
Paul as an apocalyptic Jew is to say that he is like, for example, the Qumran covenanters
in some relevant respect. But what does it mean to identify Paul as a new covenant Jew?
Who are the other members of that set? Indeed, are there any? One might think that to
call Paul a new covenant Jew is simply to call him a Christ-believing Jew (though at that
point we would be inching closer again to traditional Paul-the-Christian categories). But
Paul only uses the label ‘ministers of a new covenant’ of himself (and perhaps also
Timothy; see 2 Cor 1:1), not of the other apostles or other Christ-believers, let alone
any other Jews outside the Christ sect. So perhaps to identify Paul as a new covenant
Jew is simply to say that he is a Paulinist. But that is a tautology, or very close to one.
My point here is not that Pitre, Barber and Kincaid are wrong; they are not. It is that
the classification of Paul as a new covenant Jew may not actually tell us very much.

That criticism notwithstanding, this book is a breath of fresh air in the current schol-
arly discussion of Pauline theology, which has tended to be overwhelmingly Protestant.
(Full disclosure: the present reviewer belongs to that amply represented demographic.)
Indeed, Pitre, Barber and Kincaid are at their best when they are arguing – always care-
fully and charitably – against certain deflationary emphases in Protestant interpretation
of Paul. When they insist, for instance, that justification for Paul signifies something
more than a forensic verdict, or that baptism for Paul effects a real, ontological
union between Christ and the believer, they are on very solid exegetical ground. In
these cases, it seems to me, the authors’ Catholic sensibilities give them a hermeneutical
advantage over their Protestant counterparts. The case of the Pauline Lord’s supper is
more complicated. Here, too, the authors are quite right to insist that Paul imagines a
concrete, not merely symbolic, koinonia between Christ and those who eat the meal. But
their further argument that, for Paul, the death of Christ is a levitical sacrifice (both
Yom Kippur and Pesach?) recapitulated at every Lord’s supper makes too much theo-
logical meaning out of too little evidence (cf. Stanley Stowers on the death of Christ and
Wayne Meeks on the meal). Protestant accounts of the Lord’s supper in Paul, where
they exist at all, are not any better in this respect. It is just that any Christian theology
of the eucharist has to do a lot more constructive work than Paul himself does in his
extant letters. But then, such constructive work is another thing very often meant by
that ambiguous phrase ‘Pauline theology’.
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In this compelling examination of early-modern devotional writing and its theological
contexts, Paul Cefalu delivers a convincing reassessment of the Johannine influence
which pervades the artistic and literary cultures of the period. Aligning the works of
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devotional writers of the sixteenth and seventeenth centuries with crucial extracts from
the Fourth Gospel and First Epistle of John, and drawing on a wide corpus of biblical
commentary from Augustine to Cranmer, Cefalu’s work manages to be weighty, not
overwhelming. The material is complex, but the concept is simple and fresh: that the
Johannine influence upon Renaissance literary discourse has been strangely neglected
in recent criticism, and that when examined with care it may even be said to be of
more consequence than the more commonly cited influence of Paul. Cefalu’s reading
of these Johannine preoccupations in Renaissance poetry is genuinely revisionary and
breaks much new ground.

The book’s engaging introduction deftly outlines a distinctive Johannine style and
matter. For Cefalu, Johannine theology offers a high christology in which Christ’s div-
inity, eternity and intimate nearness to God are pre-eminent. Christ is ‘uniquely
empowered to reveal God as his Word incarnate’ (p. 4), and John’s purpose is to retain
this full sense of Christ’s divinity in his depiction of the incarnation, passion and res-
urrection. Cefalu constructs a catalogue of typical Johannine effects, including an
account of the atonement and passion as revelatory rather than soteriological in the
Pauline-Protestant sense.

The divinity of Christ is used as the central conceit around which Cefalu reveals par-
allels and proxies in the Johannine gospel and the writings of, primarily, Henry
Vaughan, John Donne, Richard Crashaw, and George Herbert. These poets, via the exe-
getical commentaries of Aquinas, Erasmus, Calvin, Luther and others, returned to the
Fourth Gospel as an inspirational for christological and sacramental devotion.
Moreover, the ‘open-endedness’ (p. 316) and ambiguity of John’s theology and his nar-
ratology enables complex artistic responses, and resists reductive or narrowly polemical
interpretations.

