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Xtdoig is an important theme in Luke-Acts, but one that remains understudied.
Many Lukan scholars equate ctdoig with Roman seditio or treason, thereby over-
looking the rich philosophical reflection on ctdoic in Greek political thought. In
this article, I analyse Luke’s use of the concept of 6tdo1g in his depiction of Jesus’
trial against the background of Thucydides’ model of otdols in book 3 of his
history. Thucydides’ reflections on otdoig were highly influential for later histor-
ians such as Josephus, and I argue that Luke too employs the common topos of
o6tdolg as a violent internal conflict and not an act of rebellion or insurrection to
reveal how the conflict between Jesus and his opponents is symptomatic of a
deeper inversion of social bonds and language within a community. He does
this, I argue, to set the stage for the story of Acts where otdceig erupt throughout
the Empire wherever the gospel is preached.
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OY ctéoemg ovv dpynyétng 6 Incodg dALd Tdong eiprvng
Jesus is, then, not the leader of any seditious movement,
but the promoter of peace. (Origen, Contra Celsum 8.14)

1. Introduction

In his Contra Celsum, Origen responds to Celsus’ various charges against
Christian doctrine and practice. These attacks include Celsus’ claim that the
Christians, and their leader Jesus, are fomenters of ‘sedition’ or otdo1g. Celsus
echoes a charge made by Tertullus in Acts 24.5, where Tertullus accuses Paul of
being the ringleader (mpwtootdrng) of the Nazarenes, one who incites 6T0GE1G

* I would like to thank Mark Goodacre, Brittany Wilson and the anonymous reviewers for their
insightful comments on an earlier version of this paper. Any remaining errors are my own. 317
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across the whole inhabited world. What are we to make of these claims? What
does it mean for Jesus or Paul to foment 6tdc15?

Most scholars translate 6tdo1G as ‘sedition’ or ‘insurrection’ by connecting it
with the Latin seditio." While seditio and 6té.c1g overlap in some respects, scholars
who connect otdoig with seditio often look to Roman law to pinpoint the exact
charge against the Christians. By doing so, they overlook the rich philosophical
reflection on 61061¢ in Greek political thought.” Indeed, it would not be an exag-
geration to say that 6tdo1¢ in a TOMG was the primary political issue addressed by
philosophers such as Plato and Aristotle® and historians such as Thucydides and
Josephus. And yet nearly no study has examined Luke’s use of 61061¢ against this
background.*

In this article, I examine the trial of Jesus in Luke 23 - the first place where the
word appears in Luke-Acts - against the background of Thucydides’ model of
o160l in his famous Corcyra episode (Thuc. 3.82-3). Thucydides serves as a

1 C. S. Keener, ‘Paul and Sedition: Pauline Apologetic in Acts’, BBR 22 (2012) 209, who equates
otdolg with seditio and says, ‘No clear line of demarcation separated treason [maiestas] from
sedition, and they might share the same penalties.” So also C. F. Evans, Saint Luke
(Philadelphia: Trinity Press International, 1990) 857, who says that 6tdo1g is ‘a technical
term for revolt'.

2 The literature on o1t001g is vast. See the now classic study by H.-J. Gehrke, Stasis:
Untersuchungen zu den inneren Kriegen in den griechischen Staaten des 5. und 4.
Jahrhunderts v. Chr. (Munich: Beck, 1985). On the continuing significance of c6tdo1g in
Greek cities under the Roman Empire, see H. Borm, ‘Hellenistische Poleis und romischer
Biirgerkrieg: Stasis im griechischen Osten nach den Iden des Mérz (44 bis 39 v. Chr.)’, Civil
War in Ancient Greece and Rome: Contexts of Disintegration and Reintegration (ed. H.
B6rm, M. Mattheis and J. Wienand; Habes 58; Stuttgart: Franz Steiner, 2016) 99-125.

3 Cf. S. McConnell, ‘Lucretius and Civil Strife’, Phoenix 66 (2012), 97-121, at 97-8, who says,
‘Civil strife or 0tdc1g was not only a subject of social, political, and historical significance
in the ancient world; it was also an integral topic in ethics and political philosophy, with a
rich tradition going back to the pre-Socratics, and expressed most clearly in Plato’s Republic
(e.g., 351d-352a, 443d-444€, 462a-e, 545c-549d, 556€) and the fifth book of Aristotle’s
Politics (1301a19-1316b28).’

4 The only studies I am aware of which address 0tdo1g in its Greek political background in
Luke-Acts are D. Dormeyer, ‘Stasis-Vorwliirfe gegen Juden und Christen und Rechtsbriiche
in Prozessverfahren gegen sie nach Josephus’' Bellum Judaicum und Mk 15,1-20 parr.,
Internationales Josephus-Kolloquium: Aarhus, 1999 (ed. J. U. Kalms; MJS 6; Miinster: LIT,
2000) 63-79 and D. L. Balch, ‘METABOAH ITIOAITEIQN: Jesus as Founder of the
Church in Luke-Acts: Form and Function’, Contextualizing Acts: Lukan Narrative and
Greco-Roman Discourse (ed. T. Penner and C. Vander Stichele; Leiden: Brill, 2004) 139-88.
Balch primarily focuses on Acts, though he identifies Jesus’ trial in Luke 23 as for ctdolc.
He compares Luke’s use of otdo1g with Plutarch and Dionysius to conclude that Jesus
(and the apostles in Acts) cause 6TAO1G to institute regime change and the formation of
new ‘colonies’. I differ from Balch in that I do not think Luke understands Jesus or the apostles
as fomenters of otdolc. Rather, those who accuse them are the ones who actually incite
010016, Dormeyer examines 61461 in Luke and Josephus and agrees that while Jesus is
accused of 6Tdo1¢, the Sanhedrin and the crowds are the ones who incite the people (71-2).
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helpful background to Luke, because Thucydides’ reflections on otéo1g had a
pervasive influence on Greek political philosophy beyond the genre of historiog-
raphy, both in his own time and into the first century ce. By examining Luke’s use
of a political topos with a rich intellectual history in Greek political philosophy, we
can situate Luke’s ‘politics’ in a context more closely aligned with other writers of
his day. Like Thucydides and others after him, Luke employs the topos of 6tdc1g
as a violent internal conflict and not an act of rebellion or insurrection. He does
this to show how the conflict between Jesus and his opponents is symptomatic
of a deeper inversion of social bonds and language within a community.
Furthermore, this inversion becomes the first instance of a greater conflict that
spreads throughout the whole inhabited world in Acts.

