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turned up in the Drug Enforcement Agency’s (DEA) investigative reports. The author is
quick to point out instances of the “primacy of politics over drug enforcement” (p. 86). It
was for this reason that U.S. drug enforcement operations against the Kataeb and LF never
materialized into significant arrests and seizures. This also explains why U.S. intelligence
agencies continued to supply both organizations with financial resources and political cover.
Furthermore, the Reagan Administration increasingly involved the DEA in non-drug-related
covert operations against groups that were much smaller players in the drug trade but which
U.S. policymakers viewed as antagonistic to U.S. interests.

The politicized nature of public allegations against—or underreporting of—various other
groups’ involvement in the Lebanese drug trade make up the last two chapters. To this
effect, Marshall challenges the claim that the Syrian regime directly sponsored the Lebanese
drug trade after its intervention in 1976. Instead, he highlights how Syrian military officers
established a “modus vivendi with traffickers” (p. 122) for a host of strategic and economic
reasons (Chapter 6). Marshall also demonstrates the multifaceted complicity of Israeli officials
in the drug trade, at first by virtue of their geographic proximity and later as a direct result of
the 1978 and 1982 Israeli invasions of Lebanon and the subsequent occupation of the south.
Marshall dismisses allegations that the Palestine Liberation Organization, its affiliated groups,
and Hizbullah are “narco-terrorist organizations” (p. 142). For the author, this was not about
morality. Until 1990, none of these organizations had any need for or capacity to engage in
the drug trade in a centralized, organized, or consistent manner. In fact, one organization that
was much more implicated in the drug trade was the understudied Armenian Tashnaq Party
and its various affiliate groups.

The Lebanese Connection is an important contribution to the historiography of Lebanon.
Marshall makes excellent use of U.S. government sources that scholars of the Middle East
overlook. These include the records of the DEA (including its predecessors, the Federal Bu-
reau of Narcotics, later Bureau of Narcotics and Dangerous Drugs) and the U.S. Department
of State’s annual International Narcotics Control Strategy Report. Marshall also provides
an important outline of the origins of drug cultivation and trafficking in Lebanon and their
subsequent role in the civil war. Scholars interested in a social or cultural history of drug
production, trade, and consumption in Lebanon will be disappointed by what is effectively a
political narrative that takes for granted the illicit nature of drugs and U.S. drug enforcement
efforts. At various intervals the relationship between the drug trade and particular events ap-
pear at best circumstantial. A major reason for these limitations is Marshall’s neglect of local
Lebanese sources—whether newspaper reports, legal codes, memoirs, or oral histories—due
to the fact that the author can read Arabic sources “only in translation” (p. 4). Nevertheless,
he provides rich foundations to broaden and complicate our understanding of Lebanon’s early
independence and civil war periods. This work makes it difficult to rigorously study politi-
cal economy, militia mobilization, and foreign intervention in these periods, without taking
“informal sectors” such as that of the drug trade seriously.
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Bedouin, an anthropologist, change, and Sinai permeate the pages of this book. The people
referred to collectively here as “Bedouin” are the Jabaliya mountain folk and other Egyptian

https://doi.org/10.1017/50020743814000312 Published online by Cambridge University Press


https://doi.org/10.1017/S0020743814000312

Reviews 417

citizens of south Sinai. The anthropologist is Emanuel Marx, who spent twelve months be-
tween 1972 and 1982 observing how people around Mount Sinai manage, negotiate, and make
their livelihoods. Individual articles Marx subsequently published are rethought and brought
together here to show how the local Bedouin economy has been transformed and thus needs
reinterpretation. Meanwhile, the perceived liminal status of Sinai as a bridge between Asia
and Africa, a buffer between Israel and the Egyptian “mainland,” and a region of increasing
lawlessness and insurgency form the book’s worrying backdrop.

For context, Marx reflects on his long research career in Middle Eastern anthropology.
He first conducted fieldwork and lived among Bedouin in the Negev in the early 1960s and
writes that he tried to understand these Bedouin as they presented themselves. They influenced
his way of thinking and changed his life course, a phenomenon common among anthropolo-
gists who engaged in long-term research in remote, isolated communities. The resulting 1967
publication, Bedouin of the Negev (Santa Barbara, Calif.: Praeger, 1967), constitutes one of
the first professional ethnographies of a Middle Eastern community. Later research among
Moroccan Jews in a new town in Galilee and among Palestinians in refugee camps seems
not to have captured Marx’s sociological imagination and enthusiasm like his earlier Bedouin
work.

