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This article traces the transformation of Huế from an open migrant society to a closed
community from the seventeenth through nineteenth centuries through an examin-
ation of the village documents of Thanh Phưó ̛c in Thù ̛a Thiên Huế province. In
Thanh Phu ̛ớc, the expansion of cultivated land reached its limits around the end of
the seventeenth century. Subsequently, continuous population pressure resulted in
the emergence of social groups with closed and fixed membership called làng and
dòng họ after the eighteenth century. A significant feature of this social
development was that the patrilineal kinship favoured by Confucianism was used
to protect the vested interests of the earliest inhabitants of the village and their des-
cendants. This indicates that the penetration of Confucianism among the common
people and the development and stagnation of agriculture in early modern
Vietnam were mutual, complementary phenomena.

Attempts to understand Vietnam as a unique entity rather than a lesser version of
China have been made since the early twentieth century by the Ecole Française
d’Extrême Orient, and a series of studies since the 1970s that have aimed to under-
stand the Lý and Trâǹ dynasties as mandala states can be positioned along these
lines.1 Such studies emphasise the Southeast Asian nature of pre-modern
Vietnamese history, and it can be said that tracing Southeast Asian elements as the
substratum for Vietnam’s cultural identity has been recognised in the study of
Vietnamese history since the latter half of the twentieth century. However, it is not
always appropriate to search for the nature of Vietnamese society by looking to
Southeast Asia. In some cases it may be more appropriate to consider the similarities
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1 See for example, Oliver W. Wolters, History, culture and region in Southeast Asian perspectives
(Singapore: Institute of Southeast Asian Studies, 1999), pp. 143–51; John K. Whitmore, ‘The
Vietnamese Confucian scholar’s view of his country’s early history’, in Explorations in early Southeast
Asian history: The origins of Southeast Asian statecraft, ed. Kenneth R. Hall and John K. Whitmore
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with East Asian societies. For example, Alexander Woodside described patrilineal kin-
ship groups called dòng họ and village communities called làng as obstacles to the
Chinese model of statecraft characterised by a centralised bureaucracy, and argued
that the Nguyễn dynasty’s push for centralisation suppressed the existing Southeast
Asian culture.2 However, were dòng họ and làng really of Southeast Asian descent?
Anthropological studies of Southeast Asian family structures, looking at multi-
household compounds since the 1980s, suggest that social groups with closed and
fixed membership (such as dòng họ and làng) are not of Southeast Asian origin.3

In order to consider the Southeast Asian nature of Vietnamese history, it is first neces-
sary to consider the sociocultural characteristics of Southeast Asia as a premise for
discussion.

Generally, Southeast Asia has been characterised as having a ‘loosely structured
society’. In 1950 John F. Embree explained this to mean a fluid society in which exclu-
sive and stable social groups are underdeveloped.4 Since his study of Thai society, with
the progress of field research on rural multi-household compounds, ‘loosely struc-
tured society’ was established as a description of the social structures across
Southeast Asia.5 This was explained by the low population density of pre-modern
society. While the region had a relatively low population to land ratio, it played a
major part in the East–West maritime trade, with the export of valuable tropical pro-
ducts necessitating the early development of water transportation. This brought about
high population mobility, and made it difficult for social groups with fixed and closed
membership to develop in Southeast Asia, which in turn resulted in a weakly orga-
nised social structure, according to Yoshihiro Tsubouchi.6 Polities were organised
on a mandala model by multi-layered individual relationships based on client-
patronage in a loosely structured society; hence the task of statecraft during the
Lý–Trâǹ period was how to build a state on the Chinese model and stabilise royal
power in such a sociopolitical context.7

On the other hand, Vietnamese social groups, as represented by dòng họ and
làng, have a distinct membership that distinguishes those ‘inside’ (nội) and those ‘out-
side’ (ngoài).8 The fact that hundreds of years of archives are stored at village

2 Alexander B. Woodside, Vietnam and the Chinese model: A comparative study of Vietnamese and
Chinese government in the first half of the nineteenth century (Cambridge, MA: Harvard University
Press, 1988), pp. 37–50, 152–8.
3 Koichi Mizuno’s work on multi-household compounds in Southeast Asia is pathbreaking, and subse-
quent studies have identified similar household groups in other parts of the region. See Koichi Mizuno,
タイ農村の社会組織 [Social organisation of Thai villages] (Tokyo: Sobunsha, 1981), pp. 75–126;
Narifumi Tachimoto, 家族圏と地域研究 [Family sphere and area study] (Kyoto: Kyoto University
Press, 2000), pp. 211–23. Satoru Kobayashi Satoru, カンボジア村落世界の再生 [Reconfiguring
Cambodian rural villages] (Kyoto: Kyoto University Press, 2011), pp. 142–51.
4 John F. Embree, ‘Thailand: A loosely structured social system’, American Anthropologist 52, 2 (1950):
181–93.
5 Mizuno, Social organisation of Thai villages, pp. 75–126; Tachimoto, Family sphere and area study,
pp. 211–23; Satoru, Reconfiguring Cambodian rural villages.
6 See Yoshihiro Tsubouchi, ‘生活の基礎単位’ [Basic unit of livelihood], in 東南アジアの社会
[Southeast Asian society], ed. Yoshihiro Tsubouchi (Tokyo: Kobundo, 1990), pp. 22–37.
7 Wolters, History, culture and region, pp. 27–40.
8 Regarding membership of Vietnamese paternal kinship groups, see Michio Suenari,ベトナムの祖先
祭祀-潮曲の社会生活 [Social life and ancestors in a Vietnamese village on the outskirts of Hanoi]
(Tokyo: Fukyosha, 1998), pp. 152–72, 303–7. Regarding membership of village communities, see Trâǹ

THE FORMAT ION OF A K INH TRAD I T I ONAL V I L LAGE IN HU Ế I N EAR LY MODERN V I E TNAM 727

https://doi.org/10.1017/S0022463421001016 Published online by Cambridge University Press

https://doi.org/10.1017/S0022463421001016


communal halls (đình) and ancestral halls (nhà thò ̛ họ) indicates that these social
groups have been persistent and stable for at least several hundred years. We can eas-
ily find many traces of Southeast Asian cultures, such as the incorporation of Cham
culture and the persistence of various Southeast Asian customs. However, that is not
seeing the wood for the trees. For example, in the nineteenth century, the Red River
Delta had many groups which were not centred around charismatic leaders, and were
autonomous, exclusive and sustainable, based on Confucian patrilineal and age order,
unlike Southeast Asia’s loosely structured society. This is a reason why Japanese schol-
arship on Vietnamese history has utilised the theory of East Asia’s ‘early modern
peasant society’.9 In other words, Japanese researchers have been attempting to
grasp the social transformations from the Lý–Trâǹ period to the Nguyễn dynasty
as a transition from Southeast Asia’s loosely structured society to East Asia’s more
tightly organised ‘small peasant society’. The present article also follows this
viewpoint.

How were social groups with exclusive membership which persisted for hundreds
of years, such as làng and dòng họ, formed from the earlier loosely structured society,
and how did they come to prevail in Vietnam? According to current studies, the oli-
garchy of landed gentry and local officials in Red River Delta villages was established
in the seventeenth and eighteenth centuries.10 Vietnamese historiography is strongly
influenced by the Marxist-Leninist emphasis on class struggle, so it is not always pos-
sible to mesh these studies with the analytical perspective mentioned above. However,
materials in the Institute of Han-Nom Studies library also show us that the compil-
ation of family genealogies and the building of Confucian facilities, such as village
communal halls and ancestral halls, began and spread rapidly in the seventeenth
and eighteenth centuries.11 At the very least, it is certain that local groups managing

Tù ̛, Co ̛ cấu Tơ chức cuả Làng Viêṭ Cô ̉ truyêǹ o ̛̉ Bắc bộ [The organisational structure of traditional
Vietnamese villages in the North] (Hà Nội: Nxb Khoa học Xã hội, 1984), pp. 47–53.
9 Hiroshi Miyajima, ‘東アジア小農社会の形成’ [Formation of peasant society in East Asia], in 長期
社会変動 [Long-term changes in Asian society], ed. Yuzo Mizoguchi, Takeshi Hamashita, Naoki
Hiraishi and Hiroshi Miyajima (Tokyo: University of Tokyo Press, 1994), pp. 86–93. According to
Miyajima progress and stagnation in agricultural development from the 16th to 18th centuries brought
about changes in family structure and management and the popularisation of Confucianism (especially
Neo-Confucianism) in East Asia. The ‘small peasant society’, based on Confucianism, was established by
this series of social phenomena. See also Momoki, Formation and transformation, pp. 375–8; and Takao
Yao, 黎初ヴェトナムの政治と社会 [Politics and society in the early Lê dynasty] (Hiroshima:
Hiroshima University Press, 2009), pp. 419–20.
10 Trưò ̛ng Hữu Quýnh (Chế đọ Ruộng đất và Một số Vấn đê ̀ Lic̣h su ̛̉ Viêṭ Nam [The land system and
some Vietnamese historical issues] (Hà Nội; Nxb Thế giới, 2009, p. 340) argued that preferential treat-
ment for officials in the public rice field system and the development of private rice fields advanced the
stratification of local society and brought about the establishment of village communities led by a land-
lord class. Yumio Sakurai (ベトナム村落の形成 [The formation of the Vietnamese village] (Tokyo:
Sobunsha, 1987, pp. 330–61) argued that overpopulation led to the cultivation of land with unstable agri-
cultural conditions in the 17th and 18th centuries. The resulting agricultural fluctuations caused the
stratification of peasant society and outmigration.
11 There is no exhaustive study yet, but the following studies show the general trend of compiling fam-
ily genealogies and the building of Confucian facilities in the Red River Delta: Phạm Thi ̣Thùy Vinh, Văn
bia thời Lê xứ Kinh Bắc và Phan̉ ánh Sinh hoạt Làng xã [Inscriptions of the Le Dynasty of Kinh Bac and
reflections on village life] (Hà Nội: Viêṇ Viễn Đông Bác cổ, 2003), pp. 133–66; Suenari Michio, ‘ベトナ
ムの「家譜」’ [Vietnamese ‘family genealogy’], 東洋文化研究所紀要 [Memoirs of the Institute for
Advanced Studies on Asia], 127 (1995): 8–9. Regarding popularisation of Confucianism in the 17th
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these historical materials were formed or transformed to some degree in this period.
However, no concrete analysis has yet been done that links phenomena such as the
establishment of social groups with fixed and closed membership and the popularisa-
tion of Confucianism. That is to say, the historical process of how these social phe-
nomena led to the transition from a Southeast Asian loosely structured society to
an East Asian small peasant society has not been examined.

