
The other philologically astute chapters in this volume range from studies on
“Learning Arabic in Early Modern England,” by Asaph Ben-Tov, to ones on Arabic
pedagogy in Spain (“Sacred History, Sacred Languages: The Question of Arabic in
Early Modern Spain,” by Mercedes García-Arenal and Fernando Rodríguez
Mediano), Sweden (“Arabia in the Light of the Midnight Sun: Arabic Studies in
Sweden between Gustaf Peringer Lillieblad and Jonas Hallenberg,” by Bernd
Roling), and the Ottoman Empire (“Learning Oriental Languages in the Ottoman
Empire: Johannes Heyman (1667–1737) between Izmir and Damascus,” by
Maurits H. van den Boogert). The other articles are of a different sort but are equally
fascinating: those by Nuria Martínez de Castilla Muñoz (“The Teaching and Learning
of Arabic in Salamanca in the Early Modern Period”), Alastair Hamilton (“The
Qur’an as Chrestomathy in Early Modern Europe”), Jan Loop (“Arabic Poetry as
Teaching Material in Early Modern Grammars and Textbooks”), Sonja Brentjes
(“Learning to Write, Read and Speak Arabic Outside of Early Modern
Universities”), Simon Mills (“Learning Arabic in the Overseas Factories: The Case
of the English”), and John-Paul A. Ghobrial (“The Life and Hard Times of
Solomon Negri: An Arabic Teacher in Early Modern Europe”). As a philologist
with a lately bloomed want for accessibility and clarity, I think this volume does jus-
tice to both—and then some.

Alireza Korangy, Societas Philologica Persica
doi:10.1017/rqx.2019.194

Figure del regno nascosto: Le leggende del Prete Gianni e delle dieci tribù perdute
d’Israele fra Medioevo e prima età moderna. Marco Giardini.
Biblioteca della “Rivista di storia e letteratura religiosa” Studi 32. Florence: Olschki,
2016. xx + 350 pp. €38.

In fifteenth-century Rome, Ethiopian pilgrims responded to the locals’ persistent ques-
tions with increasing bewilderment: “Our king is Zara Yaqob; why do you call him
Prester John?” (Paul Freedman, Out of the East: Spices and the Medieval Imagination
[2008], 198). The legend of Prester John—a Christian priest-king in the Far East
who ruled a terrestrial paradise overflowing with gold, spices, and other treasures—
dominated medieval European ideas of the world beyond the shores of the
Mediterranean. Much of the curiosity resulted from a spurious letter from Prester
John to the Byzantine emperor Manuel I Komnenos, which began circulating in
Europe around 1165, describing the marvels and riches of his kingdom. While this
was originally believed to be located in India (and connected to the evangelization of
Saint Thomas), later authors placed it first in western Asia and then in eastern
Africa; hence the curiosity about Ethiopia.
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Scholars have debated the authenticity of the letter to Manuel and the existence (or
otherwise) of its author—or at least the identification of this “rich Christian priest-king
in the East” with any historical figure—for centuries. Most now agree that the letter was
probably written in the milieu of the court of Frederick Barbarossa (1155–90) to sup-
port the principle of sacral kingship against contemporary papal claims to temporal
power. Giardini’s book takes a new perspective, however: while he addresses the polit-
ical and ideological implications of the Prester John legend, his main focus is on how the
Christian legend of Prester John intersects with the Jewish legend of the ten lost tribes of
Israel. Supposedly, the ten lost tribes had been exiled east beyond the Sambatyon River
by the Assyrians and would return to the land of Israel in the end days; the two legends,
therefore, shared not only an interest in the marvels of the East and the earthly paradise,
but also similar mystical and eschatological implications.

