
In the third section, on the topic of black loves, Vincent W. Lloyd reclaims

theological dimensions of the writings of Black Power thinkers as resources

for an ethic that involves a conversion from the distortions of anti-blackness.

Eboni Marshall Turman contributes a cogent denouncement of societal and

church systems that manifest hatred of black girls and women, and offers

an analysis of black females’ resistance evidencing a redemptive self-love.

Finally, Bryan N. Massingale reflects upon the relationships between ethics

of race and sex by analyzing white police sexual violence against black

women and men, and the ways in which pornography makes explicit the

sexual racism underlying police violence. He suggests that a theology of the

Trinity may provide a way to construct a theological ethic of loving

embrace across differences.

The collection as a whole lays bare the normative whiteness of almost all

Christian theological ethics in this country as not merely a blind spot but as a

paradigmatic malformation. It calls for the discipline to avoid characterizing

anti-black supremacy as just another applied issue in the field. Instead, the

essays show that anti-black supremacy remains foundational to the field

itself. The authors correctly insist that anti-black supremacy should be seen

as intertwined with violence, misogyny, poverty, immigration, and other

concerns.

The volume is highly recommended for libraries because it contributes

nuanced thinking to significant national dialogues on ongoing suffering

with which US society and Christian theological ethics have yet to grapple

adequately. The essays not only effectively critique church and society but

also engage in the constructive task of imagining Christian symbols and doc-

trines in ways that affirm the truth of the conviction that black bodies, lives,

and spirits do matter and deserve to flourish.

JENNIFER REED-BOULEY

College of Saint Mary (Omaha, NE)
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Gerhard Lohfink, longtime professor of New Testament exegesis at the

University of Tübingen, has written a book in defense of belief in the resurrec-

tion of the body largely from citation and analysis of texts out of the New and

Old Testaments. It is written in a more popular style and thus is quite suitable

for use in adult discussion groups, undergraduate courses in college, and
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possibly even high-school classes at the junior-senior level. There are thirty-

three short chapters subdivided into five subsections: “What People Think,”

“What Israel Learned,” “What Entered the World in Jesus,” “What Will

Happen to Us,” and “What We Can Do.” In what follows, I will summarize

the thought-content of each of these subsections rather than try to say some-

thing in particular about each of the thirty-three chapters.

The first subsection spells out alternatives to resurrection of the body as

the way to achieve some kind of immortality—for example, survival in

one’s descendants, continual reincarnation, dissolution into the universe.

None of these alternatives is equal to the promise of ongoing life with God

in a risen body. The second subsection dealing with the Old Testament

understanding of life after death makes clear that the early Israelites

thought little of life after death and focused instead on a successful life in

this world before dying. Only in some of the Psalms and in the prophecies

about the future of Israel in Isaiah and Ezekiel does a hope for life after

death begin to take root in the mind-set of the Israelites. The third subsection

analyzes Jesus’ life and message. Jesus made little reference to the resurrec-

tion of the dead but focused instead on the kingdom of God as a reality

already present in this world. Likewise, his miracles were aimed at freeing

people from the power of death. His own death and resurrection were

proof that the power of God prevails over the power of death.

The fourth subsection, “What Will Happen to Us,” begins with a dis-

claimer: all that we know about resurrection is derived from reflection on

the death and resurrection of Jesus. Accordingly, Lohfink argues that each

of us like Jesus will “see” the face of God at the moment of death. In the

sight of God, our personal lives and the full course of human history will be

revealed to us. This will be a moment of self-judgment in which we recognize

our true place in the divine plan for the salvation of the world and have to

acknowledge and accept what we did right and what we did wrong. At the

same time, we will experience firsthand the mercy of God in dealing with

us and everyone else. There is then no need for purgatory. Provided one

acknowledges before God one’s sinfulness, one is forgiven. For the same

reason hell does not exist except for those who are totally self-preoccupied

and choose to live in a self-created hell apart from everyone and everything

else. In eternity past, present, and future all exist at the same time. Hence,

one’s personal judgment at the moment of death will coincide with the

Last Judgment. But even now through participation in the sacramental life

of the church, one shares in the communion of saints and in the progressive

incorporation of all of creation into the Trinitarian divine life.

The strength of this defense of Christian belief in the resurrection and

eternal life is also its only weakness. For it is obviously addressed to people

BOOK REV I EWS 

https://doi.org/10.1017/hor.2018.90 Published online by Cambridge University Press

https://doi.org/10.1017/hor.2018.90


who already believe in the resurrection but may have some doubts about the

traditional understanding of the Four Last Things. From the perspective of

non-Christians, however, the book might be praised for its defense of

Christian doctrine but be seen as of no personal significance to themselves

and their own religious beliefs. For Lohfink offers very little common

ground for interreligious dialogue about the meaning of human life with

other “wisdom traditions,” some of which antedate the rise of Judaism,

Christianity, and Islam.

JOSEPH A. BRACKEN, SJ

Xavier University
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Anthony Maher’s homage to George Tyrrell (–) begins and ends

at Tyrrell’s grave site in St. Mary Cemetery, Storrington, West Sussex. The

picture Maher paints, clearing the moss, brushing splattered soil from the

engraved chalice and host Tyrrell requested on his gravestone (pictured at

), is emblematic of the task Maher sets himself, “to pedestal the life of

this forgotten Jesuit” and “to restore his legacy” (xxi) as an Ignatian, pastoral

theologian whose prophetic vision anticipates both Vatican II and the pastoral

revolution of Pope Francis. Since Tyrrell’s thought is inseparable from his life,

Maher combines “biography, history, theology, and advocacy” (xxvi). The

stormy petrel, a seabird to which Tyrrell has been aptly compared, adorns

the book’s cover. Tyrrell is a “modernist martyr” () and “a muzzled theolog-

ical genius” (). Maher’s effort to set the record straight unfolds in three

parts: Tyrrell’s life, theology, and legacy.

Tyrrell’s collision course with increasingly intransigent church authori-

ties over the last nine years of his life makes this “a tragic human story of

a priest theologian.” Part  frames the story with reference to three

church documents: the English bishops’ “A Joint Pastoral Letter on the

Church and Liberal Catholicism” (), Pope Pius X’s encyclical against

“Modernism,” Pascendi dominici gregis (), and Cardinal Mercier’s

 Lenten pastoral letter. Tyrrell’s outraged published responses to

these magisterial acts made him an ecclesial pariah and marginalized his

thought. Part  ends arguing that since Tyrrell was never technically excom-

municated and had received the church’s last rites, only vindictiveness

denied him a Catholic burial.
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