This article examines the formation and transformation of làng and dòng họ in
Thanh Phu ̛ớc village near Huế in Central Vietnam (see map 1).12 There are several
reasons for selecting this village. First, Thanh Phu ̛ớc village has a very rich collection
of Hán-Nôm (Chinese character and chũ ̛ Nôm) documents that are essential for
examining the development of local social groups.13 Most of the historical materials
on Thanh Phu ̛ớc were collected from the village communal hall (đình) and ancestral
halls (nhà thò ̛ họ). The communal hall had about 120 documents consisting mainly of
administrative documents, such as land cadastres, population registers, court deci-
sions and village regulations, dating from the late seventeenth century; the
Buddhist temple (Hô ̀ng Phúc temple) had about 40 documents consisting mainly
of sắc phong (Imperial edicts on deities), dating from the early nineteenth century;
and the major lineages, which are called thất tộc (the seven families) or họ khai
canh (the first settled lineages), in the village had about 150 documents consisting
of family genealogies dating from the early eighteenth century.14 In addition, each

and 18th centuries in the Red River Delta, see Minoru Simao, ‘ベトナムの家礼と民間文化’ [Family
rituals and folk culture in Vietnam], inアジアの文人が見た民衆とその文化 [People and culture as
seen by Asian literati], ed. Eishi Yamamoto (Tokyo: Keio Institute of Cultural and Linguistic Studies,
2010), pp. 132–5.
12 The current Vietnamese administrative address is: thôn Thanh Phước, xã Hưo ̛ng Phong, huyêṇ
Hu ̛ơng Trà, tın̉h Thù ̛a Thiên Huế.
13 For an overview of Thanh Phưó ̛c’s historical documents, see Lê Văn Lu ̛u, ‘Làng Thanh Phưó ̛c’
[Thanh Phưó ̛c village], in Làng Văn vật Thừa Thiên Huế [Cultural village in Thù ̛a Thiên Huế province],
ed. Trâǹ Đa ̣i Vinh (Huế: Nxb Thuận Hóa, 2017), pp. 249–349. However, this volume only surveys the
documents in the village communal hall, but not the private genealogical collections. For the local docu-
ments of other villages around Huế, see Lê Văn Tuyên, ed., Văn ban̉ Hán Nôm làng xã o ̛̉ Huế giữa thế kỷ
17 đến đâù thế kỷ 19 [The Hán Nôm village archives in the mid 17th to early19th centuries] (Huế: Nxb
Thuâ ̣n Hóa, 1996); Lê Văn Tuyên, ed., Văn ban̉ Hán Nôm làng xã vùng Huế: Nghiên cú ̛u–Tuyên̉ dic̣h
[The Hán Nôm village archives in Huế region: Research–Translation] (Huế: Nxb Thuận Hóa, 2008);
Lê Nguyễn Lu ̛u, Khoán điṇh–Hưo ̛ng u ̛ớc và nếp sống văn hóa làng xứ Huế thế kỷ 17–đâù thế kỷ 20
[Village regulation and cultural life of Huế region in the 17th–early 20th centuries] (Hà Nội: Nxb
Thời đa ̣i, 2011).
14 At the time of this study, these documents were not held in public institutions, so they did not have
catalogue numbers. I photographed them and assigned a private set of reference numbers, which are used
in this article, abbreviated as follows:

DTP: Đình Thanh Phưó ̛c document no. (Village Communal Hall)
CTP: Chùa Thanh Phước document no. (Thanh Phưó ̛c Temple)
TP Nguyễn Văn (Kinship Group’s Name): Nguyên Văn Branch of Thanh Phước document no.

The DTP documents consist of about 5,800 photographs (JPEG files), the CTP documents 500 photo-
graphs, and the kinship group documents 3,400 photographs, including about 1,500 photographs
taken by Huỳnh Đình Kết and Nguyễn Văn Đăng (the total number of photographs reflect the number
of leaves/pieces making up each referenced item). Once 31 sắc phong were stored in the village commu-
nal hall, but they were transferred to a safer Buddhist temple for security reasons. For document man-
agement by the village community, see Ueda Shinya, ベトナム・フエ近郊村落の変遷と文書保存:タ
インフオック集落の事例 [The transition and document preservation in the villages around Hue in
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of the document groups includes the land contracts of common fields and their asso-
ciated financial accounts. The abundance and diversity of these historical documents
in the village is a rich source for various analyses of micro social phenomena. Second,
the Huế area is a region where the population and cultivated area increased rapidly

Map 1. Thanh Phu ̛ó ̛c Village: Location and surrounding areas

Vietnam: A case study of Thanh Phuoc village], 史学研究 [Review of Historical Studies] 272 (2011):
32–4.
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since the Lê Thánh Tông era (in the mid-fifteenth century), and especially during the
seventeenth and eighteenth centuries during the reign of the Nguyễn lords,15 and in
the nineteenth century during the Nguyễn dynasty, when the expansion of cultivated
land and the establishment of new settlements reached their limits.16 Thus, in the case
of the Huế area, we can observe the transition of social structures from a society with
a land surplus to an overpopulated society; this process occurred much more rapidly
and in a more compact area than in the Red River Delta, the cradle of the Kinh peo-
ple. Based on the above, this article seeks to clarify the formation and transformation
of the village community and paternal kinship lineage in Thanh Phu ̛ớc village, focus-
ing on the progress of agricultural development and the spread of Confucianism, from
the perspective of transformation from a loosely structured society to a small peasant
society.

Thanh Phu ̛ớc lies at the confluence of the Hu ̛ơng and Bồ rivers. A shipbuilding
industry once flourished, but today the village has no prominent industry other than
rice cultivation. Thanh Phu ̛ớc is presently administered as a village (thôn) within the
commune (xã) of Hu ̛ơng Phong, but has held many different administrative statuses
over time. Thanh Phu ̛ớc was established in 1473 as Hoăǹg Phúc xã (弘福社).
However, sometime before the second half of the seventeenth century, the village
name was changed to Hồng Phúc xã (洪福社). Later, in the Tây So ̛n period, it became
Hô ̀ng Ân xã (洪恩社), but with the unification under the Nguyễn dynasty in the early
nineteenth century, its name reverted to Hồng Phúc xã. In the mid-nineteenth cen-
tury, it was changed again to Thanh Phu ̛ớc xã (淸福社). In 1977, the village was
merged with a village to its north as the Phu ̛ớc Hòa Cooperative. After further con-
solidation and separation, it became the hamlet of Thanh Phu ̛ớc in the commune of
Hu ̛ơng Phong.17 However, in this article the village is referred to as Thanh Phu ̛ớc
regardless of the period under discussion in order to avoid confusing readers.

Establishment of Thanh Phu ̛ó ̛c village
This section traces land use development in Thanh Phu ̛ớc based on its historical

records. The establishment of Thanh Phu ̛ớc is described in document TP Phan Hũ ̛u
2: according to the document, Phan Niêm, founder of Thanh Phu ̛ớc, joined Lê Thánh
Tông’s Champa expedition in 1471. After that, he was awarded the lands in the
present-day Hải Lăng district, Quảng Tri ̣ province in the second lunar-month of
1472, and his settlement was incorporated into the local administration as Diên

15 In the early 14th century the area around Huế was ceded by Champa to the Trâǹ dynasty. However,
in the latter half of the 14th century it was retaken by Champa (see Momoki, Formation and transform-
ation, pp. 145–7). The establishment of Lê Dynasty control over the area and settlement of the Kinh peo-
ple are regarded as beginning in the reign of Lê Thánh Tông (1442–92).
16 Đỗ Bang, ‘Sụ ̛ biến đổi của làng xã vùng Huế từ nủ ̛a sau thế kỷ XVIII đến nủ ̛a đâù thế kỷ XIX trước
nhũ ̛ng tác động của lic̣h sử’ [The change of villages in Huế from the second half of the 18th century to
the first half of the 19th century before the historical impacts], in Thay đôỉ cuả Văn hóa Truyêǹ thống o ̛̉
Thù ̛a Thiên Huế: Tiếp cận Nhân loại học và Su ̛̉ học từ trong và ngoài nu ̛ớc [Changes in traditional culture
in Thù ̛a Thiên Huế: Approaches from anthropology and history of our county and abroad], ed. Michio
Suenari and Nguyễn Hũ ̛u Thông (Tokyo: Asia Research Center, Toyo University, 2009), pp. 385–9; Li
Tana, Nguyễn Cochinchina: Southern Vietnam in the seventeenth and eighteenth centuries (Ithaca, NY:
Southeast Asia Program, Cornell University, 1998), pp. 28–31.
17 Đỗ Bang, Lic̣h su ̛̉ Thanh Phu ̛ớc, pp. 8–9; Lê Văn Lu ̛u, ‘Làng Thanh Phưó ̛c’, pp. 278–83.
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Cát xã (延葛社) in the following month. In addition, Phan Niêm and his second son
Phan Lăng settled in Ô Thủy (烏水) of Kim Trà district (present-day Hu ̛ơng Trà dis-
trict). After the cadastral survey, their new settlement was admitted as a new com-
mune named Hoăǹg Phúc xã in the fourth leap lunar-month of 1473. Although
TP Phan Hũ ̛u 2 was written about 300 years later in 1775, this document is a fairly
detailed record. It is likely that the documents which awarded land to Phan Niêm still
existed in the late eighteenth century, and TP Phan Hữu 2 summarised their contents.
Also according to this document, after the Champa expedition, Lê Thánh Tông gave
military men uncultivated lands around Quảng Tri ̣ and Huế as a reward and to
encourage the migration of Kinh people to the area. The cadastral survey incorporated
the new settlements into the local administrative organisation as xã (社, commune).18

It is probable that Huế and its surrounding areas still had a shortage of labour, and
there was plenty of land available for cultivation at the end of the fifteenth century.

