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remember how reading particularly Soviet religious samizdat—accounts of trials or
conditions in labour camps — put you in touch with those who were suffering and
gave an impetus to getting the material translated and published. Written commu-
nications from Soviet dissidents were not the only source of information for
Keston’s reports; often it could be direct communication via the telephone.
Missing from this memoir is one example of such communication, an extraordin-
ary moment when Keston’s Head of Information, Alyona Kozhevnikova, tele-
phoned the husband of the imprisoned poet Irina Ratushinskaya. As neither
could be sure who was at the other end of the line, Alyona started reciting one
of Irina’s poems, then broke off pretending she could not remember the next
line. Irina’s husband promptly continued. They played this game four or five
time until both were assured that each was who they claimed to be.

As I participated in much of the history described in One word of truth 1 can vouch
for its accuracy, though of course there are elements which I did not know about
and which now fill in the background to events. I could only find one small mistake:
a footnote (p. 247) gives the year 1974 for first issue of Keston’s academic journal,
Religion in Communist Lands—it was in fact 197g. Slightly misleading is the state-
ment about Fr Gleb Yakunin (p. 299) who, it is true, first joined the True
Orthodox Church but, when it splintered into many strands, became a leader
within a new structure called the Russian Apostolic Orthodox Church.

With the fall of Communism, Keston had an identity crisis and struggled to find a
raison d’étre. Although Isaiah Berlin told me he thought Keston had had its day, I
discovered in contrast, as one of those who manned Keston’s Moscow office in
the 199os, the near veneration in which this organisation was held by many reli-
gious believers whom I met. When I took the first ten volumes of Religion in
Communist Lands to present to Moscow’s Library of Foreign Literature, the director
received them and solemnly declared that these volumes were of inestimable value
for those who had lived through the Communist era. More recently, affirmation of
Keston’s importance not only in the past but also today was given by Rowan
Williams on the occasion of Keston’s fiftieth anniversary late last year. He said:

what Keston has done has been not only about picking out examples of bad practice. It has
been something to do with a witness to the nature of religious liberty itself, not in terms of
partisan defence of any one group, not in terms of weaponising one group’s injustices as
against another’s. If it has, indeed, worked on the basis of the necessity and indivisibility
of religious liberty, it has worked on the basis that is still an absolutely necessary contribution
to the society we’re in, in West and East.

Evidence to support this accolade is provided a-plenty in One word of truth.
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This book can be situated within a new stream of studies on the history of

Christianity in Latin America. In recent years, the works of Ricardo
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Ramacciotti, Stephen Andes and Julia Young have expanded scholarly under-
standing of Latin American Catholicism beyond the allure of liberation theology
by examining the rise of Catholic activism and social thought since the late nine-
teenth century. However, apart from the monographs of Daniel Salinas and
Carlos Mondragén, Evangelical varieties of social Christianity have attracted
little attention in the Anglophone world. David Kirkpatrick’s A gospel for the
poor is a timely remedy. It concentrates on a group of young Spanish-speaking
Evangelicals who, in the 1960s and ’7os, sought to carve out a ‘third path’ in
missionary theology amidst the conservative loyalties of foreign missionaries
and the radicalisation of progressive Catholics. Moving away from an older
Protestant tradition that spoke of the social ‘implications’ of the Gospel, a gen-
eration of theologians including René Padilla, Samuel Escobar, Pedro Arana
and Orlando Costas conceived social justice and service as ‘dimensions’ of the
missionary endeavour, inseparable from evangelisation. For them, the
Protestant missionary enterprise should be stripped of its white, Anglophone,
middle-class prejudices in order to address the realities of disparate social con-
texts characterised by poverty and oppression. Their missiological alternative
came to be known as ‘integral mission’ and this book examines how it
emerged and influenced global Evangelical discourse.