Cefalu’s method is intertextual. He conducts close readings of devotional poetry and
prose commentaries which show the unmistakable influence of John, especially through
their investment in key episodes found only in the Johannine texts: the bread of life pas-
sage, the death of Lazarus, the piercing of Christ’s side, and the meeting between the
resurrected Christ and Mary Magdalene. The first chapter focuses on communion and
on Christ as bread of life. Here, Herbert’s two poems titled ‘The H. Communion’ loom
large for Cefalu, who calls them Herbert’s ‘most Johannine’ work. He demonstrates ably
how ‘The H. Communion’ (Williams manuscript) explicitly resists polemic around
Christ’s real presence, focusing instead on the relationship between Christ and the
devotee, and on the spiritual understanding which is symbolised and dramatised in
the sacrament of eating.

The second chapter focuses closely on Mary Magdalene, the misplaced sensuality
and emotion of her conversation with Christ at the tomb, and the Johannine pedagogy
by which sacred presence is privileged over physical touch. The material is diverse and
well chosen, including Hans Holbein’s artwork Noli Me Tangere (1524) and the poetry
and experiential prose of Anna Trapnel alongside the male poets. The third chapter
explores the Spirit as comforter; the fourth looks at John’s notion of divine love as
expressed by Herbert, Vaughan and Thomas Traherne. Chapter 5 takes a different
tack to discuss the appropriation of John by radical enthusiasts and antinomian writers.

The final chapter, on irony and discipleship misunderstanding, is for me the most
intriguing, and weaves together in interesting ways many of the threads which run
through the book as a whole. Cefalu shows how John’s characteristic depiction of
Christ’s ironic and accommodative pedagogy embeds itself in the narrative structure
and tone of Renaissance devotional poetry. Cefalu relates ‘discipleship failure’ both to
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the christological thrust of John’s text and more minutely to the literary-rhetorical mat-
ters of plot construction, dramatic irony, punning, metaphor and double entendre.
Close readings of Herbert’s ‘The Bag’, ‘The Bunch of Grapes’ and ‘Love Unknown’
again allow the reader to see not just thematic allusion to John, but the richness of
Herbert’s Johannine ‘orientation’: his engagement with the theology of the Fourth
Gospel and his repeated replication of the dramatic ironic effects of John’s revelatory
style.

Why, Cefalu asks continually, is John’s demonstrable influence in these texts so
absent in modern scholarship? Despite the work of scholars such as Paul C. H. Lim
in noting the centrality of the Fourth Gospel within early modern religio-political dis-
course, a more expansive account of the Johannine influence in wider literary
and iconographical contexts has not been essayed until now. Barbara Lewalski’s import-
ant Protestant Poetics and the Seventeenth-Century Religious Lyric (1979) shifted
sacramental arguments into the realm of literary criticism, and dealt especially with
the ways in which the ‘spiritual drama’ of Christian conviction played out in the poetic
and literary imaginations. But Cefalu is keen to shift the balance of such an account,
observing that for many of the poets in Kewalski’s canon, it is Johannine and not
Pauline preoccupations which loom large. In so doing, he creates an exceptional
work which cannot be ignored by scholars of either early modern devotional poetry
or religious politics.
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In this monograph, Bruce Chilton looks beyond the question of whether Jesus was
raised from the dead and explores the question of how his followers believed God
had raised him. An obsession with whether the resurrection happened has, according
to Chilton, obscured the variety of different ways in which Jesus’ followers came to
experience and understand him as risen from the dead.

Part I explores the background of resurrection and immortality in antiquity. Chilton
treats ancient non-Israelite myths concerning death and immortality in chapter 1,
before showing in chapter 2 how early Israelite religion simultaneously distanced itself
from these myths and agreed with them that, with very few exceptions (e.g. Enoch and
Elijah) death was the destiny of all. Nonetheless, the Second Temple period, and the
Maccabean period in particular, saw a rise in hope beyond death, something which,
according to Chilton, sped up ‘the true democratization of afterlife in antiquity’
(p. 44). This growing hope is picked up in chapter 3, where Chilton notes five different
understandings of resurrection present in Second Temple texts, each of which fit within
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