
their authority over the city since the twelfth century as dukes and first peers of the
realm. And there were also competing histories of the civil wars in Le Mans and
Orléans, where Catholic historians Claude Blondeau and François Le Maire, respec-
tively, were harshly criticized by some of their Catholic readers for giving even-handed
and unbiased accounts of the civil wars, for not endorsing local superstitions about the
role of local saints and miracles, and even for being willing to use some Huguenot
sources. Thus, religion figured heavily in these local histories.

In summary, this is a book as erudite as the many local histories that Bernstein has
analyzed. She shows that historians mattered in early modern France. They “helped to
channel important civic debates about how competing claims for authority should be
weighed and legitimized” (363). This is still our job today, which we ignore at our peril.

Mack P. Holt
George Mason University
doi:10.1017/S0009640722000397

Quakers, Christ, and the Enlightenment. By Madeleine Pennington.
Oxford: Oxford University Press, 2021. xxx + 242 pp. $100.00 cloth;
e-book available.

Madeleine Pennington’s work takes a deep dive into Quaker Christology, seeking to
show the ways that Quaker Christology incrementally came to conform more closely
to English Protestant norms in the period up to 1700, roughly half of a century after
the initial formation of Quakerism. The standards of Chalcedonian orthodoxy are chal-
lenging for theologians of any denomination to meet, but the emphasis among Quakers
on the Light of Christ being found in every person makes for a special challenge for
Quaker writers to reconcile Christ’s Light with the living witness of a specific man
who lived more than one thousand six hundred years previous. Pennington shows
that, in the half century period in question, increasingly more strenuous efforts were
made toward making Quakers be seen as reputable. Pennington opens the volume
with a thorough account of why Quakers’ desire for a good reputation, more than
their loathing of persecution, motivated their increasing conformity on theological
issues and drove the evolution of their theology, at least in the area of Christology.

Pennington then proceeds to investigate Quaker Christology proper. The Quakers of
the 1650s strongly emphasized the eternal Christ, denoted as the Light of Christ, over
the incarnate Christ, although they never denied the latter. Ironically, she shows that
one of the most moderate Quakers on Christology at the time, one who stated in
1655 that one must believe “what Christ suffered at Jerusalem” (73) to be saved, was
the controversial James Nayler, who, during the following year, entered Bristol in a
manner reminiscent of Christ’s Palm Sunday entry into Jerusalem and was found guilty
by the English Parliament of blasphemy for having done so. Quaker emphasis on the
unified, spiritual nature of God tended to leave them ambivalent toward Trinitarian the-
ology. As they sought to bolster their reputation for Christian orthodoxy over the suc-
ceeding decades, Pennington charts diverse Quaker strategies for seeking recognition
for moderate Christological bona fides. George Whitehead, William Penn, and
Robert Barclay were each key figures in this effort. By the mid-1670s, the Quakers’
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desires and actions on behalf of an enhanced theological reputation were beginning to
bear fruit. For example, Anglican theologian Henry More, a dialogue partner with Penn
and Barclay, rejoiced that “Quakers have emerged above the low Beginning of an heart-
less and hopeless Familism” (133).

The variety of Christologies that had emerged among Quakers by the 1670s is fascinat-
ing. Pennington points to the “increasingly moralistic face of seventeenth-century
Quakerism,” as exemplified by Penn’s classic treatise, No Cross, No Crown, and discerns
there an enduringly influential trend which tended to make the Light of Christ “derivative.”
Conversations between Penn, Barclay, More, Lady Anne Conway, and others at Conway’s
residence, Ragley Hall, often focused on Christology, specifically, working out ways that, in
the Quaker’s understanding, there could be a substantial relationship between Christ’s body
and spirit. Barclay’s work may well have echoed Conway’s view that Christ constituted a
“third essence between God and man” (154). Pennington finds it notable that “such an
important contribution toward the Quakers’ understanding of Christ’s body was produced
out of conversations regarding the most pressing philosophical issues of the day” (158).

By the end of the seventeenth century, Quakers had established “broad intellectual
alliances” (173) across sectarian lines, sometimes with Enlightenment advocates such
as John Locke. In a dispute over the nature of the Light of Christ between Anglican
John Norris and Quaker Richard Vickris, Anglican priest Edmund Elys in 1697 sup-
ported Vickris, and thus one ascertains that the Anglican Elys harbored a sympathy
for Quakers and their theology that “would have been almost unthinkable” earlier in
the century (171). Pennington asserts that what emerges is “a messy picture of
Quaker intellectual history” (180), with Quaker theology on the way to becoming “an
orthodoxy in its own right” (181), as demonstrated by the extraordinarily copious lit-
erature generated by a bitter controversy in the 1690s between George Keith, a formerly
influential Quaker theologian who left the Quakers to become an Anglican priest, and
Whitehead, Penn, and the main body of Quakers.

This will become an indispensable volume for those who wish to understand
seventeenth-century Quaker theology. With its thorough and innovative exploration of
Quaker Christology, it fills a significant gap in the literature. The depth of Pennington’s
research is notable, as is her analytical acuity and clarity of exposition. Pennington deftly
portrays early Quaker interactions and dialogue with members of other Protestant tradi-
tions in a manner that fully demonstrates the profound challenges that each posed to
the others, and consequently her work is exceptionally rich and rewarding reading.

Stephen W. Angell
Earlham School of Religion
doi:10.1017/S0009640722000403

The Theology of the Huguenot Refuge: From the Revocation of the
Edict of Nantes to the Edict of Versailles. Edited by Martin I.
Klauber. Grand Rapids, Mich.: Reformation Heritage Books, 2020.
viii + 334. $25.00 paper.

The tumultuous period between the Revocation of the Edict of Nantes (1685) and the
Edict of Versailles (1787) was one of great diversity within the French Reformed church.
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