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The Many Deaths of Cyrus the Great

This article uses narratives of the death of Cyrus the Great as a test case in order to
examine the use of propaganda in the Achaemenid empire. By comparing the accounts
found in Herodotus, Ctesias, and Xenophon, it is shown that these Greek historians
have captured propagandistic messages created in the courts of contemporary
Achaemenid kings. While the Greek works were very much the product of their
authors’ literary imagination, nevertheless they preserved substantial evidence about the
role of propaganda during the Achaemenid period.

When discussing the Achaemenid Persians, scholars frequently mention imperial pro-
paganda and its role as a tool of imperial rule.1 These studies generally rely on the few
surviving texts and images from this period, for the simple reason that they are con-
crete examples of the genre. In this paper, I would like to examine a few possible
examples of non-textual Achaemenid propaganda. After a discussion of the definition
of “propaganda” in an ancient context, I will look at accounts of the death of Cyrus
the Great, which I argue were originally crafted as oral texts. We will see that the
theme of the death of Cyrus was reused multiple times and in different contexts,
depending on the needs of the user.

Definition

A piece of propaganda cannot exist in a vacuum; it is a communication between two
parties. Propaganda consists of three elements: the message, be it text, speech, image,
or performance; the sender, who is responsible for the creation and distribution of
the message; and the recipient, at whom the message is aimed.2 In order to dis-
tinguish between persuasion and propaganda, we define the sender as a member
or representative of a political group with a “clear institutional ideology and objec-
tive” and that follows “a careful and predetermined plan of prefabricated symbol
manipulation.”3 The recipients are identified as such by the sender, but may be
unaware of their classification as a targeted group. The recipients will never be
“the people” as a whole, as this is too vague and too inefficient to be of any use.4
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Instead, the recipients will be a relatively small but highly influential group, which,
in the ancient world, will generally mean the small number of powerful nobles who
have a legal or de facto influence in political affairs. All societies, ancient and
modern, are broken up into different groups, each with their own languages,
symbols, beliefs, needs, and powers, so there will be no one message that can
apply to all groups.5 Thus, the message must have a clearly-defined goal, and be
crafted so as to convince this specific group to undertake specific actions or adopt
specific thoughts which will ultimately benefit the sender.6 This is done not
through persuasion, but by the exploitation of the epistemically flawed ideological
beliefs of the recipients. Epistemic deficiency implies that the sender understands
the ideological beliefs of the recipient, but it is not necessarily the case that the
sender must also share those beliefs.7

Taking the Bisotun inscription of Darius the Great as an example, Darius’ claim to
the throne is based on three points:8 his dynastic heritage (“From ancient times our
family has been kings…There are eight in my family who formerly have been
kings; I [am[ the ninth; [thus altogether] nine, now as ever, are we kings”9), his
moral standing (“For that reason Ahuramazda and the other gods who are brought
me aid, because I was not disloyal, I was no follower of the Lie, I was no evil-doer,
neither I nor my family, but I acted according to righteousness, neither to the power-
less nor to the powerful did I do wrong, and the man who strove for my royal house,
him I treated well, who did harm, him I punished severely”10) and his victories (“Pro-
claims Darius, the king: This is what I have done by the favor of Ahuramazda in one
and the same year, after that I became king: Nineteen battles I have fought. By the
favor of Ahuramazda I defeated them and captured nine kings”11). These claims are
not offered as a rational argument for why the Persians ought to recognize Darius
as their rightful king. They are intended to exploit the ideological beliefs (in this
case, the culturally determined notions of kingship, as well as religious beliefs and
fears of disorder) of the recipients in order to force them into acceptance without
ever making a rationally sound argument at all. This closing off of reason and auton-
omous decision-making is the essential difference between “persuasion” and “propa-
ganda.”12

How did senders communicate with their intended recipients? In one case, the
Assyrian king Assurnasirpal II (r. 883‒859 BCE) claimed to have feasted nearly
70,000 guests at his new palace at Calah:

When I consecrated the palace of Calah, 47,074 men [and] women who were
invited from every part of my land, 5,000 dignitaries [and] envoys of the people
of the lands Suhu, Hindānu, Patinu, Hatti, Tyre, Sidon, Gurgumu, Malidu,
Hubušku, Gilzānu, Kummu, [and] Musasiru, 16,000 people of Calah, [and]
1,500 zarīqū of my palace, all of them—altogether 69,574 [including] those sum-
moned from all lands and the people of Calah—for ten days I gave them food, I
gave them drink, I had them bathed, I had them anointed. [Thus] did I honor
them [and] send them back to their lands in peace and joy.13
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Even if Assurnasirpal has vastly exaggerated the number of guests, still hundreds of
foreign and local nobles and dignitaries must have been exposed to the writing,
images, oral pronouncements, and performances which were designed to impress
upon them the king’s wealth, power, and legitimacy.14 But in general, the vast majority
of the population had little to no interaction with the state, apart from working to pay
taxes, and serving in the military. Their opinions were irrelevant. Since this was the
case, scholars have wondered whether or not the term “propaganda” can be used in
an ancient context at all. In the absence of a need to manipulate “public opinion,”
what would be the point of propaganda? Oppenheim argued that royal inscriptions
were primarily ceremonial,15 and Garelli argued that royal inscriptions and palace
reliefs were the result of the king’s ego, and any influence they had on others was sec-
ondary.16 Finkelstein ruled out the possibility of the use of propaganda in the ancient
world because this term “presumes a situation or context where a number of compet-
ing ideologies or sources of authority seek the allegiance or loyalty of large masses of
persons.” Thus the Ancient Near East had what he calls “polemic” texts, but not pro-
paganda.17

Propaganda intentionally closes off the possibility of other courses of action and,
even if it relies on information that is factually true, avoids rational argumentation.
This presupposes that propaganda occurs in a context in which argumentation or
debate is possible. One might insist that, even if only the tiniest sliver of the popu-
lation had any influence, this still might add up to several hundred, perhaps thousands
of individuals in a large state, consisting of different aristocratic families and clans,
trade guilds, temple priesthoods, regional administrators, vassal kings, and other
groups, all of whom will have their own unique agendas, which may or may not be
naturally aligned with the agenda of the central power. Even if these groups have
no “right” to act independently, rebellion and resistance are always an option, and pro-
paganda might be a tool for keeping these groups in line. However, as Garelli argues,
this might be a waste of energy: propaganda, he says, is unlikely to influence foreigners,
as it was extremely difficult to transmit a message over great distances. Terrible images
on the palace walls could make ambassadors quiver in awe, but only those individual
ambassadors who were actually present would be subjected to the message. No matter
how accurately they described the images to their compatriots back home, it was unli-
kely to have a great effect, and the frequency of rebellions by Assyria’s vassals shows
how ineffective this technique really was.18 Amongst the native aristocracy, royal pro-
paganda was probably just as futile: like dangling a slab of meat before a lion, royal
propaganda emphasized the glory of kingship, tempting those of a treasonous bent
to cross the line into rebellion for a chance to possess that glory for themselves;
those who were loyal were already loyal, and needed no more convincing.
But is this argument valid? Garelli assumes that once a noble started down the

rebellious path, nothing could return him to loyalty, and in fact royal propaganda
would only strengthen his treason. Rebellious vassals and pretenders make the
history books, but any examples of a potential rebel who was convinced by
the images of the severed heads, the depictions of the king’s close relationship with
the gods, is a negative case, an absence that leaves no mark. For every Assyrian
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vassal that did rebel, how many had been convinced by propaganda to stay in line?
How many more would have rebelled if there had been no propaganda? And how
can we assume that propagandistic claims were not taken at face value? Based on
the evidence available to the individual reading the royal inscription or viewing the
relief, the king of an empire (Assyrian, Babylonian, Persian, or otherwise) was in all
likelihood the single most powerful mortal on the planet. His armies were as irresis-
tible as the tide, and his palace held all the treasures of the known world. Perhaps it
was possible to consider a rebellion when on one’s estate, but a trip through the royal
palace might change one’s mind.
Propaganda is an official public message by which the sender exploits the beliefs and

emotions of the recipients in order to cause the recipient to think a certain way, or to
take a certain action, which benefits the sender. In what follows, we will see that the
three reports of the Death of Cyrus the Great meet this definition, and are therefore
best understood as propaganda.
We have no Persian textual sources describing the death of Cyrus, so we must rely

solely on our Greek historians. First, Herodotus says that there are many versions of
Cyrus’ death, but that the most plausible is that he was captured and killed during a
pointless war against the nomadic, savage Massagetae. Second, the Cyrus of Xeno-
phon’s Cyropaedia learned from a dream that his time had come. After three days
of sickness, he summoned his two sons to his side and divided the kingdom
between them. Following a thoroughly Greek meditation on morality and the immor-
tality of the soul, Cyrus died. Finally, in Ctesias’ Persika, we see hints of death both on
the battlefield and in bed. In one fragment, Cyrus was captured by the Saka, but sur-
vived. In a different fragment, Cyrus was wounded while at war with the Derbices, but
survived long enough to return to Persia. Again, he divided the empire between his
sons before his death.19

