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King Arthur. Mpyth-making and history. By N.J. Higham. Pp. xi+4g03 incl. 39 figs.
London—New York: Routledge, 2002. £25. 0 415 21305 3
JEH (55) 2004; DOI: 10.1017/S002204690321719X

The problem of whether Arthur is a historical figure or not will never be defini-
tively resolved unless a dateable and authenticated inscription from the sub-Roman
period turns up. Hopes were raised by the ‘Artognou’ find at Tintagel in 1998, but, as
N. J. Higham shows in this sceptical survey of the debate on the historical Arthur, it
has nothing to do with the case. Nor, in Higham’s view, is there much else — indeed,
anything else of any substance — that will help us. He analyses persuasively the
political and cultural background of the earliest evidence, the Historia Brittonum and
the Annales Cambriae, and shows why each author had reason to create an Arthur-
figure. His most interesting discovery is the parallel between Joshua in the Old
Testament and Arthur, which certainly offers a new framework for the account in
the Historia Brittonum. He 1s keen on the idea of a folkloric Arthur figure, but mixing
folklore and historical analysis is always difficult: none of the folklore evidence can
be shown to pre-date the literary Arthur — the Historia is probably our earliest source
for both — and most of it is very much later. The arguments for a folklore Arthur as
the origin of a pseudo-historical Arthur rely on a high valuation of folklore as evi-
dence. The weight of argument must still be in favour of a historical personage called
Arthur, of whatever period, to whom both the history (invented or borrowed from
other historical figures) and the popular fictions of folklore were attached. This apart,
Higham’s survey is an admirably measured and wide-ranging contribution to the
ever-growing literature on the subject. Alas, it will not stem the tide of popular
‘solutions’ to the identity of Arthur, but it will put them firmly in their place.

WOODBRIDGE RICHARD BARBER

Per una storia dei santuari cristiant d’Itala. Approcet regionali. By Giorgio Cracco. (Annali
dell’Istituto storico italo-germanico in Trento. Quaderni, 58.) Pp. 504. Bologna:
il Mulino, 2002. €28.50 (paper). 88 15 08789 3
JFEH (55) 2004; DOI: 10.1017/S50022046903227196
Volume lviit of the Quaderni, published by the Italo-German Historical Institute in
Trent, contains twenty-three studies relating to pilgrimage centres in the various
regions of present-day Italy, both mainland and insular. Many of the pieces are by
teams of apparently younger scholars, though some of the single-authored contri-
butions suggest a more mature hand, quite apart from the introduction and con-
clusion by established scholars. The survey of such centres, their history (and where
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possible their archaeology or relevant architectural history), for which this volume
represents an interim report, is typical of much historical endeavour in contempor-
ary Italy: admirable for its initiative, but inevitably varied in the speed or otherwise
with which substantial results are reported from different regions, reflecting the
state of local resources. The most fully evolved findings in this book take care to
distinguish not just between the eras of probable or certain foundation of shrines
and pilgrimage centres, or their geographical and social location within a region, but
also their sacred ‘type’. Thus Marian can be contrasted with non-Marian original
or subsequent dedications, sometimes with a finer categorisation between Marian
dedications themselves, and non-Marian dedications can obviously be further
divided, for instance setting sites associated with martyrs and/or their relics against
subdivisions such as cave/mountain settings (often but not exclusively related to
St Michael). Apparitions, as original attributes of such sacred sites, can be compared
with the historical presence (birth, life, preaching presence for instance) of saints
of the centuries from the early Middle Ages to the contemporary era. The death or
burial-place of saints of any age, especially if associated with miracles (commonly
physical cures or rescue in accidents), is naturally a frequent though not certain
location for a place of pilgrimage. However what chiefly strikes the reader of these
studies, even though the reports from some regions are much less comprehensive
than the preceding analysis, based on the most sophisticated chapters, would suggest,
1s that much of the richness of varied categories or types of shrine, whether with a
purely local or a more peninsular or even international attraction (from Loreto to
Padre Pio, as it were), can be found in areas from the (partly) German-speaking
north to the deep south, and from Friuli to Sardinia. Historical evolution, in the
case of changing popularity, most often recorded by virtue of successful post-
foundation development, is in some essays presented in helpfully clear graphic or
tabulated form.

UNIVERSITY OF LEEDS A.D. WRIGHT

Christianaty in Ireland. Revisiting the story. Edited by Brendan Bradshaw and Daire
Keogh. Dublin: Columba Press, 2002. €30 (£19.99). 1 85607 350 5
JEH (55) 2004; DOI: 10.1017/50022046903237192
This collection on Irish church history began life as a colloquium held under the
auspices of the Fondazione Ambrosia Paolo vi at Varese in September 1999. That
event was organised by the well-known Irish historian the Revd Dr Donal Kerr,
and the proceedings were published as Storia religosa dell’ Irlanda (Milan 2001). This
and some additional material and revisions 1s now made available for the English
reader. Donal Kerr died rather suddenly in May 2001. The collection therefore now
includes a fitting, but brief, appreciation of his life and work penned by Professor
Kevin B. Nolan of University College, Dublin, with the whole being dedicated to his
memory.

In all there are twenty-three chapters and a carefully complied ‘Chronology of
Irish history’, which cover the main events of Irish Christianity from the coming of
St Patrick to the present. For the most part the collection represents a lucid presen-
tation of the essential elements of Irish Christianity. It is without doubt a valuable
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contribution to the history of the Church in Ireland and will become an essential
touchstone for all who approach the subject, both the student and those who are
merely curious.

As with all such collections not every essay is of equal standard and stylistic incon-
sistencies do detract from presentational uniformity. Some essays have a bibli-
ography, others have footnotes and a bibliography and some have neither. Most of
the essays deal with a specific topic such as Brendan Bradshaw’s essay on the Refor-
mation or Mary Ann Lyons’s valuable piece on the piety and patronage of laywomen
in late medieval Ireland. By contrast those on the Presbyterian and Methodist
Churches aim to give a quick guide to the whole history of those communities, and
although well written sit uneasily with the detailed analysis of most of the other contri-
butions. The Church of Ireland is better served by Kenneth Milne who confines his
treatment of that communion to its post-Partition history in an argument clearly and
pithily reasoned.

The opening four chapters by the expert hands of Alfred P. Smyth, Marie Therese
Flanagan and John A. Watt, tell the history of the Irish Church to the high Middle
Ages. Four other chapters deal with the Reformation and eleven others deal with
the Catholic Church from the 16gos to the present. Hugh Fenning gives a particu-
larly valuable summary of the operation of the penal laws. One essay, by the veteran
Irish ecumenist Michael Hurley, is concerned with ecumenical developments in
Northern Ireland in the post-Vatican II era. Given the origins of the work it was
probably inevitable that so much attention would be given to the Catholic Church,
but none the less the concentration on Catholicism in the modern era does not do
justice to the title of the work.

It would be impossible in the space available to give an adequate epitome of the
range and quality of even the most important points made by the individual authors.
A number of highly significant observations are, however, worthy of notice. Ray
Gillespie, drawing on his well-received 1997 study, Devoted people: belief and religion in
early modern Ireland, makes the valuable point that if the Church of Ireland in the
eighteenth century is judged not as a national Church but as a provider of services to
the Protestant minority then its traditional record of apathy is seen as a caricature
and its credibility as a Church is more readily established (p. 113). Of course its
motivation for such a role in Irish society is still open to question.

Donal Kerr’s own contribution, ‘The Catholic Church in the age of O’Connell’,
is, as one would expect, a masterful summary of the state of the country and of
Catholicism in the 1840s. He candidly admits that it is difficult to estimate what their
religion meant to the poverty-stricken millions of the famine era, but quotes with
approval the German Lutheran J. G. Kohl, who visited Ireland in 1844, and stated
that the Irish were the most genuine Catholics in the world (p. 165).

Emmet Larkin, the doyen of nineteenth-century Irish Catholic studies, reiterates
with panache and verve ideas that first occurred to him some twenty-five years ago,
but they are presented here within the context of the parish mission movement of
1850—80. Mary Harris, in a sensitive and intelligent study, outlines the relationship
between Catholicism and unfolding Irish nationalism from the fall of Parnell to
Partition. I am not, however, completely convinced of her argument that Patrick
Pearse saw himself as ‘a redeeming Christ-like figure’ (p. 211), although he clearly
stressed the need for blood sacrifice as a means of cleansing the nation and giving
it rebirth.
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Tom Bartlett revisits and reappraises the late John H. Whyte’s 1971 tome Church
and state in modern Ireland, 1923-1970. Although keyed to the weaknesses of Whyte’s
study Bartlett demonstrates that despite the limitations under which the work was
written many of its conclusions remain essentially sound. Furthermore, drawing on
his own expertise, Bartlett identifies the period 1780-1830 as the significant period for
understanding the context for Church—State relations in Ireland. Therefore he
concludes that the episcopacy of that towering figure Archbishop John Charles
McQuaid (1940—71), ought to be compared with that of his eighteenth- and nine-
teenth-century predecessor John Thomas Troy (1786-1820), rather than with that of
his other, conventionally more obvious point of comparison, Cardinal Paul Cullen,
archbishop of Dublin (1852-78).

The final two essays in the collection, by James S. Donnelly Jr, and Noel Barber,
address themselves to the difficulties that beset the contemporary Irish Catholic
Church. The issues dealt with cover, among other things, the problems of secular-
isation and the various sex scandals that have afflicted Irish Catholicism in the last
ten to fifteen years. If Donnelly’s analysis is too pessimistic and carping, Barber’s is
too defensive and ends on too pietistic a note.

This collection sets the parameters for a narrative history of Christianity in
Ireland. All subsequent labour on the topic will be conditioned by the work here
presented. Many of the chapters are excellent and the collection will, I have no
doubt, be widely read.

JOHN CARROLL UNIVERSITY, OLIVER P. RAFFERTY 8]
CLEVELAND

An introduction to the Christian Orthodox churches. By John Binns. Pp. xiii + 270 incl. 12 ills
and 3 maps. Cambridge: Cambridge University Press, 2002. £45 (cloth),
£15.95 (paper). o 521 66140 4; 0 521 66738 0
JEH (55) 2004; DOI: 10.1017/S50022046903247199

This excellent overview of the history, church life, and contemporary situation of

the Orthodox Churches has one general merit and two more particular ones. In

general, it strikes a good balance between the need to furnish basic historical data
and the desirability of an explanatory and reflective grasp of their implications. The
reader is neither submitted to information overload nor deprived of a decent factual
diet. This renders it well suited to function as a course-book. The first of its more
particular merits is the way it gives proportionately due attention to the non-

Chalcedonian (and non-Ephesian) Churches, as well as to eastern Catholicism. That

is anticipated in the unaccustomed phrase ‘Christian Orthodox Churches’ which

figures in the title. The second such merit is the use made of its author’s personal
knowledge of certain regions of the eastern Christian world — notably, it would seem,

Serbia, Ethiopia and Russia — and his familiarity with chronicle reports of church-

political developments in (especially) the Byzantine Orthodoxy of the twentieth cen-

tury. (There is, for instance, a lucid account of the curious juridical history of the

Orthodox in the United States which could not, I think, readily be gleaned from any

standard bibliographical source.) In addition to a two-chapter introduction and a

conclusion devoted to current prospects, eight substantial chapters consider liturgy,
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doctrine, icons, monasticism, popular piety, mission, Church and State, and the east/
west divide. Although the approach is thematic rather than generic, a great deal of
the matter of each chapter is historical in character. The author employs a straight-
forward and workmanlike prose style, and his choice of illustrative material is very
well judged in the light of his overall purpose. The bibliography, however, suffers
from an unaccountable failure to reproduce many of the sub-titles of the books men-
tioned. As a result, the student will sometimes be unable to connect a given title with
any one of the topics the book covers. So this is hardly a quibble. The account of the
eastern Catholic Churches 1s occasionally somewhat jaundiced: the author fails to
note that the Balamand Statement of the Joint Orthodox—Roman Catholic Theo-
logical Commission was not only criticised by many Orthodox for what they
perceived as comparative leniency towards Uniatism. It was also criticised by many
eastern Catholics for what they perceived, with rather more reason, as its com-
parative rigour. Uniatism, it is true, reduces the charm of difference. But it also
increases the chances of combining eastern fidelity to historic tradition with western
sophistication in handling modernity, and this is a desideratum on which John Binns
lays great weight.

