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historical reality, understood as the ‘real Paul’. To some this may not be a restric-
tion but a liberation, a chance to examine the contextualised character of the de-
velopment of that image and to engage in a richer and more sophisticated way with
the hermeneutical complexities raised by the letters. At the end of his book White
does hint at the possibility of ‘broad impressions’ of a historical Paul, here invoking
the work of Dale Allison on the historical Jesus, where a recognition of the fact that
what we have in the Gospels are memories of Jesus leads to an approach to that
material, which is less scientistic and more suggestive. White does not develop
his claims about ‘broad impressions’ and one suspects that were he to do so at
greater length (and we are told that this is the first part of a two-part project)
his results would be more modest than those of Allison (the gist of Allison’s
Jesus is boldly drawn). But that is perhaps not the question with which to end
this review, a question which may do little more than betray the difficulty that
this reviewer and many others will experience in giving up the real Paul and a
more positivistic historiography. Rather we should express our thanks for a piece
of work which contributes both to the question of the future of Pauline studies
and also to what, perhaps slightly inaccurately, we might term the beginning of
that study in the second century.

PETERHOUSE, JaMEs CARLETON PAGET
CAMBRIDGE
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The essays in this volume originate from a symposium held at the University of

Leuven in 2012. They are generally successful in their goal to illuminate both

the ‘daily-life concerns’ and the ‘aspirations’ of early Christian communities

(p. xii). The eleven essays are surveyed by the editors in the introduction and situ-

ated within the overall purpose.

The opening essay by Andreas Lindemann, ‘Sakramentale Praxis in Gemeinden
des 2. Jahrhunderts’, explores the New Testament, Apostolic Fathers and Justin
Martyr for evidence of sacramental practice as it relates to baptism and the euchar-
ist (p. 1). After surveying the New Testament materials he concludes that
the sources do not yield an answer concerning concrete baptismal or meal prac-
tices, though many documents appear to assume knowledge of them (p. 4).
Lindemann’s discussion of the Apostolic Fathers and Justin Martyr also concludes
that ““[e]ine Geschichte der Tauf- und Mahlpraxis ... des 2. Jahrhunderts” lasst
sich angesichts der doch schmalen Quellenlage vermutlich nicht schreiben’
(p- 25) due to the fragmentary nature of the evidence, despite small glimpses of
development here and there.

Clayton Jefford’s essay, ‘The Didache and eucharist: signs of community?’,
addresses the relationship between the eucharistic tradition in the Didache and
wider early Christian practice. The fundamental questions are whether the
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Didache ‘“mirrors’ a general practice continuing from an earlier period or repre-
sents something of a new formulation. His answer is ‘both/and’: there is an
‘earlier collection of primitive traditions that includes the prayers of Didache
9-10, and a slightly advanced ... prophetic and organizational pattern’ (p. 48).

Two essays on 1 Clement are offered by Taras Khomych and John Kloppenborg.
Khomych (‘From glorious past to miserable present’) principally responds to Odd
Bakke’s 2001 rhetorical analysis of 1 Clement. Khomych argues that Bakke’s analysis
does not pay sufficient attention to the dynamic between past and present, embed-
ded in the verbal ‘tense aspect’, that 1 Clement uses to hold up the past as the ideal
or authority. Kloppenborg’s excellent essay, ‘Pneumatic democracy and the
conflict in 1 Clement’, revisits the argument of Rudolf Sohm and Adolf von
Harnack over the development of offices in the Early Church. After recounting
the Sohm/Harnack paradigm, which powerfully set the terms for subsequent
studies, Kloppenborg builds on his work in voluntary associations to argue that
the organisation of early Christian communities, including that behind
1 Clement, is best understood in light of the ubiquitous contemporary organisation-
al structures. 1 Clement, then, is not concerned with institutionalising pneumatic
leadership but with maintaining peace within a group that has long had offices.

James Kelhoffer’s essay, ‘If Second Clement really were a “sermon”, how would we
know, and why would we care?’, lives up to its provocative title. In brief, while agree-
ing that 2 Clementis not a letter, he rejects the ‘disjunctive syllogism’ underlying the
reasoning that ‘(1) Second Clement is not a letter; (2) therefore, it is a sermon’
(p- 84). He goes on to argue that we know far too little about the sermon/
homily genre in the second century to make it a useful analytic category.

