
reporting on the worship of him in present Thailand. According to this chapter, Jūjaka is regarded as a
deity who promotes personal wealth: Although he is old and ugly, he has a young wife and becomes
rich in the Jātaka. Furthermore Bowie reports on the revival of the ceremonies or festivals regarding
the Vessantarajātaka in modern Thai society. The promotion of tourism and cultural heritage is the
main reason for this revival. In such cases Jūjaka no longer plays an important role. In the conclusion
Bowie briefly looks back on what she aims at in this book and ends by emphasizing the diversity of
possible interpretations of the Vessantarajātaka as well as the ambiguity of its teaching.

Finally a few minor points needing correction are here enumerated:

1) Introduction 14, 7, “The final reference …” Bowie does not indicate the source of this reference.
In which text does this “final reference” occur? In the biography of Gotama Buddha (Jātaka
Nidānakathā), this does not occur.

2) Introduction 15, 16, Digha Nikaya 26 → Manorathapūranī I 87, 3ff.
3) Introduction 15, 26, Mahajajati → Mahajati.

doi:10.1017/S1479591420000108

Dispelling the Darkness: A Jesuit’s Quest for the Soul of Tibet

By Donald S. Lopez Jr. and Thupten Jinpa. Cambridge, MA: Harvard
University Press, 2017. Pp. 302. ISBN 10: 0674659708. ISBN 13:
978-0674659704.

Yoko Nii

Japan Society for the Promotion of Science and Rikkyo University, Email: yoko21@rikkyo.ac.jp

A central figure in Dispelling the Darkness: A Jesuit’s Quest for the Soul of Tibet, the Italian Jesuit priest
Ippolito Desideri (1684–1733), is best known for two achievements. First, he arrived in Lhasa in
March 1716 and reopened the Christian mission in Tibet after the first attempt to establish a mission
there by António de Andrade (1580–1634) ended after only a brief time. Second, Desideri studied in
monasteries in Ramoché and Sera and produced a number of writings on Buddhism and Christianity
in Tibetan and European languages. Missionaries and Christians in Japan and China frequently dis-
cussed and criticized Buddhism in their writings, including, for example, Alessandro Valignano’s
Nihon no katekizumo 日本のカテキズモ (Catechism of Japan) and Matteo Ricci’s Tianzhu Shiyi
天主實義 (The true meaning of the Lord of Heaven). However, according to an article by the
Buddhist scholar Ocho Enichi 横超 慧日, the missionaries’ conceptions of important Buddhist
terms, such as emptiness (śūnyatā) in Tianzhu Shiyi, are Confucianized, indicating that they had
obtained their knowledge of Buddhism from Confucian literati.1 It appears that the missionaries in
Japan delved into Buddhism at a deeper level than their colleagues in China because Buddhism had dee-
per roots in Japanese society than any other religion or philosophy. They used a variety of terms derived
from Buddhism not only to criticize Buddhism but also to translate Christianity into the local language.2

I would like to thank Editage (www.editage.com) for English language editing. This work was supported by JSPS
KAKENHI Grant Numbers JP17K13327 and JP18J00160.

1Ocho Enichi横超慧日, “Min matsu Bukkyō to Kirisutokyō to no sōgo hihan, jō明末仏教とキリスト教との相互批判

(上),” Otani Gakuho 29:2 (1949), pp. 12–13.
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Desideri, however, was himself trained in Tibetan monasteries and delved deeper into Buddhism
than any of his predecessors in China and Japan. According to previous research, Desideri eagerly
studied Buddhist terminology and methods of argumentation and used them to translate scholastic
philosophical and Christian terms.3 What actual terminology and methods of argumentation methods
did he use? And how did he apply them to his translations of Christian concepts? Dispelling the
Darkness provides us with precious and essential information for a discussion of these questions
through its English translations of his two Tibetan texts, Inquiry Concerning the Doctrines of
Previous Lives and Emptiness, Offered to the Scholars of Tibet by the Star Head Lama called Ippolito
(Mgo skar gyi bla ma I po li do zhes by aba yis phul ba’i bod kyi mkhas pa rnams la skye ba snga
ma dang stong pa nyid kyi lta ba’i sgo nas zhu ba) and Essence of the Christian Religion (Ke ri se
sti yan gyi chos lugs kyi snying po), and its detailed commentary. Desideri’s reports in Italian have
been discussed in English for almost a century and translated into English (the English translation
has been also retranslated into other languages, including Japanese). However, his Tibetan works
remained largely unknown until Giuseppe Toscano translated four of them into Italian in the
1980s, and there have scarcely been any English-language translations of these works. This book offers
a detailed investigation of how Desideri tried to convince Tibetan scholars of the deficiency of two
central teachings of Buddhism, rebirth (sam sāra) and emptiness, and of the superiority of
Christianity, employing a variety of terminology, metaphors, and styles of argumentation derived
from Tibetan Buddhist texts, which he redefined and recast for his purposes. The content of
Dispelling the Darkness provides plenty of fascinating information not only for scholars of
Christianity or Buddhism in Tibet, but also for scholars, unfamiliar with the Tibetan language,
researching the fields of Christian missions active in neighboring countries such as China and Japan.