2. Xtdoig in Greek Political Philosophy

Most studies of 6tdiolg begin by bemoaning the difficulties of translating
the word into English. Kostas Kalimtzis writes, ‘The events that stasis was used
to describe were very diverse, from the slaughter of political opponents and
their families, to political disputes of every variety and shade of expression. Like
so many other words that had profound meaning for Hellenic culture, we have
no direct counterpart for the range of experiences to which these Greek terms
referred.’®

This problem is magnified when we consider how words such as ‘insurrection’
and ‘rebellion’ have taken on meanings from our recent history that are quite
distant from their ancient counterparts.® In his now classic study on ctdc1¢ in
the fifth and fourth centuries Bce, Hans-Joachim Gehrke says, ‘Diese
Definitionsfrage ist deshalb nicht ganz einfach, weil sie genau auf ein gerade in
jlingster Zeit viel traktiertes Thema, den Revolutionsbegriff und die Frage seiner
Anwendbarkeit auf die Antike, fithrt.”” I have joined this chorus and have
decided, like most studies on the subject, to retain the Greek to avoid confusion.
Nevertheless, to move towards an understanding of 6téo1g, I will summarise what
some philosophers had to say on the subject before turning to Thucydides.

5 K. Kalimtzis, Aristotle on Political Enmity and Disease: An Inquiry into Stasis (Albany, NY: State
University of New York Press, 2000), 3.

6 Merriam-Webster defines ‘insurrection’ as ‘an act or instance of revolting against civil authority
or an established government' (Merriam-Webster's Collegiate Dictionary, 11th edn, s.v.
‘insurrection’.)

7 Gehrke, Stasis, 6. He goes on to say, ‘Dieses Wort ... war auch als politischer Begriff nicht
eindeutig, weil es nicht nur den Konflikt, sondern auch - neben Menschenmengen allgemein -
die im Konflikt existenten Gruppen, also die Parteiungen, bezeichnen konnte und ohnehin
auch fiir einen im legalen Rahmen bleibenden oder tiberhaupt unpolitischen Streit verwendet
wurde’ (6-7).
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Plato offers a common view of 61do1G in his day through the mouth of Socrates
in Rep. 5.470b: ‘It seems to me that just as we have two terms: TOAENOG and
0T001G, so there are two terms which correspond to differences between the
two. I mean the words “own” and “family” on the one hand, and “someone
else’s” and “foreign” on the other. The word 616.01¢ is applied to one’s personal
enemy, and TOAENOG to an outsider.”® He continues in 470d: ‘Greeks fighting
foreigners and foreigners fighting Greeks both treat each other as enemies and
are naturally enemies, and this kind of hostility is to be termed war (mOAepov).
But whenever Greeks do this sort of thing to Greeks, although they are naturally
friendly, in such a case Greece is sick and in a state of civil conflict (ctaciélewy),
and this kind of hostility is to be termed faction (otdov).

Plato contrasts otdclg with war, and says the main difference is that the
former takes place between one’s ‘own’ (10 oik€lov) or one’s ‘family’
(t0 ovyyevég), while the latter is a conflict with an external force. Classicist
Jonathan Price writes that this understanding of 6tdc1g as an internal conflict
in contrast to ‘war’ (TOAEOC) was a common view in Plato’s day.® Xtdo1g was
at its core a violent internal conflict, which by the sixth century became closely
associated with the health of a O\, '® Despite admitting the challenge of defin-
ing the word, Gehrke says, ‘Die geldufigste Bedeutung im politischen Kontext war
doch die, welche wir als “inneren Krieg” mit der o.a. Definition wiedergeben
wiirden.”"*

Because 6tG01G is an internal conflict, translations such as ‘uprising’, ‘rebel-
lion’ or ‘revolution’ can be misleading. Indeed, Price argues that it ‘does not
have the meaning “insurrection” in any other historian writing in Greek after
Thucydides ... until Cassius Dio’.'* As an internal conflict, 6tdo1g occurs
between competing but related factions within a single wOA1G or other political
body. When Claudius writes to the Jews and Greeks of Alexandria in 41 cg, he
writes to address the otdo1g that recently occurred in the city.** The otdo1g he

8 All translations of non-biblical sources are from the Loeb Classical Library editions unless
otherwise noted.
9 J.J. Price, Thucydides and Internal War (New York: Cambridge University Press, 2007) 70.

10 Cf. Price, Thucydides and Internal War, 31 for sources.

11 Gehrke, Stasis, 7.

12 J.J. Price, ‘Josephus’ Reading of Thucydides: A Test Case in the Bellum Iudaicun’, Thucydides,
a Violent Teacher? History and its Representations (ed. G. Rechenauer and V. Pothou;
Gottingen: V & R Unipress, 2011) 79-98, at 93. Price notes that Josephus diverges from its
most common usage when he uses 61001G to mean something close to ‘insurrection’ in
some cases.

13 Claudius says, ‘As for the question which party was responsible for the riots (topoyic) and
feud (otdioewc) (or rather, if the truth must be told, the war) with the Jews, although in con-
frontation with their opponents your ambassadors, and particularly Dionysius son of Theon,
contended with great zeal, nevertheless I was unwilling to make a strict inquiry, though guard-
ing within me a store of immutable indignation against whichever party renews the conflict’
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has in mind was not an uprising or insurrection by the Jews against Rome, but
the violent conflict that took place within the city between Jews and Greeks.

Just as significant as the parties involved in 6tdc1g are its effects. Price says,
‘A stasis is characterized by the radical change and reuse, and eventually the
breakdown, of social, political, legal and religious conventions, starting with
language and family ties, and encompassing all communal decision-making
apparatus and all areas designated inviolable by society’s norms.’** While one
could win glory and honour through méAepog, 6tdo1g led invariably to exile or
death.'® The disastrous effects of 6tdo1¢ led to its being universally recognised
as an evil by the Greeks. The chorus in Aeschylus’ Eumenides prays, ‘May
stasis, insatiate of ill, ne’er raise her loud voice within this city.”6 Nearer to
Luke’s time, Dio Chrysostom says, ‘No one would hesitate to reply that these
(mdrepotl kol otdoelg kol vocol) are classed among the evils and that they
not only are so but have been considered and are called evils’ (Discourses
38.13). Arguably no one has offered as thorough an account of the effects of
this evil as Thucydides, to whom we now turn.

3. The Reception of Thucydides

As mentioned above, my aim in comparing Luke’s use of the 616.01G topos
with Thucydides is to situate his ‘politics’ in a context more closely aligned with
other writers of his day. But Thucydides wrote centuries before Luke about unre-
lated events. How does this comparison then contribute to a more contextually
sensitive reading of Luke?

Though Thucydides predates the writing of Luke-Acts by hundreds of years,
his influence in the first few centuries ct is undeniable. Around the time when
Luke wrote Luke-Acts, Thucydides had already reached the status of a model
historian. In his short treatise On Thucydides, written in the first century scg,

(Letter of Claudius to the Alexandrians, in Select Papyri, vol. i: Public Documents (ed. A. S. Hunt
and C. C. Edgar; LCL 282; Cambridge, MA: Harvard University Press, 1934) 84-5).