BLACKFRIARS, AipaN NICHOLS op
CAMBRIDGE

Petrus und Rom. Das Petrusbild in den ersten zwer jJahrhunderten. By Joachim Gnilka.
Pp. 286. Freiburg: Herder, 2002. €24.90. § 451 27492 2
JEH (55) 2004; DOI: 10.1017/50022046903257195
In this helpful and clearly written book Joachim Gnilka seeks to accomplish two
things. The first is to describe as fully as possible the life and martyrdom of Peter.
The second is to take account of the position he came subsequently to occupy in the
developing Church’s history up to approximately the middle of the third century. In
pursuit of this latter aim particular attention is placed upon the development of
Christianity within Rome.

Any account of the historical Peter’s life is dogged by lack of information and by
the problem of the reliability of the information we do in fact have about him,
mainly found in the Gospels and the Acts of the Apostles. Gnilka wanders cautiously
through the available material. He accepts that Peter came from Bethsaida, identify-
ing the town with modern et-Tell, and that the town had a broadly cosmopolitan
aspect, perhaps reflected in the Greek-sounding names of Peter and of his brother
Andrew. Gnilka posits a move to Capernaum probably as a result of marriage. It was
there that Peter the fisherman (the trade had been learnt at Bethsaida) first met Jesus
and decided to become his follower and that Jesus performed one of his earliest
miracles, the healing of Peter’s mother-in-law. It is likely that Peter’s house became a
regular place in which Jesus stayed. Peter became a spokesman of the Twelve and
was given the name ‘Kepha’ by Jesus. The term is best translated as ‘precious stone’
and should not be understood in its original sense in an ecclesiological manner.
There is no reason to doubt that Peter denied Jesus at the time of his arrest and fled
from his captors. He had a vision of the risen Lord in Galilee and then returned to
Jerusalem. He soon became a leading figure in the nascent movement but for
whatever reason shared the leadership of the Church with James, the brother of
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John, and John. Missionary activity amongst Jews in particular took him away from
the Church in Jerusalem, allowing James to become sole leader. His dispute with
Paul at Antioch, recorded in Galatians ii. 11f. shows him not as a supporter of
‘extreme’ forms of Jewish Christianity, but as a man seeking to negotiate between
Paul and his opponents. The rift with Paul, signalled by the dispute at Antioch, was
not permanent. He died in Rome during the persecution of Nero in 64 CE, probably
at a different time and in different circumstances to Paul. The whereabouts of his
tomb, if such a thing existed, and not just a memorial, cannot be located with any
certainty in spite of the best efforts of more recent archaeology.

The substance of the previous paragraph is contained within four chapters. What
follows is an analysis of the picture of Peter, ‘das Petrusbild’ of the title, which
emerges in the carly Church. The pictures of Peter in the Gospels and Acts are
analysed first. Amongst many other things Gnilka seeks to emphasise the way in
which the individual evangelists seek to portray him more and more as the rock,
understood ecclesiologically. This view of Peter is classically represented in Matthew
xvi. 17-19 but can be viewed elsewhere. A developed ecclesiological understanding of
the Apostle can be seen in John xxi. 15-17 where Peter appears as the one who will
feed the burgeoning Church. The other New Testament documents which give
evidence of a developing ‘Petrusbild’ are the two letters attributed to Peter, 1 and 2
Peter. Gnilka argues, uncontroversially, that both are pseudonymous and that both
give evidence of the growing importance of the martyr figure of Peter in the early
Church and, in the case of 2 Peter, his growing association with Paul. The letters do
not give evidence of a Petrine school. The fact that both were probably written in
Rome is evidence of the growing attachment of Peter to that city.

The last two chapters of the book investigate the image of Peter as it is found in
some early non-canonical Christian sources. Gnilka’s observation about a growing
association of Peter with Rome, found in his final comments on the Petrine Epistles,
forms the interconnecting thread of much of what he has to write here. ‘Die
nachneutestamentliche Entwicklung — soweit wir sie verfolgt haben — verlagert den
Schwerpunkt auf Rom. Selbstverstandlich bleibt Petrus im Blick, aber die Linien, die
sich aufzeigen lassen, fithren hin zur Hauptstadt des Imperiums’ (p. 273). Hence the
explanation for the title of the book, ‘Petrus und Rom’. This section is made up of
helpful discussions of 1 Clement, Ignatius’ letter to the Romans, the Quartodeciman
Controversy, Irenaeus’ understanding of the position of Peter, relevant texts from
Tertullian and Cyprian and the pseudepigraphic texts which have Peter’s name
in their title. Gnilka emphasises how Peter and Paul, though in their historical lives
only occasionally in contact with each other, came in their posthumous existences
to be firmly placed together as martyr figures of the early Roman Church. He
notes the gradual development of a unified Roman Church, first witnessed in the
Quartodeciman Controversy in the 18os CE (unfortunately we have no way of
knowing whether Victor, the bishop of Rome, appealed to the fact of Peter and
Paul’s martyrdom in Rome in support of his own authority), and argues that
developing ideas of Roman primacy, witnessed to in a notably ambiguous way in
Cyprian, were not straightforwardly linked with Peter in this early period. In this
regard Gnilka notes the lack of usage in this period of Matt. xvi. 18f. in precisely this
context. In fact in the east this text came in particular to be associated with an image
of Peter as a figure to whom important, and sometimes secret, theological truths had
been revealed, a point clearly evident in Gnostic texts bearing Peter’s name.
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Joachim Gnilka has provided us with an accessible and readable entrée into the
related problems of the historical Peter and his developing image. The book is
appropriately filled with unanswered questions (why, for instance, do we have so
little information about Peter in Acts?) and tentative-sounding conclusions. That is
as it should be, particularly in relation to discussions of the historical Peter. Indeed,
perhaps the author’s greatest achievement lies in his clear presentation of the
relevant evidence and the problems related to it.

PETERHOUSE, JaMmES CARLETON PAGET
CAMBRIDGE

Ecclesia alexandrina. Evolution sociale et institutionnelle du christianisme alexandrin (Ile et Ille
stecles). By Attila Jakab. (Christianismes anciens, 1.) Pp. xv+4973. Bern: Peter
Lang, 2001. £36 (paper). 3906767 79 5; 1424 8999
JEH (55) 2004; DOI: 10.1017/S0022046903267191

As the opening chapter of this book reminds us, ancient Alexandria was a Hellenistic

rather than a classical city, playing host to Greek and native, Jew and Roman, before

the whole palimpsest was tardily but thoroughly overwritten by the emergence of

a hierarchic Church. Reinach traced its growing-pains in the troubles of the

Synagogue under Claudius; Bauer opined that Gnosticism preceded orthodoxy,

which prospered only as the tool of the episcopate in the third century. Jakab shows

with great lucidity that neither view commands the assent of scholarship, but his
answer to Reinach would have been both subtler and more instructive had he
widened his account of Judaism to include the Therapeutae, a group regarded by

Eusebius as Christian and by some modern authorities as precursors of monasticism

in Egypt. Nor can Bauer be overthrown by drawing up a battery of ‘non-Gnostic’

texts to match his ‘Gnostic’ arsenal (pp. 83—9), for no text is composed entirely of
features that were peculiar to the Gnostics. Even without the Nag Hammadi codices,
an unprejudiced perusal of the New Testament reveals that ‘Gnostic’ is not a simple
antonym to ‘orthodox’, and hence that Bauer’s thesis is not so much false as
vacuous. The line between pagan and Christian was less permeable, but teaching
took place across it, and if nine pages can be given to proving Clement’s tutor

Pantaenus to have been no-one in particular (pp. 107-15), one might have thought

that Origen’s tutor Ammonius would have merited more than a footnote (p. 164 n.

113). Both associations raise the question what it means to call one man another’s

student in antiquity — a question that might also have been broached in the excellent

survey of opinions on the existence of a ‘Catechetical School’. To complain of the
neglect of Philo’s influence would be to harp unnecessarily on one theme, for it is
clear that Clement and Origen are of less interest in this study as theologians than as
laymen who desired to retrench the authority of their bishop. To my mind the
evidence culled from their works by Jakab is as friable as any other confession under
torture: it is one thing to censor the morals of the clergy and another to deny them
the right to office, and if Clement speaks of episkopoi, presbuteroi and diakonoi in the
same sentence (p. 182), I see no reason to deny that he endorsed this three-fold norm.

On the other hand the sociological method proves itself in chapter ix in the analysis

of names in the correspondence of the great Bishop Dionysius: the conclusion that
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the citizens of higher rank made up a smaller fraction of the martyrs than their
numbers in the Church would seem to warrant may be just (p. 253), but would
perhaps be less invidious if we knew how often the rich employed their wealth to
preserve their clients, and whether they were rich because in times of persecution it
was more prudent for ecclesiastical property to remain in private hands.

CHrisT CHURCH, M. J. EDWARDS
OXFORD

First converts. Rich pagan women and the rhetoric of mission in early Judaism and Christianity. By
Shelly Matthews. (Contraversions. Jews and Other Differences.) Pp. xiv+164.
Stanford, Ca: Stanford University Press, 2001. £35.50 ($45). 0 8047 3592 1
JEH (55) 2004; DOI: 10.1017/S0022046903277198

To what extent are we able to attribute early Christianity’s emphasis on evangel-

1sation to Judaic missionary practices? Further, how should we understand the role

of women in extending these faiths throughout the Roman empire? According to

Shelly Matthews, these two questions help illumine the key role women played in

the missionary activity of both Synagogue and Church. In Juvenal’s sixth satire, for

example, we meet ‘a palsied Jewess” who is busy ‘filling her palm’ by interpreting
the law for anyone willing to stop and listen. In this raillery, argues Matthews, we
catch a glimpse of how women were employed as professional missionaries, ‘if not,

[Juvenal’s] lampoonery could not have been effective’ (p. 4). Choosing two first-

century authors, Matthews relies on those passages which represent either explicit

religious activity or those which depict upper-class Gentile women interceding on
behalf of Jews and Christians, showing how women were far from the gullible and
greedy lot as portrayed by Juvenal.

