
provided by Black misses some things out. What Black does very well throughout this
learned and significant commentary, however, is introduce the reader to the theological
richness of the single most important prayer in the Christian tradition, even if this
means they have to fill in the inevitable gaps for themselves.
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This book takes the reader into the world of recent German-language scholarship on
the Old Testament/Hebrew Bible. Schmid correlates substantial changed understand-
ings of the literary/redactional history of the biblical text with revised accounts of theo-
logical thinking on the part of those responsible for the text’s formation. As such, this is
essentially a study in the history of ideas and redaction, which does not seek ‘any imme-
diate kerygmatic or normative functions’ (p. xvii).

Schmid works lucidly through a wide range of issues appropriate to this historical
project. There is methodological discussion of the nature of ‘theology’ in relation to
the Bible, and of the pluriformity of the biblical documents as Hebrew Bible, Old
Testament and Tanakh. There is reflection on the theological significance of extant
Hebrew Bibles and Old Testaments as overall collections. There is reflection on the
theological meaning of the three constituent parts of the Hebrew Bible (Torah,
Nevi’im, Ketuvim) as discrete collections. There is an account of the principal
theological guidelines in the literary history of the Hebrew Bible from the eighth to
the second centuries BCE. The longest part of the book is an account of themes in
the theology of the Hebrew Bible, themes both familiar and less familiar: 1) literary
genres and forms of theological statements; 2) perceptions and impressions of God;
3) from counterworld to everyday world: the basic precepts of life; 4) divine interven-
tion in history; 5) political theology; 6) law and righteousness; 7) temple worship and
sacrifice; 8) people of a nation, people of God and the individual; 9) monarchy, theoc-
racy and anticipation of a ruler; 10) Zion and Sinai; 11) interpretations of humanity; 12)
theological diversity and unity.

The book is clearly written and has real strengths. One of the most striking, for those
mindful of Wellhausen and the history of modern scholarship, is the positive evaluation
of the priestly material:

Thanks to the sacrificial cult established by God himself, a meaningful life is
possible in a world that has stood under the mark of human guilt since its
beginnings – this is the fundamental meaning of the sacrificial torah. Law here
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is not grasped as a collection of stipulations on how to avoid guilt, but rather how
it is to be eliminated. (pp. 388–9)

Or:

The emphasis on God’s attention to the poor is a clear expression of newly emer-
ging theology of the lowly, which … presses forward the direction initiated by the
Priestly document with its explanation of the royal quality of all humans in a theo-
logical bold manner … The fact that humanity is conceived as royal is also effect-
ive for the lowest of them all. (pp. 434–5)

Some of the proposed redactional interpretations are suggestive. For example,
‘the notion of a judgment of “all flesh” in the final two verses of Jer. 45:5–6 before
the complex of oracles against the foreign nations in Jer. 46–51 interprets the latter
as a prophecy of world judgment’ (p. 348). In relation to recurrent debates about a
possible ‘centre’ for the Hebrew Bible, Schmid nicely observes, with reference to the
Torah, that ‘the Hebrew Bible … does not have a “middle”, but does have a prominent
“head piece”’ (p. 444).

Overall, however, my response to the book is distinctly mixed. Throughout, the theo-
logical formulations – the understandings of the tradents of the material – are kept in
closest contact with the historical context and literary developments that accompany
them. One consequence is that Schmid’s formulations can sometimes sound reductive
in a way that I think he may not intend. For example, the Persian period, which is now
considered to be the context for the redaction of a majority of Hebrew Bible material, is
seen as a time when, for Israel’s tradents, ‘the salvific goal of Yhwh’s history with Israel
and the world has virtually been accomplished’; Schmid observes that ‘this position is
basically nothing more than the Jewish reception of the official Persian imperial ideol-
ogy’ (p. 241). Moreover, God’s universality and concern for justice appears to be the
result of ancient Near Eastern conceptions of a solar deity: ‘A God represented by
the sun can have the entire earth in view … God is a reliable entity in the same way
that one can rely on the daily rising and setting of the sun’ (pp. 290–1). Although
Schmid says that he recognises only a ‘kernel of truth’ in the reductive critique of reli-
gion characteristic of Feuerbach and Freud (p. 352), some might infer that his discus-
sions suggest rather more than a kernel. Schmid himself is clear about the value of his
work within the wider context of Christian theology. But the fact that he restricts him-
self to historical description and eschews explicit questions about criteria for construct-
ive theological evaluation in relation to possible enduring truth may mean that some
readers who are not antecedently committed to the enduring theological value of the
biblical documents might perhaps wonder what enduring value there really is.

Relatedly, the strict focus on historical and redactional developments means that
much that has come to characterize recent Hebrew Bible scholarship, at least outside
Germany, is missing. Neither the renewed literary insights of, say, Alter, Sternberg
and Berlin, nor the hermeneutical insights of Gadamer and Ricoeur make any apparent
difference to Schmid’s handling of the biblical text. Recent Hebrew Bible theologies
mentioned on the first page are solely German, and most of the sectional bibliographies
are strongly German-language. One would not know that Childs and Brueggemann, or
Levenson, had made any contributions to thinking about the possible nature and pur-
pose of the theology of the Hebrew Bible. In addition, the major theological topic of

268 Book Reviews

https://doi.org/10.1017/S0036930620000046 Published online by Cambridge University Press

https://doi.org/10.1017/S0036930620000046


election, on which Levenson has initiated fresh debate and literature, hardly features in
Schmid’s topical discussions.

One further difficulty is that some of Schmid’s claims about redactional purpose and
meaning can feel somewhat too quick and too confident. For example, he claims that
the promise of a ‘prophet like Moses’ in Deuteronomy 18:15 is ‘contradicted’ and ‘abro-
gated’ by the ‘no other prophet like Moses’ in Deuteronomy 34:10, because of a redac-
tional concern to affirm Moses’ incomparability (p. 146). Yet if the point of 18:15 is
similarity rather than equality, there may be no problem in the first place.

Schmid refers often to Christian theologians, especially Bultmann. Yet his
programme is narrower than Bultmann’s ever was, and Bultmann’s understanding of
the relationship between exegesis and presuppositions does not feature here. A more
dialectical relationship between present and past in the understanding of theology
would surely make for a richer account of the content of the Hebrew Bible.
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Every so often an idea concealed for centuries from even the most dedicated historian of
a discipline explodes quite without warning into new life to reconfigure an entire
domain of that discipline. Strangely, some of the most momentous theological ideas
of this kind emerge in the least accessible of sources. That is certainly true of the pivotal
impact on recent Catholic and Anglican theologians of ‘integralist’ assaults on the idea
of natura pura, which first sprang from Maurice Blondel’s L’Action (1913), a forbid-
dingly dense work, and Henri de Lubac’s Surnaturel (1946), a text which – at least in
its original form – has still not found an English translator. But there is no work in
twentieth-century philosophical theology in which one finds so sharp a disjunction
between influence and accessibility as Erich Przywara’s Analogia Entis (1932), a work
that has been championed in key pronouncements by each of the last three popes
and continues to exert a remarkable – if largely subterranean – influence on theologians
today in ways that cut across many denominational and intellectual divides. It ranks as
one of the most demanding and difficult texts in all of twentieth-century theology, yet
its undeniable acuity and theological creativity have ensured that its foundational
insight continues to generate important and clarifying debates among historical, doctri-
nal and philosophical theologians.

But what was that insight? To formulate it in its simplest terms, it is an attempt to
explicate the God–world relation in a way that – in Przywara’s view – avoided collapsing
God into worldly sentiment (as, he insisted, Schleiermacher had done) or raising God to
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