14 Price, Thucydides and Internal War, 71.

15 Price, Thucydides and Internal War, 71 says, ‘Unlike polemos, stasis is almost always pursued
to the very end, i.e., the total defeat or even annihilation of one side by the other, or the expul-
sion of the losing faction from the area of conflict” Cf. also N. Loraux, ‘Thucydides and
Sedition among Words’, Thucydides (ed. J. S. Rusten; Oxford: Oxford University Press, 2010)
261-92, at 267, who says, ‘The last word of stasis, hideously reduced to its factual brutality,
is death.” On the connection between 61061G and exile more generally, see B. D. Gray,
Stasis and Stability: Exile, the Polis, and Political Thought, c. 404-146 sc (Oxford Classical
Monographs; Oxford: Oxford University Press, 2015).

16 Aeschylus, Eum. 976-83 (trans. Smith), cited in Kalimtzis, Aristotle on Political Enmity and
Disease, 3.
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Dionysius of Halicarnassus describes Thucydides as ‘the greatest of all historians’
(tov ambvtov kpdriotov TV iotoploypdpwy, ch. 2). Though Dionysius pro-
ceeds to critique aspects of Thucydides’ style, he does so with trepidation,
aware that ‘I should not only be going against a prevalent opinion established
through a long tradition and firmly entrenched in all men’s minds, but should
also be making light of the personal testimony of the most distinguished philoso-
phers and rhetoricians, who regard that author as a model historian and the
standard of excellence in deliberative oratory’ (Thuc. 2). Lucian, in his satirical
work How to Write History, says somewhat sarcastically that by his day in the
second century ce it had become ‘quite a fashion just now, to suppose that
you're following Thucydides’ style if you reproduce, with some small alterations,
his own expressions’ (ch. 15).

Beyond these historiographical comments, various extant histories from this
period testify to Thucydides’ far-reaching influence. Historians such as
Polybius, Tacitus, Sallust and Appian all drew on Thucydides’ account of the
Peloponnesian War to frame their own narratives.'” Not only Greek and Roman
authors, but even Josephus, a Jewish contemporary of Luke, drew heavily on
Thucydides both stylistically and thematically. Indeed, Tessa Rajak says,
‘[The Jewish War] is the only complete surviving example of a Thucydidean
history of a war from the early imperial period’.*®

While the genre of Luke-Acts (or Luke and Acts) is debated, few would deny
that it contains at least historiographical elements. Furthermore, recent genre
theory has complicated the notion that a text such as Luke-Acts must ‘fit’ into a
single genre, whose rules the text then obeys. I agree in this regard with Daniel
Smith and Zachary Kostopoulos, who understand Luke-Acts ‘as a text that
indeed participates in (and whose author emulates) multiple literary traditions
of the ancient Mediterranean world’.'® My argument therefore does not require
that Luke was writing in a particular historiographical tradition, since
Thucydides’ influence extended across genres, particularly with regard to
01001c. There are good reasons to believe that Luke was familiar with

17 For Thucydides’ influence on these authors, see T. F. Scanlon, The Influence of Thucydides on
Sallust (Heidelberg: Winter, 1980); J. J. Price, ‘Thucydidean Stasis and the Roman Empire in
Appian’s Interpretation of History’, Appian’s Roman History: Empire and Civil War (ed. K.
Welch; Swansea: Classical Press of Wales, 2015) 45-63; B. Dreyer, ‘Harmonie und
Weltherrschaft: Die Stasis bei Polybios’, Civil War in Ancient Greece and Rome: Contexts of
Disintegration and Reintegration (ed. H. Borm, M. Mattheis and J. Wienand; Habes 58;
Stuttgart: Franz Steiner Verlag, 2016) 87-98; L. Spielberg, ‘Language, Stasis and the Role of
the Historian in Thucydides, Sallust and Tacitus’, AJP 138 (2017) 331-73.

18 T. Rajak, Josephus: The Historian and his Society (London: Duckworth, 2004) 9.

19 D. L. Smith and Z. L. Kostopoulos, ‘Biography, History and the Genre of Luke-Acts’, NTS 63
(2017) 390-410, at 406.
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Thucydides, the model historian of his day,>* but my argument does not depend
on this knowledge, since Thucydides’ theorising and the reception of his history
became part of the political discourse of this time period.*" It is worth asking,
then, whether Luke draws from or participates in this discourse in any way,
since so many of his predecessors and contemporaries did so.>* Before doing
so, however, we must trace the broad outlines of Thucydides’ reflections on
010016 before considering their reception.

4. Xrdoig in Thucydides

Thucydides begins his work by promising to offer an account of ‘the great-
est movement (kivnoic) that had ever stirred the Hellenes, extending also to some
of the Barbarians, one might say even to a very large part of mankind’ (1.1). It is
clear even from the proem that 6T10c1¢ plays a major role in his account of the war,
for Thucydides continues in the next section by describing how different parts of
Greece from its earliest days were ‘ruined’ (€p0gipovto) by otdoe1g or ‘internal
quarrels’ (1.2). Towards the end of the proem, he says concerning the
Peloponnesian War, ‘Never had so many human beings been exiled, or so
much human blood been shed, whether in the course of the war itself or as the
result of civil dissensions’ (810 10 otacldleELY, 1.23).

In book 3 of his history, Thucydides recounts the otdc1g that erupted in
Corcyra between two rival factions, the democrats and oligarchs, and offers a
model of otdoig through which the reader can interpret later instances of
ot0o1; at Notion (3.34), Rhegion (4.1.3), Megara (4.66), Leontini (5.4.3),
Messene (5.5.1) and elsewhere. My comments on Thucydides’ work as a whole
and the Corcyra episode in particular are intentionally general, because

20 It is possible that Luke was familiar with Josephus, though I will not pursue that line of argu-
ment here. Had Luke read Josephus, he would have recognised the Thucydidean echoes. On
Luke’s possible use of Josephus, see S. Mason, Josephus and the New Testament (Peabody, MA:
Hendrickson, 2003°) 251-95. In addition, Thucydides formed part of the progymnasmata or
rhetorical training in Luke’s day. On Luke’s familiarity with the rhetorical handbooks or pro-
gymnasmata, see M. C. Parsons, ‘Luke and the Progymnasmata: A Preliminary Investigation
into the Preliminary Exercises’, Contextualizing Acts: Lukan Narrative and Greco-Roman
Discourse, (ed. T. C. Penner and C. Vander Stichele; Atlanta, GA: SBL, 2003) 43-63.

21 To give just two examples, both Dio Chrysostom (Or. 34.49-51; Or. 38.25) and Aelius Aristides
(Or. 32.48), writing in the first and second centuries ck respectively, use the conflict between
Athens and Sparta during the Peloponnesian war as a negative model in their orations on
ouovoto (concord), which focus on how cities can avoid 6tdo1G. Aelius Aristides explicitly
quotes from Thucydides 2.12.13 in Or. 32.48, a section concerning how Athens and Sparta
engaged in ‘faction over command’ (€ctOGiolc0OY TEPL THG TYELOVING).

