
among Orthodox Friends. It would come to dominate English Quakerism and
find its chief American exponent in Rufus Jones.
Today, Dandelion concludes that worldwide, Quakers fall into six groups.

There are unaffiliated, deeply evangelical Friends; Evangelical Friends
International, affiliated with the National Association of Evangelicals;
Friends United Meeting, which includes both pastoral and nonpastoral
Friends and is the most diverse Quaker body; the theologically and socially
liberal unprogrammed American Friends of Friends General Conference
(FGC); other liberal, unprogrammed Friends not affiliated with FGC; and
small bodies of Conservative Friends, heirs to the Orthodox tradition who
did not embrace radical change in the late nineteenth century. In North
America and Europe, numbers are stagnant or declining, while growth has
continued at impressive rates in Latin America, Kenya, and East Asia.
Dandelion does not shy away from judging, for example, that the trajectory

of British Quakerism is toward extinction by 2037 (247) or that some
evangelical Friends churches are growing by abandoning even the pretense
of a Quaker heritage (248). Overall, however, his pronouncements are so
balanced and reasonable as to command assent. And they are supported by
extensive quotations from Friends around the world. Probably no book about
Quakerism has ever incorporated so many voices from outside North
America and the British Isles. The result is what will almost surely be a
classic work.

Thomas D. Hamm
Earlham College
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Modern Christian Thought: The Enlightenment and the Nineteenth
Century. By James C. Livingston. Minneapolis, Minn.: Fortress,

2006. vxi þ 544 pp. $29.00 paper.

For those familiar with James C. Livingston’s 1971 classic, Modern Christian
Thought (New York: Macmillan), the book’s 1997 revision was a welcome
update. Whereas the original was subtitled “From the Enlightenment to
Vatican II,” the 1997 work extended through the twentieth century and was
divided into two volumes, one on the Enlightenment and the nineteenth
century and one on the twentieth century. The topic of this review is the first
volume, as recently reissued by Fortress Press in a second edition.
The book is well-organized and deals with a vast amount of conceptual and

historical material. The stated goal is to focus on the “encounter between
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Christian ideas and modern philosophy, history and the natural sciences”
(xiii). Livingston accomplishes this goal by weaving an incredibly readable
narrative that shows how various movements within Christian thought
developed in the Modern Period. Acknowledging that scholars disagree
about the meaning of the term “modern,” Livingston rightly begins by
delimiting his use of it: “the premise of this text is that modern Christian
thought can best be understood as beginning with the formidable changes
in our world-view that were occasioned by the intellectual ferment
unleashed by the scientific, philosophical and historical challenges of the
Enlightenment” (2). The 15 chapters of the book are a mapping of these
three challenges—scientific, philosophical, and historical—in the family tree
of modern Christian thought.

Livingston’s method is to delimit the connections between various
movements and their representative thinkers. This strategy allows the reader
to see how ideas develop in relationship to each other. To do so, he provides
summaries of key figures—some familiar, such as Kant, Hegel, or Blondel—
and others less well-known. One of the strengths of the book is to introduce
these lesser-known figures, such as Reimarus, John and Edward Caird, and
Lamennais. The summaries are supplemented by extended quotations from
primary sources that typically provide a representative view of the author.
(Nevertheless, one may wonder why a key and complex figure such as
Leibniz was excluded.)

The book’s first three chapters help root the reader in the major themes of
modernity. Livingston begins by delimiting the key topics of the Enlightenment
that come to characterize the period and his book—autonomy, reason, nature,
melioristic optimism, progress, and toleration. He then moves to an extended
discussion of the development of the religion of reason (Locke, Voltaire, and
Lessing) and its subsequent “breakdown” in the figures of Hume, Kant, and the
Counter-Enlightenment.

The next six chapters cover two important branches of modernity’s family tree:
romanticism and speculative idealism. The chapters on the relationship of
Christianity and romanticism (chapters 4, 6, 7, 8), in its Protestant, Catholic,
and Anglo-Catholic forms, reveal Livingston’s strengths in delimiting the
nuances between related ideas. In discussing Catholic romanticism, he notes the
differences in context between its French and German forms. The French
Catholics, he observes, were responding to Voltaire’s skepticism and developed
a traditionalist stance, as “apologists for a lost tradition, for authority, and for
the restoration of an organic, idealized feudalism: corporate, Catholic and
hierarchical” (143). The German Catholics, on the other hand, were confronted
with Protestant ideas and were fundamentally able to be “more progressive
and open to the new transcendental philosophy and its turn to subjective
consciousness” (186).
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Chapters 5 and 9, on speculative idealism and its outgrowth into a critique of
Christianity, stand out as a model of describing the interrelationship of
Christianity, philosophy, and history. Livingston begins with an excellent
overview of Hegel’s contribution to modern thought, emphasizing his idea of
history as the actualization of God/Spirit. He then traces Feuerbach’s
reaction to Hegel, summarizing presciently: “for Hegel the human subject is
conceived as God in his self-alienation; for Feuerbach the exact opposite is
the truth, i.e., God is the human subject in self-alienation” (222). The section
concludes by highlighting Marx’s rejection of Hegel’s view of history in
favor of a more materialist approach. This last chapter reveals another
strength of Livingston’s work: emphasizing the complex interaction between
Christianity, philosophy, history, and politics, or between what some might
term “secular” and “sacred.”
Livingston then moves to a discussion of the relationship of theology to other

