
Orthodox elites into an implicitly or explicitly Iconoclast party and another,
staunchly anti-Iconoclast one, the party of Theodore Abu Qurra and of the
Patriarch Thomas of Jerusalem. Indeed, Theodore’s ‘Treatise on the veneration
of the holy icons’ is one of the most eloquent sources available on the
Iconoclast conflict among Christian elites of the Abbasid Empire. By situating
this treatise in Theodore’s cultural, intellectual and religious setting, Vasile-
Octavian Mihoc has therefore made a step forward towards a better understanding
not just of the treatise, but of its turbulent times as well.

The author’s main contribution consists in describing and contextualising
Theodore’s modes of arguing in the pro-icon treatise. By comparing Theodore
with the respective arguments of John of Damascus, Mihoc underscores a major
difference: while John of Damaskus, though living in the Caliphate, was primarily
engaging Byzantine imperial iconoclasm and could thus make ample use both of
patristic authority and of dogmatical arguments that make sense only from within a
Christian frame of reference, Theodore Abu Qurra prefers to argue with Old
Testament verses that should be respected by a Muslim interlocutor too, and
with common-sense logic. So, Theodore appears to have had in mind not just
his Edessene co-religionists turning to Iconoclasm, but also the Muslim majority
society. This is made even more clear by the author’s comparisons between
Theodore’s arguments and certain relevant positions of roughly contemporary
Muslim scholars. Theodore not only directly answers, as demonstrated in previous
scholarship, a hadith that threatened with post-mortal chastisement those who
make pictures of living things; he also touches on the problem of anthropomorph-
ism that was then a critical issue for Muslim writers confronted with anthropo-
morphic qur’anic verses in an age when the Bilderverbot had only shortly before
been established. In doing so, Theodore often comments on biblical scenes dis-
cussed by his Muslim contemporaries as well, like Moses’s encounter with God
on Mount Sinai and the difficult question of whether Moses could have really
spoken with the imperceptible God. Highlighting such allusions to Islamic theo-
logical discussions, Mihoc points up an issue that invites further research.

This main part of Mihoc’s book is preceded by a circumspect historical introduc-
tion that makes broad use of previous scholarship, and rightly upholds the authen-
ticity of the ‘Treatise on the veneration of the holy icons’. On the whole Mihoc has
made considerable progress towards understanding Theodore Abu Qurra’s pro-
icon treatise and its extraordinary place in intellectual history.

NESTOR KAVVADASUNIVERSITÄT TÜBINGEN

Her father’s daughter. Gender, power, and religion in early Spanish kingdoms. By Lucy K.
Pick. Pp. xvi +  incl.  figs. Ithaca–London: Cornell University Press, .
£.     
JEH () ; doi:./S

This book is about the role of royal women in the royal power structures of nor-
thern, that is Christian, Spain from the eighth to the twelfth century. In four chap-
ters, plus introduction and conclusion, Lucy Pick points out that from the late
eighth century until the reign of Alfonso VI (–) royal daughters were
unmarried; since they were committed to virginity and were given control of

 JOURNAL OF ECCLES I A ST ICAL H I STORY

https://doi.org/10.1017/S0022046918002385 Published online by Cambridge University Press

https://doi.org/10.1017/S0022046918002385


religious houses with very considerable assets in property, they provided access to
the sacred; they were essential to a network that sustained royal power. Beginning
with the case of Urraca Fernández, who restored the see of Tuy in , endowing
it with many lavish gifts, Pick argues that Urraca was not exceptional but followed a
line of royal women with comparable powers. She draws on the work of Annette
Weiner to indicate that these women were themselves ‘inalienable possessions’
and on that of Barbara Rosenwein to underpin the existence and complexity of
continuing networks.

Chapter i, on the post-Roman Visigothic background and the early Asturian
kingdom, suggests that Visigothic inheritance law had a continuing significance
in later periods because it provided for daughters to inherit as much as sons.
Pick deals with the controversial issue of matrilineal succession and, while
raising a doubt about it, argues that women had an ‘exceptionally prominent
role’ (largely on the basis of epigraphic evidence) as also that there was a ‘trans-
formation’ to patrilineal succession in the early Asturian kingdom. And Silo
became king, she argues, because he married Adosinda.

Chapter ii, on virgins and martyrs, deals with the late antique background to
commitment to virginity, with Spanish manuscripts of devotional works for
women (of which a significant number survive from the early Middle Ages) and
with the passiones of the tenth-century Córdoban martyrs Pelayo and Argentea. It
would have been useful to have added a flavour of Ann Christys’s treatment of
the latter works, with its detail of the complications of textual transmission and
the very wide range of unknowns. However, that these were works celebrating vir-
ginity and copied in northern Iberia comes across strongly, thereby emphasising a
strong cultural interest in virginity in the north.