These three versions are irreconcilable: Cyrus cannot die in bed and in battle. But
rather than try to isolate the “historical kernel” of this episode, we will attempt to
reconstruct the original context of these three versions in order to understand their
function as propaganda.

The Story According to Herodotus

Herodotus’ account of Cyrus’ demise comes after his telling of the Babylonian con-
quest and description of the customs of that region. At 1.201, Herodotus begins
with a description of the Massagetae homeland, which lies east of the Araxes
(Oxus, modern Amu Darya) river, thus approximately modern-day Uzbekistan and
Kazakhstan. The people of this region are hunter-gatherers who fornicate in the
open “like animals” and smoke intoxicating leaves. Beyond this region is a flat
plain, “over which the eye wanders till it is lost in the distance.”20 According to Her-
odotus, Cyrus had “many reasons” for his desire to conquer this land, but only men-
tions (1) his belief in his superhuman status, and (2) his belief in his invincibility. We
might assume that Cyrus had more mundane objectives in mind, perhaps recognizing
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the steppe tribes as a security risk on his Eastern flank,21 but this concern did not
interest Herodotus.
Cyrus’ opening gambit was to propose marriage to Tomyris, widowed queen of the

Massagetae. She refused, so Cyrus ordered his men to bridge the Araxes. While this
work was still in progress, she sent him a message advising him to be content with
his conquests already won. But if he must have war, she agrees to meet him in
battle a three-day march from the river, either in his land or hers. Croesus, the
deposed Lydian king acting as Cyrus’ advisor, recommended that the Persians
advance three days into Massagetae land, and there set up a rich banquet to distract
the nomadic warriors unused to such civilized fare. Thus occupied, the Massagetae
will be easy prey for the Persians. Cyrus took this advice and crossed the Araxes. In
bed one night, Cyrus dreamed that he saw Darius—“who was the eldest of the sons
of Hystaspes, son of Arsames, who was an Achaemenid”—with a pair of wings
large enough to put both Europe and Asia in shadow.22 Upon waking, Cyrus deter-
mined that the dream was proclaiming that Darius was actively plotting against
him, but Herodotus intervenes to tell us that this interpretation was not quite
right: the dream had been sent in order to warn Cyrus of his impending death and
the subsequent succession of Darius to the throne.
Once they had marched an appropriate distance from the Araxes, Cyrus sent a small

detachment of troops to prepare the feast, in accordance with Croesus’ plan. Right on
schedule, one-third of the Massagetae swooped in, killed the Persian soldiers, and set
about the feast. Gorged on food and wine, they were killed or captured by the remain-
ing Persians, with Tomyris’ son amongst the captives.23 When she heard the news,
Tomyris offered the Persians a retreat without harassment in exchange for her son,
but “more blood than they can drink” if they chose battle. Cyrus refused to retreat,
and meanwhile, the prince killed himself in his captivity. In the ensuing battle,
Cyrus was killed. When Tomyris found his corpse, she pushed his head into a wine-
skin filled with human blood, “and cried out as she committed this outrage: ‘Though I
have conquered you and live, yet you have ruined me by treacherously taking my son.
See now: I fulfill my threat: you have your fill of blood.’”24 According to Herodotus,
there are many accounts of Cyrus’ death, but this one is the most credible
(πιθανώτατος).
There are reasons to be suspicious. This logos certainly fits into Herodotus’ overall

narrative structure. The death of Cyrus at the hands of the Massagetae is a repeating
topos of the hubris of Persian overreach: just as Cyrus meets his demise beyond the
Araxes, so too does Cambyses fail in Ethiopia, Darius in Scythia, Xerxes in Greece.25

The fulfillment of Tomyris’ threats, the significance of the dream-omen, and
Croesus’ discussion of strategy all find many parallels elsewhere in the History, and
are therefore Herodotean creations or modifications. It is not likely, however, that
he created the story from scratch. Certain elements of the tale are easily recognizable
motifs that work towards Herodotus’ ideological arguments, so they can be explained
as such. Other elements cannot be attributed to Herodotus, or to Greek literary culture
in general. For example, the Massagetae names Tomyris and Spargapises are most likely
of Iranian origin,26 and are not Herodotus’ inventions. The ethnographic details about
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the Messagetae, especially in material culture, are broadly applicable to “Scythian”
steppe culture generally.27 Again, the point is not that Herodotus’ account is
correct, it is that his account is based on a core given to him by someone else, ultimately
Iranian in origin.
That Herodotus had at least one knowledgeable Persian informant is generally

accepted today,28 and should not be particularly surprising: such a person would
not have been hard for Herodotus to find. In fact, Herodotus himself tells us that
Zopyrus, son and grandson of Persian satraps, lived in Athens in exile.29 What I
wish to bring to the foreground is the fact that, regardless of the social status of Her-
odotus’ Persian informants, their information would have been a reflection of the
“official party line” put out by the contemporary royal court. This does not rule
out the possibility of an unofficial folk-narrative that could compete with the official
story, nor is it to be taken to suggest that there was only one official story: competing
factions within or around the court might also be at work, challenging the other’s
recollection and interpretation of the past. On topics as politically significant as the
births, achievements, and deaths of kings, Herodotus would have been listening to
propaganda.
We can begin by establishing the context of the propaganda. There is good reason

to believe that Herodotus was receiving a narrative crafted in the relatively recent past.
Cyrus, of course, did not write his own death-story, but we can be sure that his son,
Cambyses, would have emphasized his father’s amazing achievements, as well as his
own legitimacy. However, it is just as certain that Darius, likely a usurper from
outside of the direct line of legitimate succession, would have rewritten the narrative
for his own benefit, and to the detriment of Cambyses. Thus, the narrative could not
be any older than the beginning of Darius’ reign, ca. 520 BCE. We know that Darius
went on a propaganda spree, spreading his Bisotun text (in Old Persian, the *dipiciça-)
throughout the empire.30 We also know that an oral version of this narrative (the
handuga-31) made it to Greece, and forms the backbone of Herodotus’ account of
Darius’ journey to the throne of Persia.32 I suggest that Darius also issued a new nar-
rative of Cyrus’ death, the original now being lost to us. Most likely, it would have
been an oral text, in order that it would be accessible to a large number of people.
Unfortunately, this means that there was no attempt to preserve it permanently,
but some portion of the narrative may have made it to Greece, and formed the
core of Herodotus’ account of the death of Cyrus.
In Herodotus’ account, there is more specific evidence that Darius was the sender.

