
training. As at the global level, here company discourse extols self-reliance and
entrepreneurship, echoing the culture of “patriotic capitalism” in contemporary
South Africa. Yet their actual relationship with local NGOs and residents is
steeped in the paternalism and deference of the gift; as one of the company’s
“local partners” says, “But we must be grateful” (p. 211).

While Rajak acknowledges that “in many cases CSR is effective at achiev-
ing particular goals” (14), for her CSR is first and foremost a source of immense
power for companies. Her book will interest scholars studying the social life of
corporations in that she shows concretely how CSR provides a particular indus-
try with the authority necessary to counter various challenges and critiques.

Although Rajak writes that in CSR “the gift masquerades as impersonal
market relations,” what really emerges from her book is the intertwining of
the two at the heart of the system. Rajak implicitly (and sometimes explicitly)
critiques those who frame gift relations as an alternative to the “harsh logic of
the market” (238); she instead sees the two as complementary. This puts her
book into dialogue with scholars and theorists of capitalism more broadly,
even if the precise link between the power and authority derived from gift
giving, on one hand, and capitalist profit and value, on the other, could have
been made clearer. This question could form the basis for subsequent analysis
building on Rajak’s insights.

———Federico Helfgott, University of Michigan

Ronit Ricci, Islam Translated: Literature, Conversion and the Arab Cosmopo-
lis of South and Southeast Asia. Chicago: University of Chicago Press.

doi:10.1017/S0010417512000679

Traversing sources in Malay, Javanese, Tamil, and Arabic, Ricci’s book probes
the cosmopolitan idioms generated by the transmission of texts across South-
east Asia from the sixteenth to the twentieth centuries. The most ambitious
aspect of Ricci’s work is the use she makes of her texts’ lives in translation
to think through fundamental questions about literature, literariness, and trans-
lation. Part One engages the question of translation through close readings of
the Javanese, Malay, and Tamil retellings of The Book of One Thousand Ques-
tions, an Arabic dialogue between the Prophet and the Jewish convert Ibnu
Salam set in the seventh century but dating to the tenth. Part Two considers
the effects that translations of this conversion text had on conceptualizations
of conversion in early modern Southeast Asia. Part Three elaborates a frame-
work for what Ricci terms the “Arabic cosmopolis,” a cultural-political for-
mation that “came to coexist with, often overlap with, and in some cases
inherit” (14) the cultural formation that Indologist Sheldon Pollock has
termed the “Sanskrit cosmopolis.”
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In addition to being the first scholarly work to examine Javanese, Malay,
and Tamil in their mutual interactions, Ricci’s is the first monograph to
engage Pollock’s work on the Sanskrit cosmopolis from a comparativist
(rather than strictly Indological) perspective. In part because of the regional over-
laps between the Sanskrit model and its Arabic counterpart, the encounter is pro-
ductive, notwithstanding that the Sanskritization of Southeast Asia contrasts
with later Islamicizing processes that entailed religious as well as literary
change. But alongside Arabic, Persian cultural and political formations
influenced the Islamization of Southeast Asia during the same period and, as
Ricci acknowledges, Persian rather than Arabic may have been the medium
through which The Book of One Thousand Questions was transmitted to South-
east Asia.

One would have liked a clearer outline of the Arabic cosmopolis’ par-
ameters. Did its borders coincide with South Asia and Southeast Asia, or did
it extend to West Asia to encompass the entire Islamic world? Perhaps the
dual (Arabic-Persian) linguistic base through which Southeast Asian literary
cultures were Islamicized attests to the difficulty of mapping the Sanskrit
model, where only one language reigned supreme, onto early modern vernacu-
lar multiplicity, wherein Arabic was but one among several cosmopolitan
languages. Despite these differences (which are treated reflexively by Ricci),
the attempt to think comparatively about the work done by a cosmopolitan
language in shaping regional vernaculars is enriched here by centuries of scho-
larship on Southeast Asia’s prior encounter with Sanskrit. The Persianization of
Southeast Asia has yet to be explored systematically through cosmopolitan fra-
meworks or comparative translation studies. Ricci’s framework can enrich both
areas of inquiry. Together with her edited volume, Translation in Asia (2011),
the questions Ricci raises in her excavations of Javanese, Malay, and Tamil
texts will enliven Asian and Islamic literary studies and embolden scholars
to pursue global questions on local terms and through local archives for gener-
ations to come.

———Rebecca Gould, Yale-NUS

E. I. Segal, Coins, Trade and the State: Economic Growth in Early Medieval
Japan. Harvard East Asian Monographs, Harvard University Asia Center,
Harvard University Press, 2011.

doi:10.1017/S0010417512000680

This documentary survey places economics, and coinage in particular, at the
heart of an analysis of the development of early medieval Japan, a period
usually characterized as one of political and military instability. It has a
methodological and comparative interest for those who study the development
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