Details of agricultural development in Thanh Phước in the sixteenth and early
seventeenth centuries are unknown due to a lack of historical documents.19 However,
there are some details about the mid-seventeenth century and beyond, because the vil-
lage documents from Thanh Phước, particularly those deposited in the communal hall,
include some related to land cadastres under the Nguyễn lords and the Nguyễn dynasty.
The land cadastre edited in 1669 (DTP12), which is the oldest document in the village,
is examined first. Regarding the village’s agricultural development, the beginning of this
cadastre has an important sentence: ‘In the former land cadastre, 260 mẫu 9 sào 6
thước. From this year, an additional registration of 111 mẫu 7 sào 9 thước [of public
rice fields] and 58 mẫu 5 sào 3 thước of public land’. This document shows that
about 170 mẫu20 of rice fields and land had been developed since the compilation of
the previous land cadastre, and these newly cultivated fields were first registered in
1669. Around the same time, according to lawsuit documents filed in 1703 and 1718
(DTP107) in a land dispute with the village of Tiêǹ Thành to the northwest, Thanh
Phước struggled to claim the small land units (xứ đôǹg) called Hào Cung, Thành
Hào and Cồn Gia Lâm around its present northwest boundary (see map 2).
Furthermore, the land cadastre in 1669 (DTP12) registered a small land unit called
Miếu Bàn Ma, probably near Miếu Ma (Ma Temple) on the northern border with
the village of Thuâṇ Hòa. These facts show that at least by the 1660s, the expansion
of cultivated land around Thanh Phước had already reached its limits.21

Furthermore, according to a lawsuit document (DTP107), officials under the
Nguyễn lords investigating documentary evidence referred to Tiêǹ Thành’s land

18 The three districts around Huế, Hưo ̛ng Trà, Phú Vang and Quảng Điêǹ still had a very high pro-
portion of public rice fields in the early 19th century. This was perhaps due to the large-scale policy
of creating new settlements in the Lê Thánh Tông era.
19 Genealogies of the Nguyễn Ngọc branch (TP Nguyễn Ngọc 24, TP Nguyễn Ngọc 2, etc.) recorded a
person named Nguyễn Sĩ Vô, who reclaimed a private rice field (開耕私田阮士無) in the fourth gener-
ation. However, Thanh Phước’s cadastres did not record any private rice fields. The private rice fields
reclaimed in the 16th century might have been made public by the Nguyễn lords.
20 In Thanh Phu ̛ớc, 1 mẫu equals about 4,200 m2, 1 sào equals 420 m2, and 1 thu ̛ớc equals about 28 m2.
Thus, 1 mẫu equals about 10 sào; 1 sào equals about 15 thu ̛ớc.
21 Trưo ̛ng Hữu Quýnh (Chế độ Ruộng đất, pp. 329–31) estimated that the Thuâ ̣n-Quảng region as a
whole in the 17th and 18th centuries had more intensive agriculture compared to the 15th century,
but there was still space for expanding the cultivated area.

732 SH IN ’YA UEDA

https://doi.org/10.1017/S0022463421001016 Published online by Cambridge University Press

https://doi.org/10.1017/S0022463421001016


cadastre of the Thiṇh Đú ̛c era (1653–58) and the Cảnh Tri ̣ era (1663–71). ‘The former
land cadastre’ referenced in the Thanh Phu ̛ớc’s land cadastre (DTP12) likely was a
cadastre revised in the Thiṇh Đú ̛c era.22 These facts indicate that Thanh Phu ̛ớc rap-
idly expanded its cultivated land by reclaiming vacant land between settlements dur-
ing the 1650s and 1660s, bringing its cultivated areas into contact with the land of
surrounding villages.23 Such a rapid expansion of cultivated areas caused frequent

Map 2. Land Reclamation in Thanh Phu ̛ó ̛c Village

22 The officials did not refer to Thanh Phước’s land cadastre in the Thiṇh Đức era probably because
Thanh Phước may have scrapped the preceding land cadastre after the 1669 edition.
23 The area west of Thanh Phưó ̛c had taken in many migrants since the southern advance of the
Nguyễn lords. See Huỳnh Đình Kết, ‘Quá trình tụ cu ̛ lập làng khu vụ ̛c thành Hóa Châu qua tiếp cận
gia phả một số dòng họ khai canh, khai thác: Tru ̛ờng họ ̛p các làng Kim Đôi, Thành Trung, Phú
Lu ̛o ̛ng’ [The village formation process in Hóa Châu citadel area through examining family genealogies
of some first settled lineages: The case of Kim Đôi, Thành Trung, and Phú Lu ̛ơng villages], in Văn
hóa-lich su ̛̉ Huế qua góc nhìn làng xã phụ cận và quan hê ̣ với bên ngoài [Culture and history of Huế
from the perspective of neighbouring villages and relations with the outside], ed. Nguyễn Quang
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land disputes between settlements, and a crucial need for new boundaries and bound-
ary control.

No historical documents from Thanh Phu ̛ớc suggest further expansion of culti-
vated areas after the 1650s and 1660s. The land cadastre of 1732 (DTP100) and the
land cadastres of the Tây So ̛n period (DTP56; DTP58) were only transcribed from
the land cadastre of 1669 (DTP12). The Nguyễn dynasty conducted the first land sur-
vey in about 150 years. In the land cadastre of 1814 (DTP72), the cultivated land was
more fragmented and generally upgraded, but there was no significant change in the
total area under cultivation.24

However, documents from the Nguyễn dynasty indicate significant changes in
the village space. In a document submitted to Hương Trà district in 1850 (DTP18),
Thanh Phu ̛ớc reported conversions of land use in the 1814 land cadastre:

Our village checked the land cadastre of the Gia Long era [the land cadastre of 1814] and
found that some parts of public rice fields were diverted to a residential area and ceme-
tery. Currently, we are dealing with a note on the land cadastre that these lands were
diverted to house sites, a village communal hall, a market and a cemetery, but these
land taxes are collected as rice field [taxes].

After this report, about 24 mẫu of the converted lands were enumerated,25 and the
village’s land taxes were slightly reduced. The report of 1850 (DTP18) indicates
that after the 1814 land cadastre, the village’s increasing population prompted expan-
sion of the residential area.

This rapid population growth was due to the construction of a naval base and the
related development of a shipbuilding industry in the village. According to a study by
Trâǹ Đú ̛c Anh So ̛n, Thanh Phu ̛ớc was one of three naval bases serving the defence of
the capital Huế and hosted a huge shipbuilding yard during the Nguyễn dynasty, but
this shipbuilding industry declined from the late nineteenth century with the rise of
Western-style steamships.26 His study is also supported by an 1888 petition document
(DTP7), according to which, about 8 mẫu of the shipbuilding yard and naval base
constructed on the Hương River in the village in 1832 were abandoned around
1885. For three years, the villagers tried to reclaim these sites but could not restore
them to good quality rice fields. As a result of the petition, the Nguyễn administration
reduced the land taxes for the site of the former military installations. Considering
these documents, it seems that the expansion of the residential area and the cemetery
after the 1814 land cadastre was primarily due to the construction of Nguyễn dynasty

Trung Tiến and Masanari Nishimura (Huế: Nxb Thuâ ̣n Hóa, 2010), pp. 181–2; Li Tana, Nguyễn
Cochinchina, pp. 24–30.
24 The cultivated area in the 1814 land cadastre was smaller than recorded in the preceding one.
However, it cannot be determined whether this was due to changes in the units of Tây Sơn dynasty
cadastres. See Trưo ̛ng Hữu Quýnh, Chế độ ruộng đất, p. 455.
25 Thưọ ̛ng Mũi Cô ̀n (about 12 mẫu) was converted from public rice fields to public land; Hào Cung
(about 6 mẫu) and Hạ Mũi Cồn (about 6 mẫu) were converted from public rice fields into a cemetery.
In the twentieth century, Thanh Phước created a new residential area and built a junior school by infilling
and raising low-lying rice fields. The 19th-century land conversions were probably done in the same way.
26 Trấn Đú ̛c Anh Sơn, ‘阮朝期ベトナム(1802–1883 年段階) の造船業と船舶’ [Shipbuilding and
shipping in Nguyễn dynasty Vietnam (1802–33)], trans. Masanari Nishimura and Shinya Ueda, 周縁
の文化交渉学シリーズ [Series of Cultural Interaction Studies in the Periphery] 5 (2012): 80–81.
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military installations.27 Thus, although the expansion of the cultivated lands of Thanh
Phu ̛ớc had reached its limits by the second half of the seventeenth century, there was
another population inflow in the nineteenth century.