At 1.209, Cyrus has his dream, wherein Darius’ wings spread across both Asia and
Europe. In the Histories, prophetic dreams come almost exclusively to foreign
tyrants. They appear at decisive and transitional moments and offer a coded
glimpse of the future.33 In Greek literature, the dreams of rulers were regarded
as especially significant, as they influenced the destinies of whole nations.34 Cyrus’
dream during the Massagetae campaign is no different, and shows all the traits we
would expect of a Herodotean dream. Yet there are signs that it may not be solely
the product of Herodotus’ own imagination. Asheri identified the wings on Darius’
back as a “charismatic symbol of the king, the chosen one of Ahura Mazda.”35 In
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Achaemenid art, the winged xwarrah symbol typically appears above a king, and the
two are clearly differentiated,36 but it is easy to see how a foreigner might transpose the
wings onto the king himself, especially based on an oral description of the icon. Since
we are working under the assumption that Darius was the original author of Cyrus’
dream scene, the emphasis must have been on the divine foretelling of Darius’ succes-
sion to the throne. We cannot determine if the dream was originally attributed to
Cyrus or not, as Herodotus has most likely decontextualized and repurposed the
scene for his own literary needs, leaving too few traces of the original.
While I still would not reject the possibility that Cyrus’ dream is the product of

Herodotus’ imagination, a closer look at the passage reveals an interesting detail.

When Cyrus awoke he considered his vision, and because it seemed to him to be of
great importance, he sent for Hystaspes and said to him privately, “Hystaspes, I have
caught your son plotting against me and my sovereignty; and I will tell you how I
know this for certain. The gods care for me and show me beforehand all that is
coming. Now then, I have seen in a dream in the past night your eldest son with
wings on his shoulders, overshadowing Asia with the one and Europe with the
other. From this vision, there is no way that he is not plotting against me. Therefore
hurry back to Persia, and see that when I come back after subjecting this country
you bring your son before me to be questioned about this.”
Cyrus said this, thinking that Darius was plotting against him; but in fact, heaven
was showing him that he himself was to die in the land where he was and Darius
was to inherit his kingdom.37

In this passage, Herodotus goes out of his way to emphasize that Darius was not, in
fact, plotting to usurp the throne. Instead, the dream, which Cyrus identifies here as an
infallible message from the gods, only predicts that Cyrus will die and Darius will
become king. This preemptive absolution for the eventual coup can only have come
from Darius’ own court.
I suggest that, after Darius’ coup, he commissioned a retelling of Achaemenid

history. As his Bisotun narrative shows, he faced repeated revolts throughout his
empire, and needed to establish his legitimacy so that he could maintain his rule
with something other than brute force. He could not claim to be the legitimate suc-
cessor of Cyrus, as Cyrus had made a great effort to publicly demonstrate his
support for Cambyses, his son and designated heir. Herodotus38 records that
Cyrus had nominated Cambyses as his successor, and Babylonian documents
confirm this: Cambyses may have participated in a ritual shortly after the capture
of Babylon in 539,39 and was installed as the King of Babylon during Cyrus’
reign.40 Rollinger argues that Darius crafted a new dynastic family tree, in which
he and Cyrus shared a common ancestor, Tiespes. The most obvious display of
this propaganda campaign are the three forged Old Persian inscriptions at
Pasargadae attributed to Cyrus, where he claims Achaemenes as an ancestor.41
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This dovetails with Darius’ claim at Bisotun, that he had restored the kingship to its
rightful place, that is, in the control of his family.42

But this would not have been sufficient. Darius still had to deal with the fact of the
legitimate reigns of Cambyses and Bardiya. His solution was to undermine Cyrus’
legitimacy without undermining Achaemenid kingship as a whole. His attack was
threefold: first, he stripped Cyrus of his virtues, but only at the very last moment
of his life. Whereas Herodotus’ Cyrus is wise, pious, and a brilliant strategist, for
most of Book 1, in the chapters following the Babylonian conquest he becomes
vain, reckless, and made soft by luxury.43 The ultimate display of the gods’ displeasure
with Cyrus was his death on the battlefield.44 Next, Darius used the dream to show
that heaven had transferred its mandate from Cyrus to Darius. Finally, in the
account preserved in the Bisotun inscription,45 Darius claimed that Cambyses had
secretly killed his brother and heir, Bardiya, and then he himself died in Egypt. The
evil magus Gaumata, pretending to be Bardiya, had then taken the throne. This usur-
pation had prompted Ahuramazda to grant the rule to Darius.46 In this fashion,
Darius managed to avoid casting too much aspersion on the character of the
empire’s founder, while simultaneously eliminating Bardiya and Cambyses as legiti-
mate competitors for the kingship.
Darius was the sender, and his message was of his own legitimacy. Who was his reci-

pient? It was most likely not “the Persians,” writ large, as the vast majority of Persians,
let alone non-Persian members of the empire, had so little influence that it was not
necessary for Darius to persuade them of his legitimacy. However, there would have
been a part of the aristocracy that was either loyal to the direct descendants of
Cyrus, or perhaps had royal aspirations of their own. In the period immediately
after Darius’ coup, at least five men in the vicinity of Persia attempted to challenge
Darius based on their own claims of local dynastic legitimacy. Āçina, the son of Upa-
darama, declared himself king in Elam.47 The Elamites themselves turned him over to
Darius for execution, but while Darius was in Babylon, a Persian named Martiya
declared himself Imani, king in Elam.48 Once again, the Elamites overthrew this
rebel, only for a Mede named Fravartiš to claim be the descendant of Cyaxares,
Cyrus’ great-grandfather. He, too, was ritually tortured and executed at Ecbatana.49

Next, Ciçataxma, a Sagartian, also claimed descent from Cyaxares, and for his troubles
was impaled at Arbela.50 Finally, the Persian Vahyazdāta claimed to be Bardiya and
seized control of Persia. After several battles, he was finally defeated, captured, and
killed.51 Although his rewriting of the death of Cyrus was only one part in Darius’
propaganda campaign, it was essential because it allowed noble Persians to turn
their support to him without completely rejecting Cyrus’ heritage or, more impor-
tantly, his conquests.
While it is impossible to gauge the impact of Darius’ message, there are clues that it

was largely successful. It survived long enough to reach Herodotus’ ears nearly a
century after it had been composed. This means that it was continually repeated at
the court. Consider also that it was composed and distributed a minimum of ten
to fifteen years after the actual death of Cyrus, meaning that there would have been
few eyewitnesses left to offer a convincing argument against Darius’ version.
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However, the very fact that alternate versions appeared in the writings of other Greek
historians shows that its dominance was not absolute. It is to these alternate versions
that we now turn.

The Story According to Ctesias

Ctesias’ account is preserved only in fragments recorded by other ancient writers.52

Ctesias claims that, as the doctor for the Persian king Artaxerxes II, he had personal
access to the king and his family members, and that he was present at the 401 BCE
battle of Cunaxa, where Artaxerxes fought and defeated his brother Cyrus the
Younger. The dates and length of his stay at the royal court are uncertain, as the
sources are contradictory.53 Ctesias’ history ends in 398/397 BCE, and it is believed
that he wrote his Persika in ca. 394. He tells us that Cyrus, while at war with the Der-
bices, fell from his horse and was struck by a javelin. Once he was safely in bed, he
gathered his sons, appointed Cambyses as king, made Tanyoxarces master of the
lands of the Bactrians, Choramnians, Parthians, and Carmanians, and declared that
he would not have to pay tribute on these lands. With his last words he told them
to be at peace with each other, and to honor their mother. He died two days later.54

