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inequalities of marriage and divorce in Islamic law are offset by financial guarantees for
women (the marital bargain of the husband’s material support for the wife’s obedience), while
formal legal inequity is less evident in property issues, space, and sexuality. Concerning the
second theme, Tucker points out that Islamic law recognized the special needs of women
and their vulnerabilities but correctly asserts that this paternalistic attitude can work against
contemporary women’s interests. The notion that women required special protection also im-
pacted their status as legal subjects, particularly in contracting marriage and to a lesser extent
in property rights. In the area of dress and sexuality, women’s difference was viewed as a
great danger to society, and in recent times, this view has been used to legitimize the most
severe restrictions. On the third theme, Tucker argues that patriarchal constructs of women as
dependent and weak impinged on Islamic law but were at odds with female legal capacity.
Addressing the fourth theme, Tucker points out that there is ample evidence of women taking
an active part in legal institutions and processes in premodern, modern, and contemporary
times.

Although overly dense at times, this valuable book will serve students and scholars alike.
Its main thesis is the complexity, diversity, and fluidity of Islamic law and gender across time.
A list of recommended readings provides an excellent point of departure for further study of
these issues. This book will certainly be an important addition to everyone’s bookshelf.
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Authored by Sam Kaplan, The Pedagogical State is a historically informed ethnography of
the Turkish educational system in the post-1980 military-coup period. This period was charac-
terized by the violent suppression of the political left, neoliberal restructuring of the Turkish
economy, and the military’s adoption of the “Turkish-Islamic Synthesis” as the state ideol-
ogy. The Turkish-Islamic Synthesis, mixing ethnic nationalism with Sunni Islam, provided an
ideological basis to reconfigure sociopolitical visions of identity and society and to engineer
a docile citizenry in the post-1980 transition period. The reorganization of the educational
system formed a key role in this project: school curricula were revised at all levels, religious-
education classes were made mandatory, and, most important, hundreds of religious vocational
schools were established all over Turkey within the first three years of military rule. The legacy
of this period continues to dominate the charged national debates on education in Turkey.

The Pedagogical State specifically explores the ways in which different interest groups in
Turkey, including religious nationalists, neoliberal secularists, and the military, competed with
one another “to lobby their differences through the highly centralized educational system”
(p. xvi) and insert their worldviews into the school curricula in this period. This contest
over schooling, the book suggests, was primarily a struggle over the terms of citizenship,
national identity, and moral order, given the key role of public education in sociopolitical
reproduction and transformation. Weaving the findings of ethnographic research carried out
between 1989 and 1991 in Yayla, a small town in the Cilicia Region of Southern Turkey,
with a historically informed analysis of a wide range of textual sources, the study analyzes
the implications and ramifications of the reconfiguration of the Turkish educational system
at the local and national levels.
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The book is organized into six chapters. Chapter 1 opens with an intriguing historical
anecdote regarding the confrontation between an Ottoman governor and a heterodox local the-
ologian, which led to the establishment of the first modern postprimary school in Yayla. Using
this story as a vantage point into the historical debates on education during the emergence of
Turkish modernity, Kaplan presents the theoretical underpinnings for his book’s scrutiny of the
pedagogical articulations of religious-national identity, citizenship, gender, class, and ethnicity.
Chapter 2 traces the political effects of an educational report, which upon its release in 1990
unleashed a government crisis “involving its neoliberal industrialist sponsors and national
religious public figures” (p. 19). The following three chapters are dedicated to the analysis
of the different ways interest groups (including religious nationalists, secular industrialists,
and the military) competed through the education system to claim “a singular Turkish culture
for society at large” (p. 58). Finally, Chapter 6 illustrates the contradictory effects of the
authoritarian curricula on schoolchildren. Kaplan argues that in their responses to corporal
punishment, students articulate their longing for more egalitarian relations using the available
discourses of progress and citizenship.

