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Considerable attention has been paid in recent years to the account of the martyr-
dom of Perpetua and Felicitas for its witness, i.e., to the development of the idea
and the textualisation of martyrdom, its North African cultural and theological
context, its attention to the role of women and its representation of gender.
However, the stated interest of this short monograph, a substantially revised
version of a study published in Czech in , is in the subsequent reception
and reinterpretation of the text from the work of the initial editor through to
Augustine and his successors in the fifth century. In practice almost half of the
book does address those familiar critical, historical, literary and ideological
debates regarding the foundational account, leaving just sixty pages for the
Nachleben, paying particular attention to Tertullian, to later North African martyr
accounts, and then to the Augustinian tradition, with a final section discussing
the two recensions of the Acta Perpetuae. Kitzler avoids detailed discussion of the
Greek version because of the complex critical issues this would introduce, al-
though he assumes it to be secondary to an original (or earlier) Latin version,
and he does briefly survey the evidence for the spread of a cult of Perpetua in
the Mediterranean, including in the Greek East, filling the fourth-century lacuna
in his literary sources. A brief conclusion summarises the conclusions and the
way in which the account was reinterpreted at each stage. The footnotes and bibli-
ography are full, displaying a thorough knowledge of the relevant texts and of the
history of scholarship as well as of the most recent debates. Despite its brevity, the
investigation demonstrates persuasively how far the continuing reception of an
early martyrdom account such as the Passio Perpetuae belongs to its effective
power – although some may question whether this justifies the price of so slim a
volume. None the less, it may be hoped that this book will stimulate further such
analyses of this and other early martyr acts.
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This published version of a PhD dissertation submitted in  at the University of
Basel offers a new look at the religion of the emperor Julian the Apostate as it can
be gauged less from generic manifestations of his brief reign (AD –) such as
official documents, inscriptions or comments made by contemporaries, than,
more importantly, from his own personal writings. The importance of this aspect
of Julian’s attitude to religion has recently been highlighted by research such as
that undertaken by Nicholas Baker-Brian and Shaun Tougher, which resulted in
the volume Emperor and author: the writings of Julian the Apostate (Swansea ).
This kind of approach is still not very common, and there is a reluctance, especially
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among ancient historians, to engage with Julian’s own literary outputs and inter-
pret them critically in their own right rather than merely see everything that
Julian wrote as generic expressions of just another late Roman emperor tied up
in a Macchiavellian power game. In fact, Julian’s writings seem to suggest that
he was a rather complex character. Because of this, and the brevity of his reign,
it may never be possible to understand fully what exactly was behind his rejection
of Christianity and what exactly was the religion with which he wanted to replace it.
The book under review tries to shed some new light on that latter question and it
does so by taking very seriously Julian’s own ‘theology’, as it becomes manifest in
his own writings. It may be worth taking a close look at the title of the book in
order fully to understand the innovative nature of what is on offer here: what is
under scrutiny here is not Julian’s worship of the gods, but of God. The implication
of this slight difference is that Julian is here not studied as an emperor who tried
simply to turn back the political and cultural clock and to reintroduce long redun-
dant traditional cults, but as a ruler who also happened to be a philosophical
thinker, and as such formulated his own theology, that is his own thinking, inde-
pendent from any Church or other authority, about the one divine reality encoun-
tered by every human individual and by every nation as well as by humanity as a
whole. This is not to say that Julian did not worship ‘the gods’, or even particular
gods, but the underlying philosophy with which he rationalised this attitude is
shown here not to be so fundamentally different from that of any other contempor-
aries, friends or opponents.

The book is divided into seven chapters. Chapters i, vi and vii cover introduction,
conclusion and bibliography. The remaining five chapters study the main aspects of
the divine-human relationship which Stöcklin-Kaldewey identified in Julian’s theology:
divine graciousness (‘Zuwendung’) – human dependence (ch. ii); divine revelation –
human knowledge (ch. iii); divine offer of salvation – human hope (ch. iv), and divine
claim [on humanity] – human responsibility (ch. v). It is easy to detect in this division
the traditional subdivision of religion into ritual (liturgy), philosophy (or theoretical,
doctrinal, theology), and ethics (i. e. the way in which theology manifests itself as law,
or a code of conduct). All of these aspects can be found in Julian’s religious writings.
With regard to all of them Julian showed competence. All of them he took seriously in
his own, original, way.

