
dichotomies, misperceptions and entanglement in barren intellectual debates”. It is
true, however, that much writing on Ottoman history has been, and still is, dogged
by political pressures which prevent serious intellectual activity. While this has less
affected the work of western European and American scholars, their research has
often been hampered by a lack of use of Ottoman primary source material and by
the temptation to jargon and to a version of Ottoman history which owes more to
Western historical debates than to any understanding of the internal workings of
the empire. Here the empire is constructed from outside and superimposed on its
own history. Ottoman history is therefore never allowed simply to be a history
like any other. Until that point is reached, Murphey’s picture of an Ottoman history
bogged down in “false hypotheses, unsubstantiated assumptions, imaginary dichoto-
mies, misperceptions and entanglement in barren intellectual debates” will stand.

Murphey also has other targets in his introduction related to the reassessment of the
so-called post-classical age. He argues that in contrast to the beginnings and rise of the
Ottoman state and the decline of the empire, the period in the middle, the years from
c. 1550 to 1750 have “attracted less than their fair share of research interest and prob-
ing study” (p. ix). Noting that all but one of the articles in the collection are on these
“lost centuries”, Murphey expresses the hope that the volume “will offer its readers an
opportunity to reach their own assessment or re-assessment of the ways in which the
Ottoman empire not only survived, but continued to thrive in the post-1600 era of
change and gradual imperial adjustment to new social and political realities”
(p. ix). He also attacks the “distorting effects of Istanbul-centric views of the
Ottoman empire” and sets out to dispel “the myth of developmental retardation or
backwardness in comparisons between ‘developed’ and ‘enlightened’ Istanbul and
the rest of the empire” (p. x), a view which “has left its inevitably distorting mark
on both contemporary and modern historical understanding of the Ottoman empire”
(p. xi). For Murphey the “Ottoman governing elite’s narrow perception of the bounds
of the Ottoman world . . . provides a highly impoverished view of the rich cultural
mosaic and complex matrix of forces that made up contemporary Ottoman society”
(p. xi). Murphey also argues against the “misplaced emphasis and distorted under-
standing” which comes from an incorrect assessment of the relationship between
the ordered and rational centre and the unruly and irrational provinces, an approach
which has “seriously hampered the development of a wider agenda for research
into Ottoman social and economic realities focused on real issues” (p. xi).

Kate Fleet

TAMAR MAYER and SULEIMAN ALI MOURAD (eds):
Jerusalem: Idea and Reality.
xiv, 332 pp. London and New York: Routledge, 2008. £80.
ISBN 978 0 415 42128 7.
doi:10.1017/S0041977X09000172

This book is a multidisciplinary study of Jerusalem which aims to discuss the com-
plex issue of Jerusalem, defined as an idea and as a real place, throughout the mil-
lenarian history of the city and its religious and political divisions. It consists of
seventeen short articles and is arranged thematically and chronologically: six articles
deal with Jerusalem and its religious significance, four with the city and the ways in
which it was, and still is, represented in various artistic forms, and finally, seven deal
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with the history and politics of Jerusalem from the late Ottoman era until the
beginning of the twenty-first century.

Francis E. Peters discusses how Jerusalem is inevitably linked with religion. He
claims that it is believers who transform their own beliefs into action and therefore it
is those men and their religion who laid claim to the city thus serving to make it a
glittering prize worth the fight. Jerusalem has therefore become a contested, but also
a shared, city by Jews, Christians and Muslims.

Looking at how each religious group has laid claim to the city, historians have
attempted to discuss how Jerusalem has become a pivotal place in both ideological
and material terms. Lee L. Levine states that Jerusalem’s prominent position in
Jewish history is the result of a long, complex process with both internal and exter-
nal causes. It is claimed that it was under David’s rule that Jerusalem first entered
the Jewish scene. It was with the construction of the Temple that the city began
to expand and grow in importance. Despite this, the city changed hands several
times and the Temple continued at the centre of the Jewish life and therefore
Jerusalem. With the destruction of the city and the Temple in 70 CE Jerusalem
became an ideal place to be remembered in all ritualistic moments of Jewish life:
prayer, weddings and funerals. In a similar vein Oliver L. Yarbrough discusses
Jerusalem in the early Christian era when the city’s holy sites were visited by pil-
grims even before the emperor Constantine and his mother Helena took an interest.
Christianity at that time was divided, along the lines of theology and interpretation
of scriptures, about the significance of Jerusalem. Yarbrough discusses some of the
main issues from the time of Jesus until the seventh century, underlining how
Christian associations with the city were of biblical origin, but also secular.
Suleiman Ali Mourad, discussing Jerusalem in early Islam, focuses on the work
of the tenth-century scholar al-Ramli al-Zayyat and the particular genre of religious
literature known as Fada’il that deals with the veneration of particular towns or
regions. According to the study of this source Mourad argues that traditions about
the sacredness of Jerusalem were already in circulation in the eighth century and clo-
sely linked to the city’s biblical heritage. Yet the association with the Prophet devel-
oped only later, after the Crusaders took the city from Muslim rulers. It is the lack of
the material control of Jerusalem that led to the development of veneration for the
city based mainly on Islamic sources.