Based on a rich collection of personal papers, correspondence and interviews,
Kirkpatrick reconstructed the trajectories of these Latin American Evangelicals.
Padilla, Escobar and their fellows projected their careers by means of a complex
web of Evangelical institutions and congresses. They moved through the circuits
of student organisations acting as travelling secretaries for the International
Fellowship of Evangelical Students and the InterVarsity Christian Fellowship.
This experience familiarised them with the realities of different Latin American
countries and the radicalisation of student movements. But besides this they also
engaged in a ‘multidirectional conversation’ with Evangelical leaders across the
world, marketing their brand of social Christianity through a series of regional
and global conferences. One of their most important platforms was the
Lausanne Congress of 1974. Padilla and Escobar challenged the apparent dichot-
omy between social responsibility and evangelisation in their keynote lectures,
calling for a comprehensive view of salvation that covered all aspects of human
life. Of course, their conception of Christian mission divided opinions. But even
though Padilla gazed at the frowning faces of some of his listeners as he spoke, inte-
gral mission found acceptance amongst a growing coalition of progressive
Evangelicals in Africa, Asia, Britain and the United States.

A substantial part of the book is dedicated to showing how this small group of
Latin American Evangelicals managed to export their missiological discourse to
the wider world. ‘Integral mission’ has been deployed by a vast number of relief
agencies and NGOs, as well as American mega-church pastors and left-leaning
Evangelicals. Kirkpatrick shows that pre-existing publishing networks established
by Brethren missionaries in Latin America propelled these theological concep-
tions. Catharine Feser Padilla, René’s American wife and a seriously dedicated mis-
sionary, straddled linguistic barriers and helped to propagate integral mission
globally. As Padilla and Escobar became increasingly unsatisfied with the direction
of the Lausanne movement, they drew nearer like-minded African and Asian
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theologians through the frameworks of the International Fellowship of Evangelical
Mission Theologians and the Oxford Centre for Mission Studies. Significantly, they
engaged in fruitful interactions with leading English-speaking Evangelicals and
influenced John Stott’s ‘conversion’ to social Christianity.

This book’s protagonists had solid Evangelical credentials. Padilla undertook his
theological training at Wheaton College and Manchester University under
F. F. Bruce, while Costas studied at Trinity Evangelical Divinity School, Illinois.
The author shows that even though these men crossed theological boundaries
and engaged in a lasting dialogue with radical theologians, they carefully
guarded their Evangelical orthodoxy, upholding notions of biblical authority,
leaving inerrancy behind and encouraging the missionary enterprise. What the
generation of Padilla and Escobar shared with radical Catholics and Protestants
associated with the World Council of Churches in Latin America was a context
of accelerated social change, political authoritarianism and unrest. But their
responses were strikingly different, stemming from conservative Evangelical the-
ology and eschewing Marxist categories of class analysis. The book, however, sug-
gests that experiments with social Christianity in Latin America were a novelty
up until the 1960s. Carlos Mondragén has shown that at least since the interwar
era a group of Evangelical ministers and writers including Jorge Howard,
Alberto Rembao, Gonzalo Baez-Camargo and Erasmo Braga embraced the social
gospel and exerted some influence over the generation of Padilla and Escobar.
A wider reconstruction of Evangelical social action and discourse in Latin
America would illuminate the intricacies and historical depth of such intellectual
exchanges.

There are a few drawbacks amidst this monograph’s many virtues. Its chronology
is at times confusing. The narrative moves backwards and forwards in time, making
it difficult to trace the order of events. The most challenging issue lies in the use of
ideologically charged categories. Kirkpatrick constantly reminds readers that this is
a story that crosses the boundaries between conservative and progressive, the
Global North and the Global South, the left and the right, and yet all chapters
are replete with such concepts. It is not clear whether he regards them as useful
categories of analysis and there is not a thorough evaluation of their explanatory
efficacy. Throughout the book we learn that this ‘Latin American evangelical
left’ was theologically conservative albeit socially progressive. But given their rejec-
tion of the Marxist and guerrilla alternatives in the Latin American context, so
alluring to student movements and radical political associations, it is unclear
what kind of ‘left’ they represented and what political alternatives they stood for
in that context. Nevertheless, David Kirkpatrick’s first monograph is a valuable
contribution to an important, yet overlooked history of Latin American
Evangelical social action and discourse in the Cold War.
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