Of course, Stöcklin-Kaldewey concludes, Julian was in many ways a child of his
age, late antiquity. His thinking on religion was influenced by the very same features
as that of most of his contemporaries, be it Hellenism, a civic temple cult,
Neoplatonism or Christianity. What makes him different from his contemporaries
is the individualistic idiosyncrasy which he afforded himself to propagate his ideas.
It is his individuality that made him so popular in the modern discourse. He did
so, of course, from a privileged position, as an emperor. But, as for example a com-
parison with his immediate predecessor, Constantius II, whose uncle he was, may
show, individuality was not something we can take for granted, especially in a
late Roman emperor. Julian was in many respects an exceptional emperor. Yet at
the same time, as other recent research has also shown (see, for example,
G. J. Zachhuber and A. Torrance [eds], Individuality in late antiquity, Farnham–
Burlington, VT ), there was indeed a more general development towards indi-
viduality in late antiquity. Thus it may well be worthwhile, as Stöcklin-Kaldewey
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indicates in her conclusion, to study other late antique intellectual projects that
outline the changing relationship between individual and institution and to
explore, for example, the role of authority (of ‘Scripture’, ‘Fathers’, ‘Church’,
‘Tradition’) in a wider than merely orthodox Christian context. But this is just
one of several possible avenues of further study which Stöcklin-Kaldewey suggests.
Another one is, for example, a revision of the sun-cult, in view of which Stöcklin-
Kaldewey credits Julian with more originality than had previous scholars.

All in all this book is a most welcome new contribution to the study of religion in
late antiquity and can be recommended to students of the history of the Early
Church as well as to patristic scholars and those interested in Julian the Apostate
and his religion.
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Anthony Dupont’s Preacher of grace is a companion to his first book, ‘Gratia’ in
Augustine’s ‘Sermones ad populum’ during the Pelagian controversy (Leiden ),
which reexamined Augustine’s doctrine of grace in his Pelagian-era preaching. In
the earlier book, he argued that the populist, moralising context of Augustine’s
sermons should refine our reception of the classically doctrinal treatises;
sermons by nature invite human participation, thus recasting the sense of
Augustine as overly emphasising the ‘all-encompassing, all-preceding nature of
divine grace’ (Preacher of grace, ). The present book expands that investigation,
looking into earlier sermons preached during liturgical feasts and the Donatist
controversy. A major question for Dupont is whether there is substantial continuity
on Augustine’s preaching on grace in these various contexts (there is); he further
characterises Augustine as an ‘occasionalist’ preacher of grace in these sermons,
meaning that grace is largely a passing concern, not explicitly thematised; and
he especially focuses on how the anti-Donatist sermons resituate Augustine’s doc-
trine of grace in an ‘ecclesiological, sacramentological, and martyrological way’
(p. ), while the liturgical sermons emphasise Christological themes strongly.
The overall effect is to broaden the narrow sense of Augustine, the ‘doctor of
grace’. as someone whose doctrinal preoccupations were in continuity throughout
his career, and connected to Christological themes and ethicising pedagogy. The
book is rigorous, analytical and methodologically sound; Dupont proceeds system-
atically from the Christological feasts, to Pentecost, to the martyrs (a very interest-
ing chapter), to, finally, the Donatist texts. He takes full account of the Dolbeau
and Erfurt sermons, and is at home with the secondary literature. He is right to
argue, and assume as a methodological premise, that the sermons are equally as
important as the doctrinal treatises proper in understanding Augustine’s theology
of grace, and that the two genres should be studied together. In this sense, the
book is quite valuable. On the other hand, Dupont’s narrow focus restricts him
from commenting on broader concerns; the question of dis/continuity in

 JOURNAL OF ECCLES I A ST ICAL H I STORY

https://doi.org/10.1017/S0022046915002444 Published online by Cambridge University Press

https://doi.org/10.1017/S0022046915002444