22 E. Pliimacher, ‘Eine Thukydidesreminiszenz in der Apostelgeschichte (Act 20,33-35 - Thuk. i
97,3 £.)’, ZNW 83 (1992) 270-5 argues that Acts 20.33-5 is an allusion to Thucydides 2.97.3,
though I do not find this convincing.
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Thucydides himself aimed to provide a general model applicable to any situation.
Thucydides describes the otdo1g thus: ‘And so there fell (énéneoe) upon the
cities on account of revolutions (kot& 6T0c1v) many grievous calamities, such
as happen and always will happen while human nature is the same, but which
are severer or milder, and different in their manifestations, according as the var-
iations in circumstances present themselves in each case’ (3.82.2).%3
Thucydides’ unique contribution to the study of 6té.c1g was his application of
advances in medical science to his analysis of human conflict. Doctors at the time
believed that one could predict the course of a disease because of its essential
nature, and Thucydides applied this belief to 61615 (commonly compared to a
disease) by analysing certain essential features of human nature.>* The long
history of interpretation of this passage (3.82-3), both ancient and modern,
shows that later writers agreed with Thucydides’ claim regarding the inevitability
of future o1d6€16.>> Much can be said about Thucydides’ model, but I wish to
highlight three effects of 61do1G relevant for our reading of Luke. In 6td01g,

(1) Faction takes precedence over family.
(2) Emotions conquer reason.
(3) The customary values of words are changed.

Thucydides’ model highlights the inversion of values, customs and laws that
takes place in otdolg. He says concerning the otdolg in Corcyra: ‘Death in
every form ensued, and whatever horrors are wont to be perpetrated at such
times all happened then - aye, and even worse. For father slew son, men were
dragged from the temples and slain near them, and some were even walled up
in the temple of Dionysus and perished there’ (3.81.5, emphasis added).

Thucydides goes on to say that ‘the tie of blood (10 Evyyevéc) was weaker than
the tie of party’ (3.82.6). Charles Forster Smith’s translation softens the shocking
language of this passage, for Thucydides says these blood ties ‘became more
foreign’ (GAAotpuwtepov €yéveto) and not just weaker. Price says,
‘Thucydides’ choice of expression indicates that familiar ties became foreign in
stasis, and loyalty to the faction created in stasis (as opposed to that created in

n U

a healthy polis) can turn family members into the “other”, “(more) foreign”, the

enemy.’°

23 Emphasis added.

24 S. Swain, ‘Law and Society in Thucydides’, The Greek World (ed. A. Powell; London: Routledge,
1997) 550-67, at 551.

25 For ancient commentary on this passage, see W. Miiri, ‘Politische Metonomasie: Zu
Thukydides 3, 82, 4-5', MH 26 (1969) 65-79, who traces its reception from Xenophon to
Dio Cassius.

26 Price, Thucydides and Internal War, 61.
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Not only does loyalty to one’s faction turn family members into foreigners, but
just political processes break down as unbridled passions overtake rational delib-
eration. Thucydides stresses throughout this section that people are blinded by
greed, power and personal safety above the well-being of the community. He
says, ‘The cause of all these evils was the desire to rule which greed and ambition
inspire, and also, springing from them, that ardour which belongs to men who
once have become engaged in factious rivalry’ (3.82.8). He continues later,
‘It was in Corcyra, then, that most of these atrocities were first committed ...
assaults of pitiless cruelty, such as men make, not with a view to gain, but
when, being on terms of complete equality with their foe, they are utterly
carried away by uncontrollable passion’ (3.84.1-2).*” Thucydides calls these
oTdoels ‘outbreaks of passion’ (0pyods, 3.85.1), because, as Kalimtzis says,
‘Thucydides was careful not to reduce stasis to conscious calculation, because
all the evidence pointed to an irrational self-destructive process’.®

Perhaps the most famous of Thucydides’ statements on 61001g is the effect
010016 has on language. He says, ‘The ordinary acceptation (&&iwotv) of words
(6voudrtmv) in their relation to things (€pyo) was changed as men thought fit.
Reckless audacity came to be regarded as courageous loyalty to party, prudent
hesitation as specious cowardice, moderation as a cloak for unmanly weakness,
and to be clever in everything was to do naught in anything’ (3.82.4). Smith’s
translation, while somewhat cumbersome, captures accurately what others
obscure - the meanings of words do not change in 61dG1g, but only their ‘accep-
tation’ or ‘valuation’ (&&iwowv) in relation to ‘things’ (€pyoa). Price says,
‘Thucydides means that during stasis words retain their agreed-upon meaning
but the value assigned to them, that is, how their meanings were enacted in
society, changes.””® ‘Reckless audacity’ continues to mean ‘reckless audacity’,
but it is valued by some as ‘courageous loyalty’, while acts done in ‘moderation’
(c@ppov) were viewed by opponents as ‘unmanly weakness’. He is expanding on
a common binary between Adyog and €pyov, word and deed/fact, and says that
the claims made by factions did not match the deeds or facts. Thucydides
describes a state of linguistic chaos in which factions define the same words
opportunistically, so that ‘justice’ for one side may be the greatest evil for another.

27 Some commentators reject the authenticity of 3.84 on internal (style and content) and external
(lack of attestation in Dionysius of Halicarnassus) grounds. I have chosen to retain it because
what I have quoted is thematically consonant with what Thucydides says elsewhere. Also, the
possibly spurious portions concerning economic motives for 6T.o1¢ play no role in my ana-
lysis. For an overview of the debate and a defence of the passage’s authenticity, see M. R.
Christ, ‘The Authenticity of Thucydides 3.84’, TAPA 119 (1989) 137-48.

28 Kalimtzis, Aristotle on Political Enmity and Disease, 13.

29 Price, Thucydides and Internal War, 41.
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5. Xtdolg in Josephus’ Jewish War

How did later readers receive, reflect on and reinterpret Thucydides’ ana-
lysis for their own purposes? While it is not clear to what extent Luke drew specif-
ically from Thucydides (rather than from the broader discourse), scholars
generally agree that Josephus modelled his Jewish War on Thucydides’ history.
Josephus’ indebtedness to Thucydides is nowhere as clear as in his use of
01001G as a leitmotif throughout his work.®>* Louis Feldman says that Josephus
does this to appeal ‘to his politically-minded audience so familiar with
Thucydides’ description (3.82-84) of the disastrous effects of the revolution at
Corcyra’.?*

Josephus begins his Jewish War in a conspicuously Thucydidean fashion by
describing the war as ‘the greatest not only of the wars of our own time, but, so
far as accounts have reached us, well nigh of all that ever broke out between
cities or nations’ (1.1).** He says that this war was an ‘upheaval (Kvuotog) ...
of the greatest magnitude’ (1.4), echoing Thucydides’ description of the war as
‘the greatest movement (kivnolg) that had ever stirred the Hellenes’
(Thucydides 1.1). Thematically, Josephus draws on Thucydides by attributing
the cause of the war ultimately to otdo1¢: ‘For, that [the Jewish nation] owed its
ruin to civil strife (o0tdo1g oikeio), and that it was the Jewish tyrants who drew
down upon the holy temple the unwilling hands of the Romans and the conflag-
ration, is attested by Titus Caesar himself, who sacked the city’ (B.J. 1.4). Steve
Mason says that 01do1G is a ‘key theme’ in the Jewish War, and that ‘the mere
use of such hot-button words conjured up entire worlds of association - all of it
bad’.*®* Immediately after the proem, Josephus begins the narrative proper with
0610.01G as the first word, a point obscured in most English translations.** Price
goes so far as to say that ‘Thucydides wrote so powerfully [about ctdoig] that
the mere mention of the word [in Josephus] invoked Thucydides’ incisive analysis

of internal conflict in Book m of his History'.3®

30 U. Rappaport, ‘Who Were the Sicarii?’, The Jewish Revolt against Rome: Interdisciplinary
Perspectives (ed. M. Popovi¢; Leiden; Boston: Brill, 2011) 323-42, at 325 n. 8.