The first two chapters (pp. 10—50) turn to Josephus’ Antiquities and helpfully situate
his accounts of women religious figures in the late first-century emperors’ hatred
of the Jews. Matthews concentrates on the episodes in Josephus where women are
shown to influence religious choice and where imperial patronae intercede for their
Jewish clients: ‘Josephus presents Gentile noblewomen as effective historical agents
with great political acumen, neither constrained by the Roman propagandistic ideal
of the virtuous matron as a homebound spinner of wool, nor condemned as trans-
gressors of proper social roles’ (p. 45). It becomes clear how Josephus emphasises
various women’s proselytising successes as well as, if not the outright conversions of
Gentile women, at least, their ability to subvert the state’s disdain of the Jews through
their financial and social favours.

Chapters 1ii and iv (pp. 51—95) take up the book of Acts and show how this rhe-
torical strategy is continued. Like Josephus, Luke recognises the benefits which high-
standing Gentiles can bestow upon his fledgling community and thus highlights the
baptisms of such ‘God-fearing” women. Helpful here are the pages outlining paral-
lels between Luke’s association of the ‘synagogue of women’ with Dionysiac propa-
gandistic themes as well as the special attention paid to the important contrast in
Acts xvi between the generosity of Lydia and the mantic slave girl’s harassment of
the Apostles.

This work demonstrates how Josephus and Luke successfully employ the Gentile
matron as a figure who at once materially supports Judaism and Christianity and
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gives such perceived superstitiones a certain social credibility within her own circle. It
is unfortunate that Matthews was not able to extend her analysis to other texts or
prosopographical evidence of the period. None the less, she raises important issues
for those interested in the struggles and the role of women in the New Testament
period. Shelly Matthews’s latest contribution is a limited, although helpful, look into
the role women played in the expansion of Judaism and Christianity at the turn of
the first century.

UNIVERSITY OF INNSBRUCK Davib MECONI

Werkstatigruppen romischer Katakombenmalerei. By Norbert Zimmermann. ( Jahrbuch fiir
Antike und Christentum, 35.) Pp. 309 +238 colour and black-and-white plates.
Miinster Westfalen: Aschendorff, 2002. €94. § 402 08118 o
JEH (55) 2004; DOI: 10.1017/50022046903287194

For the past four hundred years, since Antonio Bosio (1575-1629) began to assemble
material for his classic Roma sotteranea (publ. 1632), the Roman catacombs have been
mtensively studied. Now, with 469 separate catacombs identified covering 175 square
kilometres and containing 875,000 burials, scholars remain little further forward in
identifying the artists of the scenes adorning many of the cubicula, their organisation
and the exact period of their work. Up to now much effort had been spent in dating
the scenes on stylistic grounds alone, but as the dispute between Kollwitz and de
Bruyne demonstrated at the Trier Conference of Christian Archaeology in 1965,
little common ground exists. Norbert Zimmermann, in his doctoral dissertation for
the Ludwig-Maximilian University at Munich, tries a different tack. He examines
the paintings themselves, including the brush work, seeking to identify particular
compositions with specific groups of craftsmen who in many cases were also the
constructors (_fossores) of the catacomb. He has chosen for his study six of the larger
catacombs, including the Via Latina, San Pietro Marcellino and parts of the vast
Domitilla catacomb. In the last named he is able to demonstrate a range of social
classes among the owners of each burial chamber who commissioned the designs. In
the Via Latina, groups of craftsmen are shown to have been working together, under
the leadership of a master, on different burial chambers. The research for this book
has been carried out with great thoroughness, but in the end, though he can point
out the inadequacy of the stylistic approach the author admits to a lack of evidence
to sustain his own solutions. A major difficulty remains that Roman craftsmen,
unlike Gallic potters manufacturing fine samian ware vessels, never signed their
names and hence their identities and dates remain unknown. In addition, until more
research is carried out on the day-to-day objects dropped by the fossores during their
work, such as coins and pottery, research will continue to rely mainly on stylistic
judgement for the painters as well as the designers, The author, however, has opened
up a new line of catacomb research. The value of his diligent and scholarly work
has been greatly enhanced by a superb series of coloured and black-and-white
illustrations of scenes in the catacombs that he has studied.

GONVILLE AND CA1Us COLLEGE, W.H. C. FrREND
CAMBRIDGE
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¢ Concord and peace’. A rhetorical analysis of the first letter of Clement with an emphasis on the
language of unity and sedition. By Odd Magne Bakke. (Wissenschaftliche Unter-
suchungen zum Neuen Testament, 2, Reihe 143.) Pp. xv4g9o. Tiibingen:
J. C. B. Mohr (Paul Siebeck), 2001. DM 188 (paper). g 16 147637 9; 0340 9570
FEH (55) 2004; DOI: 10.1017/50022046903297190
The essential claim of this lengthy and carefully presented monograph is that
1 Clement is best understood as a piece of deliberative rhetoric centred around the
concept of concord or dpévoia. Odd Bakke, writing in his second language, but
doing so with some facility, shows how the author of the letter, possibly a well-
educated slave in the service of a Roman aristocrat, possibly Flavius Clemens, and
writing in the first decade of the second century, shows knowledge of what he takes
to be the main features of deliberative rhetoric: the letter is hortatory in tone,
it shows a strong concern with the future, it makes use of a set of appeals common
to such rhetoric (for example the appeal to advantage and justice), and it shows
a proclivity for the use of examples, also a feature of the deliberative style. That
the letter centres on the theme of dpévola is made clear to Bakke by the fact that
its author makes considerable use not only of the term itself (much more so than
any other Christian writing of a comparable period), and sometimes in significant
places (note in particular 63.2 where Clement refers to the ‘entreaty which we have
made for peace and concord in this letter’), but of many words from the semantic
field related to the term (a semantic field should be taken to include antonyms as well
as synonyms, so words relating to a lack of opdévoia such as oT&oig or sedition
form part of the field). This is particularly the case in the first three chapters. In
this section of the book, Bakke is at pains to show that many of these words should
be understood against a contemporary political background and not necessarily with
reference to the LXX or other non-pagan sources. There then follows a detailed com-
positional analysis in which Bakke divides the letter up into an ‘exordium’ (1.1-2.8),
a ‘narratio’ (3.14), a ‘probatio’ (4.1-61.3) and a ‘peroratio’ (62.1-64.1). Such a struc-
ture betrays its deliberative rhetorical origins, and demonstrates, according to Bakke,
amongst other things, the fact that, contrary to standard scholarly opinion, there is
a leading theme in the first part of the letter (4.1-39.9). In fact this section should
be described as ‘a treatise on the principles of concord for a Christian Community’
(p- 323). Bakke concludes the main part of his work with an analysis of what he terms
‘the social-historical situation’ addressed by the letter, arguing that in 3.5 the terms
used by Clement to describe the different people involved in the strife betray an
essentially sociopolitical origin. The &Ttipor, &8ofot, and &@poveg refer to poor
people while &vTipor, @podvipor and &vdobor refer to the rich. The poor of the
Corinthian community, according to Bakke, were striving to gain influence over the
distribution of resources, and to attain for themselves some honour in the com-
munity. This explains their interest in occupying the position of presbyter. Such a
socioeconomic analysis is compatible with what we know of the essential causes of
stasis in the ancient world, a key concept for Clement, and, as previously mentioned,
an antonym of concord. Hence in Bakke’s reading of the letter, the central issue is
not related to a conflict between ‘spirit’ and ‘office’ nor to a matter of doctrine but
rather to a conflict ‘between people of different socio-economic status in which
striving for honour appeared to be an important aspect’ (p. 325).
This is a helpful book which argues its case with clarity and rigour. In particular
Bakke’s analysis of the vocabulary of 1 Clement and his claim that its author makes
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consistent use of words related to the semantic field of 6pdvoia is to be welcomed, as
are his frequent references to relevant pagan literature which give the thesis an
intentionally contextualised quality. There are some criticisms, however. Too often
the author makes a rather glib distinction between so-called Jewish-Hellenistic and
pagan usage of a term. This may seem a necessary procedure to Bakke as he argues
his case for Clement’s intentional usage of a pagan rhetorical fopos. But too often it
assumes a stark division between the two worlds. Moreover, Clement is a man keen
to emphasise the importance of Scripture for his readers. Bakke, in pursuit of his
argument, makes too little of this point. But more important, even if Bakke’s
argument that the letter is in fact a cupPouAeuTikdg Adyog Trept dupovoi og is correct,
and the experts in ancient rhetoric will no doubt quibble over certain things (on
occasion in fact the author seems to indulge in a form of special pleading), I wonder
to what extent such a hypothesis enables the reader better to unravel the underlying
historical realities of the document. Bakke’s own reconstruction of the purposes of
the letter in terms of a socioeconomic reading does not seem to emerge
straightforwardly from his argument about the rhetorical form and content of the
letter. It is true that he may have made the reader more aware of the political origins
of Clement’s language and this may superficially allow for a more socioeconomic
reading. But such a reading in fact emerges from a contentious interpretation of a
single verse (3.3), almost entirely dependent upon Gerd Theissen’s understanding of
1 Corinthians 1.26. Moreover, it should be noted that political language, whatever its
original sense, can be used in a whole variety of contexts for which it was not
originally devised. The promise, therefore, of an elucidation of the origins and
purpose of the letter by means of a rhetorical analysis remains, in the opinion of this
reviewer at least, unfulfilled.

PETERHOUSE, JaMES CARLETON PAGET
CAMBRIDGE

Augustine. Biblical exegete. Edited by Frederick van Fleteren and Joseph C. Schnaubelt.
(Augustinian Historical Institute.) Pp. xvii4+497. New York: Peter Lang, 2001.
L44. 0 8204 2292 4
JEH (55) 2004; DOI: 10.1017/S0022046903307195

This is a curate’s egg of a volume. It bears all the marks of hasty editing: no

bibliography, index or information about authors; poor proof-reading; an enormous

unevenness in quality among the eighteen essays included. The rather laboured
survey of the history of exegesis in the foreword is also off-putting. However, there
are some fine pieces here. A. Bastiaensen, by a careful and cautious comparison
of texts, concludes that Augustine used ‘Ambrosiaster’ as well as Jerome (but not

Marius Victorinus) for his commentaries on Romans and Galatians, though

without knowing the former’s identity. There is also evidence that Pelagius’ use of

‘Ambrosiaster’ drew Augustine’s attention to his interpretation of 2 Cor v.2r.

Michael Cameron gives a close analysis of the way in which Augustine treats texts

from the Song of Songs in debating with the Donatists, and shows his preference

for an ecclesiological reading of the book (by contrast with Origen and Ambrose);

Cameron makes several penetrating points about how Augustine uses figurative

exegesis. Robert J. O’Connell focuses on the odd image in Ecclesiasticus x.9—14 of

the will ‘casting forth its insides and swelling outwards’ and uses this to follow the
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development of Augustine’s idea of pride, under the influence, as he argues, of
Plotinus, and to see how he comes to link together sets of texts in his exegesis. Carol
Harrison contrasts the Harmony of the Gospels, in which Augustine’s aim is to discover a
single authorial intention in different evangelists’ treatments of the same episode,
with Confessions X11, where what matters to him is a single ultimate meaning (whatever
Moses’s intentions). She attributes this difference to the fact that the Gospels are
about the Word itself becoming flesh, and therefore the details of what is done by
the Word become crucial. There are also useful essays by Joseph T. Lienhard on
Augustine’s exegesis of John the Baptist, by John Norris on his use of sign in the
Tractates on fohn, by Kenneth B. Steinhauser on his reluctant treatment of Job in
response to the Pelagians and in particular Julian, by Eugene TeSelle on the idea of
willing in his sermons on Romans vii and viii and by Roland Teske, who defends
against modern commentators Augustine’s Christological reading of the Good
Samaritan. J. Patout Burns gives an interesting account of Ambrose’s analysis in On
paradise of the knowledge of good and evil acquired by the Fall; unfortunately he does
not have room to compare Augustine’s treatment of the same verses of Genesis.