In Part II Jerusalem is seen as a space represented in various artistic forms. Rehav
Rubin discusses early printed maps, printed mainly by Christians for themselves and
which therefore focused unsurprisingly on the representation of Christian holy sites.
Rubin shows how maps were essential for pilgrims in their travel to the holy land,
and also how the maps helped to create an image of Jerusalem for those unable to
travel. Christian J. Gruber makes an interesting connection between Jerusalem and
visual propaganda of post-revolutionary Iran: he shows how the image of the Dome
of the Rock is to be found in many murals around Tehran and how these murals are
linked to the idea of martyrdom and freedom from oppression. Interestingly, Gruber
shows how the Dome of the Rock was used to promote a collective Islamic identity
that could break through sectarian lines.

The third and final part deals with the modern history and politics of Jerusalem.
Issam Nassar discusses late Ottoman rule of Jerusalem, and is critical of how tra-
ditional historiography neglects the narratives of local residents in favour of an
excessive focus on Eurocentric views. Nassar is also critical of some general
approaches adopted by historians, such as the focus on religion and the issue of
modernization. He suggests that in order to study Jerusalem in the late Ottoman
period it is necessary to look at new and different sources which show the multi-
plicity of connections between religious and denominational communities.

172 R E V I E W S

https://doi.org/10.1017/S0041977X09000172 Published online by Cambridge University Press

https://doi.org/10.1017/S0041977X09000172


Kimberly Katz discusses Jerusalem in the period of Jordanian rule from 1948 to
1967. She examines Jordanian efforts to change the status of the city, exploring cus-
todianship of the holy places and public discussions of Jerusalem as a capital city.
Katz shows how Abdullah’s efforts to exert his authority over Jerusalem led to the
appointment of Ragheb Nashashibi, a member of the Jerusalem notability, as
“Custodian of the Holy Places”, the office did not last long, however. Katz also
shows how the debates about Jerusalem as a possible capital of the Jordanian king-
dom were triggered by Israeli politics in relation to the city and the competition with
the Egyptian president Nasser rather than being a genuine desire to change the status
of the city. An interesting article by Ian S. Lustick discusses the obsession with
Jerusalem in Israeli politics since 1967, which has led to the drastic expansion of
the municipal boundaries of the city. Lustick underlines how from the late 1980s
Arab Jerusalem was not considered part of Jewish Jerusalem, an unknown and occu-
pied territory. He suggests that the question of Jerusalem is pivotal to those seeking
a viable peace agreement between the Israelis and Palestinians, and that it would
take some political wizardry to solve this part of the Israeli-Palestinian puzzle.

In all this volume is a welcome addition to the field of the history of Jerusalem,
offering a broad overview of several themes, historical periods and approaches.

Roberto Mazza

AHMET T. KARAMUSTAFA:
Sufism. The Formative Period.
(The New Edinburgh Islamic Surveys.) xiii, 202 pp. Edinburgh:
Edinburgh University Press, 2007. £45. ISBN 978 0 7486 1918 4.
doi:10.1017/S0041977X09000184

This is an excellent history of Sufism to about the end of the twelfth century CE.
Chapter 1 treats “The Sufis of Baghdad”. “The S

˙
ūfiyya”, says Karamustafa, “devel-

oped as a convergence of many disparate ideas and practices into a distinct move-
ment in Baghdad in the second half of the third/ninth century” (p. 20).
Distinguishing characteristics were especially devotion to experiential knowledge
of God, the idea of a spiritual path, and the special camaraderie and status of the
friends of God. Chapter 2 treats “Mystics outside Baghdad”, especially in Basra
(Sahl al Tustarī), Khurasan and Transoxania. Chapter 3 is about “The spread of
Baghdad Sufism”, as travel in both directions acquainted renunciants outside
Baghdad with the new style of piety, which tended to absorb local traditions,
most importantly in Nishapur. Chapter 4, “Specialised Sufi literature”, is about man-
uals and biographical dictionaries of, mainly, the eleventh century. Chapter 5,
“Formation of communities”, treats the development, again mainly in the eleventh
century, of regular methods of forming disciples and formalized relations between
masters and disciples. Chapter 6, “Sainthood triumphant”, is about the rise of
Sufi shaykhs in broader society, especially popular Islam on the one hand and
high politics on the other.

A lamentable feature of much writing about Sufism has been a tendency to treat it
as transcending history, as if it had some essence not subject to change over time.
The first excellence of Karamustafa’s history is his care to distinguish persons
and groups. For example, he distinguishes renunciants called Sufis in their lifetimes
from those not so called, and tries to put his finger on just what separated Sahl al
Tustarī from his Sufi contemporaries in Baghdad. Second, he carefully distinguishes
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