31 L. H. Feldman, ‘Josephus’ Portrayal of the Hasmoneans Compared with 1 Maccabees’, Studies
in Hellenistic Judaism (New York: Brill, 1996) 137-63, at 146.

32 Cf. Thucydides 1.1.1, where the Peloponnesian War is called ‘great and noteworthy above all
the wars that had gone before’.

33 S. Mason, Josephus and the New Testament (Peabody, MA: Hendrickson, 2003%) 8o.
Surprisingly, though Mason admits that 6T¢01G is a major theme of Josephus, he does not
list 6Td61G as one of the parallels between Luke and Josephus in his chapter on Luke’s use
of Josephus, despite the fact that Luke uses the word seven times.

34 Josephus, B.J. 1.31: oTGoems 101G duvarolg Tovdaiwv gumecovong kod  Ov koupov
Avtioyog 0 kAnbeic 'Empovng diepépeto mepl 6Ang Zupiog mpog ITtodepoiov tov
€KToVv.

35 Price, ‘Josephus’ Reading of Thucydides’, 83.
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Allusions to the Corcyrean episode specifically appear in book 4 of Josephus’
Jewish War where he describes the 6td.01¢ of Jerusalem. Josephus writes, ‘Faction
(otdotg) reigned everywhere’ (4.133) and ‘in cruelty and lawlessness the victims
saw no difference between the Romans and their own countrymen; in fact those
who were plundered thought it a far lighter fate to be captured by the Romans’
(4.134). This is probably an allusion to Thucydides’ description of the breakdown
of family relations in 6tdio1g. Furthermore, Josephus also describes how language
became distorted and rival factions presented false charges to suit the occasion:
‘Those with whom any had ancient quarrels having been put to death, against
those who had given them no umbrage in peace-time accusations suitable to
the occasion were invented: the man who never approached them was suspected
of pride; he who approached them with freedom, of treating them with contempt;
he who courted them, of conspiracy’ (4.354-65).

This section of book 4 summarises what Josephus recounts earlier regarding the
rebels’ use of political slogans. X16.61¢ has created a discrepancy between Adyog and
€pyov, or as Thucydides says, the ‘valuation of words in their relation to things’
(3.82.4) has changed. To give just one example, in B.J. 4.146 Josephus recounts
how the Zealots plotted to kill Antipas, Levias, Syphas and others held captive by
commissioning John, an assassin. Josephus says, ‘For such a monstrous crime they
invented as monstrous an excuse, declaring that their victims [the nobles] had con-
ferred with the Romans concerning the surrender of Jerusalem and had been slain as
traitors to the liberty of the state. In short, they boasted of their audacious acts as
though they had been the benefactors and saviours of the city.” The Zealots call them-
selves ‘benefactors’ and ‘saviours’, though these words do not align with their deeds.
Josephus says that they invented an excuse and labelled their victims traitors. The lan-
guage distortion here is typical of 6tdo1g and points to a broader mundus inversus
topos in Thucydides and ancient accounts of civic strife more broadly. Gottfried
Mader says, ‘Corcyrean stasis and Athenian plague provide Josephus not only with
specific thematic parallels but, more fundamentally, with a broad conceptual frame
that he applies to his own analysis of the strife in Jerusalem. Plague and stasis, in
the political pathology of Thucydides, are complementary paradigms of civic and
social dissolution, analysed as a twofold petofoAr): an external disaster or convulsion
precipitates a correlative inward dislocation, expressed typically in the phenomenon
of moral anarchy or “Umwertung der Werte”.”>°

Like Josephus and Thucydides, Luke too tells the story of an ‘Umwertung der
Werte’ or mundus inversus. Especially in Acts, as the gospel spreads throughout
the olkovuévn, otdolg erupts and the followers of the Way are accused of
‘turning the world upside down’ (Acts 17.6).>” In the rest of this article, I will

36 G. Mader, Josephus and the Politics of Historiography: Apologetic and Impression Management
in the Bellum Judaicum (Leiden: Brill, 2000) 56-7.
37 All translations of scripture are my own unless otherwise noted.
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argue that this conflict begins in Jerusalem with the trial of Jesus, when otdo1g
erupts within the Jewish community.

6. Luke 23 as Thucydidean ctdolg

21001G is an important theme in Luke-Acts, but one that remains under-
studied. The word is used seven times in Luke-Acts and only twice elsewhere in
the New Testament.?® It is especially clear from Acts 24.5 that Luke uses the
term in its Greek political sense to mean ‘civil strife’ or ‘internal war’. In Acts
24, the Jewish opponents of Paul present charges against him before Felix.
Tertullus says,

€0pOVTES YO TOV Bvdpol TODTOV AOLIOV KO KLVODVTA GTAGELS TTOGLV TO1G
"Tovdaiolg Tolg KoTtd TNV OLKOVREVIY TP®TOGTATNY TE ThHG TV Nalopoiny
oipE€cEmg

We have found this man to be a plague and one who incites civil strife among all
the Jews throughout the inhabited world as leader of the sect of the
Nazarenes.*®

In Thucydides, 61014 is described as a plague that infects a TOA1g, and this meta-
phor predates Thucydides and is common in Greek political philosophy.** By
employing this metaphor, Luke places this charge of 6tdc1g within the realm of
Greek political thought. A comparison between this charge against Paul and
some passages from Josephus and Thucydides reveals further parallels (see Fig. 1).