Giardini begins with a historical and philological review of the respective origins of
the two legends (chapter 1), and analyzes how they came to be connected in the two
traditions. He then studies (chapter 2) how the joined legends developed in the later
twelfth and thirteenth centuries, especially in the context of growing Christian anti-
Judaism (especially the condemnation of the Talmud in 1240). Chapter 3 focuses on
the interweaving of the two legends in the Hebrew tradition, where the reports of
numerous travelers claimed to have found the tribes or evidence thereof. Finally,
Giardini provides a matched pair of chapters paralleling the “doctrinal and symbolic
aspects” of each legend in its own tradition: Jewish (chapter 4) and Christian (chapter
5; quoted phrase from chapter titles, pages 159 and 223). The appearance along the way
of Benjamin of Tudela, Alexander the Great, Gog and Magog, Joachim of Fiore, the
Sefer Zerubbavel, and the Holy Grail give a sense of how far-reaching these legends
were between the twelfth and sixteenth centuries, and how they seized the late medieval
imagination—especially insofar as they connected predictions about the end of the
world with information about the marvelous East, both topics about which contempo-
rary Europeans were intensely curious.

The book is therefore written from a consciously comparative perspective, combining
matters of politics with those of theology, geography and cosmography, and symbolism in
the Christian and Jewish traditions; sometimes these traditions parallel each other but more
often they intertwine. While Giardini’s approach occasionally results in sections that
appear disconnected from the main argument (the labeling of certain sections as “excur-
suses” seems to undervalue the material they contain), he generally succeeds in drawing
together diverse threads that run in many different directions, demonstrating their under-
lying similarities, and laying out the historical circumstances that connected them.

Globalism—as in the global Middle Ages or global Renaissance—has recently received
a great deal of attention as a subfield of medieval and early modern studies. Along with
renewed interest in trade networks and travel narratives, the question of what late medi-
eval Europeans knew or thought they knew about the world beyond Europe has proved
especially thought provoking, especially with regard to how it affected the course of world
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events in the fifteenth and sixteenth centuries. Since Prester John dominated such ideas
for centuries, Giardini’s work joins a distinguished but newly vibrant line of research on
the Prester John legend, with the added benefit of contextualizing the legend within a
broader, conjoint Judeo-Christian intellectual tradition.

Carrie Beneš, New College of Florida
doi:10.1017/rqx.2019.195

The Sacralization of Space and Behavior in the Early Modern World: Studies and
Sources. Jennifer Mara DeSilva, ed.
St Andrews Studies in Reformation History. Farnham: Ashgate, 2015. x + 326 pp.
$129.95.

In his 1855 biography of Saint Charles Borromeo, Giovanni Giussano recounted the car-
dinal’s dismay over the persistence of profane and disruptive activities, such as gambling,
within Milan’s duomo. Borromeo’s concerns pointed to two challenging issues in
Reformation and Counter-Reformation Europe: how and whether to identify a space
as sacred, and how to exert appropriate controls over the behavior of congregants.
Jennifer DeSilva’s edited collection draws upon examples from Italy, Spain, France, the
Netherlands, England, and Latin America to explore how officials addressed these matters
in a variety of contexts. The authors consider topics that range from ephemeral decora-
tions to battles over the appropriate designations and uses of spaces. How, church leaders
also asked, could a shrine, a church, an event, or a decorative scheme contribute to the
experience of the sacred? At other times, desacralization challenged ecclesiastical authority.
For historians, the questions expand beyond this to include explorations of the ideals
expressed, contested, rebuffed, or adopted in the specific instances documented here.

In part 1, “Sacralization and Transformation,”DeSilva examines the chapel of Paris de’
Grassi, endowed in early sixteenth-century Rome with the goal of restoring communal spi-
rituality by privileging liturgical celebrations and models of appropriate clerical comport-
ment. He hoped to strengthen the existing cult of Mary Magdalene, largely through the
activities of the chapel’s priest. At St. Celso and St. Giuliano, in addition to the physical
outfitting of a chapel, de’Grassi drafted a twenty-three-chapter text (fully transcribed here)
outlining the personal, liturgical, financial, and communal goals for future priests. The can-
onization of Saints Ignatius Loyola and Francis Xavier became the occasion for Jesuits in
the Low Countries to counter the spread of Protestantism by erecting spectacular ephem-
eral settings in which to celebrate the accomplishments of their leaders. Absent images,
Annick Delfosse relies on the elaborate descriptions in publications of the time to reveal
the strategies behind the “theaters of divine honors,” both within and without churches.

In part 2, “Spaces of Sacred Conflict and Resolution,” four essays stand out for their
innovative treatments of little-known material. Emily Winerock’s illuminating study of
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