Furthermore, the document on the revision of the land cadastre in 1850 (DTP18)
mentioned that in Thu ̛ợng Mũi Cồn, the ‘current state is an area of gardens, houses, a
village communal hall and a market, where land taxes are collected as rice field
[taxes]’. It means that this area had recently become a residential area with a village
communal hall. Today, the communal hall is on the banks of the Hu ̛ơng River (in the
old residential area of map 2). However, according to villagers, this communal hall
was once beside the village temple (Hô ̀ng Phúc Tự, in the new residential area),
which accords with this document. Given that this area was transformed from rice
fields into a residential area between 1814 and 1850, it is highly possible that this
was when the village communal hall was constructed in the new area.

The Thanh Phu ̛ớc documents include a type of accounting book called mãi hành
bộ (買行簿), which recorded the expenditures of common funds in joint investments
by the village and kinship groups. The oldest accounting book related to the village
communal hall refers to repairs in 1873 (DTP111), but no accounting books related
to its construction have been found. However, the DTP documents include docu-
ments on the establishment of common rice fields supporting the village communal
hall in 1836 (DTP64) and village regulations called hu ̛o ̛ng u ̛ớc edited in 1837
(DTP67).28 These facts indicate that Thu ̛ợng Mũi Cồn was converted from rice fields
to a residential area in the 1830s, and the communal hall was constructed in the new
residential area at the same time. If the village communal hall in Thanh Phu ̛ớc was
constructed in the 1830s, its repairs in 1873 (DTP111) are appropriate.29

Some speculations can be drawn from the generalisation of this transformation of
Thanh Phu ̛ớc. The village was established by Kinh migrants following Lê Thánh
Tông’s Champa expedition in the 1490s. It is highly possible that the village was
established as part of a postwar resettlement and migration policy. The situation
later in the sixteenth century is unclear due to the lack of data, but the expansion
of rice fields might have been resumed after Nguyễn Hoàng’s transfer to Central
Vietnam, and by the end of the seventeenth century, the expansion of the cultivated
area had almost reached its limit. Consequently, boundary disputes with neighbouring
villages arose in the early eighteenth century. In the nineteenth century, Thanh Phu ̛ớc
became a military base under the Nguyễn dynasty, which spurred a fresh population
inflow and the construction of the village communal hall around the 1830s. The next
section explores how these changes were reflected in the composition of the village
community and kinship groups.

27 Đỗ Bàng also indicated that Thanh Phưó ̛c received many migrants in the 19th century. See Đỗ Bang,
Lic̣h su ̛̉ Thanh Phu ̛ớc, p. 22.
28 Village elders and officials met regularly at the communal hall, to make decisions about village man-
agement or lay down new regulations. Thanh Phu ̛ớc village also was likely managed in the same way,
however, the village regulations (DTP67) do not specify the meeting place. A part of Thanh Phưó ̛c’s reg-
ulations is translated into Vietnamese. See Lê Nguyễn Lu ̛u, Khoán điṇh, pp. 306–35.
29 The year of the transfer from the site next to the temple to the present site is not clear. In an 1891
document (DTP2), the new location of the village communal hall was divined by feng shui (phong thuỷ),
and the present location of the village communal hall was marked. It probably was transferred to its pre-
sent location in the late 19th century.
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Formation of branches of the first settled lineages
The previous section examined agricultural development and population inflows

from the establishment of Thanh Phu ̛ớc through to the nineteenth century. This sec-
tion explores the transformation of the village community and kinship groups against
this social background. Thanh Phu ̛ớc was settled by Phan Niêm in 1473 (TP Phan
Hũ ̛u 2), and the first settlers belonged to seven kinship groups: Phan (潘), Nguyễn
(阮), Lê (黎), Trương (張), Trâǹ (陳), Ngô (呉) and Huỳnh (黃). These seven kinship
groups are called the họ khai canh (first settled lineages) or thất tộc (seven families) in
Thanh Phu ̛ớc today. However, excluding Phan Niêm, there is no information about
the first settlers of the other six lineages. The population composition of the village
before the eighteenth century is also unclear, but it is recorded in the population
registers of the Tây So ̛n and the Nguyễn dynasty from the late eighteenth century.
For example, the population register in 1786 (DTP45) showed the male population
composition (table 1). It is immediately clear that the population of Thanh Phu ̛ớc
was primarily composed of the Phan, Nguyễn and Lê lineages, as persons with
those three family names accounted for 93 per cent of the male population.

In village legend, the Huỳnh were also among the first settlers, but this lineage had
already disappeared by the end of the eighteenth century. This accelerating trend of the
dominance of the three lineages is shown in the 1890 population register (DTP14).
Outside the Phan, Nguyễn and Lê lineages, there was only one person of Trâǹ lineage,
and the Trương and Ngô lineages had also disappeared from the population register.
Neither population register in 1786 (DTP45) and in 1890 (DTP14) had any person
with a family name other than the first settled lineages. These facts show that the mem-
bership of the village community was substantially monopolised by the descendants of
the first settlers, primarily the Phan, Nguyễn and Lê, and this tendency became stronger
over time.30 Even today, these three lineages make up the majority of the population in
Thanh Phước, and the two larger lineages of Phan and Nguyễn are divided into branches.
The Phan lineage has three branches (chi枝): Phan Hữu, Phan Văn and Phan Ngọc. The
Nguyễn lineage has four branches: Nguyễn Ngọc, Nguyễn Đăng, Nguyễn Văn and
Nguyễn Quang. In addition, each branch is usually divided into sects (phái 派) such
as the first sect and the second sect. Thus, the Phan and Nguyên lineages have three
layers, for instance, Phan lineage — Phan Hữu branch — the first sect.

Although the membership of the village community was dominated by the first
settled lineages, particularly the Phan, Nguyên and Lê, Thanh Phu ̛ớc experienced a
population inflow during and after the nineteenth century, as mentioned. How the

30 In the Red River Delta, membership in a village community was managed by an organisation called
giáp 甲. The giáp was based on a kinship group, only for men, and patrilineal, not based on residence.
That is to say, the giáp was an organisation between a land-connected community and kinship lineage.
Thanh Phu ̛ớc did not have giáp, but its membership was also substantially managed by paternal kinship
groups. It is probably no coincidence that the lineage patterns in both regions are similar. See Trâǹ Từ,
Cơ cấu Tô ̉ chức, pp. 47–53; Nguyễn Đồng Chı,̉ ‘Sụ ̛ tô ̀n tại của quan hê ̣ thân tộc’ [The existence of kinship
ties], in Nông thôn Viêṭ Nam trong Lic̣h su ̛̉ [Rural villages in Vietnamese history], tập 2, ed. Viêṇ sử học
(Hà Nội: Nxb Khoa học Xã hội, 1978), p. 196. For a specific example of giáp, see Ueda Shinya, ‘ベトナム
黎鄭政権の地方統治: 17–18 世紀鉢場社の事例’ [The local administration of the Le-Trinh govern-
ment in 17th–18th century Vietnam: An example of Bat Trang village], in 近世の海域世界と地方統
治 [Local administration and the maritime world of early modern East Asia], ed. Yamamoto Eishi
(Tokyo: Kyuko Shoin, 2010), p. 262.
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village community and the kinship groups of Thanh Phu ̛ớc dealt with the new
migrants, therefore, should be considered. However, in the family genealogies (or
genealogical documents) of Thanh Phu ̛ớc, villagers generally wrote their ancestors’
names, but paid less attention to sorting their ancestors by generation and recording
genealogical relationships.31 This article, therefore, adds missing information about
the treatment of immigrants obtained from the author interviews.

First, the Phan and Nguyễn lineages exhibit many unclear points in their divi-
sions and ages. For example, for the Nguyễn Ngọc branch, considered to be the oldest
and most senior, the first family genealogy (TP Nguyễn Ngọc 24) was edited in 1719.
This branch repeatedly compiled its genealogy, from the second edition in 1765 (TP
Nguyễn Ngọc 2) to the sixth edition in 1954 (TP Nguyễn Ngọc 6). However, the date
of the division of the Nguyễn lineage into this branch is obscure as the counting of the
generations in each successive genealogy has been artificially manipulated. It can only
be established that the Phan and Nguyễn lineages had already divided into branches
by the second half of the eighteenth century.

The process and reasons for the division of these two lineages are also obscure.
However, Miyazawa Chihiro reported the practice of changing middle names, tên
đêṃ, in a kinship group in the Red River Delta.32 According to his report, part of
the kinship group changed their middle names to facilitate marriages in the same

Table 1. Population composition and family names in 1786

Family Name Middle Name Number of Persons

Phan Văn 44 84
Hũ ̛u 26
Ngọc 8
others 6

Nguyễn Văn 30 74
Ngọc 5
Đăng 3
Quang 22
others 14

Lê — 17
Trưo ̛ng — 5
Trâǹ — 3
Ngô — 4
Huỳnh — 0
unknown — 1

Source: The population register in 1786 (DTP45), Thanh Phưó ̛c village.

31 For details, see Shinya, ‘The transition and document preservation’, pp. 43–51.
32 Suenari Michio, Social life and ancestors in a Vietnamese village, p. 310; Miyazawa Chihiro, ‘ベトナ
ム北部の父系出自・外族・同姓結合’ [On the paternal origin, paternal and maternal combination in
Northern Vietnam], in〈血縁〉の再構築 [Reconstruction of kinship], ed. Yoshiwara Kazuo, Suzuki
Takatoshi and Suenari Michio (Tokyo: Fukyosya, 2000), p. 194.
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village without violating the Confucian taboo on marriage within the same lineage. In
the case of Thanh Phước, members of the Phan and Nguyễn branches were strongly
aware that they were part of the same lineage, but marriages between members of
branches were permissible as the division of the branches occurred a long time ago.
In other words, middle names were changed to allow for the convenience of marriages
between persons in the same lineage in the village.33 The genealogy of the Nguyễn
Văn branch in 1901 (TP Ngyuễn Văn 1) included wives’ birthplaces. According to
this register, the 54 females who married the Nguyễn Văn branch’s males from the
second half of the eighteenth century to the last half of the nineteenth century included
22 females with the family name Nguyễn.34 Of those 22 Nguyễn females, only 2 came
from outside Thanh Phước. This fact indicates that marriages between males of the
Nguyễn Văn branch and females of other Nguyễn branches were very common in
the village, and distinguishing tên đêṃ served to facilitate marriages between villagers.

