
tique, mais surtout non étatique. On se référera ici, par exemple, à l’arbitrage com-
mercial international, aux codes de conduite des multinationales et aux accords-
cadres internationaux, et au droit interne de l’entreprise qui, aux États-Unis en
particulier, fait pendant au déclin spectaculaire de la négociation collective. Tout ce
mouvement de juridicisation extra-étatique marque en même temps les limites de la
judiciarisation, et partant, des possibilités, dans l’état actuel des choses, de régula-
tion par le politique.

MICHEL COUTU Université de Montréal

Finding Dahshaa: Self-Government, Social Suffering, and Aboriginal Policy in
Canada
Stephanie Irlbacher-Fox
Vancouver: University of British Columbia, 2009, pp. viii, 192.
doi:10.10170S0008423910000478

This book goes inside Aboriginal self-government negotiations in Northwest Territo-
ries, Canada. It is about much more. At the heart of Finding Dahshaa, is the search
for justice and reconciliation. The arguments made in this book are bold and pointed.
Irlbacher-Fox argues that a just Canadian society will not be achieved until the settler-
controlled state discontinues the practice of relegating indigenous suffering, knowl-
edge and ways of life to the past. Indigeneity is not a historical construct stubbornly
resisting modernization, she states; it is a thoroughly contemporary world view.

According to the author, pressure by the state for Indigenous change and mod-
ernization errs in two ways. First, casting injustice as a historical problem does not
allow contemporary agents of the state to recognize how persisting injustices con-
tinue to act as causal agents in the creation of present-day suffering. Second, govern-
ment policy intent on modernization only seeks to perpetuate a fundamentally unjust
relationship based on colonialism.

The theoretical solution proposed by Irlbacher-Fox is to examine more care-
fully the sinews of suffering. To that end, the term “social suffering” is introduced to
the literature on Aboriginal–state relations in Canada and Indigenous–settler rela-
tions generally. Social suffering is an analytical category intended to displace termi-
nology such as social dysfunction, which “distance@s# the state’s causal role in suffering
and present@s# that suffering as a rationale for ongoing state intervention” ~11!. Alter-
natively, the term social suffering “recognizes that the social pathologies endemic to
Indigenous peoples are the reasonably expected result of ongoing injustice and are
not a dimension of indigeneity” ~30!.

The political consequences of failing to distinguish between these two distinct
concepts are convincingly demonstrated over three empirical chapters in which the
reader is taken inside NWT self-government negotiations on matters such as resource
revenue sharing, child and family services, and jurisdiction over language and cul-
ture. Anyone who has worked or studied in a post-colonial political environment will
respond to these chapters. Consider remarks made by one government official: “The
abuse and damage issue is hard to take. I completely understand how it is so present
all the time—they are not wrong to raise it... I can’t do anything about what
happened—I’m there to negotiate self-government” ~114!. Statements such as this
are hard-hitting and, as a result, this book cannot be read without experiencing a
certain level of discomfort.

Enter the title of this book. Dahshaa is a Gwich’in word for a type of dried
rotted spruce wood used in the Dene cultural practice of tanning moose hides. The
author’s reflections on hide tanning are provided in the second chapter as well as in
field notes at the end of each subsequent chapter. The tanning ritual is intended to
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ground the “discourse analysis, narrative evidence, and ethnographic description” ~2!.
Moose hide tanning serves the author as a “cultural referent” to contextualize self-
government negotiations. The author tells us that tanning moose hides is hard work,
and that finding dahshaa in the bush requires considerable experience, knowledge,
and patience, as formidable a task as reconciliation. Although this is an innovative
device and the accounts are insightful, the field notes can be distracting and the met-
aphor sometimes feels forced.

Some of the political analysis presented in this book is hard to accept. For exam-
ple, the claim that “Indigenous peoples in Canada often have had to rely on civil
disobedience to draw government and public attention” ~55! undermines the consid-
erable constitutional change achieved by Indigenous peoples in Canada through incred-
ibly patient negotiations and sophisticated legal persuasion.

Often the arguments carry a tone of advocacy rather than dispassionate inquiry.
For example, Aboriginal negotiators are referred to by their first names and have rich
personal histories, but negotiators for the territorial or federal government are por-
trayed as faceless bureaucrats. Government negotiators are constrained by rigid for-
mal mandates, while the mandates of Aboriginal negotiators are portrayed as
responding to community needs. Perhaps it would be more valuable to view govern-
ment ~including Aboriginal government!, not as an institution for social good, but as
a political institution, that does some social good, but where policies and mandates
are conceived, in part, to advance the interests of political actors.

Given that this book is directed towards “policy makers, scholars, and activists”
~12!, the prescriptions advanced in the concluding chapter seem surprisingly uncer-
tain as to the ultimate position of the author on a viable future policy framework.
Although the author claims to “part ways” with those who view modern treaties as
colonial traps, she then endorses the “Indigenous resurgence paradigm” as the way
forward ~see 164 and 169!. Yet, overall, this contradiction is a minor shortcoming
and does not diminish the valuable contribution made by this book. And perhaps it is
only further confirmation that finding dahshaa indeed requires patience. In Finding
Dahshaa, Irlbacher-Fox has offered an original and thought-provoking conceptual
tool to help us in our search for meaningful reconciliation.

DAVID M. BROCK

Introduction critique aux relations internationales du Québec
Jean-François Payette
Les Presses de l’Université du Québec, Québec, 2009, 97 pages
doi:10.10170S000842391000051X

Depuis la Révolution tranquille, la question de la place du Québec sur la scène inter-
nationale est l’un des principaux objets de discorde entre les gouvernements du Québec
et du Canada. Comme le soutient Christian Dufour, «les relations internationales du
Québec constituent @...# les relations les plus délicates et les plus compliquées de la
fédération canadienne» ~3!. Il n’est donc pas étonnant que la définition des principes
devant déterminer l’espace du Québec dans ce domaine ait fait couler beaucoup d’encre
au pays. L’ouvrage de Jean-François Payette, Introduction critique aux relations inter-
nationales du Québec, se positionne au cœur de cet enjeu.

Ce livre bouleversera par ses propositions théoriques et pratiques. Concernant
le champ d’études des Relations internationales ~RI!, on doit souligner les efforts de
théorisation des diverses positions politiques présentes dans le contexte québécois et
la définition de plusieurs concepts novateurs tels que la souveraineté subordonnée et
la paradiplomatie identitaire. Ceux-ci permettent, entre autres, de faire avancer les
réflexions sur la diversification ontologique croissante dans l’arène internationale
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