Once again, this version has been heavily reworked by the author in order to give a
commentary on the nature of the Persian empire, to be read by a Greek audience. But
there is no reason to assume that the core of the story (Cyrus died in bed, after divid-
ing the empire between his sons) was not from a Persian source. Instead, as we did
with Herodotus, we should consider the context in which Ctesias, and later Xeno-
phon, may have received these narratives in order to determine if they might have
been pieces of propaganda. If that seems to be the case, we shall attempt to determine
the sender, recipient, and message of each version.
Some scholars strongly caution using Ctesias’ Persika as a historical source, because

they see it as untrustworthy or fabricated. While this approach still predominates, in
recent years scholars have started to come around on Ctesias.55 A proper analysis of
this debate requires far more space than is available here, and I will only say that,
for the purposes of this study, we are interested in the authenticity of Ctesias’
account, not its historical accuracy; that is to say, we seek evidence that Ctesias
made use of information which he received from Persian, Babylonian, or other
Near Eastern sources. One argument in favor of this is that various excerpts from
the Persika agree with what we know from cuneiform sources and/or archaeology.
For example, Ctesias shows knowledge of the Median‒Babylonian coalition which
destroyed the Assyrian empire,56 and his account of Darius’ rise to power has simi-
larities with Darius’ narrative at Bisotun57—both instances where Ctesias is in
closer accord with the Mesopotamian texts than is Herodotus. One might also
think of the Iranian and Mesopotamian names known from cuneiform texts in
Ctesias, such as Arbaces (Arbaku)58 and Parsondes (Paršandāta).59 To be clear, to
note that Ctesias got some things right is in no way a suggestion that we should
take everything he says as fact. But unless we can discover a previous Greek source
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for these pieces of historical data, we must assume that Ctesias learned them from
Near Eastern sources.
A second argument concerns the possibility of Ctesias’ access to written texts at the

Persian court. On two occasions Ctesias claimed to have based his narrative on “royal
records,” which are called βασιλικαὶ διϕθεραὶ or βασιλικαὶ ἀναγραϕαὶ. No trace of
such records have been found at any Persian administrative center.60 It is possible,
however, that Ctesias misidentified the texts as “Persian,” when in fact they were Baby-
lonian. The Babylonian chancery continued its chronicle tradition throughout the
Persian period, and indeed into the Seleucid and Parthian ages. The composition of
texts such as the Cyrus Cylinder, the Dynastic Prophecy, and the Antiochus Cylinder
show that the Babylonian scribes were perfectly capable of composing narrative texts
based on recorded data, in the service of the ruling dynasty.61 In addition, the Hebrew
Bible makes a few references to a Persian “book of deeds” which served to educate and
entertain the royals.62 None of this is proof that the βασιλικαὶ διϕθεραὶ/ἀναγραϕαὶ
existed; even if we were to have proof, we would still need to show that Ctesias did in
fact have access to such an archive, and that he was able to understand the texts.
However, even if Ctesias was unable to make use of written sources, he still would

have had access to oral sources. Assuming that he did in fact spend time at the Persian
royal court as a doctor, we can be sure that he would have been able to speak with the
locals, even if only through a translator: what good is a doctor who cannot commu-
nicate with his patients? Ctesias cites the queen Parysatis as a source, as well as the
Greek commander Clearchus;63 but there is evidence that he was exaggerating his
own importance in the narrative, so he may not have actually spoken with these indi-
viduals.64 However, in the Achaemenid court there would have been eunuchs, ser-
vants, bureaucrats, and all the other functionaries that remain unnamed, but
nevertheless would have been priceless sources of first-hand knowledge, gossip, and
folklore. This would have given him access to the accounts of past and contemporary
events. While this is hardly a reliable source for “serious history,” in our case, what we
want is court gossip. We need Ctesias to preserve the tales popular amongst the
Persian elites of his day, however unbelievable those tales might be. Royal propaganda,
especially when it took the form of oral narrative, was not designed to be stored in a
library and analyzed by scholars. Ideally, it would capture the imagination of the popu-
lation, who would internalize it and repeat it.
With that in mind, it is reasonable to assume that Ctesias was, at least in part,

reporting what he saw, read, and/or heard at Artaxerxes’ court. Although he had
no specific motivation to scrupulously report the truth, he also had no clear motive
to invent his narratives wholesale.65 Since the revolt of Cyrus the Younger was
easily the most important event of Artaxerxes’ early reign, Ctesias must have been
bombarded with royal propaganda concerning that episode, and, at least while at
court, probably did not have access to many competing narratives. This propaganda
was likely the core of Ctesias’ source material.
One strategy employed by Artaxerxes was to destroy Cyrus’ reputation. According

to Ctesias, Artaxerxes’ trusted satrap, Tissaphernes, accused Cyrus of plotting to kill
the king by hiding like a coward in a temple and murdering him during his investiture
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ceremony.66 Another strategy was to ensure that the narrative of the battle of Cunaxa
made Artaxerxes look like a heroic warrior-king. Ctesias reports that Artaxerxes, after
the battle, claimed to have been the one who actually dealt Cyrus the death-blow, even
though this deed actually belonged to a Persian called Mithridates, and that he silenced
the men who actually killed Cyrus with lavish gifts.67

It is obvious that Artaxerxes, having barely survived an attack on himself and his
throne, would want to fashion a narrative of the battle of Cunaxa that conveyed a
message of his legitimacy and power. It is less obvious where the story of Cyrus the
Great comes into play. However, it is apparent that Ctesias’ account of the final
days of Cyrus the Great served both to challenge Cyrus’ legitimacy and to emphasize
the importance of loyalty between royal brothers.
In this version, Cyrus’ death is not radically different from that found in Herodo-

tus. Cyrus marched against Amorges and his wife Sparethe, king and queen of the
Sakae tribe.68 Cyrus managed to capture Amorges, but Sparethe led a coordinated
counterattack and ultimately defeated Cyrus. Several Persian nobles were captured,
and Amorges was freed in a prisoner exchange. Nothing further is known about
this battle.69 Later, while on campaign against another tribe, the Derbices, an
Indian struck Cyrus with a javelin in his hip and knocked him off his horse. As
Cyrus was carried from the field, Amorges, now apparently Cyrus’ vassal or ally,
arrived with his Saka horsemen and led the combined Persian‒Saka army to victory.
Whatever we might think of this account in terms of its historical value, it clearly

shows Cyrus as a weak leader who cannot even stay on his horse, being reliant on the
nomad Amorges to win his battles for him. Just like Darius, Artaxerxes would have
benefited from a portrayal of Cyrus as a king who, in his last campaign, lost his
ability to command troops and, therefore, his right to rule. But Artaxerxes may
have gone a step further. Whereas Herodotus states that Cyrus was the son of Cam-
byses, a Persian “of a good family,”70 and Mandane, a Median princess, Ctesias reports
that Cyrus’ father was a Mardian thief named Atradates and his mother was Argoste, a
goat herder.71 The effect of all of this was to link Cyrus the Younger to his namesake,
whose reputation was now, if all went according to plan, thoroughly diminished.72

Unlike Darius, Artaxerxes was ruling at a time when the Achaemenid empire was a
century and a half old, and therefore felt that any damage to the prestige of the
empire’s founder would have no consequences, other than to tarnish the image of
the only other Persian noble to bear that same name.73

The similarities between Cyrus’ birth narrative and that of the Assyrian king Sargon
are striking.74 The original tale was probably in existence by the end of the third mil-
lennium BCE, and resurfaced under Sargon II in the eighth century.75 The Babylo-
nian chancery would have been well-equipped to refashion the motif for Cyrus the
Great in the aftermath of his conquest of the city in 540, but the question is
whether they did so. The Cyrus Cylinder does not record a narrative based on
Sargon’s model, but the tale could have been preserved and spread orally. Given the
frequency of the motif of the “hero abandoned as a child” across Indo-European
and specifically Greek mythology,76 we might also imagine that Ctesias created the
narrative, using his own native literary models. If Ctesias’ version was not created
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under Artaxerxes II, it was certainly to Artaxerxes’ advantage that there existed a ready-
made literary model which could be used to contrast Cyrus’ lowly upbringing with his
own royal heritage.77

At the same time, Artaxerxes was also using Cyrus the Great and his heritage to
further attack Cyrus the Younger. According to Ctesias, on his deathbed, Cyrus
made Cambyses king and declared that his younger son, Tanyoxarces, would have
control over Bactria, Choramnia, Parthia, and Carmania, without owing Cambyses
tribute. Further, he nominated other elite Persians to satrapies, and had them
“pledge an oath of allegiance with him and each other. He prayed that whoever
remained well-disposed towards the others should prosper but called down curses
on anyone who initiated any unjust act.”78