Writing on Christology and ecclesiology in Ignatius’ letters, Paul Foster (‘Christ
and the Apostles in the epistles of Ignatius of Antioch’) argues that Ignatius’ for-
mulation of ecclesiology — on the model of the church-as-apostles and bishop-as-
Christ —and Christology held an enduring value for subsequent theological
formulations.

The Shepherd of Hermas receives two treatments. The first, from Mark Grundeken
(‘Baptism and Metdvota in the Shepherd of Hermas’), is a fascinating argument that
while baptism is addressed in Hermas, his chief concern was repentance (petévota),
personal internal transformation rather than social or ritual penitence (p. 139), in
the face of a rapidly expanding Church. Harry Maier (‘From material place to ima-
gined space’) argues that Hermas’s bucolic visions are part of his creative use of
imagined space to transform the way in which his readers lived in their urban
environment.

Judith Lieu offers an insightful piece (‘From us but not of us?’) in which she
attempts to account for the ‘techniques of identifying and challenging’ divergent
teaching leading up to Irenaeus’ Against heresies (see p. 164). Lieu explores these
techniques in Pauline, Johannine and Ignatian material, concluding that ‘it would
be wrong to suppose that ... there was an initial acceptance of diversity which only
later became replaced by its violent rejection ... The obsessive concern with deter-
mining who “is not of us” ... is there from the start’ (p. 175).

Concerning the Epistle of Barnabas, James Carleton-Paget (‘Barnabas and the out-
siders’) argues that the polemic against Jews (possibly spurred on by actual engage-
ment with a Jewish community) is a driving theme in the epistle. Further, this
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distinguishes Barnabas from the rest of the Apostolic Fathers who only engage in
such polemic sporadically.

Tobias Nicklas closes the volume with a study of the polemic against pagans
and Jews in Ad Diognetum as a means to clarify the identity of the ‘third race’
(‘Identitatsbildung durch Konstruktion der Anderen’). Nicklas argues that both
polemics are stereotyped but that this is not the whole story. The author’s omission
of the standard Jewish polemic — pagans worship the creation rather than the
creator —may suggest that the letter is addressed to pagans interested in
Christianity; the standard argument only makes sense if one already accepts that
God is the creator of the world (p. 209). Further, the quality of the polemic
against Judaism, borrowing common Greco-Roman polemic against Jews, may
reflect a time after the Bar Kochba revolt (p. 215).

While individual essays will be of varying interest to readers, the general standard
of this work is quite high. Further, the volume as a whole fulfils a valuable role: it
covers a wide range of early material concerned with early Christian community
formation and provides something of a quick introduction and overview to each
topic addressed. It is relevant to New Testament scholars, historians of early
Christianity and theologians seeking to be informed by Christianity’s past. The
editors are to be thanked for this well produced volume.

AUSTRALIAN CATHOLIC UNIVERSITY BenjAMIN A. EDSALL
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This substantial volume combines the proceedings of two conferences, one held in
June 2007 at the Hebrew University of Jerusalem and entitled ‘After the
Apocalypse: the Nachleben of Apocalyptic Literature in the Armenian Tradition’,
and the second convened at the University of Michigan, Ann Arbor, in October
2008, ‘The Armenian Apocalyptic Tradition: a Comparative Perspective’. It com-
prises thirty essays, divided chronologically into two parts, ‘Until the Tenth
Century’ and ‘Eleventh to Fifteenth Centuries’, and then further arranged on
the basis of topic. Each part is prefaced by a short introductory essay, composed
by La Porta and Bardakjian respectively. La Porta offers a brief outline of the de-
velopment of apocalyptic literature in the Armenian literary tradition down to
the era of the Crusades, before introducing the eighteen articles in part 1,
assembled in five sections; Bardakjian extends the outline to the early modern
period before commenting on the twelve articles gathered into three sections in
part 1. Contributions from each conference are to be found in both parts. The bi-
partite structure of the volume is therefore unrelated to the underlying confer-
ences and is somewhat contrived, with several essays in part 1 extending far
beyond the chronological divide and essays in part 1 falling across its advertised
parameters.
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