Chapter iii is the core of the book and focuses on networks – networks of power
and networks of property. It makes the case for the existence and influence of
female networks very well, showing how such networks underpinned monarchy.
Women gave each other part properties and so the relationships continued;
women could encourage men to rebel; women were dominae, lords, just as men
were. Jimena Ordoñez, daughter of King Ordoño II, is an example of the pivotal
role of such women: it was she who gave her cousin Froila the property which
was to become the basis of the powerful monastery of Celanova. A long treatment
of the complex political dealings of another of Jimena’s cousins, the Abbess
Guntroda, follows, arguing that she was in competition with Mumadona,
founder of the Portuguese monastery of Guimarães, for control of the cult of
the martyr Pelayo. That Guntroda was thereby responsible for securing the trans-
lation of the relics of Pelayo to León depends on reading between the lines of the
existing texts and is not entirely convincing. The subsequent argument, that the
property and proprietary powers of royal women did not become institutionalised
as the juridical category of infantazgo until the twelfth century, is more convincing;
roles and powers were more varied before that.

Chapter iv is about gifts, memorialisation and the dead, with an argument that
social memory and scholarly memory were interconnected. There is much about
types of gift, especially those – like textiles and books – favoured by women and
about the elaborate gifts made by some of them. There is an appropriate focus
on the power of royal women’s prayers for the royal dead and an extremely
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interesting section on royal prayer books of the mid-eleventh century. Queen
Sancha, wife of Fernando I, commissioned manuscripts that ‘relate to the duty of
remembering one’s family after death’ and that dwell on penance and redemption;
two contain an adaptation of the nocturnal office suitable for a king and queen to
follow; and one contains a very personal confession in the voice of Sancha.
Remarkably this confession has been corrected in another hand, which Lucy Pick
suggests was by or at the behest of Urraca, Sancha’s daughter, the same Urraca of
the  grant. This hand adds a litany and penitential Psalms which now, for the
first time, show traces of Cluniac influence and of the world beyond Iberia.
Sancha and Urraca both deliberately usedmanuscripts to strengthen their networks.

The final chapter looks forward to the changing world of strategic marriage alli-
ances, the changing roles of royal women, features that persisted and parallels with
other kingdoms; and it ends with an exhortation that we must study women if we
want to understand medieval power structures. Overall a considerable amount and
a wide range of source materials are treated by the author, with some reading
between the lines; and there is full engagement with a wide range of secondary litera-
ture, with the occasional mis-citation. One sometimes wishes for a sharper critical
approach: the texts of many charters, for example, are used without considering
authorship – charters are not necessarily ‘snapshots’ of a moment and witness lists
take their form for a range of reasons and cannot automatically be supposed to
represent ‘supporters’. On the other hand Lucy Pick writes extremely well about reli-
gious language and her work on books, prayers and liturgy is illuminating. Moreover,
the case for female networks is well and truly made.

WENDY DAVIESUNIVERSITY COLLEGE,
LONDON

Studied zu den ‘Formulae imperialesʼ. Urkundenkonzeption und Formulagebrauch in der
Kanzlei Kaiser Ludwigs des Frommen (–). By Sarah Patt. (Monumenta
Germaniae Historica Studien und Texte, .) Pp. xxxiv +  incl.  ills and
 tables. Wiesbaden: Harrassowitz Verlag, . €.     
JEH () ; doi:./S

In a book stemming from her  doctoral dissertation, Patt takes on the so-called
Formulae imperiales, a group of models, mostly for imperial diplomas, that stem from
the reign of the Carolingian emperor Louis the Pious (r. –). The formulas,
fifty-five in number, were copied in Tours sometime around , entirely in
Tironian notes, into a rather disorganised manuscript that also includes theo-
logical texts and capitularies (BNF, Paris, MS lat. ). They get their name
from their most recent editor, Karl Zeumer, who in  published them in his
edition of the early medieval formula collections for the Monumenta Germania
Historica (MGH LL ). There is no question that they are closely connected to
Louis’s chancery; they were only inconsistently anonymised, enough to tell us
that most were taken from real, actually issued diplomas. Some of these diplomas
still exist, but some have been lost, so that the Formulae imperiales both significantly
expand the range of Louis’s surviving diplomas and tell us more about the legal
matters with which Louis’s chancery concerned itself. Moreover, in contrast to
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