Luke employs a wordplay by using the verb xivelv (‘to move’) with otdo1g,
which has the root meaning of ‘standing’ or ‘immobility’.*" Most philosophers
connected 61061g with immobility or stability, but Thucydides uniquely described
the spread of otdo1g as a ‘movement’ or Kivnolg (1.1), which Josephus also
adopts (xivnuo, B.J. 1.4). Like Thucydides and Josephus, Luke has Tertullus
accuse Paul of ‘moving’ or inciting otdcelg throughout the whole world. In
Thucydides’ narrative, the o1do1g in Corcyra is only the beginning of a movement
that disturbs the whole Hellenic world, and in Josephus, 6tdo1¢ spreads through-
out Jewish communities in the diaspora.”® In the book of Acts, 6T0G1g seems to

38 Mark 15.7 and Heb 9.8.

39 It is worth noting that Tp®tootétng (used only here in the New Testament) is derived from
{omut much like otdo1G.

40 Kalimtzis, Aristotle on Political Enmity and Disease, 17-22, on Plato’s association of 61d01g
and disease.

41 Loraux, ‘Thucydides and Sedition among Words’, 265 n. 13. Cf. Heb 9.8.

42 B. Ritter, Judeans in the Greek Cities of the Roman Empire: Rights, Citizenship and Civil Discord
(Boston: Brill, 2015) 38 says, ‘Josephus may have been responding to [the conflicts at Caesarea,
Alexandria, Antioch and Cyrene] with an almost Thucydidean concern for history as a
prescription for future ills.’
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Thucydides 3.82.1

B.J.4.131,133

Acts 24.5

Oitmg dun 1 otdoig
TpovympNoE, Kui £doe
pédhov, S10TL £V TOiC TPMOT)
£y£VETO, Enel Dotepdv e Kal
v ¢ einsiv 10 Ellnvikov
sKkvijn

£KwveiTo & év éxtotn mohel
TOPUYT Kol TOLENOS EPPHALOC
... Kol 6Tho1g pév v
TaVTayon

OPOVIES Yap TOV (Gvdpa
TOUTOV LOIHOV Kol KIVODVTa
otacec nacw 1oic Tovdaiog
T01¢ KaTh TV oikovpévny
TPOTOGTATNV TE THS TV
Nolopaiov aipéceng

To such excesses of savagery

Every city was now agitated

We have found this man to be

a plague and one who incites
otaceic among all the Jews
throughout the inhabited
world as leader of the sect of
the Nazarenes

by tumult and civil war ...
otaog reigned everywhere

did the otdeig go: and it
seemed the more savage.
because it was among the first
that occurred; for afterwards
practically the whole Hellenic
world was convulsed

Figure 1. Xtdotig in Thucydides, Josephus and Acts

follow the disciples to Antioch (15.2), Ephesus (19.40) and Jerusalem (23.7). But
where does this worldwide conflict begin for Luke? I believe it begins in Luke
23, where he portrays the trial of Jesus as the first otdo1c.

The word otdio1c is first used in Luke-Acts in Luke 23.19, where Luke describes
Barabbas as someone thrown into prison ‘on account of a 6té.c1¢ and murder that
occurred in the city’. That Luke has in mind the Greek political understanding of
o1001¢ in Luke 23 is clear when we compare Luke’s account with the other
Gospels (see Fig. 2).

John 18.40
£KPUDYOOEY DDV MY
Léyovteg: piy todtov
ki tov Bapappiv. nv
8¢ 0 BapaPpic inomic.

Luke 23.18-19
Avékpayov 8
nopmhnfel Léyovieg
alpe TobTOV, Anéhucov
8¢ fuiv wov Bapafpiv:
19 domig v Sui otacy
TIVEL YEVOLLEVIV £V TT]
moLeL Kol povov
BanBeic év i) puiaxi

Mark 15.7

NV 8% O heyopevog
Bapuappic peti tév
oTuowativ dedepivog
olTiveg &v Tf] oTdoEL
POVOV TEMOUKELSUY,

Matthew 27.16

£lyov BE TOTE dECIOV
£mionpov Leyopevoy
[In@otv] Bapafpiv

Figure 2. Barabbas in the Four Gospels

Luke makes some conspicuous edits to Mark that place the charge of 6Tdc1g
firmly in the realm of Greek political thought. First, Luke says this 6td015 took
place ‘€v 1) mOAel. This addition highlights the common understanding that
otdo1g was always linked with the mOAc. Price says, ‘The self-evident link
between stasis and the polis is assumed by every other Ancient Greek author
[besides Thucydides] who wrote theoretically about stasis, and even by many of
Thucydides’ imitators among the later historians ... It is uncertain whether any
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Ancient Greek writer other than Thucydides imagined stasis in any setting other
than the polis.’**

Luke also highlights the twin charges of otdic1g and @6vog as the reason why
Barabbas was imprisoned. In Mark 15.7, Barabbas is imprisoned because he com-
mitted murder during the 6tdo1g (€v TN 6100€1), whereas Luke says that he was
imprisoned because of both 610615 and ovog (810 GTAGLY ... Kol eOvov, Luke
23.19; cf. 23.25). The difference is subtle but important, for it highlights how
Luke wishes to portray Barabbas as guilty of both 6tdolc and murder, whereas
Mark’s account primarily focuses on the murder charge. Ztdo1g and poévog are
commonly linked throughout Thucydides’ work.** Loraux argues that classical
authors avoided connecting otdolg with any sense of ‘beautiful death’, and
instead connected it with 6voc.** In Thucydides’ work, the death of Pericles
becomes a model of &pet in book 2, whereas @dOvog language dominates
when we turn to the 616,61¢ at Corcyra in book 3.*°

When we turn to examining the actual trial, though Luke does not directly state
that the trial is a 6tdo1G, we find that the effects of otdio1g described by Thucydides
appear here as well. Luke 23 is unique among the trial scenes in the Gospels, for here
the Jewish leaders bring specific charges against Jesus. Verse 2 says,

ToUTOV €Upopey Slootp€povia 10 £0vog NUMV Kol KOAVOVTO, POPOUG
Kaioopt 8180varn kol AEYovTo. €VTOV XpLoTov PoctAEd £1vVOL.

We have found this one leading astray our people and preventing [us] from
giving taxes to Caesar and calling himself Christ, a king.

It is likely that the main charge in view is that Jesus leads astray or perverts the
Jewish people.*” The second and third participial phrases (k®Avovto and
Aéyovta) specify this more general charge.*® This charge is repeated in verses 5
and 14 (by Pilate):

43 Price, Thucydides and Internal War, 31. Price is not saying that Thucydides does not envision
o1001g taking place in a TOAig, but that Thucydides can also speak of a 6t0o1g disrupting the
entire Greek world.