disciplines, including science and history (chapters 10, 11). He offers a detailed
discussion of the Darwinian controversy, the development of biblical criticism,
and the rise of Protestant liberalism (Ritschl, Herrman, Harnack and, in
America, Rauschenbusch). He emphasizes the nuances of the latter in
seeking out a relationship with other fields of study (in particular the life of
Jesus question). He then shows, in chapters 12 and 13, the reactions to these
developments in the form of “movements of recovery and conservation”:
Ultramontanism and the restoration of Thomistic theology, in Germany
“confessionalism,” and in the States the “Princeton theology.”
The book’s two concluding chapters (14, 15) focus on figures and

movements that offer transitions to the twentieth century: Catholic
Modernism, Kierkegaard, and Nietzsche. These last two chapters point to the
direction of Christian thought toward more localized, existential, and action-
oriented thought.
Despite the book’s 1997 revision, a major gap remains in Livingston’s work:

the inclusion of any voices besides white males of European heritage. Although
he desires to discuss the relationship between Christian ideas and history, he
ignores the contribution of two very important groups—women and African
Americans. For example, he notes the contribution of George Eliot in
translating works of theology but fails to mention that she (like the
Cambridge Platonists) dealt with many theological ideas in her literature.
Likewise, in America during the nineteenth century, women and African
Americans were beginning to create their own theological works. These
include Nat Turner, Frederick Douglass, Jarena Lee, and Sojourner Truth as
well as the development of the Women’s Bible and the abolitionist
movement. A chapter on these movements, and their contribution to
Christian thought, would have added to the richness of the material. The
work’s comprehensiveness is hindered by this rather large omission.
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Nevertheless, there are few books that cover the range of Livingston’s. It is an
important work and of incredible benefit to the classroom teacher.

Inese Radzins
Pacific School of Religion
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The Guadalupan Controversies in Mexico. By Stafford Poole, C.M.

Stanford, Calif.: Stanford University Press, 2006. xvi þ 320

pp. $65.00 cloth.

This is a valuable new offering from one of the field’s most prominent
practitioners of religious-political and Catholic Church history. Following up
on his previous study of the origins of the cult of Guadalupe, Our Lady of
Guadalupe, Stafford Poole’s new book traces the various controversies over
the origin stories of the Virgin and the apparition stories relating to Juan
Diego. Meticulously researched, the study traces the debates over the truth of
the appearance of the Virgin of Guadalupe to Juan Diego which, according
to the legend, occurred in 1531. This book then is less a history of the cult
of the Virgin or a history of the sources surrounding the apparition stories
and more a study of the political and social controversies generated by this
debate between pro- and anti-apparitionist groups—a debate that would have
an uneasy denouement in the canonization of Juan Diego in 2002. As an
active opponent of the canonization of Juan Diego, Poole argues that there is
no evidence for contemporaneous discussion of the apparition to Juan Diego.
The book’s conclusions are to be expected from this interpretive position.
Poole sees the canonization process as one that brought more shame than
honor to the Catholic Church, calling it a “sad and tawdry spectacle that did
little service to the church’s mission and credibility” (204). Overall, Poole’s
approach is to examine the controversies from the perspective of a kind of
positivist theology. The relationship between Poole the historian and Poole
the ordained priest thus manifests itself in a fusion of exacting historical
analysis and an (implicit) call for theologians to heed the evidence of
historical research and for historians to investigate theology on its own terms.

The study begins with the 1648 publication of Miguel Sánchez’s Imagen de
la Virgen Marı́a, the first known account of the apparitions of the Virgin of
Guadalupe. Shortly thereafter in 1649 the vicar of Guadalupe published in
Nahuatl a different account of the same story, Huei tlamahuiçoltica (By
a Great Miracle). Thus the controversy of whether the Virgin of Guadalupe
actually appeared to Juan Diego was begun. The Guadalupan Controversies
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