Some examples of Desideri’s use of Buddhist terminology and styles of argumentation in a
Christian context will demonstrate his methodology. Desideri employs the imagery of “the seed and
the soil” familiar to Buddhists and writes that “the seed that is religion produces sprouts of both vir-
tuous and non-virtuous deeds” (p. 49) and that “the two types of deeds and the two types of fruit that
are based upon a mindful awareness that serve as a kind of life-force called ‘mind,’ ‘mental faculty,’ or
‘consciousness,’ become totally non-existent” (p. 50). Here Desideri appears to imply that the true ref-
erent of these three basic Buddhist terms, “mind” (sems), “mental faculty” ( yid), and “consciousness”
(rnam par shes pa) as equivalent names for “life-force” (srog) is the Christian soul (p. 50). He not only
adopts Buddhist terminology as above, but also uses Buddhist styles of argumentation, such as a con-
versational tone similar to such genres of Tibetan Buddhist literature as mtha’ dpyod (critical analysis)
and zin bris (notes) (p. 24).

Moreover, and rather interestingly, the authors of Dispelling the Darkness point out that Desideri’s
adoption of Buddhist vocabulary, metaphors, and styles of argumentation are related to the historical
context during which Desideri studied at Tibetan monasteries. The texts of Tsong kha pa (1357–1419),
the founder of the Geluk order, such as Great Treatise on the Stages of the Path to Enlightenment
(Byang chub lam rim chen mo), are frequently referenced by Desideri. Furthermore, his understanding
of Buddhist doctrines, especially emptiness, is “derived above all from Tsong kha pa” (p. 158). Other
orders were often critical of Tsong kha pa’s arguments, but his views “gained new authority and ortho-
doxy” when the fifth Dalai Lama ascended the throne of Tibet in 1642 (p. 157).

Although the accommodation strategy described above that Desideri thoroughly applied in his texts
is highly appealing, a question inevitably arises: how did Desideri distinguish Christianity from
Buddhism? The more one fully accommodates Christianity to Buddhism, the greater the risk of

2For example, Valignano’s use of Buddhist terminology is discussed in the following article: Hazama Yoshiki 狭間 芳樹,
“A. Valigano ni yoru Bukkyō go shiyō no kito: Nihonshi (1601) o tegakari ni A・ヴァリニャーノによる仏教語使用の企

図――『日本史』(1601)を手がかりに,” Asia, Christianity & Diversity 13 (2015), pp. 35–52.
3Trent Pomplun, “Natural Reason and Buddhist Philosophy: The Tibetan Studies of Ippolito Desideri, SJ (1684–1733),”

History of Religions 50:4 (2011), pp. 384–419; Ana Carolina Hosne, “The Jesuit Presence in Tibet against the Backdrop of the
China Mission: Different Approaches to Buddhism (16th–18th centuries),” Anais de História de Além Mar 17 (2016),
pp. 224–24.
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one being subsumed into the other or of Christianity being seen as simply an imitation of Buddhism.
As is well known, the first generation of Jesuit missionaries in Japan widely used such Buddhist terms
as Dainichi 大日 and Tenjiku 天竺 in their missionary efforts and were thereby regarded by local peo-
ple as a new sect of Buddhism. Buddhist monks in Japan and China, such as Yunxi Zhuhong 雲棲袾

宏 and Sessō Sōsai 雪窓宗雀, criticized Christianity as an imitator of “Brahman infidels 梵天外道”,
and claimed that Christian teachings were plagiarized from Buddhist texts.4 In addition, it has been
pointed out that missionaries in Japan were acutely aware of superficial similarities between some
key concepts of Buddhism and Christianity, such as Heaven and Hell, sin and glory.5 Although rela-
tively few sections of Dispelling the Darkness deal with this point, the authors state that Desideri does
not translate specific Christian terms such as Jesus Christ, Mary, and Christian into the Tibetan lan-
guage; instead, he provided transliterations of these terms. The use of both translation and transliter-
ation is also common in the texts of missionaries in Asia, which provides a clue as to how to find the
subtle boundary between accommodation and differentiation.

It would be more difficult to answer the question of how to evaluate the historical significance of
Desideri’s Tibetan writings. According to Dispelling the Darkness, Desideri made very few converts in
Tibet and no reference to Desideri’s presence or his influence is found in any Tibetan historical source
from the period. The careful deciphering and rendering of Desideri’s Tibetan texts in this book will
undoubtedly inspire many scholars, and future research should answer this question.

doi:10.1017/S1479591420000078

Political Violence in Ancient India
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The history of humanity spread over several millennia, from the cave man to the astronaut, has witnessed
several transitions – from hunting-food gathering to food production; from pastoralism to settled agricul-
ture; from mere subsistence economy to surplus generation; from a relatively egalitarian pre-class to an
extremely stratified and complex class society; from simple nomadic bands and clans to tribes; and
from tribal chiefdom to state formation. Which society of the world during these long histories of varied
transitions has not witnessed wars, violence, pillage, plunder, killing (of both humans and animals) and
torturous exploitation of human labour by humans? Our willful amnesia cannot wish them away.

The need to remind ourselves of such ghastly histories may perhaps be located only in some deliberate
and motivated attempts to reconstruct them periodically, which have also been happening all through
human history. The monograph under review is an exercise in setting the record straight. It begins in
the twentieth century and ends in the twenty-first. The author shows how some of the makers of modern
India such as Nehru, Gandhi, Ambedkar and Savarkar sought to search for its ancient roots and made a
case for and against violence, drawing inspirations from Aśoka and Buddhism, the Bhagavadgītā, and
Candragupta Maurya and Cān akya. Perhaps a better rationale for reminding us about the perils of
amnesia would have been to extend the exploration backward into the reconstructions of Indian pasts

4Nishimura Ryō 西村 玲, Kinsei Bukkyō ron 近世仏教論, Kyoto: Hozo kan, 2018, esp. p. 139.
5Gonoi Takashi 五野井 隆史, Nihon Kirishitan shi no kenkyū 日本キリシタン史の研究 (Tokyo: Yoshikawa Kōbunkan,

2002), pp. 108–21.
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