HoORSFORTH MARGARET ATKINS

Heracleon Philologus. Gnostische  Johannesexegese 1m  zweiten Jahrhundert. By Ansgar
Waucherpfenning. (Wissenschaftliche Untersuchungen zum Neuen Testament,
142.) Pp. xiv+482. Tibingen: J. C. B. Mohr (Paul Siebeck), 2002. €gq.
3 16 147658 1; 0512 1604
JEH (55) 2004; DOI: 10.1017/50022046903317191

Even in the title of this book the author signifies his allegiance to the new school of

patristic study in Germany by taking as his subject a heretic rather than a heresy, a

named individual rather than one of the influences or trends that furnished the

dramatis personae of the older German histories. Wucherpfenning treats Heracleon not
as a representative of Valentinianism — with its myth of fallen Wisdom, its feeble

demiurge and its hyperbolic antithesis between spirit and matter — but simply as a

pioneer in Johannine exegesis. While he assumes, as every German scholar does,

that all the teachers now described as Gnostic espoused a common form of grosis, he
is more disposed than his predecessors to entertain the notion that this knowledge is
derived from, rather than read into, the Fourth Gospel. Origen, whose adversarial
commentary is the quarry for almost all the acknowledged fragments of Heracleon,
is not regarded either as a privileged interpreter of the Gospel or as a knowledgeable
polemicist: what he tells us of Heracleon’s allegiance to Valentinus he knows from
hearsay, while even his quotations call for some winnowing, as he may not have been
able to discriminate the master’s words from those of his disciples, which conven-

tion allowed them to intercalate in the hypomnemata or working scholia which a

commentator prepared for the instruction of his pupils. When Origen’s testimony is

divorced from his animadversion, Heracleon proves to be steering a middle course
between the later orthodoxy and the revolt against Judaism which is typified by

Marcion. Even when he identifies the basilikos of John iv.49 with the Gnostics demi-

urge, his allegory implies collusion rather than opposition between the saviour of the

world and its present rulers ; the equation of human messengers with angels in the same
chapter marks an attempt to ‘reintegrate’ biblical cosmology with the Evangelist’s
austere conception of Christ as the unmediated utterance of God. Philo and the
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Greeks are laid under contribution here, and it is to Greece that Heracleon turns for
his distinction between pneumatic and psychic phusis; this term, however, denotes a
ubiquitous element in human nature, not (as in orthodox stereotypes of Gnosticism) a
fated class of beings. In short, Heracleon does what he judges needful to adapt the
original preaching of the kingdom to a Greek audience, and his object thus coincides,
in Wucherpfenning’s view, with that of the Fourth Evangelist. It seems to me that
Wucherpfenning exaggerates Origen’s bias and arbitrarily belittles the knowledge
of other ancient witnesses; nevertheless one can only hope that this learned and
sympathetic evaluation of John’s first commentator will force itself upon the notice of
historians who have hitherto either given Heracleon no place in the ‘development of
doctrine’, or remained content with the repetition of outworn calumnies.

CHrisT CHURCH, M. J. EDWARDS
OXFORD

Trenaeus of Lyons. By Eric Osborn. Cambridge: Cambridge University Press, 2001.
£45. 0 521 80006 4
JEH (55) 2004; DOI: 10.1017/S0022046903327198

In this major study Osborn notes that ‘Today, the worthwhile pursuit in the study of
Irenaecus is to see ways in which he brings together ... apparently disparate elements.
Here, in the interpretation of apparently conflicting views, we find his own authentic
thought’ (p. 243). No longer is Irenacus to be labelled, in Koch’s phrase, ‘doctor
constructivus et confusus’. Osborn recognises that Irenaeus employs two criteria to
structure his thought: truth, pursued by logical argument, and aesthetic fitness,
which governs exposition. So it is that examination of the relationship between
argument and imagery remains an unavoidable requisite in the study of Irenaeus. In
addition to establishing these criteria, Osborn’s analysis of Irenaeus and his inter-
preters also shows that four concepts govern Irenaeus’ thought. These are the divine
intellect, economy, recapitulation and participation, and they are best understood in
succession. ‘The divine Intellect plans the economy, which ends in recapitulation
and the sharing of divine goodness’ (p. xii). The author devotes four of the five major
parts of the book to studying each of the four concepts. Parts i1 and 1v (recapitulation
and participation) are quite rich, with the roles of each of the two criteria evident in
both. In particular, chapters ix (‘Aesthetics: participation in beauty’), x (‘Human
growth from creation to resurrection: participation in life’) and xi (*Goodness and
truth: ethics of participation’) reward careful study. This wise and balanced book
belongs in university libraries, and on the shelves of patristics scholars.

JEsurt ScHOOL OF THEOLOGY, Mary ANN DoNOVAN
BERKELEY

Cyprian the bishop. By J. Patout Burns, Jr. Pp. xi4240. London: Routledge, 2002. £50
(cloth), £15.99 (paper). 0 415 23849 8; 0 415 23850 1
JEH (55) 2004; DOI: 10.1017/S0022046903337194
This is a Routledge text aimed clearly at a student market in which the author seeks,
self-confessedly, ‘in very limited ways’ to go beyond Graeme Clarke’s groundbreak-
ing commentary on Cyprian’s letters, as well as the more general earlier work of
Benson, Sage and Fahey (p. viii). Bénevot is included in the list, with what is now
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generally accepted as Cyprian’s own revision, in the course of the baptismal contro-
versy with Stephen, of the Petrine passages on the Roman primacy in De unitate 45 ( pp.
79—126), for which there are two versions in the manuscript tradition (pp. 156—9). Thus
anew presentation of Cyprian, in this form and with this intention, must be welcomed.

However, the author also attempts a cultural anthropological interpretation of
both the controversy on the lapsed, and that of rebaptism, drawing on his earlier
work on the baptismal controversy alone. The model of explanation is purportedly
that of Mary Douglas. There is a correlation between a community’s trust in the
efficacy of its rituals of purification, and the experienced success of its internal
organisation. The Church’s institutional survival was dependent on boundary main-
tenance between itself and pagan society, justified in terms of a cosmic narrative.
Allowing heretical or schismatic baptism blurred that boundary, and was construed
only problematically in terms of the cosmic narrative that required redefinition by
both sides. Could the Holy Spirit be received outside the Church? If it could, the
boundaries of Christian identity were blurred as was the status of the internal
hierarchy of the community.

In the present work, Burns extends his analysis to the earlier issue of the lapsed in
persecution. Ifthe claims of Privatus, bishop of Lambaesis, and the deacon Felicissimus
had been accepted, then, in their case Cyprian’s later words on Novatian would have
been fulfilled: ‘the Church would surrender herself to the Capitol ... and pagan
statues and idols would come over and in’ (¢p. lvix.18.1 [pp. 500—3]). In that case,
clearly both boundaries would have been removed, and the authority of the cleric to
impose a penitential discipline and to absolve would have been made ambiguous.
Such was the character of the threat to the social fabric of absolution by the con-
fessors. But why should Cyprian make the same criticism of Novatian and his rigorist
group who surely were maintaining boundaries more strongly than Cyprian? Burns
needs to show that Cyprian’s success here can be accounted for by his anthro-
pological model. So he now makes the ingenious response that Novatian was in fact
threatening both boundaries and internal order in a different way (pp. 126—31). The
rigorist schismatic held that the sacramental system of the Church was threatened
with impurity by communion with the lapsed, and thus threatened confidence in the
security of the internal order of the community.

Cyprian, to the contrary, held that the sacraments themselves could not be con-
taminated (pp. 13741). The reason why they could not be given without repentance
was In the interests, not of the preservation of sacraments and hierarchy, but of the
health of the schismatic and the lapsed, who would be themselves destroyed by such
participation (pp. 73—7). Cyprian, moreover, was able to refashion the cosmic narra-
tive of the community in a way that supported identity maintenance through hier-
archy. The persecution was sent by God to discipline the laxity of the community,
and in order to identify the weaker members who needed penance (pp. g0—1). Thus
the Novatianists also failed to reassert boundaries between Church and pagan
society in a way that preserved internal order.

One problem with Burns’s presentation is that, although he duly references the
source for Douglas’s anthropological thesis, he nowhere sets this out in detail nor
discusses its status. Is the thesis one of a moderate historical determinism that predicts
that any movement or individual that reasserts the boundaries of a community
commensurate with the re-establishment of its internal hierarchy will succeed? Did
therefore Cyprian succeed, not for the overt reasons that he gives, but because his
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solution was the one of maximum utility? Was Cyprian himself conscious of these
implications of his actions, or has Douglas simply described the sociological laws by
which he was unconsciously controlled?

I believe the fundamental problem with Burns’s thesis is that it presupposes a
clearly existing internal hierarchy, with established procedures for boundary main-
tenance, that the novelty of the Decian persecution disturbed and which required
re-establishing. I find that Burns accepts Cyprian’s account far too much within the
latter’s own terms. The schism of Privatus and Felicissimus rested upon an authori-
tative and ancient, traditional counter claim, that the Church was the Church of
the martyrs, so that the martyrdom of one member could provide forgiveness
and absolution for another, in the name of the corporate, suffering whole. Cyprian
was moulding and developing, through his devastating rhetoric, one definition of
Christian social order and identity. Any account that does not give due weight to
that fact will fail to account adequately for the events and actions in which Cyprian
was involved. The anthropological model presupposes a fixed community disturbed,
rather than a community with rival definitions of its communal life in tension
awaiting events that will refine them in one way rather than another. In reality, there
was no unambiguous community structure to re-establish.

Furthermore, despite general references to a cosmic view, Burns tells us very little
of the Pagan and Christian eschatological backcloth, in which both sides were
seeking their own version of renovatio saeculi from the age of iron that marked the
senectus mundi. Rather than being confronted by a fixed order needing restoration in
this age, Cyprian saw the divisions of Novatian and others as fulfilment of AntiChrist
prophecies and the assurance, with the renewal of the persecution under Valerian,
that the last judgement was near.

But, as I say, as a text in an introductory series, these make perhaps too great
demands of a project that the author may well fulfil in greater detail in the future.