When Israel occupied the Bedouin-dominated Sinai in 1967, Marx opted to keep his distance
from the region and its people, fearing that research there would lead to a long-term personal
commitment. However, when invited by a friend in the Israeli civil service to visit Sinai in
1972, Marx accepted. Thus began the present study of the Mount Sinai Bedouin and the
author’s intellectual struggle to conceptualize how a seemingly simple, small-scale Bedouin
society and economy is part of a complex political economy that he labels “urban.” The au-
thor’s 1960s work among Negev Bedouin described the ecological and administrative settings
and then focused on kinship, marriage, and the organization and dynamics of social groups.
The present work goes in different directions, reflecting a changed focus in anthropology as
well as a different situation: 1960s Bedouin in the Negev are quite different, and are seen to
be different, from those in south Sinai today.

Recognized by Jews, Christians, and Muslims as the place where Moses received the Ten
Commandments, Mount Sinai is an ancient center of reverence, pilgrimage, and religious
tourism. The Christian Greek Orthodox monastery of St. Catherine was established nearby in
the 6th century; and Bedouin grazed livestock in the area, cultivated farms in high mountain
terrain, and served the monastery. Presumably, people described and analyzed in this book are
descendants of those ancient Bedouin. They continue to herd, farm, and maintain ties with
the monastery. However, as Marx’s study is keen to show, many of the men now engage in
wage-labor migration, work in local and external trade, cater to tourist-related activities, and
in some cases smuggle narcotics and other illegal goods. How should we comprehend this
community today? Is it still “Bedouin” or has it become something else?

Marx documents the establishment of older and newer desert and mountain farms, the
creation of permanent and semipermanent settlements, and the continuation of herding. He
details the prevalence of male wage-labor migration out of the home region, demonstrates
the importance of itinerant traders from north Sinai in south Sinai, and argues that local
people tend to move between different activities as conditions change. The existence of a
money economy is stressed, along with the prevalence of economic insecurity. Description
of nomadic pastoralism—a central concern of “traditional” Bedouin studies—figures only
marginally in this case and reflects perhaps the relative unimportance of herding. Data about
topics one might expect to find in older Bedouin research stand apart in a chapter about
tribal identities and visits to tombs of locally revered “saints.” The strong conclusion Marx
draws from his data is that Mount Sinai Bedouin constitute part of an urban economy and
society.
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Surely, they exist within a complex economy and society linked in multiple ways to people
and institutions in cities. Mount Sinai Bedouin also form part of a nation-state society and
are affected by the history and activities of two states that have been in hot and cold conflict
with each other for more than half a century. Marx’s data and analysis firmly put to rest
persistent notions of Bedouin as primitive, backward, and timeless. This major achievement
opens up trajectories for future comparative research on the transformation of communities
formerly engaged in nomadic pastoralist production in areas once remote from nation-state
power throughout the Middle East and beyond. Indeed, Marx’s moniker of “urban” breaks a
glass wall that has all too often served to idealize and isolate Bedouin from the wider polities
in which they exist and should participate as citizens.

Yet, Bedouin have often shunned cities, expressed negative stereotypes about urban life,
and praised their own life ways and identities in poetry and other media. State systems
have been prejudiced against them or just ignored them. Marx mentions what he considers
negative aspects of Israeli actions and colonization. He also points to inadequacies and negative
dimensions of Egyptian policy and action in the area. A strong, explicit focus on nation-state
attitudes, policies, and actions toward Bedouin should follow on the complex economy and
society findings of this study.

For Sinai and its people, a new conceptualization is also needed to see the peninsula as
something more than just a bridge between here and there. The imperial British government of
Egypt administered Sinai (and other Egyptian Bedouin areas) separately from the Nile Valley.
Following the end of colonial rule, Sinai has experienced warfare and military occupation
and has passed back and forth between Egypt and Israel. And since the 1978 Camp David
Accords, Sinai falls under Egyptian sovereignty but without the Egyptian army on its soil.
Meanwhile, references to an Egyptian mainland that does not include Sinai stoke feelings of
insurrection within Sinai and resentment within the rest of Egypt. Lessons learned from this
book about economy and society—with the addition of a stronger focus on relevant nation-
state identities and institutions—can contribute to a better world for the Mount Sinai Bedouin
and beyond.
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This is a worthy if not wholly successful contribution to the study of a shamefully neglected
subject. The conflict over the Western Sahara has blighted the regional politics of the Maghrib
since the mid-1970s much as the Arab-Israeli conflict has blighted that of the Mashriq since
1948. More than thirty-eight years since Morocco invaded and proceeded to annex the West-
ern Sahara, the conflict thus triggered remains unresolved, Morocco’s occupation still lacks
legitimacy in the eyes of the world (although Rabat continues to enjoy the fruits of it with-
out serious hindrance or penalty), and the people of the country, the Western Saharans, are
still waiting for justice. The failure of the UN, which assumed responsibility for securing a
resolution of the conflict following the Morocco-Polisario cease-fire in 1991, to accomplish
its mission is evidence that what is widely touted as a system of international law presided
over and upheld by the UN Security Council is nothing of the sort.

https://doi.org/10.1017/50020743814000312 Published online by Cambridge University Press


https://doi.org/10.1017/S0020743814000312