It can be said that the membership of Thanh Phước was monopolised by the first
settled lineages, which acted as a kind of territorial connection group through intermar-
riage within the village. However, this tendency does not mean that the villagers never
married outsiders. The expansion of Thanh Phước’s cultivated lands in the seventeenth
century was accompanied by a population inflow, and during the nineteenth century,
the population increased again due to the setting up of military facilities. In fact,
some documents on the first settled kinship groups contain some traces ofmigrant inflow.
The outline of the treatment of newcomers in these documents was complemented with
information obtained from interviews with present-day lineage sect chiefs.

Case 1: Sect 5, Phan Hũ ̛u Branch
The chief of sect 5 has a family genealogy in the Vũ Văn lineage (武文族) edited in 1985
(TP Phái thứ 5, Phan Hữu). According to the sect chief, its founder was from Quảng Ngãi
province, served in the navy during the Nguyễn dynasty and married a female of the Phan
Hữu branch. He was later adopted into the Phan Hữu branch and founded his sect in it. In
the family genealogy, the sect founder named Vũ Văn Chi from An Phú village in Quảng
Ngãi province married Phan Thi ̣Đaọ. The sect chief’s testimony and the family genealogy
thus correspond. According to the sect chief, sect 5 has its own anniversary on the
founder’s death anniversary on 30 June (lunar calendar), separate from the Phan Hữu
branch’s founder’s day. Vũ Văn Chi died in Thanh Phước, but his tomb is in his home
village, while his wife Phan Thi ̣ Đạo’s tomb is in Thanh Phước.

Case 2: Sects 3 and 4, Nguyễn Đăng Branch
According to the chiefs of sect 1 and sect 2, the present Nguyễn Đăng branch has four
sects but the founders of two (sect 3 and sect 4) were female. The founder of sect 3
was Nguyễn Thi ̣ Lic̣h, whose husband was Lê Văn Lục from Thanh Hóa province. The
founder of sect 4 was Nguyễn Thi ̣Yên, whose husband is unknown. The chiefs speculated

33 Today, the Phan lineage has again prohibited marriage between branches as many youths study and
work outside the villages, making marriages with persons from other villages easier.
34 There is an extremely low diversity of family names among the Kinh. The family name Nguyễn
covers about half the Vietnamese population, and there are many Nguyễn lineages around Thanh
Phu ̛ớc. Consequently, it is difficult to judge whether people share a lineage only by their family name.
Genealogies written for women’s birthplaces such as TP Ngyuễn Văn 1 are very rare in the Thanh
Phu ̛ớc documents.
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that she was the concubine of a military man, but there is no evidence for this.

Case 3: Huỳnh Lineage (attempted adoption)
Huỳnh was one of the first settled lineages, but it disappeared before the nineteenth cen-
tury, as mentioned. The Huỳnh lineage in this case is not part of the original seven, but
founded by a migrant in the late nineteenth century. According to its chief who was
born in 1935, his grandfather Huỳnh Huế came from Nam Điṇh province as a marine
in the navy and married Phan Thi ̣ Thanh, who was of the Phan Văn branch. His son
Huỳnh Vui married Phan Thi ̣ Cháu, who was of the Phan Văn branch. The lineage
chief applied for adoption into the Phan Văn branch based on their blood ties over two
generations, but this did not take place due to the confusion of war. After the reunification
of North and South Vietnam, he did not try again because the privileges of those from the
first settled lineages had disappeared.

These three cases show some features of migration and its impact on Thanh Phu ̛ó ̛c
society. First, the migration recorded in the field survey occurred after the nine-
teenth century, and most migrants were ex-navy men from Quảng Ngãi and
Quang Nam provinces attached to the military base built in the nineteenth century.
Second, the kinship group did not adhere to the strict Confucian principles regard-
ing the social status of women, as evident in case 2 where the sect founder was a
woman. This probably was closely related to the fact that most newcomers in the
nineteenth century were men from the navy, and it can be assumed that in some
situations, those who had married Thanh Phu ̛ó ̛c women were transferred to other
military bases or returned to their home villages after retirement, leaving behind
their wives and children in Thanh Phu ̛ó ̛c. On the contrary, in case 3, the ex-seaman
did not return to his home village but settled in Thanh Phu ̛ó ̛c. Third, community
membership in Thanh Phu ̛ó ̛c was limited to those belonging to the first settled
lineages, so newcomers who wanted to obtain membership had to marry females
from these lineages. However, such marriages did not guarantee adoption into
the wives` lineages. Newcomers and their descendants usually needed to marry
into a particular kinship group over several generations to be adopted into the
maternal kinship group.

Insights from these interviews enable us to better understand how migration
affected village composition as recorded in the Thanh Phu ̛ớc documents. For
example, the Nguyễn Đăng branch has an adoption application document (TP
Nguyễn Đăng 1) from 1887 in which Nguyễn Văn Gà and two other men sought
adoption into the Nguyễn Đăng branch. According to this document, their grand-
father Trâǹ Hạng had married a female of the Nguyễn Đăng branch. Given case 1,
it is probable that Trâǹ Hạng and his sons had also married females in this branch
over two generations. The grandsons then applied for adoption into their maternal
kinship group. If this adoption was approved, they would found a new sect in the
Nguyễn Đăng branch, as in case 1.35

35 All three men gave their name as Nguyễn even before their adoption into the lineage was approved.
In many marriages into the Nguyễn Đăng branch, the descendants of Trâǹ Hạng probably used either
the Trâǹ or Nguyễn names depending on the situation. On the use of double family names, see Ueda
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In addition, the present Nguyễn Ngọc branch has six family genealogies, the
earliest dating from 1719. In the Thanh Phu ̛ớc genealogies, branch members were
commonly listed in male and female name sections. However, in the genealogy edited
in 1798 (TP Nguyễn Ngọc 25), two female names, Nguyễn Thi ̣ Mả (阮氏 ) and
Nguyễn Thi ̣ Lội (阮氏 ), were listed in the male section. The preceding family
genealogy edited in 1765 (TP Nguyễn Ngọc 2) did not include these two female
names, so the women must have died sometime between 1765 to 1798, and their
names were recorded in the new family genealogy in 1798. Given case 2, it may be
proposed that these two females had married newcomers, and for the sake of conveni-
ence, the family genealogy in 1798 recorded the wives’ names in the male section as
sect founders. However, in the later genealogy edited in 1860 (TP Nguyễn Ngọc 5),
the two female names disappeared. This disappearance is obviously not a transcrip-
tion error, but an intentional deletion as the preceding and subsequent male names
are perfectly transcribed from the preceding genealogy. This change indicates that a
kind of strict Confucian distinction between male and female was adopted in the
nineteenth century.

In the genealogies of the Nguyễn Đăng branch, a male name from another
family — adopted person Lê Văn Lục (附族黎文綠)— was added to the male section
in the genealogies from 1856 (TP Nguyễn Đăng 5) and 1887 (TP Nguyễn Đăng 6).
This male, Lê Văn Lục, is definitely the husband of sect founder Nguyễn Thi ̣ Lic̣h
noted in case 2. Thus, when part of the Nguyễn Đăng branch was subdivided into
a sect through one woman’s marriage with a newcomer in the nineteenth century,
his name was recorded in the male section with the label of ‘adopted person’. The
Nguyễn Đăng branch’s family genealogies in the nineteenth century also show a ten-
dency toward strict Confucian distinctions between men and women as in the
Nguyễn Ngọc branch’s nineteenth-century genealogies. Overall, genealogies edited
in and after the nineteenth century display stronger gender distinctions than the
earlier ones.

To sum up, examination of the population registers and family genealogies in
Thanh Phu ̛ớc village documents show that male newcomers often formed new
sects in the first settled lineages through marriage. However, members of the first
settled lineages retained their dominance of the village community. Thus, a newcomer
who wanted to obtain village membership had to marry a female in a first settled lin-
eage and become a member through adoption into the wife`s kinship group.36 This
process usually took several generations, so acquiring village membership demanded
overcoming great difficulties. In the nineteenth century, Thanh Phu ̛ớc thus substan-
tially limited its membership by strictly applying patrilineal kinship requirements. In
contrast, during the eighteenth century, the first settled lineages were also essentially
paternal kinship groups but the principle was applied quite flexibly. This difference
indicates a transformation of kinship groups from the eighteenth century to the
nineteenth century, which is examined in the next section.

Shinya, ‘19世紀前半べトナムにおける家族形態に関する一考察’ [A study on family structure in
early-nineteenth-century Vietnam] アジア遊学 [Intriguing Asia] 191 (2019): 286.
36 Nguyễn Đồng Chı ̉ (‘Sụ ̛ tô ̀n ta ̣i của quan hê’̣, p. 186) indicates that personal pronouns in Vietnamese
do not distinguish between maternal and paternal relatives, and speculated that the Kinh people practised
a bilateral kinship system before the penetration of Confucianism.