Artaxerxes, the sender, intended his message to be: I am the rightful king, as eldest
son and chosen successor of the Great King Darius II, and my legitimacy is proven by my
personal defeat of the rebel Cyrus. The recipients must have been the surviving Persian
nobles, those who stayed loyal and those who fought for Cyrus. Ctesias reports that
Artaxerxes richly rewarded his allies, and punished rebels for cowardice, rather than
treason.79 The only ones he killed were those who deviated from his official story,
by claiming that they, not the king, had killed Cyrus, “for he wanted all the barbarians
and Greeks to believe that while fighting in close combat in the course of his
expeditions he had both given and received a blow—and that whilst he had been
wounded himself, he had also killed his adversary.”80

The Story According to Xenophon

Like Ctesias, Xenophon was also at the battle of Cunaxa, but on the other side—an
Athenian serving under the Spartan mercenary commander Clearchus. After the death
of Cyrus the Younger in the battle, Xenophon and the remaining Greek troops had
to fight their way back to safety, an account of which became the basis for Xenophon’s
Anabasis. He also wrote the Cyropaedia, a discussion of the philosophical and practical
aspects of kingship, written sometime in the 360s.81 Plutarch reports that Xenophon
was familiar with Ctesias’ works.82 Xenophon’s account is not purely Persian propa-
ganda; he was definitely motivated by Greek politics,83 and the Cyropaedia especially is
clearly a rhetorical project of Xenophon’s own design. This makes it even more difficult
to asses the influence of Persian propaganda on the final product. However, assuming
that we were right in linking Artaxerxes’ propaganda to negative images of Cyrus the
Great in Ctesias’ work, we should expect that Cyrus the Younger had a response. The
character of Cyrus the Younger in the Anabasis is clearly modeled on Cyrus the Great
of the Cyropaedia. Xenophon may well be responsible for much of the detail, but it is
unlikely that the real Cyrus the Younger did not make good use of his name.
According to the Cyropaedia, Cyrus, now an old man, made one last journey back

to Persia. He saw a god in a dream who told him, “Make ready, Cyrus; for thou shalt
soon depart to the gods.”84 Cyrus then climbed to an altar on a high mountain and
sacrificed to his gods. Afterwards, he gathered his nobles for one last speech. He gave
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thanks for his long and happy life, and his many friends. He nominated his son Cam-
byses as his successor, and encouraged him to be at peace and in friendship with his
younger brother, who is here named Tanaoxares. He ended with a meditation on
the soul and the afterlife. His last words were “If you do good to your friends, you
will also be able to punish your enemies.”85

But, tragically, Cyrus’ admonitions went unheeded. After his death, his empire
began to pull apart, and his subjects abandoned their traditions. According to Xeno-
phon, “Their morality is in such as state, that all the inhabitants of Asia have been
turned to wickedness and wrongdoing. For, whatever the character of the rulers is,
so too is that of the people under them for the most part.”86 The Persians in Xeno-
phon’s own lifetime, he says, are more dishonest, effeminate, and impious, and far
weaker in body and spirit. As such, their army is made up of officers who were pro-
moted based on their personal connections, not skill, and soldiers who are undisci-
plined, cowardly, and poorly trained. We can readily attribute this section to
Xenophon himself, as it is self-evidently a summary of his own judgments.
However, this judgment itself needs explanation. It is now generally accepted that,
despite the claims of Ctesias, Xenophon, Isocrates, and others, the fourth century
was not a period of continuous decline for the Achaemenids.87 We can chalk up
Xenophon’s assessment to simple ignorance and inaccuracy, no doubt magnified by
the decades between his time in Persian territory and the date of composition of
the Cyropaedia. But this assessment might also have been based on his experiences
in the late fifth century, considering his sources of information. The only Persians
that Xenophon would have been in contact with were those surrounding Cyrus the
Younger, if not the man himself. When we read the Cyropaedia and the Anabasis
together, it is clear that Cyrus the Younger was equating himself with his namesake,
while accusing his brother of illegitimacy, because he had perverted or lost all the royal
virtues. The plea for a savior, a Cyrus reborn, to lead the empire back to its glory days,
is left unspoken.
Cyrus’ campaign against his brother was as much a propaganda battle as a contest of

arms. He knew that his brother would fight him with all the resources of the empire,
and had raised his own army by convincing men to turn away from the legitimate,
divinely-aided king, an act that would certainly end in torture and death if they
were not victorious. He had to “generate personal loyalty strong enough to break
the links that bound the Persians to the Great King.”88 As Cyrus was preparing his
revolt, he attracted elite supporters by scrupulously performing acts of propaganda
associated with the virtues of Persian royalty: honesty, generosity, skill with horses,
piety, martial prowess and bravery.89 Traditional Iranian motifs may lie beneath
other aspects of Xenophon’s account as well. Heleen Sancisi-Weerdenburg has ana-
lyzed Cyrus’ deathbed speech and compared it to the inscriptions of Darius the
Great at Naqš-i Rustam, finding that these texts had similar ideological frameworks.
Naturally, Xenophon never read any Old Persian inscriptions, so he must have
received this information from an oral source, and adjusted his version to appeal to
his Greek readers.90
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It must be acknowledged that, as much as Xenophon respected Cyrus the Younger,
he did not write the Cyropaedia as an apology for his former employer. His account
raises the issue of the brotherly trust and love between Cambyses and Tanaoxares, the
sons of Cyrus. This is problematic for Cyrus the Younger: how can the younger son
justify overthrowing his elder brother, when this is specifically what Cyrus told
Tanaoxares not to do? First, the elder son is made the heir because he is wiser and
more experienced; should he demonstrate that he is, in fact, inferior to his younger
sibling, he can no longer claim legitimacy. Second, the dying Cyrus reminds his
sons that their support is mutual, not one-way. Like Ctesias, Xenophon reports
that Tissaphernes suggested to Artaxerxes that Cyrus was plotting, and Artaxerxes
believed the accusation.91 “Only when a brother stands with his brother,” the dying
Cyrus told Cambyses, “does he stand beyond the reach of the envy of others.”92 By dis-
honoring his brother, Artaxerxes was the first to sever their relationship and was there-
fore responsible for Cyrus’ rebellion.
So the sender was Cyrus the Younger, his message was that he embodied the virtues

of Cyrus the Great, while Artaxerxes had demonstrably lost whatever legitimacy is pro-
visionally granted to the eldest son. His recipients were the Persian magnates within
his own satrapy (western Asia Minor), as well as other nobles at the court of Artax-
erxes. Xenophon reports that all of the Ionian cities defected to Cyrus, while
almost no one defected from him to the king. His message was not aimed at his
Greek mercenaries: he had to trick them to get them to march into Syria, and he
only offered financial rewards. There is no evidence that he strove to appeal to
their emotions.
To conclude, the story of the death of Cyrus the Great was one which must have

aroused strong feelings amongst the Persian aristocracy, even 150 years after the fact.
This made it the perfect framework around which later rulers and rebels could craft a
powerful piece of propaganda. Darius could appeal to his recipients’ fear, by telling
them that Cyrus had lost divine favor, and put the empire at risk—and he, of
course, was divinely chosen to set the empire back on its proper footing. Artaxerxes
could appeal to his recipients’ sense of justice, by showing that Cyrus the Great was
the descendant of a criminal, while simultaneously reminding them of the loyalty
which a younger son and servant owed to his elder brother and master. Cyrus the
Younger could appeal to his recipients’ nostalgia by reminding them of the glorious
conquests and wisdom of Cyrus the Great. All three—a rebel who died in battle, a
usurper who made it to the throne, a ruler who barely held on—were attempting
to push their recipients—always the Persian nobility—to accept them as the legitimate
king.
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68. Note the similarity between the name of the queen Sparethe here, and Spargaspises, her son, in Her-
odotus.