The Pedagogical State examines the relations between education, politics, and subjectivity
at three analytically interrelated levels. On the first level, that of national politics, the author
positions the polarized public debates on national education within the struggle for hegemony.
Building on Philip Abrams’ now classic postulation of the state as a political mask that confers
legitimacy upon various political actors with competing interests and agendas, he demonstrates
how the political groups in question exerted “their views in the public sphere under the sign
of a unified personified view of the state” (p. 14). On the second level, that of textual politics,
the book analyzes school textbooks to illustrate the reconfiguration of the school curriculum
in a way that accommodates the changing imaginaries and norms of citizenship and national
identity. In line with the anthropological turn toward the conception of citizenship as a ma-
trix of inclusions and exclusions, it explores the pedagogical production of citizen-subjects
in relation to various axes of social hierarchy and inequality, including class, gender, and
ethnicity. On the third level, that of everyday politics, Kaplan investigates how the routine
rituals and discourses to which children are exposed during their school years elicit particular
desires, fears, and hopes and open new subject positions for children and adults within the
local community of Yayla. Yet, compared to the thoroughness of the book’s arguments on
the first two levels, the argument at this level of analysis begs further ethnographic depth and
focus. Even though Kaplan conducted ethnographic research in two elementary schools and
one secondary school, the ethnographic focus of the book is not the classroom and the school
as institutional spaces animated by webs of social and cultural relations. Most ethnographic
observations in the book, such as those regarding a play staged for a wedding by the female
graduates of a Qur»an course or local people’s memories of expelled Armenian neighbors, are
only peripherally related to its main problematic. The relative absence of the voices and expe-
riences of schoolchildren in the text constitutes a drawback for its analysis of the relationship
between education and subject formation. Nevertheless, The Pedagogical State successfully
illustrates the main contours of the national politics of education in the post-1980 period
with reference to several key issues, including nationalism, religion, secularism, gender, and
consumerism.

The Pedagogical State ends its analysis with the year 1991. Accordingly, it does not
cover the political developments that have reconfigured the education system in Turkey since
then, such as the 1997 military intervention and Turkey’s European Union accession process.
Nevertheless, the book is a significant contribution to an area of research that remains largely
neglected in English-language scholarship: the role of education in the making of Turkish
modernity, polity and national identity, and citizenship. This work would be of particular
interest to scholars of secularism and political Islam in Turkey because the author’s analysis
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of textbooks reveals how the Turkish military—long hailed as the stronghold of an excep-
tionally successful top-down secularization project—has contributed to the Islamization of
political discourse through the injection of the “Turkish-Islamic Synthesis” into the school
curricula.
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After decades of neglect in political science and international affairs, religion has recently
come to the forefront of both political processes and analyses. Negotiating the boundaries
between politics and religion has become a major challenge not only in the context of au-
thoritarian states in the Middle East but also in Western democracies. Indeed, public Islam
seems to test the limits of the self-confident secular democracies of Europe more forcefully
than anywhere else. Ahmet Kuru’s book is a priceless contribution to the cutting-edge debate
on state–religion interaction. The wonderful choice of case studies, which includes countries
across three continents—the United States, France, and Turkey—gives the analysis a global
scope.

Secularism and State Policies toward Religion is the best comparative book that has been
published recently on contested state attitudes and policies toward religion. Its success is
mainly due to its rigorous comparative method and clear analytical and theoretical thinking.
Kuru disagrees with the bulk of previous scholarship that focuses on religion or religious
movements as the determining factor of state policies of secularism. To the contrary, he argues
that different ideological struggles have shaped policies of religion in Turkey, France, and the
United States. Although he points out that the United States stands out in its inclusionary
policies toward religion in comparison to exclusionary policies in France and Turkey, his
nuanced analysis reveals ideological contestation and negotiation in each country.

The book identifies two main types of secularism: assertive and passive. Assertive secu-
larism demands the state exclude religion from the public sphere, while passive secularism
requires a more passive role from the state that allows for public religion. Kuru emphasizes
that these two types of secularisms do not characterize individuals or groups but competing
ideologies over the state’s role in “managing” religion. The book provides an impressive
number of examples of this from all over the world, placing various states along a secular–
religious spectrum. Kuru places the three secular states that form the focus of his study in
the middle (pp. 24–35).

The book succeeds in incorporating an extremely nuanced understanding of each of the
three cases without losing terminological clarity, analytical consistency, and theoretical depth.
This balance that Kuru achieves between depth and rigorous comparison deserves praise and
can be attributed to his sharp focus on the most controversial aspect of state policy on religion:
religion in schools. Kuru’s analysis neatly integrates the burning debates on the ban of the
headscarf in schools and universities and goes beyond this widely discussed topic into the
realm of religious instruction in public and private schools, state funding of religious private
schools, and organized prayers in public schools.

One of the main strengths of the book is its Tocquevillean approach to state formation,
which Kuru presents as the independent variable that largely shapes different states’ attitudes
to religion and faith-based lives in the public sphere. Although he argues that the marriage
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