740 SH IN ’YA UEDA

https://doi.org/10.1017/S0022463421001016 Published online by Cambridge University Press

https://doi.org/10.1017/S0022463421001016


Transformation of ancestral rituals in the first settled lineages
The previous section showed the gradual strengthening of the Confucian patrilin-

eal kinship principle during the nineteenth century. This section examines the ances-
tral ritual, which is essential in Confucianism. In the village documents, the practice of
ancestral worship by the first settled lineages can be traced to at least the early eight-
eenth century. For example, the oldest family genealogy of the Nguyễn Ngọc branch
(TP Nguyễn Ngọc 24), the most senior branch of the Nguyễn lineage, was edited in
1719 and recorded the practice of the ancestral ritual. For the Phan Hũ ̛u branch, the
most senior branch of the Phan lineage, the oldest existing family genealogy was
edited in 1777, but a mortuary tablet of the lineage founder Phan Niêm seems to
have been made in the first half of the eighteenth century. These facts indicate
that Confucian ancestral rites were already being practised from at least the early
eighteenth century.

However, according to the village genealogies, the ancestral ritual of the first
settled lineages was mixed with many un-Confucian elements in the eighteenth cen-
tury. For example, the first part of the oldest genealogy of the Nguyễn Ngọc branch
(TP Nguyễn Ngọc 24) described their ancestor worship rites. First, the villagers set up
an open-air altar called the ‘Altar to Express Gratitude for Lôi Công (God of
Thunder), Lift Mourning and Pray for the Peace of the Gods’ (雷公 謝兼解除重
喪神熬 安 壇). Next, the villagers invited a Daoist priest to conduct the ritual
and recite a Daoist sutra for the souls of their ancestors to ascend to Xian (Tiên
僊). Furthermore, the date of the ancestral ritual was not on the lineage founder’s
death day, but decided by divination. Based on the family genealogies in this village,
the Phan and Nguyễn lineages both seem to have practised the ancestral ritual in
mid-June of the lunar calendar.37 The ritual thus did not strictly mark the anniversary
of the lineage’s founder, but derived from the Daoist and Buddhist Hungry Ghost
Festival.

Considering these facts, the subjects of the ritual undoubtedly were the founder
and ancestors of the kinship group, but the style of prayer was Daoist and Buddhist.
According to Onishi Kazuhiko, in eighteenth-century Vietnam, Daoism had a strong
social influence on the common people, so Buddhist priests often called themselves
Daoist and practised Daoist rituals, and the Confucian school entrance ritual also
adopted Daoism.38 Onishi also examined Thanh Phu ̛ớc and found that the village’s
Buddhist temple featured a statue of a Daoist god from the eighteenth century.39

37 Today, the first settled lineages in Thanh Phước still perform the ritual in mid-June according to the
lunar calendar as the founder’s death day is unknown.
38 Onishi Kazuhiko, ‘ベトナムの雷神信仰と道教’ [Daoism and faith of Lôi Công in Vietnam], 国立
民族学博物館調査報告 [Senri Ethnological Reports] 63 (2006): 96–100; Onishi Kazuhiko, ‘18世紀ベト
ナム仏教儀礼文書集に見える仏僧の道士としての役割’ [The roles of Buddhist monks as Daoist
priests, as reflected in Buddhist ritual texts of the 18th century], ベトナムの社会と文化 [Society and
Culture of Vietnam] 7 (2007): 9–18; Onishi Kazuhiko, ‘18世紀ベトナム儒教入門者の道教儀礼’
[Rituals in Taoism for Vietnamese Confucian novices in the eighteenth century], 東洋文化研究
[Journal of Asian Cultures] 14 (2012): 71–8. On Buddhism and Confucianism during the Nguyễn
Lords period, see Li Tana, Nguyễn Cochinchina, pp. 101–2.
39 Onishi Kazuhiko, ‘トゥアティエン-フエ省タインフォック村諸族所蔵族譜・家譜中の道教関
係記事初探’ [An elementary study on the articles related to Taoism in the documents of Thanh
Phưó ̛c village, Thù ̛a Thiên Huế province], ベトナムの社会と文化 [Society and Culture of Vietnam]
4 (2003): 128–32.
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The practice of the ancestral ritual in Thanh Phu ̛ớc during the eighteenth century
reflected this religious mixture of Confucianism, Buddhism and Daoism. The later
family genealogies edited in 1765 (TP Nguyễn Ngọc 2) and 1798 (TP Nguyễn
Ngọc 25) contained the same ancestral rites as described in the preceding family
genealogy in 1719. The ritual consisting of an open-air altar, the Daoist priest’s par-
ticipation and the Daoist sutra recitation seems to have continued throughout the
eighteenth century. These genealogies show that during the eighteenth century, the
religious practices of the common people around Huế mixed these three religions,
and the influence of Daoism was especially strong.40

In contrast, the practices recorded in nineteenth-century genealogies seem more
Confucian. For example, the 1860 family genealogy of the Nguyễn Ngọc branch (TP
Nguyễn Ngọc 2) included a typical Confucian statement stressing the bloodline
between ancestors and descendants: ‘Just as trees have roots and rivers have sources,
it is the ancestral grave that is around us. We, therefore, cherish our ancestors here.’
The latter part of the family genealogy remained similar to the Hungry Ghost Festival,
while the descriptions of the construction of the open-air altar and the Daoist priest’s
participation had disappeared. Overall, the nineteenth century ancestor rituals
retained some traces of Daoism, but the descriptions were transformed into a
Confucian style.

The Phan Hũ ̛u branch, the senior Phan lineage, is considered next. The oldest
genealogy of this branch, edited in 1777 (TP Phan Hũ ̛u 1), had features falling
between those of the genealogies of the eighteenth and the nineteenth centuries.
The introduction of the Phan Hũ ̛u genealogy edited in 1777 (TP Phan Hũ ̛u 1) was
almost the same as the 1869 genealogy of the Nguyễn Ngọc branch (TP Nguyễn
Ngọc 2). The later family genealogy (TP Nguyễn Ngọc 2) probably was transcribed
from the earlier family genealogy or used the same manual. However, the latter
part of the Phan Hũ ̛u genealogy edited in 1777 (TP Phan Hữu 1) described the ances-
tral ritual as consisting of the open-air altar to Lôi Công (God of Thunder), the Daoist
priest’s participation and the Daoist sutra recitation. It seems that the Phan Hữu
ancestral ritual was almost the same as that of the Nguyễn Ngọc branch in the eight-
eenth century. The 1869 family genealogy of the Nguyễn Ngọc branch (TP Nguyễn
Ngọc 2) obviously imitated the beginning of the 1777 family genealogy of the Phan
Hũ ̛u branch (TP Phan Hữu 1), without the Daoist-influenced latter half.

What do these transformations in the rituals described in the genealogies from
the eighteenth century to the nineteenth century mean? Consider the grave worship
in present-day Thanh Phu ̛ớc observed by Suenari Michio.41 According to his report,
grave visiting is practised in the twelfth month of the lunar calendar. The day before
the grave visit, the kinship groups gather and bow to the altar with their chief in the
ancestral hall. The next day, they go to the cemetery, clean their ancestors’ tombs and

40 On Daoism around Huế, see Trâǹ Đại Vinh, Tin ngưỡng Dân gian Huế [Folk religion in Huế] (Huế:
Nxb Thuâ ̣n Hóa), pp. 56, 72–5. During the Ma ̣c period Red River Delta communities also displayed mix-
tures of Confucianism, Buddhism, and Daoism. See Đinh Khắc Thuâ ̣n, ed., Văn bia thời Mạc
[Inscriptions from the Ma ̣c dynasty period] (Hà Nội: Nxb Khoa học Xã hội, 1996), pp. 183–7.
41 Suenari Michio, ‘中部ベトナムにおける墓祀り: 清福村の事例から’ [Grave worship in Central
Vietnam: A case study of Thanh Phước village], 東洋大学学術フロンティア報告書 [Bulletin of
Academic Frontier of Toyo University] 43 (2008): 151–3.
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cut the surrounding grass, and then one elder bows in front of the founder’s tomb. At
this point, only bowing is necessary, offerings are not required, and an altar is not
constructed. Later, members of the kinship group return to the ancestral hall, offer
food at the ancestral altar and bow to the founder and their ancestors. In the after-
noon, they gather at the ancestral hall again and hold a banquet with the food offer-
ings for the souls of their ancestors. In Suenari’s report, the worshipping of ancestors
at the tomb and the cemetery are simple, probably because most kinship groups in
Thanh Phu ̛ớc have their own ancestral halls. They formally offer food and bow in
their ancestral hall, so the offerings and ceremonies in the cemetery may be simple.
The ceremony at the ancestral hall thus is the main venue for offerings to ancestors.

Suenari reported grave visiting in the twelfth lunar-month, but the ceremony for
the founder was in the sixth lunar-month. However, the family genealogies also
described holding banquets of offered foods for the souls of ancestors, so it can be
supposed that the pre-modern order of the ancestral ritual was similar. This assump-
tion can help explain the difference between the eighteenth and nineteenth century
genealogies. The disappearance of the open-air altar probably was due to the con-
struction of ancestral halls. In fact, the Nguyễn Ngọc branch bought land for their
ancestral hall in 1826 (TP Nguyễn Ngọc 20), so it would have been built by around
1830.42 The construction date of the Phan Hũ ̛u ancestral hall is unknown from the
documents, but in this branch’s present ancestral hall, a tablet with the name ‘Hiê ̉n
Thù ̛a Từ (顕承祠)’ hanging on the altar, was made in 1850. The Phan Hữu branch
seems to have also constructed its ancestral hall in the first half of the nineteenth
century.

The construction of ancestral halls likely brought about significant changes in the
religious practices of kinship groups. Before the construction of ancestral halls with
their permanent altars, villagers had to set up temporary, open-air altars each time
they wanted to perform ancestral rites. Subsequently, the open-air ceremony was
gradually simplified, and the centre of the ritual transferred to the ancestral hall.
The ancestral hall thus not only entailed a shift in the location of the ceremony,
but also greatly influenced the earlier religious mixing of Confucianism, Buddhism
and Daoism. Confucianism’s superiority as reflected in the nineteenth-century family
genealogies seems to have resulted from the construction of the Confucian-style
ancestral halls.

