
In the final substantive chapter, the author analyzes the strategic usage of miraculous
apparitions to convert local populations and harness non-Catholic devotion. She argues
that in the Canary Islands and New Spain the spiritual conquest had a bifurcated attack
that first delegitimized and marginalized pre-Contact devotions and then superimposed
Catholic symbols over local deities. To establish this idea, Garciá Soormally builds on
Stafford Poole’s discussion of the Iberian “apparition genre:” the trend of the Virgin
Mary appearing to poor non-Catholics. She follows this phenomenon from the Canary
Islands to Mexico City and proposes that the Mexican cult of Guadalupe developed
during Archbishop Alonso de Montúfar’s tenure (1551–72). She argues that Montúfar
approved of the Virgen de Guadalupe’s veneration, which faced reproach by notable
Franciscan friars, so that he could appease the indigenous populations who had been
banned from worshipping Tonantzin and curtail the importance of regular orders. With
hopes of curbing “idolatry,” the cult of Guadalupe masked and encouraged heterodoxy.

There is one issue with this book worth addressing. The author intermittingly refers to
indigenous people, Muslims, and Jews, as infidels, idolaters, and pagans without the
use of quotation marks. This language perpetuates, perhaps unintentionally, colonial
discourse and delegitimizes non-Catholic practices. Notwithstanding this issue, this
monograph is a welcome addition to studies of devotion and persecution in the
Spanish Empire that will surely encourage more scholars to make critical links between
Spain and Spanish America. Garciá Soormally successfully shows that idolatry was an
amorphous and malleable term that Spaniards used to persecute newly conquered
peoples.

EDWARD ANTHONY POLANCOVirginia Polytechnic Institute
and State University Blacksburg, Virginia
polanco@vt.edu

INDIGENOUS COMMUNITY FORMATION

The Motions Beneath: Indigenous Migrants on the Urban Frontier of New Spain. By Laurent
Corbeil. Tucson: University of Arizona Press, 2018. Pp. 288. $55.00 cloth.
doi:10.1017/tam.2019.116

Laurent Corbeil’s examination of indigenous community formation in San Luis Potosi ́

vitally broadens our understanding of how identity and societal structure emerged at
that site between 1591 and 1630. In considering two generations of San Luis Potosi’́s
multiethnic indigenous community, Corbeil eschews the Spanish/indigenous binary
frequently used to characterize colonial-era indigenous contact societies and contests
the role of ethnic identity in the organization of the city’s predominantly migrant
indigenous population. Through the analysis of demographic and historical
documentation, Corbeil concludes that “if origin and cultural background facilitated
relationships, it was not necessarily the primary marker of identity, nor was it the most
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important factor in structuring the indigenous society of San Luis Potosi”́ (191–92).
Instead, Corbeil asserts that “indigenous people increasingly identified themselves,
understood their social status, and affiliated with specific groups on the grounds of
their specific occupations, skills, wealth, relationships with coworkers, sex and living
location” (73).

Corbeil builds on critical conversations about non-native identity in colonial Mexico that
explore complexity, metamorphosis, and fluidity, including the idea of interdigitation, in
which individuals maintained traditional ethnic ways while simultaneously living in close
interconnectedness with other groups. This mode of analysis is effective in defining San
Luis Potosi,́ whose evolving native population defies simple categorization, as Corbeil
demonstrates, because of the ongoing movements of people into and within its bounds. A
mining town bordering on the Gran Chichimeca region (the “urban frontier” of the title),
the area was originally populated by the Guachichil tribe, a Chichimec subgroup. In 1591,
the Spanish recruited Tlaxcalans to San Luis Potosi ́ for their labor and also as agents of
colonialism; this group was granted land and other special permissions, and they
established the community of Tlaxcalilla, explored at length in Chapter 6. Finally, Corbeil
explains how other indigenous groups, including Nahuas, Otomiś, and Tarascans, arrived
to San Luis Potosi ́ in collectives, as well as individually.