69. F9, Photius §3.
70. Hdt. 1.107.2.
71. F8d, Nicolas of Damascus Frag. Griech. Hist. 90 F66 §3.
72. Hirsch, Friendship of the Barbarians, 73; Lenfant, Ctésias de Cnide, lix‒lx.
73. Ctesias (F15a. Plutarch, Artaxerxes, 1.3) specifically states that Cyrus the Younger took his name

from Cyrus the Great.
74. For discussion of these similarities, see Drews, “Sargon, Cyrus and Mesopotamian”; Lenfant, “Ctésias

et Hérodote,” especially 366‒9; and Kuhrt, “Making History.”
75. Kuhrt, “Making History,” 352.
76. Redford, “The Literary Motif”; Lewis, “The Legend of Sargon.”
77. Lenfant, Ctésias de Cnide, lix‒lx, and “Ctésias et Hérodote,” 368.
78. F9, Photius §8, trans. Llewellyn-Jones and Robson. The bibliographic information: Llewellyn-Jones,

Lloyd, and James Robson. Ctesias’ History of Persia :Tales of the Orient. London and New York:
Routledge, 2010.

79. F26, Plutarch, Artaxerxes, 14.1‒4.
80. Ibid., 14.6‒16.7, trans. Llewellyn-Jones and Robson.
81. Tuplin, “Xenophon’s Cyropaedia,” 72.
82. Artaxerxes, 15.6.
83. Bassett, “Death of Cyrus,” 475: “Having risked trouble with the Athenians by accompanying a

Persian who had actively assisted the Spartans, it was also in his best interests to portray Cyrus
the Younger in a good light.”

84. Miller, Xenophon: Cyropaedia, 8.7.2.
85. Ibid., 8.7.28.
86. Ibid., 8.8.5. Sage, “Dying in Style,” demonstrates that section 8.8 does, in fact, belong to the Cyropae-

dia, contra Hirsch, Friendship of the Barbarians, 91‒7.
87. Briant, From Cyrus to Alexander, 674‒5, 783‒813; Wiesehöfer, “The Achaemenid Empire.”
88. Briant, From Cyrus to Alexander, 621.
89. Brownson, Xenophon: Anabasis, 1.9. With that said, Flower, Xenophon’s Anabasis, 188‒94 shows that,

while Xenophon reports this Message, he is also critical of Cyrus the Younger, and subtly points out
ways that he did not live up to his namesake. Xenophon, like Herodotus and Ctesias, was not an
uncritical mouthpiece for Achaemenid propagandists.

90. Sancisi-Weerdenburg, “The Death of Cyrus,” 468‒71.
91. Brownson, Xenophon: Anabasis, 1.1.2‒4.
92. Miller, Xenophon: Cyropaedia, 8.7.16; my translation.

Bibliography

Altheim, Franz, and Ruth Stiehl. Geschichte Mittelasiens im Altertum. Berlin: de Gruyter, 1970.
Asheri, David, Alan B. Lloyd, and Aldo Corcella. A Commentary on Herodotus Books I-IV. Edited by
Oswyn Murray and Alfonso Moreno. Oxford: Oxford University Press, 2007.

Avery, Harry C. “Herodotus’ Picture of Cyrus.” The American Journal of Philology 93, no. 4 (1972): 529–
546.

Balcer, Jack Martin. Herodotus and Bisitun : Problems in Ancient Persian Historiography. Stuttgart: Franz
Steiner, 1987.

Barjamovic, Gojko. “Propaganda and Practice in Assyrian and Persian Imperial Culture.” In Universal
Empire: A Comparative Approach to Imperial Culture and Representation in Eurasian History, edited
by Peter F. Bang and Dariusz Kołodziejczyk, 43–59. Cambridge: Cambridge University Press, 2012.

Bassett, Sherylee R. “The Death of Cyrus the Younger.” The Classical Quarterly 49, no. 2 (1999): 473–
483.

18 Beckman

https://doi.org/10.1080/00210862.2017.1337503 Published online by Cambridge University Press

https://doi.org/10.1080/00210862.2017.1337503


Bekker, Immanuel, ed. Photii Bibliotheca. Vol. 1. 2 vols. Berolini: G. Reimer, 1824.
Benveniste, Émile. “La Ville de Cyreschata.” Journal Asiatique 234 (1943–1945): 163–166.
Bichler, Reinhold. “Die ‘Reichsträume’ bei Herodot. Eine Studie zu Herodots schöpfersicher Leistung
und ihre quellenkritische Konsequenz.” Chiron 15 (1985): 125–147.

Briant, Pierre. From Cyrus to Alexander : A History of the Persian Empire. Winona Lake, IN: Eisenbrauns,
2002.

Brownson, Carleton L. Xenophon: Anabasis. Revised by John Dillery. Cambridge, MA: Harvard Univer-
sity Press, 1998.

Burstein, Stanley Mayer. The “Babyloniaca” of Berossus. Sources from the Ancient Near East. Vol. 1, Fascicle
5. Malibu: Undena Publications, 1978.

Cooley, Jeffrey L. “Propaganda, Prognostication, and Planets.” In Divination, Politics, and Ancient
Near Eastern Empires, edited by Alan Lenzi and Jonathan Stökl, 7–32. Atlanta, GA: Society of Biblical
Literature, 2014.

De Sélincourt, Aubrey, trans. Herodotus: The Histories. London: Penguin, 2003.
Dorati, Marco. “Ctesias the Falsifier?” Quaderni di storia 41 (1995): 33–52.
Drews, Robert. “Sargon, Cyrus and Mesopotamian Folk History.” Journal of Near Eastern Studies 33,
no. 4 (1974): 387–393.

Ellul, Jacques. Propaganda: The Formation of Men’s Attitudes. New York: Vintage Books, 1973.
Finkelstein, J. J. “Early Mesopotamia, 2500–1000 B.C.” In Propaganda and Communication in World
History, edited by Harold D. Lasswell, Daniel Lerner, and Hans Speier, 50–110. Honolulu: Published
for the East-West Center by the University Press of Hawaii, 1979.

Flower, Michael A. Xenophon’s Anabasis, Or, the Expedition of Cyrus. Oxford: Oxford University Press,
2012.

Garelli, Paul. “La propaganda royale assyrienne.” Akkadica 27 (1982): 16–29.
Grayson, Albert Kirk. Assyrian and Babylonian Chronicles. Locust Valley, NY: J. J. Augustin, 1975.
Grayson, Albert Kirk. Assyrian Rulers of the Early First Millennium BC I (1114–859 BC). RIMA
2. Toronto: University of Toronto Press, 1991.

Hirsch, Steven W. The Friendship of the Barbarians: Xenophon and the Persian Empire. Hanover: Pub-
lished for Tufts University by University Press of New England, 1985.

Hollmann, Alexander. The Master of Signs: Signs and the Interpretation of Signs in Herodotus’ Histories.
Cambridge, MA: Harvard University Press, 2011.

Humbach, Helmut, and Klaus Faiss. Herodotus’s Scythians and Ptolemy’s Central Asia: Semasiological and
Onomasiological Studies. Wiesbaden: Reichert Verlag, 2012.

Immerwahr, Henry R. Form and Thought in Herodotus. Cleveland: Published for the American Philolo-
gical Association by the Press of Western Reserve University, 1966.

Jacobs, Bruno. “Kyros, der große König, der Achämenide. Zum verwandtschaftlichen Verhältnis und zur
politischen und kulturellen Kontinuität zwischen Kyros dem Großen und Dareios I.” In Herodot und
das Persische Weltreich [Herodotus and the Persian Empire]: Akten des 3. Internationalen Kolloquiums
zum Thema “Vorderasien im Spannungsfeld klassischer und altorientalischer Überlieferungen,” Innsbruck,
24.–28. November 2008, edited by Robert Rollinger, Brigitte Truschnegg, and Reinhold Bichler, 635–
663. Wiesbaden: Harrassowitz Verlag, 2011.

Jowett, Garth, and Victoria O’Donnell. Propaganda and Persuasion. 5th ed. Thousand Oaks, CA: Sage,
2012.