Overall, parallel to the strengthening of the Confucian patrilineal principle in the
recognition of bloodlines and relatives in Thanh Phu ̛ớc, the first settled lineages built
ancestral halls as places for performing ancestral rituals, which changed religious
practices. Next, we look at how the first settled lineages managed the village land
and obtained their own funds.

Common property in the first settled lineages
This section examines the formation of common property among the first settled

lineages. In addition to the ancestral hall, common rice fields represented the shared
property of a kinship group. As the ancestral hall hosted meetings and various rituals

42 The Nguyễn Đăng branch also bought land for the construction of an ancestral hall (date unknown)
in 1887 (TP Nguyễn Đăng 3).
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as the centre for management of the kinship group, the earnings from some common
rice fields financially supported the ancestral hall. Today, Thanh Phu ̛ớc has no com-
mon rice fields belonging to kinship groups, but before the unification of North and
South Vietnam, various common rice fields could be classified according to criteria
such as their owners, purposes and origins. Kinship groups owned at least 30 mẫu
of common rice fields. According to the chief of the Nguyễn Ngọc branch, these com-
mon rice fields were classified into three types by their origin. The first were rice fields
of kinship groups purchased by a joint fund with contributions from all group
members. The second were rice fields donated by specific persons to fund religious
services in the ancestral hall after their death. These two types were not unusual,
and the Red River Delta has many inscriptions for such donations after the seven-
teenth century.43 The third were common rice fields called bán công bán tư (半公
半私, half-public, half-private).44 According to the elder chief of the Nguyễn Ngọc
branch, these rice fields were purchased from the village of Thanh Phu ̛ớc during
the reign of Gia Long (1802–19), and only the Phan, Nguyễn and Lê lineages and
their branches and sects held them. This type of common rice field emerges in a
group of contracts for land sales dated the 26th day of the tenth lunar-month, 1813.

A contract document in the village communal hall (DTP27) provides the most
detail about the sale process and contract contents for bán công bán tu ̛. According
to this contract, the land sales process was as follows. In 1812, Thanh Phu ̛ớc sold cul-
tivation rights to a 15 mẫu public rice field, with a repurchase rider, to a person
named Tích (積; unknown family name).45 In the third lunar-month of 1813,
Thanh Phu ̛ớc requested to repurchase the field based on the rider, but Tích did
not accept the request. In the ninth lunar-month, the village made another repurchase
offer that Tích accepted.46 However, Thanh Phu ̛ớc could not raise the money for the
repurchase itself, so each kinship group collected money from its members and gave
the funds to the village. After repurchasing the cultivation rights to the public rice
field, Thanh Phu ̛ớc re-sold them to the kinship groups as compensation for their
funds and allowed the groups to manage it as common rice fields under a land
sales contract (DTP27) dated the 26th day of the tenth lunar-month 1813. At the
same time, Thanh Phu ̛ớc village officials and the purchasers established some man-
agement regulations such as prohibiting the alienation of cultivation rights to mater-
nal relatives. This regulation would prevent the purchasers from losing their common

43 Regarding inscriptions in the Red River Delta, see Triṇh Khắc Ma ̣nh, Nguyễn Văn Nguyên and
Philippe Papin, eds, Tôn̉g tập Thác ban̉ Văn khắc Hán Nôm [Corpus of Vietnamese inscriptions],
vols. 1–22 (Hà Nội: Nxb Văn hóa Thông Tin, 2005–08), and its catalogue: Triṇh Khắc Ma ̣nh, ed.,
Thu ̛ mục Thác ban̉ Văn khắc Hán Nôm Viêṭ Nam [Catalogue of Vietnamese inscriptions], vols. 1–14
(Hà Nội: Nxb Văn hóa Thông Tin, 2007–10).
44 According to Trâǹ Từ (Cơ cấu Tô ̉ chú ̛c, p. 137), in northern Vietnam during the agricultural land
reform period, bán công bán tư meant land that was neither owned by a village nor by individuals, but
mainly by small social groups such as lineages. However, in Thanh Phưó ̛c, all the land was either public
rice fields or public land, so the case in the north cannot be directly applied.
45 According to DTP7 and DTP62, the territory of Thanh Phưó ̛c saw the construction of a national
road in 1813. See Ngô Đức Thọ, ed., Đôǹg Khanh Điạ du ̛ chí, tập 3 [Geography of Đồng Khánh era,
vol. 3](Hà Nội: Nxb Thế gió ̛i, 2003), p. 298. It is likely that Thanh Phước sold the cultivation rights
to Tich because the village had difficulties paying the tax levied for the statutory labour to build the road.
46 In the Thanh Phước documents, almost all the land sales and re-purchases occurred in the third or
ninth lunar-month, reflecting the double-cropping cultivation cycle.
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rice field through the transfer of cultivation rights to maternal relatives, and indicated
that those who drew up this regulation recognised the purchasers as a paternal kinship
group.

Against the background of this contractual process and land regulations, table 2
presents a list of rice field purchases with the names of about 90 signed purchasers. As
shown in table 2, the total area of land purchased in 26th day of the tenth lunar-
month 1813 as common rice fields were about 15 mẫu. As mentioned, the total
area of common rice fields before the unification was around 30 mẫu, so common
rice fields set up under contracts in 1813 accounted for about half of this total
area. Furthermore, the average price per mẫu in the contract (DTP27) was around
100 quan, considerably less expensive than other land contracts in the village.47

The documents of kinship groups also include many contracts for land sales dated
the 26th day of the tenth lunar-month 1813 that correspond to this contract
(DTP27) (see table 3). When comparing tables 2 and 3, for example, the contracts
of land purchases by the Nguyễn Ngọc branch (TP Nguyễn Ngọc 22) and Nguyễn
Văn Quyêǹ and his kin (in DTP27) are similar. In addition, Phan Ngọc Quýnh
and his kin purchased two pieces of land under a contract (DTP27) and then resold
one piece of land to the Phan Ngọc branch under another contract (TP Phan Ngọc 5).
It is assumed that after purchasing the cultivation rights to two pieces of land, the
Phan lineage resold a part of them to its own branches. Through such resales, the
major branches and sects of the first settled lineages owned these common rice fields.

One sentence at the end of a contract (DTP27) is important for understanding
the characteristics of the common rice fields called bán công bán tư (half public,
half private): ‘and made an agreement that each kinship group will follow the regula-
tions of the village concerning taxes’ (又交如租税, 各族本社例). Understanding the
meaning of this sentence requires considering the social background. According to
the land cadastres, all the rice fields in Thanh Phu ̛ớc initially were public rice fields,
with no private rice fields. As noted in earlier studies, the Lê and Nguyễn dynasties
laid down national regulations requiring that public rice fields be distributed to villa-
gers according to individual status and age.48 However, it was impossible to update
the land cadastre and population register every year in the pre-modern period, so a
census was only carried out when there was a change of government, and the distri-
bution of public rice fields was substantially entrusted to individual villages.49

47 Based on the land sales contracts, the average price per mẫu was 200–300 quan in Thanh Phước.
However, most contracts were made in the second half of the 19th century, so price fluctuations from
that time might need to be considered.
48 See Trương Hữu Quýnh, Chế độ Ruộng dất, pp. 207–12, 383–6; Sakurai Yumio, The formation,
pp. 503–8.
49 Such a situation was not a reflection of strong or weak government but merely administrative costs.
Sakurai (Formation, pp. 503–8) and Trưo ̛ng Hữu Quýnh (Chế độ Ruộng dất, pp. 364–9) understood the
development of the rural self-governing taxation system as evidence of declining control by the central
government and the rise of local land gentries. However, the present study, instead, sees it as evidence of
the emergence of fixed village communities that could undertake taxation. See Ueda Shinya, ‘ベトナム黎
鄭政權における徴税と村落’ [Tax collection and villages during Vietnam’s Le Dynasty under the Trinh
Lords], 東方學 [Eastern Studies], 119 (2010): 92–5. In studies on the public rice field system by
Vietnamese researchers, no consideration has been made of administrative changes, for example, in
the tax collection system.
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Political instability in the late eighteenth century accelerated this trend. From the
rise of the Tây So ̛n to the unification of Vietnam under the Nguyễn dynasty, the gov-
ernance of Huế repeatedly shifted among the Nguyễn lords, Triṇh lords, Tây So ̛n and
Nguyễn dynasty over 20 years. When the Triṇh lords seized Huế from the Nguyễn
lords by taking advantage of the rise of the Tây So ̛n, Lê Quý Đôn, the vice-
commandant in the Triṇh lords’ expeditionary force, wrote about the social situation

Table 2. Land sales in contract DTP27

Representative of
the purchasing
group Place name Area Land tenure Price Remark

illegible Ngoài bờ trên 1 mẫu
2 sào

Public, class 1 11 quan

Thu ̛ợng mũi
cồn

3 sào Public, class 1 18 quan

Thành hào 5 sào Public, class 1 45 quan
Phan Ngọc Quỳnh Ngoài kiêṭ 1 mẫu Public, class 1 90 quan →Corresponds with

(TP Phan Ngọc 5)Trên Bàng Tre 5 sào Public, class 1 41 quan
Phan Văn Ân Sụt Tây 8 sào Public, class 1 72 quan →Corresponds with

(TP Phan Văn1 5)Thành hào 1 mẫu Public, class 1 90 quan
Nguyễn Văn
Quyêǹ

Hạ Mũi Cô ̀n 1 mẫu Public, class 1 85 quan →Corresponds with
(TP Nguyễn Văn
22)?