44 Loraux, ‘Thucydides and Sedition among Words’, 266.

45 Loraux, ‘Thucydides and Sedition among Words’, 267.

46 Cf. Thucydides 3.81.4; Theognis 51; Herodotus 3.82, cited in Loraux, ‘Thucydides and Sedition
among Words’, 266.

47 Dormeyer, ‘Stasis-Vorwiirfe’, 71 says that 310.GTPE€Q® is a synonym for oto:c18L®.

48 So G. Schneider, ‘The Political Charge against Jesus (Luke 23:2)’, Jesus and the Politics of
his Day (ed. E. Bammel and C. F. D. Moule; New York: Cambridge University Press, 1984)
403-14, at 4o07; J. A. Fitzmyer, The Gospel according to Luke x-xxv: Introduction,
Translation, and Notes (AB 28A; New Haven: Yale University Press, 2010) 1473; J. B. Green,
The Gospel of Luke (Grand Rapids: Eerdmans, 1997) 799-800; M. C. Parsons, Luke (Grand
Rapids: Baker Academic, 2015) 328; contra F. Bovon, Luke 3 (Hermeneia; Philadelphia:
Fortress, 2012) 253, who sees all three charges as equally prominent.
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Verse 2: T00T0V €UpopEY SOGTPEPOVTOL T0 £0vOG LAY

Verse 5: 01 8¢ €nioy LoV AEYOVTEG OTL OVAIGELEL TOV AOOV

Verse 14: TPOGNVEYKOTE LLOL TOV GvOP®TOV TOVTOV (G OMOGTPEPOVTX. TOV
AoV

It is significant that the main charge alleges that Jesus leads astray or perverts ‘our
people’ (t0 €06vog Mudv), a reference to the Jewish nation. Thucydides describes
how ‘the tie of blood (10 Evyyevég) became more foreign (GALOTpLOTEPOV
€y€veto) than the tie of party’ (3.82.6) in 01do1g, and Josephus says that the
Jerusalem o1do1G led its victims to see ‘no difference between the Romans and
their own countrymen’ (B.J. 4.134). A similar breakdown in family relations
occurs in Luke, where Jesus’ opponents accuse him of stirring up ‘the people’
(tov AoV, 23.5) by teaching from Galilee to Jerusalem (&m0 thg Iodidoiog
gwmc ®de). This reference to Galilee looks back to Luke 4.16-30, where Jesus
preaches in a synagogue in Nazareth, his motpic. There, too, his family and rela-
tives reject his message and attempt to kill him. This dissolution of family bonds
culminates here in Jerusalem where the Jewish leaders demand the death of Jesus,
‘king of the Jews’ (23.3).

Furthermore, Luke characterises Jesus’ opponents as those who rely on
emotion over reason to get their way, another symptom of otdo1g. Despite
Pilate’s repeated declaration that Jesus is ‘innocent’ (23.4, 14, 15), the Jewish
leaders and crowds intensify their accusations, but not with any new charges.
Instead, their voices crescendo until they finally overpower Pilate (koticyvov
ol ovol avtdy, 23.23). Luke’s careful choice of words highlights their reliance
on emotion over reason:

Verse 5: 01 8¢ £mio VOV AEYOVTES ...

Verse 10: £0TOVOG KOTNYOPOUVTEG OOTOD ...

Verse 18: Avékpayov 3¢ napnindet ...

Verse 21: 01 8¢ £REQPOVOVY AEYOVIES ...

Verse 23: 01 8€ £MEKELVTO POVOIG PEYILULG / KATIGYVOV 0L pOVAL 0OTOV

Frangois Bovon notes that Luke intentionally uses ‘voice’ (pmvn) twice in verse 23
to emphasise that this conflict is ‘a battle of words’.*® C. F. Evans says, ‘The lan-
guage here is strongly expressive of the power of mob clamour to pervert
justice.
010015, whereby a group’s ability to reason matters less than their ability to over-
power their opponents. When Pilate acquiesces to the mob’s demand to crucify
Jesus, he agrees to do so not because he is convinced of the justice of such a

’5° As we saw above, a reliance on passion over reason is a symptom of

49 Bovon, Luke 3, 284.
50 Evans, Saint Luke, 858.
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penalty, but, as Joel Green says, ‘in order to assuage a riotous mob, to preserve
peace rather than to promote justice’.>*

Finally, the false charges brought against Jesus point to the kind of language
distortion that is symptomatic of 6tdolc. The Jewish leaders specify their main
charge against Jesus by saying that he prevents them from paying taxes to
Caesar and calls himself Christ, a king (23.2). If one has followed the narrative
up to this point, it is clear that the first charge is blatantly false. In Luke 20.25,
Jesus responds to a question concerning whether taxes should be given to the
emperor and says, ‘Give to Caesar the things that are Caesar’s, and to God the
things that are God’s.” Regarding the second charge, that Jesus calls himself a
king, while the crowds admittedly call Jesus ‘king’ (Bo.ciievs, 19.38) when he
enters Jerusalem, his kingdom is nevertheless not a political rival to Rome.
Certainly, Jesus’ role as a Davidic king is foreshadowed from the very beginning
of Luke’s Gospel (1.31), but it is made equally clear, as Bovon says, that ‘his king-
ship, which comes from the resurrection beyond the cross, is of a different order
than the political’.>* This is not to deny that Jesus is the Bacilevg of the Bocideio
700 B€0v, a fact which Acts makes abundantly clear (Acts 1.3; 28.30-1). Rather,
the charge is false from Luke’s perspective insofar as Jesus is not a king who
seeks the throne of Caesar. This is not to say that Jesus is merely a ‘spiritual’
king or that his kingdom is merely in ‘heaven’, as later Christians would argue.
Rather, as Kavin Rowe has argued, there is a ‘tension’ evident in the charge
that Jesus is a king that makes the claim both true and false. The claim is false
when ‘they attempt to place Jesus in competitive relation to Caesar’.’® The
claim is true in that Jesus has a kingdom, though not one that would rival
Rome in the same political sphere.

The main charge, that Jesus is perverting the people, appears to be not only
false, but also ironic when we consider the actions of those bringing this
charge. In Luke 23.5, the Jewish leaders and crowds say that Jesus ‘stirs up’
(&vaoeiel, 23.5) the people, and the verb dvooeio implies ‘shock, agitation,
insurrection’.* This charge against Jesus parallels the charge brought against
Paul in Acts 24.5; in effect, they accuse Jesus of inciting otdoe1g ‘throughout all
Judea’ (xa®’ 0Ang thg Tovdaiag), just as Paul is accused of inciting otdoelg
‘throughout the inhabited world’ (xotd v olkovuévny, Acts 24.5).5° As the

51 Green, Luke, 811.

52 Bovon, Luke 3, 255.

53 C. K. Rowe, World Upside Down: Reading Acts in the Graeco-Roman Age (Oxford: Oxford
University Press, 2009) 101.

54 Bovon, Luke 3, 256.

55 The parallels between Jesus’ and Paul’s trials will not be explored in great detail here, though a
few points are worth noting. The language of Luke 23.2 and 23.5 is similar to Acts 24.5. In add-
ition, just as the Jewish opponents of Jesus incite 61do1g during the trial, so too do Paul’s
opponents in Acts 23, where Luke says that ‘a 6tdo1G erupted between the Pharisees and
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trial scene progresses, it becomes increasingly clear that it is in fact the Jewish
leaders and crowds who incite 6tdolg, and not Jesus.5®

As we saw above, the rising voices of the Jewish leaders and crowds become
the clamour of a riotous mob inciting the people to crucify Jesus. By presenting
Jesus’ opponents as a mob, Luke not only adds to the irony of their accusations,
but also points to the deeper inversion taking place because of ctdocig In
Thucydides and Josephus, 161G results in a disruption between language and
reality when opposing parties change the valuation of words (Adyou) in relation
to things (€pyo). Thucydides presents the speeches of both parties so the
reader can witness this taking place and Josephus offers his own commentary
to highlight this inversion. As a follower of Jesus and member of the Way (Luke
1.1-2), Luke gives us the reality (€pyov) with which to compare the Jewish
leaders’ speech (AOyog) primarily through the narrative itself, and sometimes
through his narratorial comments. We have already seen how the narrative falsi-
fies their charges, but Luke gives a further clue in his parenthetical statement on
Barabbas in verses 19 and 25, the first places where 6td01g is used in Luke-Acts.