Justi, Ferdinand. Iranisches namenbuch. Marburg: N. G. Elwert, 1895.
Kiessling, Gottlieb. Ioannis Tzetzae historiarum variarum chiliades. Lipsiae: F.C.G. Vogel, 1826.
Kuhrt, Amélie. The Ancient Near East, C. 3000–330 BC. London: Routledge, 1995.
Kuhrt, Amélie. “MakingHistory: Sargon of Agade and Cyrus the Great of Persia.” InA Persian Perspective:
Essays in Memory of Heleen Sancisi-Weerdenburg, edited by W. F. M. Henkelman and Amélie Kuhrt,
347–361. Achaemenid History XIII. Leiden: Nederlands Instituut voor het Nabije Oosten, 2003.

Kuhrt, Amélie. “Cyrus the Great of Persia: Images and Realities.” In Representations of Political Power :
Case Histories from Times of Change and Dissolving Order in the Ancient Near East, edited by Marlies
Heinz and Marian H. Feldman, 161–191. Winona Lake, IN: Eisenbrauns, 2007.

The Many Deaths of Cyrus the Great 19

https://doi.org/10.1080/00210862.2017.1337503 Published online by Cambridge University Press

https://doi.org/10.1080/00210862.2017.1337503


Laato, Antti. “Assyrian Propaganda and the Falsification of History in the Royal Inscriptions of Senna-
cherib.” Vetus Testamentum 45, no. 2 (1995): 198–226.

Lenfant, Dominique. “Ctésias et Hérodote.” Revue des Études Grecques 109, no. 2 (1996): 348–380.
Lenfant, Dominique. Ctésias de Cnide: La Perse, L’Inde, autres fragments. Paris: Belles lettres, 2004.
Lewis, Brian. “The Legend of Sargon: A Study of the Akkadian Text and the Tale of the Hero WhoWas
Exposed at Birth.” PhD diss., New York University, 1976.

Llewellyn-Jones, Lloyd, and James Robson. Ctesias’ History of Persia : Tales of the Orient. London: Rou-
tledge, 2010.

Marincola, John, ed. Herodotus: The Histories. Translated by Aubrey De Sélincourt. London; New York:
Penguin Books, 2003.

Miller, Walter. Xenophon: Cyropaedia. Vol. I, Books 1–4. Vol. II, Books 5–8. Cambridge, MA: Harvard
University Press, 1914.

Miller, Walter. Xenophon in Seven Volumes. Cambridge, MA; London: Harvard University Press;
W. Heineman, 1979.

Munson, Rosaria Vignolo. “Who Are Herodotus’ Persians?” Classical World 102 (2009): 457–70.
Neujahr, Matthew. “When Darius Defeated Alexander: Composition and Redaction in the Dynastic Pro-
phecy.” Journal of Near Eastern Studies 64, no. 2 (2005): 101–107.

Olmstead, Albert Ten Eyck. History of the Persian Empire. Chicago: University of Chicago Press, 1948.
Oppenheim, A. Leo. “Neo-Assyrian and Neo-Babylonian Empires.” In Propaganda and Communication
in World History, edited by Harold Lasswell, 1:111–144. Honolulu: University Press of Hawaii, 1979.

Peat, Jerome. “Cyrus ‘King of Lands,’Cambyses ‘King of Babylon’: The Disputed Co-Regency.” Journal of
Cuneiform Studies 41, no. 2 (1989): 199–216.

Petrovic, Ivana. “Posidippus and Achaemenid Royal Propaganda.” In Hellenistic Studies at a Crossroads:
Exploring Texts, Contexts and Metatexts, edited by R. L Hunter, Antonios Rengakos, and Evina Sista-
kou, 273–300. Trends in Classics - Supplementary Volumes 25, 2014.

Redford, Donald B. “The Literary Motif of the Exposed Child (Cf. Ex. ii 1–10).” Numen 14, no. 3
(1967): 209–228.

Rollinger, Robert. “Das teispidisch-achaimenidische Großreich: Ein ‘Imperium’ avant la lettre?” In Imper-
ien und Reiche in der Weltgeschichte epochenübergreifende und globalhistorische Vergleiche, edited by
Michael Gehler and Robert Rollinger, 1:149–192. Wiesbaden: Harrassowitz, 2014.

Rollinger, Robert. “Der Stammbaum des achaimenidischen Königshauses oder die Frage der Legitimität
der Herrschaft des Dareios.” Archäologische Mitteilungen aus Iran und Turan 30 (1998): 155–209.

Rosén, Haiim B. Herodoti Historiae. Vol. I, Libros I–IV; Vol. II, Libros V–IX, Indices. Bibliotheca Scrip-
torum Graecorum et Romanorum Teubneriana. Leipzig: Teubner, 1987.

Ross, Jennifer C. “Representations, Reality, and Ideology.” In Archaeologies of the Middle East: Critical
Perspectives, edited by Susan Pollock and Reinhard Bernbeck, 327–55. Malden, MA: Blackwell, 2005.

Ross, Sheryl Tuttle. “Understanding Propaganda: The Epistemic Merit Model and Its Application to
Art.” Journal of Aesthetic Education 36, no. 1 (2002): 16–30.

Sancisi-Weerdenburg, Heleen. “The Death of Cyrus: Xenophon’s Cyropaedia as a Source for Iranian
History.” In Papers in Honour of Professor Mary Boyce., edited by H. W. Bailey, A. D. H. Bivar,
Jacques Duchesne-Guillemin, and J. R. Hinnells, 459–471. Leiden: E. J. Brill, 1985.

Sage, Paula Winsor. “Dying in Style: Xenophon’s Ideal Leader and the End of the ‘Cyropaedia.’” The
Classical Journal 90, no. 2 (1994): 161–174.

Schmitt, Rüdiger. Die altpersischen Inschriften der Achaimeniden: Editio minor mit deutscher Übersetzung.
Wiesbaden: Reichert Verlag, 2009.

Schmitt, Rüdiger. The Bisitun Inscriptions of Darius the Great Old Persian Text. London: School of Orien-
tal and African Studies, 1991.

Shayegan, M. Rahim. Arsacids and Sasanians: Political Ideology in Post-Hellenistic and Late Antique Persia.
Cambridge: Cambridge University Press, 2011.

Shayegan, M. Rahim. Aspects of History and Epic in Ancient Iran: From Gaumata to Wahnam. Cambridge,
MA: Harvard University Center for Hellenic Studies, 2012.

20 Beckman

https://doi.org/10.1080/00210862.2017.1337503 Published online by Cambridge University Press

https://doi.org/10.1080/00210862.2017.1337503


Silverman, Jason M. “Was There an Achaemenid ‘Theology’ of Kingship? The Intersections of Mythol-
ogy, Religion, and Imperial Religious Policy.” In Religion in the Achaemenid Persian Empire: Emerging
Judaisms and Trends, edited by Diana Vikander Edelman and Anne Fitzpatrick-McKinley, 172–196.
Tübingen: Mohr Siebeck, 2016.

Stanley, Jason. How Propaganda Works. Princeton, NJ: Princeton University Press, 2015.
Stevenson, R. B. “Lies and Inventions in Deinon’s ‘Persica’.” In The Greek Sources: Proceedings of the Gro-
ningen 1984 Achaemenid History Workshop, edited by Heleen Sancisi-Weerdenburg and Amelie Kuhrt,
27–35. Achaemenid History 2. Leiden: Nederlands Instituut voor het Nabije Oosten, 1987.

Stronk, Jan P. Ctesias’ Persian History: Introduction, Text, and Translation. Düsseldorf: Wellem Verlag,
2010.

Sulimirski, T. “The Scyths.” In The Cambridge History of Iran. Cambridge: Cambridge University Press,
1985.

Taylor, Philip M. Munitions of the Mind: A History of Propaganda from the Ancient World to the Present
Era. Manchester: Manchester University Press, 2003.

Tuplin, Christopher. “Xenophon’s Cyropaedia: Fictive History, Political Analysis and Thinking with
Iranian Kings.” In Every Inch a King: Comparative Studies on Kings and Kingship in the Ancient
and Medieval Worlds, edited by Lynette Mitchell and Charles Melville, 67–90. Leiden: Brill, 2012.