ST EpMUND’s COLLEGE, ALLEN BRENT
CAMBRIDGE

The theology of St Cyril of Alexandria. A critical appreciation. Edited by Thomas G.
Weinandy and Daniel A. Keating. Pp. xv+269. London-New York: T & T
Clark, 2003. £35. 0 567 08901 0; 0 567 08882 0o
JEH (55) 2004 ; DOI: 10.1017/50022046903347190

The editors, in their preface to the nine essays in this volume, claim that Cyril’s

theology ‘is neither well understood nor fully appreciated’ by anglophone

theologians. Having myself heard much ignorant rubbish about him, not only
from anglophones nor yet theologians, I have earned the sterile right to agree. So it is
good to have this expert ‘critical appreciation’ of the life and thought of ‘the seal of
the fathers’: ‘life’, because although ‘theology’ alone is mentioned in the title,
Ciyril’s pastoral work and posthumous authority are looked at in essays by McGuckin
and Russell. Indeed, it 15 Cyril’s exercise of his role as pastor and prelate that
occasions the necessary and well balanced reassessment offered by McGuckin. He
shows us a careful strategist with a missionary vision. The pope of Alexandria was
certainly powerful, but the role brought with it responsibility. Successful prelates are
unamiable and McGuckin cannot make him as sympathetic nor certainly as exciting
as Athanasius, but I will add to this judicious portrait some warmer aspects. He
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thought that subscription to doctrinal formulae should not be demanded of simple
souls like the Messalians and nothing more than the Nicene Creed from bishops;
that the dead in the Church’s peace should not be unchurched even if they had
taught wrongly and that heretics about some things were not necessarily wrong
about everything; and that the laity were not obliged to follow bad pastors. Obvious
but necessary truisms. His last recorded act was getting someone a pension. The
most displeasing thing one can account him directly responsible for is cheating: by
starting the Council of Ephesus (431) before the opposition had arrived. But he
always claimed that John of Antioch had given him leave to do so and he had a letter
from John to prove it. The other essays deal with Cyril as Old Testament
commentator (Wilkens): a brief guide with some telling examples. Weinandy looks at
the Christology: the main points are clearly made but I do not care for the line ‘the
whole problem could have been solved if Cyril had consistently used prosopon or
hypostasis instead of physis’. Frances Young considers ‘ Theotokos’: a fresh approach
here, exploring the Old Testament symbolism. I think we have to bracket out (Ps.?
Cyril’s) Homuly 4. It is uncharacteristic of him to talk of the BVM, and not the human
body or the humanity of Christ, as the Word’s Temple. Imagine him shown a
picture by Raphael, say; he would call it (I fancy) not ‘Madonna and Child’ but
‘Our Lord and God in his Mother’s arms’. Boulnois helpfully condenses the main
points of her fine book on Cyril’s doctrine of God, Le Paradoxe trinitaire chez Cyrille
d’Alexandrie. Daley, writing about Cyril’s doctrine of the Spirit, traces its antecedents
and emphasises the filioquist aspects. Keating analyses divinisation in Cyril, wisely
concluding that it certainly does not mean automatic impartation of divine life;
human choice is always involved. O’Keefe looks at Cyril’s eschatology and his
attitude to Origen and notions of human perfectibility in this world. Something
more might be added about his attitude to Pelagius, original sin and prayers for the
dead; but all the important points are here validly made. The all too brief Nachleben
by Russell concludes this intelligent ‘critical appreciation’.

SKELMANTHORPE, LioNEL WicKHAM
WEST YORKSHIRE

Anachorese und inobium. Der Rekurs des friihen westlichen Monchtums auf monastische Konzepte
des Ostens. By Andreas E.]J. Grote. (Historische Forschungen, 23.) Pp. 383.
Stuttgart: Thorbecke, 2001. €49 (paper). 3 7995 0472 9
JEH (55) 2004 ; DOI: 10.1017/50022046903357197

The title of Andreas Grote’s book is misleading : the book does not offer what the title

promises. That is a pity, because there is still room for work on the issues of how

distinct Anachorese and onobium were, and whether the words had chronological
significance, one style of life leading to, or reacting against, the other. The subtitle
tells us more: der Rekurs des friihen westlichen Monchtums auf monastische Konzepte des Ostens.

It becomes at once apparent, however, that neither the structure nor the conclusions

of the work are particularly original. After an examination of Augustine’s mon-

astic teaching and practice — concluding that it relied surprisingly little on eastern
models — the author turns to Martin of Tours, contrasts his endeavours with those
characteristic of Lérins, presents an interesting section on Priscillian and his after-
math, and concludes with a long study of Cassian, comparing him with Pachomius
and Basil. Discussion has been ordered along those lines for well over twenty-five
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years. Although Grote provides exhaustive references to textual associations (which,
given his bulky Stellenregister, makes his book a handy source of information), he
engages very little with current scholarship. Originality may reside in the section
on Priscillian (although the author could have been more generous in his
acknowledgement of Virginia Burrus). Grote’s argument is that the impact of the
‘Priscillian affair’ in Gaul (especially as the controversy developed and the issues
changed and multiplied) made ascetics in the province very nervous and encour-
aged, at Lérins in particular, a movement away from the style of Martin, which, for
all its episcopal engagement, the author associates with Anachorese, and towards a more
coenobitic pattern of ascetic association, potentially less vulnerable to accusations of
heresy. That cannot survive, however, as a tidy contrast. Although Sulpicius may
have been biased in his emphases, he could not disguise the fact (supposing he
wanted to) that Martin was highly social in his ascetic arrangements. Meanwhile,
Honoratus and his successors were still deeply affected by eastern admiration for
a more 1diosyncratic way of life — even though many of them ended up being as
‘pastoral’ as Martin was. The tension in each case was often between texts that
espoused one emphasis and practices that reflected another among those who
read and wrote them. Texts by themselves do not constitute the processes they
record and encourage. Furthermore, to divide ascetic practice in Gaul between
‘Martinian’ and ‘Lérinian’ schools is highly problematic. If we project the accounts
of Gregory of Tours back into the previous century, which we are certainly entitled
to do, especially when we add to the story the regulae, vitae and canones that emerged in
Gaul during the later fifth and early sixth centuries, then we discover (not, surely, to
our surprise) that a considerable number of ascetics in Gaul subscribed to neither
paradigm, Martinian or Lérinian. We are also left wondering what the long section
on Cassian is designed to prove. Grote’s chief point is that Cassian was surprisingly
different from his eastern models. How does that place him in relation to a nervous
and Priscillian-induced reaction against Martin? In that respect, the two halves of
the book are not fully integrated. (One would also have to ask more carefully
whether Cassians’s relation to the east was not governed by theological anxieties
almost wholly unrelated to the recent history of the Gallic Church.) Finally, what
about Italy? Once we part company with Augustine’s De moribus, little more is said.
Any line that might run from late fourth-century practice to the endeavours of the
Master or of Benedict in the sixth receives scant attention — and there were such
lines, which did not all pass through Lérins, Lyon or Arles. One welcomes, therefore,
a clearly structured work that will speed one’s ability to relate, say, Cassian with
Pachomius (or at least the Institutes with the Rules); but, even with its Priscillian
catalyst, Grote’s image of ‘early western monasticism’ is conservative and truncated.

CaTtHOLIC UNIVERSITY OF AMERICA PHiLIP ROUSSEAU

The medieval theologians. An introduction to theology in the medieval period. Edited by
G.R. Evans. Pp. xx+383. Oxford: Blackwell, 2001. £60 (cloth), £19.99
(paper). o0 631 21202 7; 0 631 21203 §

JFEH (55) 2004; DOI: 10.1017/50022046903367193

Strange though it may seem, whereas the student of medieval philosophy is faced by

a bewilderingly rich choice of histories and introductory guides, a newcomer to

medieval theology will find few general works to orientate and instruct him. For this
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reason, Gillian Evans’s new collective volume answers an important need. Of course,
her book shares some common ground with the various available accounts of
medieval philosophy. The two first thinkers it considers are Augustine and Boethius,
who are also very often the first two figures to be examined in histories of medieval
philosophy. Later chapters consider such outstanding medieval philosophers (as well
as theologians) as John Scottus Eriugena, Anselm, Abelard, Gilbert of Poitiers,
Aquinas, Duns Scotus and William of Ockham. But The medieval theologians also con-
tains chapters or sections on figures or topics usually present only in the background
of books on medieval philosophy: for example later Greek theologians, such as
Maximus the Confessor and John of Damascus; Gregory the Great; Bede; Bernard
of Clairvaux and the Victorines; Peter the Lombard ; and mystics such as Mechthild
of Magdeburg and Julian of Norwich. The collection also looks at some of the
theological controversies and heretical movements, in a rich final section that in-
cludes essays on the Waldenses (Euan Cameron), dualism (Gerhard Rottenwéhrer),
ecclesiology and politics (Matthew Kempshall) and Wyclif and Lollardy (Stephen
Lahey). As with almost any collection, the quality of the individual chapters varies.
But, for the most part, it is high: Evans has taken care in her choice of contributors,
and has often been successful in persuading one of the best specialists in a given area
to write for her. For example, the chapter on Augustine by John Rist, though brief,
is a precious summary from the author of a magnificent study of this writer. Lauge
Nielsen contributes a very fine comparison of Abelard and Gilbert of Poitiers, and
Marcia Colish condenses her vast knowledge of Peter the Lombard into an elegant
chapter. As these comments indicate, the range of this book is wide (although it
should, perhaps, have been called ‘The medieval Christian theologians’, since the
tacit assumption is made that Muslim and Jewish theology is beyond its purview). It
is a pity that, although it includes a chapter looking forward to the Reformation,
there is nothing on theologians such as Suarez, who belonged to the great flourishing
of scholastic thought in the Iberian peninsula in the sixteenth and early seventeenth
centuries. Even the coverage of late thirteenth- and fourteenth-century scholastic
theology in Paris and Oxford is surprisingly thin: Godfrey of Fontaines, Peter John
Olivi make their appearance in a (good) chapter on ‘academic controversies’ by
Takashi Shogimen, and Ockham and Scotus are treated in the collection’s most
overtly philosophical chapter, written by Alexander Broadie. But important figures
such as Peter Aureoli, Walter Chatton, Adam Wodeham and Thomas Bradwardine
are ignored. Despite such weaknesses, Evans has provided a genuinely useful
introduction to a central, and yet surprisingly neglected, area of medieval studies.

TriNITY COLLEGE, JOHN MARENBON
CAMBRIDGE

Der Briefwechsel des Paulinus von Nola. Kommunikation und soziale Kontakte zwischen
christlichen Intellektuellen. By Sigrid Mratschek. (Hypomnemata. Untersuchungen
zur Antike und zu ihrem Nachleben, 134). Pp. ix+732 + colour frontispiece,
15 plates and 2 maps. Goéttingen: Vandenhoeck & Ruprecht, 2002. €9g.
3525252323
JEH (55) 2004; DOI: 10.1017/5002204690337719X

‘Paulinus of Nola would not be the kind of candidate for biography that Peter Brown

had shown Augustine to be’ was the advice Robert Markus once gave a student who
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was about to immerse himself in the enormous oeuvre of letters left by this aristocratic
bishop of late antiquity (¢. 354—431). The student, Dennis E. Trout, later published a
valuable biography (Berkeley—London 1999) without trying to collate comprehen-
sively the wealth of data found in Paulinus’ letters, and to evaluate it entirely in order
to reconstruct the new ‘ Christian society’ built by Christian aristocrats at the time of
Augustine. To achieve this, however, is the big task addressed by Sigrid Mratschek
in this substantial contribution, and, to anticipate judgement, she has succeeded.