Luke is the only gospel writer to mention Barabbas’ crime twice. In Luke 23.25,
he says,

anélvoey 8¢ [ITihdtog)

1OV 810 6Tdov Kot pOvov BePAnuEvov €ig puAaKNV OV 11TOVVTO,
0V 8¢ ‘Incolv nopédmkev T@ Beinuatt avTOdV

And [Pilate] released

the one thrown into prison on account of 6tdc1g and murder, whom
they requested
but he handed Jesus over to their will. (my translation)

By repeating Barabbas’ crime and juxtaposing it here with Pilate’s handing Jesus
over to their will, Luke concludes the trial scene the way it began. In Luke 23.2, the

Sadducees and the multitude was divided’ (23.7). On the Jesus-Paul parallelism here, Bovon,
Luke 3, 263 says, ‘The evangelist is concerned to make the fate of Jesus the Master and that of
his disciple, Paul, as parallel as possible. In all probability the literary movement flows from
the disciple to the Master. When he creates the Gospel episode [of Luke 23], Luke is
already thinking of Paul’s appearance [in Acts 25-26], which he will portray in his second
work.’

56 Cf. Schneider, ‘The Political Charge against Jesus (Luke 23:2)’, 408, who says, ‘It is not in fact
Jesus who is the one who leads the people astray, but rather the Jewish leaders who stir them

’

up.
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Jewish leaders accuse Jesus of 610o1¢, and here in verse 25 the ones who actually
incite otdolc demand the release of the one imprisoned for 6t¢c1g and murder,
so they can murder the one they accuse of 6tdc1c. The point here is not only
irony, but disruption. By accusing Jesus of otdolg and ultimately prevailing
through inciting the crowds, the Jewish leaders and crowds have changed the
valuation of the word otdo1g. In Luke’s view, Barabbas and the Jewish leaders
are the ones guilty of 6tdio1g, and their false charge of 61061G is meant to highlight
the anarchy that erupts when faction takes precedence over family, emotions
conquer reason, and the customary values of words are changed - that is to
say, when 6T601G erupts in a city.

7. Conclusion

Thucydides has influenced historians and philosophers from Tacitus to
Thomas Hobbes, from Josephus to Friedrich Nietzsche. But has he influenced
Luke? I believe he has, whether directly through Luke’s acquaintance with
Thucydides or indirectly through Thucydides’ general influence on discussions
of otdo1g in the Greek-speaking world. Regardless of the extent to which Luke
was acquainted with Thucydides, there is much to be gained from exploring
the concept of 6tdo1g in Luke-Acts in light of the rich philosophical reflection
on 6tdo1g in Greek political thought.

Greek philosophers and historians reflected at great length on the occurrence
of conflict in a TOAlg and how best to avoid it. As a political thinker in his own
right, Luke narrates the spread of this conflict from Jerusalem through the cities
of the Roman Empire. In Acts, the gospel message is met with hostility as the
opponents of the Way accuse the disciples of ‘agitating our city’
(éxtapdocovoy NUAY ™V TOALY, 16.20) and ‘turning the world upside down’
(v olkoVUEVNY AVOGTATOCOVTES, 17.6). In Acts 19.23-40, a GTACLS erupts in
Ephesus when Paul’s preaching threatens the business of local artisans. The sil-
versmiths incite the crowds by saying that Paul threatens ‘almost all of Asia’
(oxedov maong thg Aclog, 19.26; cf. Luke 23.5 k00 0Ang tig Tovdoiog), and
they become filled with ‘rage’ (yevouevot TAnpelg Bupov, Acts 19.28). Emotion
conquers reason as the city is ‘filled with confusion’ (€nAncOn f mOAg TG
GLYXVOEMS, 19.29) and they do not even know why they have gathered (00K
fidetoov Tivog €veko, cuveiniivBeicoy, 19.32). They shout ‘for about two
hours’ (g €t dpog dVo kpaldvwv, 19.34) and admit that they are in danger
of being charged with otdo1g (kivduvevouev €ykoleicbon otdoems, 19.40).
The otdoig of Ephesus looks very much like the otdo1g of Jerusalem in Luke
23. Like Thucydides, who saw the Corcyrean 6tdo1g as the first stage in a
great upheaval that shook the entire Hellenic world, Luke sees the otdc1g of
Jesus’ trial as a model for the otdoelg that erupt throughout the Roman
Empire in Acts.
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What might this tell us about Luke’s politics? The story of Acts is not only
(or primarily) a story of conflict, but also a story of harmony; even as gtdoelg
erupt throughout the Empire, new communities are formed whose members
are of one accord (6poBvUOdOV, 2.46) and have everything in common
(BumovTo KOG, 2.44).57 In his Precepis of Statecraft, Plutarch says, ‘But the best
thing is to see to it in advance that factional discord shall never arise
(undénote otocidlmwol) among [competing factions in a city] and to regard
this as the greatest and noblest function of what may be called the art of states-
manship’ (824c). He goes on to say, ‘There remains, then, for the statesman, of
those activities which fall within his province, only this - and it is the equal of
any of the other blessings: - always to instil concord (Opdvoiav) and friendship
(p1\iowy) in those who dwell together with him and to remove strifes, discords,
and all enmity’ (824d). Plutarch is echoing what philosophers before him held
to be true of otdo1G: if 0T0O1G is a disease, its cure is harmony or friendship.

Like Plutarch, Luke is primarily concerned with the nature of a healthy com-
munity, and his narrative depicts the construction of new communities of friend-
ship and harmony even as the ToAe1g of the Empire are torn asunder. As Plutarch
says, preventing 6T0o1G is ‘the greatest and noblest function’ of the statesman. It is
surprising, then, that such an important concept has received so little attention in
studies of Luke’s politics. To ask instead whether one community (the church) is
‘guilty’ or ‘innocent’ before an external governing body (Rome) is to ask a ques-
tion quite distant from the main concerns of most first-century political thinkers,
whether Plutarch or Josephus or, I would argue, Luke himself. By considering the
nature of these communities and the conflicts that erupt within them in Luke-
Acts, we can gain a more full-orbed and contextually appropriate picture of
Luke’s politics.

57 Cf. Balch, METABOAH TIOAITEIQN’, who connects the various 6tdcelg with the forma-
tion of new communities in Acts.
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