Cô ̀n Mũi
Tiêm

5 sào Public, class 1 39 quan

Nguyễn Huy Thái Thắc Trường
ha ̣

1 mẫu Public, class 1 85 quan →Corresponds with
(TP Nguyễn
Đăng 5)

Lê Đăng Điêṇ Ngoài bò ̛ du ̛ới 1 mẫu Public, class 1 85 quan
Nguyễn Văn Dung Cống Bãi Cát 1 mẫu Public, class 1 82 quan
Nguyễn Quang
Mục

Thu ̛ợng mũi
cồn

5 sào Public, class 2 30 quan

Nguyễn Quang
Đắc

Ngoài bò ̛ du ̛ới 6 sào Public, class 1 49 quan

illegible Không xác
điṇh

3 sào Public, class 1 22 quan

illegible illegible 3 sào Public, class 1 23 quan
illegible Thắc Trường

ha ̣
1 sào Public, class 1 7 quan

Lê Văn Thiết Thành hào 1 sào Public, class 1 7 quan
Lê Công Anh Trên Bàng Tre 5 sào Public, class 1 37 quan
Nguyễn Đăng Xa Thắc Trường

trung
1 mẫu Public, class 1 82 quan

no data Trường năm
ha ̣

5 sào Public, class 1 41 quan →Corresponds with
(DTP26)
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Table 3. Contracts for land sales, 26 Oct. 1813

Document Source Date Seller Purchaser Land name Area Price

TP Nguyễn
Ngọc22

Ancestral Hall of
Nguyễn Ngọc

26/10/1813 Hồng Phúc village Nguyễn lineage Hạ Mũi Cô ̀n 1 mẫu 125 quan
Mũi Tiêu 5 sào

TP Nguyễn
Đăng5

Ancestral Hall of
Nguyễn Đăng

26/10/1813 Hồng Phúc village Nguyễn Đăng
branch

Thắc Tru ̛ờng ha ̣ 1 mẫu 85 quan

TP Phan Ngọc5 Ancestral Hall of
Phan Ngọc

26/10/1813 Phan Văn branch Phan Ngọc branch Thu ̛ợng Bảng Tre 5 sào 39.5 quan

TP Phan Văn15 Ancestral Hall of
Phan Văn

26/10/? Hồng Phúc village Phan Văn branch unknown 8 sào 80 quan

DTP26 Village communal
hall

26/10/1813 Hồng Phúc village Lê lineage Tru ̛ờng nămngoài
bò ̛

5 sào 41 quan
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in 1776. According to him, the Huế area did not have sufficient cultivated land for its
population and imported rice from the south in the second half of the eighteenth cen-
tury. However, rice and rice field prices in Huế soared due to stagnant rice imports
when the Tây So ̛n were in power in the south. Land became an excessively traded
item, and people were forced to buy back land they had sold years or decades earlier.50

In 1776, to calm this situation, the Triṇh government issued legislation on public
rice fields involved in the revitalisation of the land trade.51 According to this, despite a
prohibition on commercial transactions, public rice fields could be traded in two
ways. The first method was falsification of land cadastres by classifying public rice
fields as private rice fields. In addition to this illegal method, another trading method
occupied a grey area: rental of cultivation rights. From the legal viewpoint, public rice
fields were state-owned, and villages were only entrusted with their management.
Therefore, villages could not sell public rice field to others without state permission.
That is, the transfer of ownership of public rice fields was prohibited. However, in fact,
the villagers who received public rice fields did not cultivate it themselves, but could
rent out their cultivation rights to others. The rental periods were often too long, and
renting cultivators often continued to grow crops without being evicted even when the
lender required return of the rights. This caused a shortage of public rice fields so that
villages could not distribute them to villagers. The Triṇh lords ordered that lenders
return half of the rental fee to confirmed renting cultivators when evicting them.
At the same time, the government also prohibited long-term rental of cultivation
rights from them on.52

In the late eighteenth century, the land trade around Huế was revitalised, and
public rice fields became involved in a form of rental of cultivation rights or land
sales with repossession riders that became widespread due to the prohibition on trad-
ing public rice fields. The case of Thanh Phu ̛ớc, Tích and the first settled lineages
reflected this situation. However, the Nguyễn dynasty’s national regulations did not
allow rice field distribution to kinship groups as cultivation rights to public rice fields
were supposed to be distributed according to individuals’ social status and age, and
returned to the state (substantially, the village) after death. The distribution of public
rice field cultivation rights by a village to kinship groups would mean to allow semi-
permanent cultivation until the entire lineage had died out. Thus, while from the per-
spective of national land tenure, the common rice fields called bán công bán tư were
public rice fields, but in practice, kinship groups privately owned the cultivation
rights. Thus, the kinship groups with common rice fields had to pay land taxes on
the public rice fields.53

50 Lê Quý Đôn, ‘Phủ biên tập lục, quyê ̉n 3’ [Miscellaneous chronicles of the pacified frontier, vol. 3], in
Lê Quý Đôn tuyên̉ tập [A selection from Lê Quý Đôn’s works], ed. Nguyễn Khắc Thuâǹ (Ho Chi Minh
City: Nxb Giáo Dục, 2007), pp. 105b–6a. See also Trương Hữu Quýnh, Chế độ Ruộng đất, pp. 333–4.
51 Lê Quý Đôn, ‘Phủ biên tập lục, quyển 3’, pp. 106a–8a.
52 This regulation remains today in Thanh Phước. Rice fields given by the village can be rented to
others, whether villagers or outsiders, with no restrictions. However, even if the rent is not paid, the
lender is still obligated to pay the land tax.
53 The case of Thanh Phước points to an important need to consider the decline of the public rice field
system in Northern Vietnam. On public rice field transactions in the Red River Delta, see Trương Hữu
Quýnh, Chế độ ruộng đất, p. 343.
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Overall, the economic foundations of Thanh Phu ̛ớc’s first settled lineages were
formed through the privatisation of public rice fields in the context of the commer-
cialisation of cultivation rights to public rice fields around Huế. Considering the first
settled lineages’ monopoly on village membership, it can be said that these lineages
arbitrarily operated the public rice fields in Thanh Phu ̛ớc. The construction of ances-
tral halls and the Confucianisation of religious practices by the first settled lineages
were based on these economic foundations in the early nineteenth century.

Conclusion
This article has traced the transformation of Thanh Phu ̛ớc from the seventeenth

to the nineteenth centuries, focusing on the first settled lineages and their relation-
ships with newcomers. Thanh Phu ̛ớc was settled by migrants after Lê Tánh Tông’s
expedition and rapidly developed under the Nguyễn lords in the seventeenth century.
Agricultural development in the village reached its limits by the early eighteenth cen-
tury, spurring several land disputes with surrounding villages. That Thanh Phu ̛ớc’s
oldest documents are mainly related to land disputes in this period suggests that
the shared benefits of the villagers enabled the establishment of a strong community.
At the same time, reaching the limits of agricultural development in the village space
transformed it from a loosely structured, open, migrant society into a closed and
exclusive community. This shift is most clearly seen in the practice of patrilineal kin-
ship by the first settled lineages. Although they were already a kind of patrilineal kin-
ship group in the eighteenth century, the application of this principle was quite
flexible depending on the situation. Probably this is because, in the pioneering society
with a scarcity of labour, matrilocal residence enabled the addition and adoption of
newcomers. However, after the nineteenth century, the first settled lineages strictly
applied the patrilineal kinship principle, making it difficult for newcomers to become
members of the village community. These same first settled lineages also formed their
common rice fields through occupying and renting out the village’s public rice fields,
proceeds from which supported the construction of ancestral halls during the nine-
teenth century. This, in turn, affected the first lineages’ religious practices and led
to the expansion of Confucianism in the village.

Thus, after reaching the limits of land development, Thanh Phu ̛ớc tended to pro-
tect the vested interests of the first settled lineages by increasing the entry barriers for
migrants, gradually closing the village space. These facts suggest that the establish-
ment of various social groups with closed and fixed membership and the spread of
Confucianism among the common people in early modern Vietnam were comple-
mentary social phenomena. Notably, the village community, which was a kind of ter-
ritorial group, restricted its membership based on the Confucian patrilineal kinship
principle, which was a kind of blood relationship. This complex of village community
and kinship group could explain the aspect of territorially-connected group of the
present paternal kinship group called dòng họ. Newcomers had to be adopted by
one the first settled lineages to obtain village membership, requiring that they for-
mally sever their relationships with their native places and kinship groups.
Assuming that the first residents required similar steps for newcomers to protect
their vested interests in each other’s villages, kinship groups naturally tended to
become village units even if there was migration among the villages. Consequently,
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village communities called làng, which mixed territorial and blood bonds, were widely
established. These social transformations established ‘traditional society’ in early
modern Vietnam.

Finally, the historical positioning of early modern Vietnam is considered from a
broad perspective. From a macro point of view, we can grasp the transformation of
the village space in Thanh Phu ̛ớc as a transition from a loose social structure with
land surplus and a population shortage to a small peasant society with a land shortage
and overpopulation. In this process, Confucianism played an important role in the
establishment of local social groups. This long-term social change around the Huế
area had much in common with early modern small peasant societies in East Asia,
where the stagnation of agriculture and the popularisation of Confucianism pro-
gressed in a complementary manner from the seventeenth century.54 However, this
article has mainly focused on kinship groups and the village community, so the family
structure in early modern Vietnam could not be fully considered. Moreover, the pre-
sent paternal kinship group called dòng họ among the Kinh people appears to have
emerged after the multi-household compound once widely distributed throughout
Southeast Asia declined, and Confucian patrilocal residence spread, but this topic
will be addressed in another article.

54 Miyajima Hiroshi, ‘Formation of peasant society’, pp. 86–93.
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