Paulinus became famous for renouncing the world and his enormous wealth in
order to live the isolated life of an ascetic, and thus set an example for many an
educated Roman in the fifth and sixth centuries. Looking at Paulinus’ immense and
laboriously drafted literary output presented here and connecting him with the
Christian elite of the time, one cannot but be astonished that anyone could ever have
reduced him to a lonesome and isolated hermit. People like him were also not sub-
versive innovators responsible for the decay of classical Roman education, but rather
carried it into the new medieval age at a time of great socio-cultural change.
Mratschek’s study also shows that Paulinus by no means gave up his control of
money, resources and power, but rather used his wealth, relations and other
connections in order to create an impressive and extensive ‘aesthetic-cultural centre’
around Felix’s tomb in Nola which soon became the most important place of pilgrim-
age in Italy after Rome, eventually surpassing even Milan. In fact, Paulinus’ influence
certainly grew after his conversion, and pioneered a new ‘career opportunity’ for the
Roman elite: that of Adelsheiliger (noble saint).

Not without humour, Mratschek portrays Paulinus as someone who introduced
economic thinking into the whole salvation business. Indeed, Paulinus himself spoke
about ‘this spiritual transaction (commercium spirituale) when we sell our land and the
Tenth in order to gain tax relief and eternal life in the Realm’ (¢p. xxxii) — a model that
could nicely be conveyed to his wealthy and educated peers from the senatorial elite.

Paulinus considered his correspondence a most religious duty, a religiosissimum
officium (ep. xxxiii.1). It enabled him to advocate a new concept of aristocratic life in
which personal wealth and the maintenance of peer relations through the exchange
of letters accompanied by rare animals or ‘expensive fish sauces’ was replaced by
socialised wealth and the exchange of letters accompanied by uncomfortable mon-
astic garments, relics and consecrated bread. In this respect it is worth noting that by
identifying forty-three addressees as opposed to the twenty-six named in the relevant
sources, Mratschek is able to demonstrate that Paulinus’ network of correspondence
was almost twice as extensive as hitherto presumed.

Paulinus brought with him St Felix, whose grave was at the centre of his com-
munity in Nola. Together, the powerful ascetic and the dead martyr became
bahnbrechend (pace-setting) for a new, though not undisputed lifestyle and system of
values. Thus they offered, in Paulinus’ own words, a pulchrum spectaculum in the
theatre of the world (¢p. xiii). Most important, Paulinus knew how to convey this
spectaculum to the world, and thus to form public opinion. His special relationship to
Felix enabled Paulinus to establish his new values through ‘supernatural authority’
with considerable sociopolitical consequences.

Mratschek’s meticulous investigation of the letters, their addressees and purposes
brings to light several other interesting points. To name just one, a glance at the maps
in this book reveals that Paulinus had virtually no contact with other like-minded
Christians in the theological centres in the east with the sole exception of Bethlehem
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where his correspondent Jerome lived. Moreover, in the beginning he was more or
less isolated in Italy. His relationship with the Church at Rome appears to have been
an especially uneasy one; his ambitions to build a ‘second Rome’ at Nola were not
met with approval in the existing one. This did not disturb Paulinus’ own explicit
conviction that he was at the centre of a ‘truly global” network of Christian intel-
lectuals, and thus was able to express universal claims and values. These were not
reserved for the rich and famous; as amator pauperum, Paulinus took great care to
provide for the poorer and less educated pilgrims through lavish pictorial displays at
Nola, and they reciprocated by spreading reports of the miracles happening at
Felix’s tomb and of Paulinus’ holy life all over the world.

It is amazing that in this day and age a sociocultural survey of this kind can
manage without any fashionable theory. The way in which Mratschek presents her
mmmense data collection differs little from the approach of patristic monographs
written a hundred years ago. On the one hand, this makes one ask why Mratschek
shied away from risking more far-reaching conclusions about the anthropological
mechanisms employed by the peer/non-peer system erected through Paulinus’
network of correspondence and through his patron—client relations, or the sectarian
dynamics and patterns of value-reversal within the Nola community. She hints at all
these things without abandoning her strategy of simply presenting the evidence in a
neutral, though refreshingly readable fashion. One could lament a missed oppor-
tunity. On the other hand, what we have is a serious handbook, which will be a power-
ful tool for anybody adventurous enough to risk such deliberations, and should thus
be a part of any patristic library. However, there are major differences in her work to
monographs of a hundred years ago: W. Riepl (Das Nachrichten-wesen des Allertums,
Berlin 1913, 244) expressed the then common opinion that ‘the letters published in
late antiquity do not speak to us as directly and as animatedly as those by Seneca,
Pliny, Fronto and Sidonius Apollinaris’. Anyone who has read this book will consider
such a judgement redundant.

With his letters, Paulinus left us a wealth of insights into late ancient society, but
also a deliberately new image of an ideal Christian life, a true Leitbild for later times —
his own. It is thanks to Sigrid Mratschek that anyone interested in these issues can
now profit more easily from these riches. In the words of Paulinus’ contemporary
Uranius ‘Those who failed to see him in person desire at least to touch his letters’
(Epistola de obitu 9, PL liii. 864).

RHEINISCHE FRIEDRICH-WILHELMS-UNIVERSITAT, UrricH Vorp
Bonn

The reign of Heraclius (610—641). Crisis and confrontation. Edited by Gerrit J. Reinink and
Bernard H. Stolte. (Groningen Studies in Cultural Change, 2.) Pp. xiii+ g20.
Leuven—Paris—Dudley, Ma: Peeters, 2002. €45. 9o 429 1228 6
JEH (55) 2004; DOI: 10.1017/S0022046903387196

This book 1s a collection of thirteen papers given at a symposium which took place in

Groningen between 19 and 21 April 2001. The subject of the volume is the reign of

Heraclius (610—41), one of the most crucial periods in Byzantine history, when the

empire won a final victory over Persia but then lost all its eastern provinces to the

Muslim Arabs and found itself near to destruction. In earlier research, the emperor

Heraclius was regarded as one of the most capable rulers in Byzantine history, with
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whom, as Georg Ostrogrosky pointed out in his famous History of the Byzantine state,
‘the heroic era of Byzantine history began’.

The first contribution to the book under review, by John Haldon, is devoted to a
general overview of the reign of Heraclius, mainly based on previous research by
Haldon himself, whereas the second, by Wolfram Brandes, gives a comprehensive
resumé of recent — and sometimes older — research on the subject. Other papers con-
centrate on the picture of Heraclius in Armenian (James Howard-Johnston), Syriac
(John W. Watt) and Arabic (Lawrence I. Conrad) sources, on his presentation in
apocalyptic (G.]J. Reinink) and epical (Mary Whitby) texts and on his ‘popular’
image as it was drawn in hagiographical texts of this time (Jan J. van Ginkel). Un-
fortunately, there is no contribution on Heraclius’ religious policy, though there is
a paper on symbolism and ideology (Jan W. Drijvers). If one bears in mind that,
especially in the religious field, some important measures were taken by the govern-
ment, for example the introduction of monenergetism resp. monotheletism or the
anti-Jewish activities, a study on this topic would have been desirable. Moreover,
the almost total absence of non-English scholarship (except for Wolfram Brandes’s
paper) is to be regretted. One has the impression, that it seems to be no longer
necessary — or even desirable ? — to take into consideration research in other languages
(for example French, German, Greek, Italian or Russian) though there has been a lot
of work done in this field by scholars from these countries. Nevertheless, this volume
is a considerable contribution to the understanding of the specific situation of the
empire in the first half of the seventh century. Taken with the new book by Walter
E. Kaegi, Heraclius: emperor of Byzantium (Cambridge 2003), it provides — despite its
flaws — a good guide to this turning point in Byzantine history.

BRANDENBURGISCHE AKADEMIE DER WISSENSCHAFTEN, R.-J. LiLe
BERLIN

Shenoute and the women of the White Monastery. Egyptian monasticism in late antiquity. By

Rebecca Krawiec. Pp. xii+248. Oxford: Oxford University Press, 2002. £40.

019 5120943 1

JEH (55) 2004; DOI: 10.1017/S0022046903397192
Rebecca Krawiec explores the intersection of two major lines of inquiry in late
Roman asceticism: how did ascetic leaders (often, like Shenoute, autocratic and
unrelenting) attract and retain the loyalty of hundreds, and what were the mutual
effects of ascetic practice and relations between men and women? That alone gives
her work broad significance. Breadth might seem open to question, given that
Krawiec has focused on a mere thirteen often badly fragmented texts: letters from
Shenoute, as supreme head of the community, to leaders and others in the women’s
section of the White Monastery complex. She is right, however, in asserting that
letters provide an entrée to the past markedly different from the deceptive portrayals
encased in hagiography, which was governed by literary conceits that could carry a
text away from the mulien it described. Shenoute was responding to particular events
and problems; and we can more safely deduce something of their nature from the re-
sponse they provoked. Krawiec is also rewarded by being able to show how different
Shenoute was, in his preoccupations and remedies, from comparable figures like
Pachomius. Her argument is, in general, finely layered, peeling away from the same
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texts theme after theme, which makes for a degree of repetition that, despite her
defence of'it, could have been substantially reduced. However, the complexity of the
argument, which inevitably exposes its author to debate, is a merit in itself. A longer
review might contest more details, but would not have to be less generous in overall
praise. Three elements are elegant and convincing. First, Krawiec contrasts nicely
the symmetry that sprang from Shenoute’s attachment to an egalitarian and univer-
sally applicable ascetic ideal, and the asymmetry enforced by the assumption of male
power (paradoxically, in the service of the same ideal). Second, she presents a the-
oretically informed discussion of power and authority, although I was not entirely
assured that the distinction, or perhaps better the relation, between them was always
as clear as she seems to suggest. Finally, in the closing sections of the book, there is a
splendid assessment of familial structures and vocabulary, which contributed both to
the models that Shenoute felt able to make use of and to the conflicts that he at-
tempted to resolve. His desire to weld together the disparate components of the
community — solitary and coenobitic, rural and urban, male and female — were, in
the cases examined here, brought up short against women’s senses of independence,
in themselves immensely revealing. In sum, therefore, we have a precise study, richly
illustrated with both texts and translations, which, alongside the increasing industry
surrounding the huge and fractured corpus of this obscure but pivotal writer and
leader, helps us to place him in his wider Egyptian context and to assess his relevance
to an understanding of late antique asceticism in general.

CatHOLIC UNIVERSITY OF AMERICA PHiLIP ROUSSEAU

Christ in Celtic Christianity. Britain and Ireland from the fifih to the tenth century. By Michael
W. Herren and Shirley Ann Brown. (Studies in Celtic History, 20.) Pp. xii 4+ g21
incl. 5 figs 4 16 plates. Woodbridge: Boydell Press, 2002. £50. 0 85115 889 7
JEH (55) 2004 ; DOI: 10.1017/S0022046903407197
This is an important book. The two authors seek to move understanding of the
Celtic Church in western Britain and Ireland between 450 and 700 from discussion
of tonsures and the Celtic versus the Roman calculation of the date of Easter to the
theological issues that lay behind these controversies. The study is divided into three
main sections: the broad aspects of Celtic monasticism and the influences, whether
orthodox or heretical, that made it unique among western Christianities; its charac-
teristic institutions reflecting its understanding of the nature of Christ; and, finally,
the images of Christ represented by monuments and illuminated manuscripts,
notably the Books of Durrow and Kells and the Lindisfarne Gospels.