Corbeil articulates the dynamic among these groups by reading Church records and
micro-histories (archived legal incidents), not for their specific content but rather to
look within them for “norms, cultural premises, values, living patterns, and behavior”
(16), as well as references to places and political and economic relationships to shed
light on social mechanisms. Corbeil convincingly proposes intriguing new paradigms
for how indigenous communities in San Luis Potosi ́ conceived of themselves during
this very motile era by extrapolating from these records information about migration
patterns, self- and group-identification, labor practices and labor categories, and Church
and other organizational affiliations. As the chapters unfold these characteristics, they
showcase Corbeil’s skill in reading between the lines of the archival record to suss out
specific and revealing data.

Chapter1defines theorigins andhistoriesof the various indigenousgroupsthat settled inSan
Luis Potosi,́ their relationships to each other, and evidence of multilingualism in native
languages within the population, which Corbeil attributes to the actions of the indigenous
population rather than to Spanish influence (41). Chapter 2 takes up migrations to San
Luis Potosi,́ considering both collective migrations (Tlaxcalans) and individual migrations
to show “the diverse incentives and objectives of migrations, the nature of the migrants,
roads taken, durations of the moments, and encounters among native cultures” (47). In
Chapter 3, the focus shifts to the establishment of indigenous settlements within San Luis
Potosi ́ (which Corbeil argues were sometimes initiated by the local populations and
afterwards sanctioned by Spanish authorities), and the types and places of indigenous
labor, which centered on metal refinery, livestock cultivation, and domestic work.
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Chapter 4 weaves the previous chapters together to explain social networks and kinship
development, showing that ethnicity and cultural affiliation were not the sole (or
perhaps even primary) determining factors in the establishment of relationships.
Chapter 5 looks at the relationships between indigenous communities, reading the legal
record and considering the role of public drinking in this negotiation. The final chapter
delves into the legal actions of Tlaxcalilla, articulating how individuals from different
ethnic groups “found themselves becoming ‘Tlaxcalans,’ that is, people inhabiting
Tlaxcalilla and endorsing the Tlaxcalan memory” (164). With an appendix,
demographic charts, and other supplementary materials, Corbeil presents a robust
quantitative basis for insightful qualitative observations.

Through this study, Corbeil creates a richly textured and granular view of indigenous
society in San Luis Potosi ́ at the turn of the seventeenth century. Through the assiduous
pursuit of ethnographic and linguistic detail in the historical record, Corbeil paints the
emergence of indigenous identity and community, not with a broad and predetermined
brush but rather with nuance, subtlety, and recognizing indigenous self-determination.

ANNA M. NOGARUniversity of New Mexico
Albuquerque, New Mexico
New Mexico anogar@unm.edu

CONVERSION

To Sin No More: Franciscans and Conversion in the Hispanic World, 1683–1830. By David
Rex Galindo. Stanford and Oceanside: Stanford University Press and Academy of
American Franciscan History, 2017. Pp. 330. $65.00 cloth.
doi:10.1017/tam.2019.117

The colegios de propaganda fide represented a transatlantic apostolic network of the
Franciscans, the largest religious order in Spain and Hispano-America. In the Hispanic
world, the first colegio was founded in Queret́aro, Mexico, by the Majorcan missionary
Fray Antonio Llinaś in 1683. The Franciscans established 29 colegios in Spain and
Latin America; the last colegio was installed in Zapopan, Mexico in 1812. They even
expanded in the period of Enlightenment and Bourbon Reforms, a period
characterized by political centralization, state expansion, and increasing secularization.

This was a period of crisis for the Seraphic order (as for others). Regulars were increasingly
criticized for their seemingly outdated lifestyle and their number. Conflicts intensified
between different sectors of the order, and between American-born (creole) and the
dominating Spanish-born ( peninsular) friars. The main function of the colegios was to
educate priests and their assistants for their assignments in frontier and popular
missions such as the northern borderlands of New Spain, or Galicia in Spain. They also
offered a pool of effective religious experts, who could be requested by bishops, for
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