Van Dongen, Erik. “Propaganda im frühen Perserreich (ca. 550–500 v. Chr.).” In Inszenierung des Sieges
—Sieg der Inszenierung, edited by Michaela Fahlenbock, Lukas Madersbacher, and Ingo Schneider,
173–180. Innsbruck: Studien Verlag, 2010.

Vogel, and Curt Theodor Fischer. 1888–1906 (reprint 1964–69). Diodori Bibliotheca Historica, 5 vols.
Stuttgart: Teubner.

Waerzeggers, Caroline. “Facts, Propaganda, or History? Shaping Political Memory in the Nabonidus
Chronicle.” In Political Memory in and after the Persian Empire, edited by Jason M Silverman and
Caroline Waerzeggers, 95–124. Atlanta, GA: Society of Biblical Literature Press, 2015.

West, Stephanie. “Herodotus’ Sources of Information on Persian Matters.” In Herodot und das Persische
Weltreich [Herodotus and the Persian Empire]: Akten des 3. Internationalen Kolloquiums zum Thema
“Vorderasien im Spannungsfeld klassischer und altorientalischer Überlieferungen,” Innsbruck, 24.-28.
November 2008, edited by Robert Rollinger, Brigitte Truschnegg, and Reinhold Bichler, 255–72, 2011.

Wiesehöfer, Josef. “The Achaemenid Empire in the Fourth Century B.C.E.: A Period of Decline?” In
Judah and the Judeans in the Fourth Century B.C.E., edited by Oded Lipschitz, Gary N. Knoppers,
and Rainer Albertz, 11–30. Winona Lake, IN: Eisenbrauns, 2007.

Yablonsky, Leonid. “Scythians and Saka: Ethnic Terminology and Archaeological Reality.” In The Golden
Deer of Eurasia: Perspectives on the Steppe Nomads of the Ancient World, edited by Joan Aruz, Ann
Farkas, and Elisabetta Valtz Fino, 24–31. New York: Metropolitan Museum of Art, 2006.

Younger, K. Lawson. Ancient Conquest Accounts: A Study in Ancient Near Eastern and Biblical History
Writing. Sheffield: JSOT Press, 1990.

Zawadzki, Stefan. “The Portrait of Nabonidus and Cyrus in Their (?) Chronicle. When and Why the
Present Version Was Composed.” In Who Was King? Who Was Not King? The Rulers and the
Ruled in the Ancient Near East, edited by Petr Charvát and Petra Vlčková, 142–154. Prague: Institute
of Archaeology of the Academy of Sciences of the Czech Republic, 2010.

Ziegler, K. Plutarchi vitae parallelae. Vol. 3.1. Leipzig: Teubner, 1971:318–351.

The Many Deaths of Cyrus the Great 21

https://doi.org/10.1080/00210862.2017.1337503 Published online by Cambridge University Press

https://doi.org/10.1080/00210862.2017.1337503

	Abstract
	Definition
	The Story According to Herodotus
	The Story According to Ctesias
	The Story According to Xenophon
	Notes
	Bibliography


<<
  /ASCII85EncodePages false
  /AllowTransparency false
  /AutoPositionEPSFiles false
  /AutoRotatePages /PageByPage
  /Binding /Left
  /CalGrayProfile ()
  /CalRGBProfile (Adobe RGB \0501998\051)
  /CalCMYKProfile (U.S. Web Coated \050SWOP\051 v2)
  /sRGBProfile (sRGB IEC61966-2.1)
  /CannotEmbedFontPolicy /Error
  /CompatibilityLevel 1.3
  /CompressObjects /Off
  /CompressPages true
  /ConvertImagesToIndexed true
  /PassThroughJPEGImages false
  /CreateJobTicket false
  /DefaultRenderingIntent /Default
  /DetectBlends true
  /DetectCurves 0.1000
  /ColorConversionStrategy /sRGB
  /DoThumbnails true
  /EmbedAllFonts true
  /EmbedOpenType false
  /ParseICCProfilesInComments true
  /EmbedJobOptions true
  /DSCReportingLevel 0
  /EmitDSCWarnings false
  /EndPage -1
  /ImageMemory 524288
  /LockDistillerParams true
  /MaxSubsetPct 100
  /Optimize true
  /OPM 1
  /ParseDSCComments false
  /ParseDSCCommentsForDocInfo true
  /PreserveCopyPage true
  /PreserveDICMYKValues true
  /PreserveEPSInfo false
  /PreserveFlatness true
  /PreserveHalftoneInfo false
  /PreserveOPIComments false
  /PreserveOverprintSettings false
  /StartPage 1
  /SubsetFonts true
  /TransferFunctionInfo /Remove
  /UCRandBGInfo /Remove
  /UsePrologue false
  /ColorSettingsFile ()
  /AlwaysEmbed [ true
  ]
  /NeverEmbed [ true
  ]
  /AntiAliasColorImages false
  /CropColorImages true
  /ColorImageMinResolution 150
  /ColorImageMinResolutionPolicy /OK
  /DownsampleColorImages true
  /ColorImageDownsampleType /Bicubic
  /ColorImageResolution 300
  /ColorImageDepth -1
  /ColorImageMinDownsampleDepth 1
  /ColorImageDownsampleThreshold 1.50000
  /EncodeColorImages true
  /ColorImageFilter /DCTEncode
  /AutoFilterColorImages false
  /ColorImageAutoFilterStrategy /JPEG
  /ColorACSImageDict <<
    /QFactor 0.90
    /HSamples [2 1 1 2] /VSamples [2 1 1 2]
  >>
  /ColorImageDict <<
    /QFactor 0.40
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /JPEG2000ColorACSImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 15
  >>
  /JPEG2000ColorImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 15
  >>
  /AntiAliasGrayImages false
  /CropGrayImages true
  /GrayImageMinResolution 150
  /GrayImageMinResolutionPolicy /OK
  /DownsampleGrayImages true
  /GrayImageDownsampleType /Bicubic
  /GrayImageResolution 300
  /GrayImageDepth -1
  /GrayImageMinDownsampleDepth 2
  /GrayImageDownsampleThreshold 1.50000
  /EncodeGrayImages true
  /GrayImageFilter /DCTEncode
  /AutoFilterGrayImages false
  /GrayImageAutoFilterStrategy /JPEG
  /GrayACSImageDict <<
    /QFactor 0.90
    /HSamples [2 1 1 2] /VSamples [2 1 1 2]
  >>
  /GrayImageDict <<
    /QFactor 0.40
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /JPEG2000GrayACSImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 15
  >>
  /JPEG2000GrayImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 15
  >>
  /AntiAliasMonoImages false
  /CropMonoImages true
  /MonoImageMinResolution 1200
  /MonoImageMinResolutionPolicy /OK
  /DownsampleMonoImages true
  /MonoImageDownsampleType /Average
  /MonoImageResolution 300
  /MonoImageDepth -1
  /MonoImageDownsampleThreshold 1.50000
  /EncodeMonoImages true
  /MonoImageFilter /CCITTFaxEncode
  /MonoImageDict <<
    /K -1
  >>
  /AllowPSXObjects true
  /CheckCompliance [
    /None
  ]
  /PDFX1aCheck false
  /PDFX3Check false
  /PDFXCompliantPDFOnly false
  /PDFXNoTrimBoxError true
  /PDFXTrimBoxToMediaBoxOffset [
    0.00000
    0.00000
    0.00000
    0.00000
  ]
  /PDFXSetBleedBoxToMediaBox true
  /PDFXBleedBoxToTrimBoxOffset [
    0.00000
    0.00000
    0.00000
    0.00000
  ]
  /PDFXOutputIntentProfile (None)
  /PDFXOutputConditionIdentifier ()
  /PDFXOutputCondition ()
  /PDFXRegistryName ()
  /PDFXTrapped /False

  /Description <<
    /ENU ()
  >>
>> setdistillerparams
<<
  /HWResolution [600 600]
  /PageSize [595.245 841.846]
>> setpagedevice