On the whole Herren and Brown reject the influence of Coptic monasticism in the
spiritual formation of Celtic Christianity and look for its roots nearer home. They find
the answer in Pelagius and Pelagianism, ‘the most important development in the
fifth-century British Church’. Pelagius emphasised the value of human effort and
proper spiritual discipline based on natural goodness as the means of salvation. The
authors point to his influence on Faustus, the British abbot of Lerins after 433, and
possibly on the teaching of Columbanus (c. 600). Though Patrick took an opposite
view, regarding himself simply as the instrument of God’s grace in all his actions,
Celtic monasticism in the sixth and early seventh centuries emphasised the merit of
striving towards human perfection. The monk would be guided by strict adherence
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to the commands of Scripture as containing the entire will of God and would reject
the Augustinian concept of original sin. ‘It was in the nature of every man to do good
and avoid evil’, an Irish glossator of Jerome’s Preface to the Psalms claimed. In this
theology Christ was regarded as ‘the perfect monk’ whose precepts of poverty,
chastity and obedience were founded in His life as recorded in the New Testament.
He was also ‘the strong man and Saviour’, freeing souls from hell through victorious
combat with Satan. Only in the mid-seventh centuries did the romanising Christ the
King replace Christ the Guide and Good Shepherd in Celtic theology.

It 1s difficult to accept the author’s Pelagian thesis. There is no surviving evidence
for organised Pelagianism in the British Isles after Germanus’ mission against the
sect in 429. A more likely source of inspiration could be the monasticism of Lérins
and the Conferences of John Cassian. The south Gallic semi-Pelagianism of the late
fifth century would appear to provide the nearest model for the theology of the Celtic
Church. Exaggerations of penance for which that Church was renowned could
reflect also something of the prevailing violence of Celtic tribal society.

There 1s much of great value in this study. The authors have challenged traditional
stereotypes and have proposed new meanings behind some of the masterpieces of
Celtic Christian art. Though much remains to be proved much of what they assert
will stand. Studies in Celtic History have published a notable monograph.

GONVILLE AND CA1Us COLLEGE, W. H. C. FREND
CAMBRIDGE

Studies in Irish hagiography. Saints and scholars. Edited by John Carey, Maire Herbert and
Padraig O Riain. Pp. xii+418 incl. numerous ills. Dublin: Four Courts Press,
2001. £35.44. 1 85182 486 3
JEH (55) 2004; DOI: 10.1017/S0022046903417193

This volume is a collection of papers, the product of a conference held in Cork

to mark the 1400th anniversary of the death of St Columba. It ranges, however, far

beyond the confines of Columban hagiography. As a whole, it constitutes one of
the most important recent contributions to the interpretation of Irish hagiogra-
phy and therefore to our understanding of the early Irish Church. Yet its scope is
wider than that of Ireland itself — appropriately so since Columba was a peregrinus.

One of the book’s six sections is devoted to ‘Irish saints and Brittany’, another

to ‘Irish saints in continental Europe’. The latter contains an excellent paper by

Clare Stancliffe on Jonas’s Life of Columbanus and his disciples, of great significance for

anyone studying Frankish history in the seventh century. In an earlier section of the

book Walter Berschin, in a brief and sensitive study, offers a characterisation of
the hagiographical personae of two very different female saints: Radegund, a retired
queen devoted to the cult of the cross, and Brigit, an ex-slave with a concern for the
natural world. In David Dumville’s account of the Life of St Cathroe (Caddroe) we
meet a peregrinus who did not even originate from Ireland but from tenth-century

Scotland. The paper shows very nicely the particular interest of the Life and the

historical influences on its composition.

The first of the six sections into which the book is divided is devoted to the

Columban tradition. Its five papers all share a common focus, in one form or

another, on Adomnan, author of the Life of St Columba. Two are concerned with
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aspects of the Life of St Columba, two make connections between that Life and
other texts, while the fifth is devoted to the tenth-century Irish Life of Adomnan
himself. Nathalie Stalmans makes a careful and penetrating analysis of the con-
ception of the judgement of the soul found in Adomnan’s Life of Columba, while
Aidan MacDonald takes up the theme he has pursued in other papers, the ma-
terial conditions of monastic life on Iona. Thomas O’Loughlin makes connections
between ideas of the tombs of the saints in the Life of Columba and in Adomnan’s
other surviving work, the De locis sanctis. Maire Herbert investigates the Life of
St Cainnech, itself influenced by the Life of St Columba. This fine essay deserves
to provoke further discussion: it is one of the first major explorations of the early
collection of saints’ Liwes contained in one section of the Codex salmanticensis, a
collection the importance of which was demonstrated by Richard Sharpe in his
Medieval Irish saints’ lives. Herbert seeks to date the Life of Cainnech to the period
766-80 and argues that it marked the rupture of previously close ties between the
Jamiliae of Columba and Cainnech. The occasion of this break was, in her view, the
killing of Follamon mac Con Congalt, king of Mide, in 766, together with the alliance
between the familia of Columba and the Cland Cholmain kings of Tara, Domnall
mac Murchada and his son Donnchad. Some cooling of relations between the main
churches attached to Cainnech and the Columban monasteries would not be
entirely surprising: Cainnech’s familia held a strong position in Osraige, still within
Munster at this date; and Munster was one of Donnchad’s targets; another area
closely linked with Cainnech was the kingdom of Ciannacht Glinne Geimin in the
north, within the area now dominated by Cenél nEogain, rivals of the Cland
Cholmain kings of Mide. The hardening divisions between Mide and ‘the north’
and between Mide and Munster put pressure on old alliances that straddled these
boundaries. Yet the way Maire Herbert develops her arguments depends on seeing
Donnchad as personally responsible for the death of Follamon, who had been his
supporter in a succession struggle only the previous year. The annal entry ascribes
no responsibility, merely saying that the killing was done dolose, ‘treacherously’. Such
opprobrium would have been deserved if Follamon had been killed by his clients
or close kinsmen; the entry does not require one to suppose Donnchad to have
been responsible. The fifth section of the book, ‘Approaches to Irish hagiography’,
is perhaps the most heterogeneous of them all, with essays on the hypocoristic
names (pet-names) characteristic of early Irish monastic life (Paul Russell), saints
in the Leinster genealogies (Edel Bhreathnach), folk-motifs (Dorothy Bray) and
reproductions of Irish saints (Joseph Falaky Nagy). A final section on later hagio-
graphical scholarship rounds off an excellent volume, a credit to its editors and to the
publishers: it is in every way a nicely produced book.

Jusus COLLEGE, T. M. CHARLES-EDWARDS
OXFORD

Gregory of Tours. History and sociely in the sixth century. By Martin Heinzelmann,
translated by Christopher Carroll. Pp. xii4235 incl. 7 figures. Cambridge:
Cambridge University Press, 2001. £40. 0 521 63174 2
JEH (55) 2004; DOI: 10.1017/S002204690342719X

The appearance of an English translation of Martin Heinzelmann’s interpretation

of Gregory’s Histories is a godsend to teachers of undergraduate courses centred
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around the world of the bishop of Tours, whose students can now engage much
more readily with this dense and challenging analysis. The text is unchanged from
the original German edition of 1994, but for the addition of a short postscript sum-
marising the arguments of subsequent articles by the author on aspects of Gregory’s
work. The translation is somewhat stilted and not entirely accurate, while the curious
seventeenth-century image of a haggard Gregory staring gimlet-eyed from the dust-
jacket makes him look every bit his age, but the publishers are nevertheless only to be
congratulated on making this significant work available in English. Heinzelmann’s
analysis in part expands effectively upon lines already suggested by, among others,
Thiirlemann, Mitchell and Goffart. So Gregory certainly did not write a History of
the Franks, despite the efforts of later redactors to make it seem as if he did. He
was anything but a naive recorder of events, but instead adroitly manipulates their
chronology and content to encode his ideas, exploiting as many literary devices as
a modern novelist along the way. But Heinzelmann goes further than his prede-
cessors 1n seeking to identify a putative master plan lurking within Gregory’s Historzes.
He suggests that it finds expression in a typological system of reference, developed
particularly through the rhetorical device of antithesis, and in an elaborate internal
structure within which books, or groups of books, carry particular themes indicated
by key chapters within them. The theme of the Histories emerges as royal govern-
ment, and their aim as programmatic, setting out a model for the realisation of
Christian values in contemporary society through the close co-operation of secular
and religious leaders — a theory of Buschofsherrschaft — which, it is intriguingly suggested,
would have held less appeal for Gregory’s fellow-bishops than for the righteous King
Guntram. Many sections of the argument are essential reading, but the parts are
ultimately more satisfying than the overall thesis. Heinzelmann rightly identifies
typology as an important facet of Gregory’s thought, but its application in the books
dealing with contemporary history is neither transparent nor methodical. Their
supposed themes rely primarily upon the reassertion of a time-honoured contrast
between godless King Chilperic (books v—vI) and good King Guntram (vir-1x) which
can only be sustained by an artificial emphasis on some chapters at the expense of
others. If Gregory’s prime objective had been to mould them into didactic models of
good and bad rulership, then he could easily have made a more thorough and con-
sistent job of it. One is forced to conclude either that Gregory tried and failed to
extend a conception of universal history derived primarily from Orosius to the
detailed coverage of recent events (both the debt to Orosius and the case for
books 1-1v having originally been conceived separately are purposefully reiterated
here), or that his grand design, if indeed he had one, lay elsewhere.

UNIVERSITY OF SHEFFIELD S.T. LoSEBY

Women and religious life in Byzantium. By Alice-Mary Talbot. (Collected Studies, 733.)
Pp. xii+ 310 incl. frontispiece. Aldershot: Ashgate, 2002. £55. 0 86078 873 3
JEH (55) 2004 ; DOI: 10.1017/50022046903437196

This volume is a recent addition to the Variorum Collected Studies Series, which aims to

collect into single volumes articles on specialist subjects written over a period of years

by leading scholars, to make them more easily available to researchers in related
disciplines. Professor Talbot’s volume comprises twenty-three articles written between
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1983 and 2000, divided thematically under the headings of ‘Women and the
religious life’, ‘Sanctity and hagiography’, ‘Monasticism’ and ‘Nunneries’. They
constitute a large part of the secondary literature available on this subject, and
should be of particular value to those working in gender studies and medieval church
history. Talbot’s work is based upon the interpretation of Byzantine saints’ Lives,
miracle accounts, correspondence and, most important, #ypika (monastic rules). The
Dumbarton Oaks Institute, where Talbot is based, is in the process of translating all
extant Byzantine monastic #pika. It is unfortunate that this work has been under-
taken before scholars have determined precisely what function fypika had in monastic
foundations, and without prior textual and linguistic analysis. It should also be noted
that in the west, Byzantine scholarship has largely been the province of medieval
political, economic and social historians, often without reference to specialists in
ecclesiastical history or theology. With these caveats, Talbot’s volume should be of
much use to those interested in Byzantine religious life.

IraLy JANET RUTHERFORD

Eastern approaches to Byzantium. Papers from the thirty-third Spring Symposium of Byzantine
Studies, University of Warwick, Coventry, March 1999. Edited by Antony Eastmond.
(Society for the Promotion of Byzantine Studies. Publications, 9.) Pp. xxi+ 297
incl. 51 figs. Aldershot: Ashgate/Variorum, 2001. £45. 0 7546 0322 g
JEH (55) 2004 ; DOI: 10.1017/50022046903447192

This volume maintains the very high standard of the Spring Symposium series.

Speros Vryonis, Jr, sets the scene with an appreciation of his Decline of medieval

hellenism in Asia Minor and the process of Islamization (1971), which opened up new ways of

looking at the relations between Byzantines and Turks. The great strength of the
volume under review is that it broadens its approach and includes the Armenians
and the Georgians. For obvious reasons — the languages primarily — the study of
these peoples has been left to a handful of distinguished specialists and has never
formed part of the mainstream of Byzantine scholarship, despite the fact that it was

Byzantium’s role as a meeting place of so many different cultures and societies that

explains much of its intrinsic interest. The interaction of Armenians and Byzantines

was always more intense and fractious than that between Georgians and Byzantines.

As Robert Thompson shows, by the tenth century Armenian historians were

working in a well defined tradition with a strong sense of Armenian identity.

Prolonged contact with Byzantium inevitably brought friction. By the thirteenth

century, as Helen Evans argues, the rulers of Armenian Cilicia were laying claim to

the imperial status forfeited by the Byzantines in 1204. On the surface, the Georgians
had a more comfortable relationship with the Byzantines, but Giorgi Tcheishvili

warns that ‘the attitude of Georgians towards Byzantium in the Middle Ages 1s a

subject which has received scant scholarly attention’. He shows that the veneration

of the Georgians for Byzantium, a consequence of their adherence to Orthodoxy,

did not survive the closer contacts of the tenth and eleventh century. From being the

‘country of pilgrimage’ it became the ‘alien country’. Georgians liked to think of

their country as a new Byzantium. Even more striking was their claim that their

Church was the equal of Byzantium in its Orthodoxy. Had they not defended it

against the Turks, in contrast to the Greeks who to their mind had abandoned
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Christians to their fate? Their rulers reacted to 1204 in much the same way as their
Armenian counterparts, but provided a thoroughly Georgian explanation for the
Latin conquest of Constantinople in 1204: the crusaders only attacked when they
learnt that the Georgians would not be coming to the aid of the ‘Queen of Cities’.
The volume closes with a challenging piece by Pamela Armstrong. The case she
makes here for a pre-Mantzikert context for nomad pottery from sites in south
western Asia Minor has to be taken seriously. But not even in an Anatolian context
are all nomads necessarily Turkomans. In a short review it is not possible to do
justice to the rich and varied fare this volume contains. It is enough to say that it has
fashioned a context that sheds interesting new light on Byzantium’s position in the
world.

UNIVERSITY OF EDINBURGH MICHAEL ANGOLD

Pilgrimage i medieval English lterature, 700-1500. By Dee Dyas. Pp. vii+288.
Cambridge: D. S. Brewer, 2001. £50. 0 85991 623 5
JEH (55) 2004; DOI: 10.1017/50022046903457199
Dee Dyas’s study encompasses more than just English medieval literature: it is also
historical and theological. As such it is a brilliant and richly-woven tapestry, full of
insight and fresh ideas. Dyas’s declared aim is to ‘identify and map some of the roads
to be taken’ in reconciling the often contradictory pilgrimage motifs in Old and
Middle English literature. There are three dominant types of pilgrimage : geographi-
cal, to a place made holy by association with a person, whether Christ himself, as in
the case of Jerusalem, or a particular saint; interior, or contemplative, where the
Christian withdraws from the world in order to concentrate on God and the spiritual
journey to the heavenly Jerusalem, as did those pursuing solitary lives through
enclosed monasticism, anchoritic life or mysticism; and moral or ‘life’ pilgrimage,
where pilgrims remained in the places and occupations to which God had called
them, living active, yet obedient lives on their spiritual journeys to Heaven,
characterised by avoidance of the ‘Seven Deadly Sins’ and use of the sacrament of
penance. The author traces the evolution of these ideas through biblical and patristic
writings, and their practical implementation through monasticism, both cenobitic
and eremitic, the development of the cult of saints, and of place pilgrimage, following
the conversion of Constantine. They raise a number of questions. For example,
which had greater merit, place or life pilgrimage, mobility or stability? If God was
omnipresent why should he be worshipped in a particular place? Were the varied
experiences of place pilgrimage a distraction from the true aim of moral or life
pilgrimage? Might not journeying to the earthly Jerusalem obscure the ultimate
Christian destiny of the heavenly one, or the worship of saints obscure that of God
himself? Could such contradictions be reconciled? Such questions form the back-
ground to Dyas’s analysis of key texts. A notable feature of her examination of the
spirituality of the Anglo-Saxon Church, as manifested in pilgrimage, and of a range
of Old English texts — Bede, poetry, saints’ Lives, and riddles — is her convincing
explanation of the apparent inconsistencies in the Segfarer. The desire to harmonise
also emerges in her study of Middle English literature — in particular Prers Plowman,
the Canterbury tales, Pearl, the Book of Margery Rempe and a selection of mystical writings.
It leads her to demonstrate the hitherto questioned theological consistency of Prers
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Plowman and to reinterpret the place of the Parson’s tale in the Canterbury tales. In an
unlikely juxtaposition Chaucer’s Parson and Margery Kempe emerge as the two late
medieval pilgrims best able to integrate the differing concepts of place, moral and
interior pilgrimage. It is not possible to do justice to the wide range and complexity
of this exciting book in a brief review.

DEPARTMENT FOR CONTINUING EDUCATION, Diana Woob
UNIVERSITY OF OXFORD

Pilgrimage. The English experience from Becket to Bunyan. Edited by Colin Morris and Peter
Roberts. Pp. xvi+268 incl. g0 plates and 2 figs. Cambridge: Cambridge
University Press, 2002. £45. 0 521 80811 1

Medieval European pilgrimage, c. 700—. 1500. By Diana Webb. (European Culture and
Society.) Pp. xviii+ 201 incl. map. Basingstoke: Palgrave, 2002. £45 (cloth),
£14.99 (paper). 0 333 76259 2; 0 333 76260 6
JEH (55) 2004; DOI: 10.1017/S0022046903467195

To be a pilgrim did not necessarily require distant and arduous travel. The rich

manifestations of pilgrimage thought evoked in both these volumes show that travel

1s neither essential, nor is it sufficient. The purpose of the pilgrimage — whether to
achieve a destination (Canterbury, Rome, Jerusalem) or an escape (the Pilgrim

Fathers) was just as much to do with spiritual journeying, as described in a

fourteenth-century pilgrim guide: ‘These are the journeys that pilgrims who go

beyond the seas to save their souls must perform and that everyone can perform,
standing in his house, thinking at every place which is described below and saying in
every place a Paternoster and Avemaria’ (Webb, p. 176). The marks and records of
such journeys — real and virtual — are to be found in the art, architecture, music and
literature, associated with pilgrimage. These marks provide the evidence for two new
accounts of medieval Christian pilgrimage. For Diana Webb the geographical
spread of her reading is important: her account provides a systematic When? Why?

Who? and Where? of pilgrimage —a valuable scoping exercise which reveals the

impulses supporting pilgrimage ways, and exploitation of shrines and cults.

Contributors to the Morris and Roberts volume focus on English pilgrimage —

though this, by definition, takes the reader further afield: in Morris’s own chapter

as far as Jerusalem itself. Others explore its role in politics and the lives of kings

(Vincent, Bush, Roberts), shrine architecture and imagery (Tatton-Brown,

Gameson), pilgrimage motivation — sickness, cures and penitence (Rawcliffe, Duffy),

and an important chapter on the Reformation and later appropriations of pilgrim

thinking (Keeble), including setting sail for an unknown destination in the New

World. Though designed for different audiences (Webb for students, Morris and

Roberts for scholars) both volumes are well presented and accessible and require

little prior knowledge of medieval religious practice and belief. Diana Webb’s

excellent introduction identifies ‘religious activity’, ‘form of travel” and ‘economic
activity ... which required investment and expenditure (but) produced income’

(p. xiv) as essential contingent features of pilgrimage history. The account of

cure-seeking given by Rawcliffe, like shrine-making on behalf of Thomas Becket

described by Tatton-Brown, show these practicalities in action. From the
individual’s perspective, such as Margery Kempe’s as evoked by Morris, this was
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immaterial. Deeply personal, ‘Dame Margery only took an interest in what was
important to her own spiritual life. Her meditation was rigidly centred on the
sufferings of Christ. ... “a desire to see those places”’ (Morris, p. 149). As Morris
notes, ‘She bridges the gap between outward pilgrimage and inner experience.’ It is
that gap that the great variety of artifacts of pilgrimage bridge, as Gameson puts it:
‘Art determined the experience of the pilgrim’ (p. 46). This does not, however,
except in the loosest possible reading, make all depictions of a saint, all decorations of
a shrine, all architectural settings, comprehensible only in the context of pilgrimage:
image proliferation (Gameson, ‘The early imagery of Becket’), was less about
pilgrimage to Canterbury than an export effort to strengthen the cult. But,
acknowledging Colin Morris’s frustration at the lack of knowledge about home
worship and the consequent value of evidence drawn from pilgrimage, the
distinction between cult and pilgrimage needs to be maintained. Clearly presented
here in both of these important new contributions to a crowded field, pilgrimage as
‘a symbol of the Christian life’ (Morris, p. 10) provides many insights into the rich
variety of motivation and manifestation of the progress of pilgrims in medieval

Europe.

DARTINGTON COLLEGE OF ARTS CLAIRE DoNOVAN

Symeon Metaphrastes. Rewriting and canomization. By Christian Hagel. Pp. 204. Copen-
hagen: Museum Tusculanum Press, 2002. £g2 (Dan.Kr. 348). 87 7289 675 2
JEH (55) 2004 ; DOI: 10.1017/S0022046903477191

Malgreé le grand nombre des manuscrits du Ménologe de Syméon Métaphraste (pres

de 700, sans compter les fragments), cet hagiographe n’avait jamais fait I’objet d’une

monographie. Cette lacune est comblée par cet ouvrage, qui de surcroit veut
ré¢habiliter un auteur que les occidentaux ont longtemps critiqué, et pour avoir
supplanté les vieux textes, et pour leur avoir ajouté, deux accusations infondées;
quant au reproche d’avoir transformé le style de ses sources, il ne tient pas compte du
gott de I’époque, qui appréciait beaucoup le style précieux de ses compositions. Le
premier chapitre est consacré aux écrits hagiographiques qui ont précédé Méta-
phraste: il décrit les importants changements qui ont affecté ceux-ci de Iantiquité
tardive a I’époque médio-byzantine, étudiant les variations de leur style et de leur
genre, dues a des contextes sociaux, politiques et géographiques différents, le statut
qui devient le leur lorsqu’ils rentrent dans des collections liturgiques (collections
annuelles, ménologes, homiliaires, panégyriques), puis lorsque ’hagiographie devient,
apres la Bible et les Peres, une troisieme catégorie d’écrits. Ceux-ci ont leur place
dans la liturgie, mais leur texte n’est pas aussi fixé et peut étre I'objet d’adaptations et
de réécritures, Const