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The Baptist Endeavours in Biblical Translation in China

before the Chinese Union Version
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Abstract

The purpose of this study is to present a historical review of the Bible translation of Baptist mission-
aries in China before the publication of the Chinese Union Version (CUV) in early twentieth cen-
tury, especially the significance of the Baptist translations in this period. This study will also discuss the
differences in translation approaches and practices of the Baptists from other denominations.

The history of Chinese Bible translation by the Baptists started when English Baptist missionary

Joshua Marshman (1768-1837) and his Armenian helper Johannes Lassar (1781—18352) published
their translation of the whole Bible in 1822 in Serampore. In the 1840s, the Protestant missionaries
from different countries and missions decided to translate the Bible into classical Chinese with standar-
dised terminologies for the names and terms in the Bible. This version was known as the Delegates’
Version and was the most important project of common Bible before the CUV. However, it uncovered
heavy hiccup and disputes in translating, especially the difficulties in translating religious terms into
Chinese. Their biggest point of contention was which, Shen or Shangdi, was the suitable translation
of the word “God.” Furthermore, the Baptists insisted Shen as well as Jin (which meant “immerse”
for baptism, while the others recommended Xi (which meant “wash”). In the end, the Baptists withdrew
from the translation committee and translated several versions in classical Chinese only by themselves
between the 1840s and the 1870s. Until the early twentieth century, Baptist missionaries dedicated them-
selves to translating the Bible into various Chinese dialects.

Although the Baptists had excellent achievements in the history of Bible translation, they had only
played an insignificant role in the project of the CUV and shared the consequent of the CUV after its
publication. This paper aims to investigate the work of the Baptists in several aspects, including their
translation approaches and problems as well as their significance in the history of Chinese Bible
translation.

Keywords: Baptists: Bible translation; Chinese Churches; Chinese Union Version

The first Protestant Bible in Chinese was published in the early nineteenth century. In the
early history of Chinese Protestant Bible translation, Baptist missionaries played an important
role. Before the end of the eighteenth century, English Baptist minister William Carey
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(1761—-1834) from Serampore, a city in the Indian state of West Bengal, was already con-
cerned about the spiritual needs of the nations in the regions of South-East Asia. At the Ser-
ampore mission post, the missionaries established a press to publish and distribute translations
of the Bible in the languages of the East, including the Chinese Bible. After Baptist mission-
aries arrived in China, they kept a positive attitude to Chinese Bible translation and carried
out different Bible translation projects despite the difficulties they faced.

Before the publication of the Chinese Union Version (CUV), the common Chinese Bible
translation project which was initiated by Protestant missionaries from 1890 to 1919, Prot-
estant missionaries had already translated the Bible into classical Chinese (they called it “High
Wen-1i” {R L), easy classical Chinese (they called it “Easy Wen-1i” 1% 3 H, the simpler
form of the literary style), Mandarin (F##) and more than twenty local dialects in China.'
Baptist missionaries in China published several versions of the Bible by themselves in the
middle of the nineteenth century, long before the completion of the CUV. However,
they took a different approach to Bible translation from others Protestants and it is worth-
while to study this further.

This article mainly focuses on the Baptist missionaries’ efforts in Bible translation in
China, especially before the publication of CUV in the early twentieth century. It is import-
ant to study this historical period as it is a period in which different versions of the Bible
translation were produced and used as evangelistic and equipping tools in the formation
of the Chinese churches.” In historical retrospect, it also reviews Baptist translation

approaches and practices in comparison to those of other Protestant denominations.

(I) Early History of Chinese Bible Translation

Probably, the largest translation enterprise ever undertaken in China was Bible translation.
The Bible translators of Catholic, Protestant and Orthodox churches all had a part to play
in this. They had translated parts or the whole Bible into the common language and various
Chinese dialects.

The Nestorian missionaries were the first to bring Christianity into China in the early per-
iod of the Tang Dynasty (618—907). Existing documents, including the Nestorian Monu-
ment, a stone tablet found in the city of Sian, suggest that some of the Scriptures were

translated during this time.”

'See: “Appendix: Overview of Protestant Chinese Bible in Common Languages and Local Dialects™ at the
end of this paper. For the history of Chinese Bible translation, see: Marshall Broomhall, The Bible in China (Shang-
hai, 1934); Jost Oliver Zetzsche, The Bible in China: History of the Union Version: or the Culmination of Protestant Mis-
sionary Bible Translation in China (Sankt Augustin - Nettetal, 1999); Irene Eber, et al. (eds.), The Bible in Modern
China. The Literary and Intellectual Impact (Sankt Augustin - Nettetal, 1999); Chloé Starr, “Reading Christian Scrip-
tures: the Nineteenth-Century Context”, Reading Christian Scriptures in China (London, 2008), pp. 32—48; Daniel
Kam-to Choi, Shéng Jing Zai Zhang Gué: Fi Zhong Weén Shéng Jing L Shi M La, BEESAEA] © P SCERAL
& 52 H $%; Bible in China: with a Historical Catalogue of the Chinese Bible (Hong Kong, 2018). For the Chinese
Bible translation of Baptist missionaries, see: Daniel Kam-to Choi, Yuan Shi You Dao: 19 Shiji Jinxinhui Zhongwen
Shengjing Fanyi, JCIGHEE : 194035 € P SCEEASHURE; In the Beginning was the Word: Bible Translations into
Chinese by the Baptists in Nineteenth-century (Hong Kong / Taoyuan, 2019).

*The Chinese Bible versions mentioned in this paper can be found in the Chinese Bible collection at the Bible
Society’s Library of Cambridge University Library. For the catalogue of the Chinese Bibles in this library, see:
Hubert W. Spillett, A Catalogue of Scriptures in the Languages of China and the Republic of China (London, 1975s).

3For the documents related to the Nestorian in China, see: John Foster, The Nestorian Tablet and Hymn; Trans-
lation of Chinese Texts from the First Period of the Church in China, 635-c.900 (London: Society for Promoting Christian
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Roman Catholic missionary priests from Europe were recorded first entering China in the
thirteenth century and then re-entered during the sixteenth century.” Jesuit missionaries
were dominant in the second period by the late Ming dynasty (1368—1644). The earliest clas-
sical Chinese translation of the Bible still in existence was done by Jean Basset (1662—1707) in
the early Qing dynasty (1644—1912). Basset was a Catholic missionary of Missions Etrangéres
de Paris (MEP). He went to Sichuan (formerly Romanised as Szechuan) province in China
in the early eighteenth century. However, Basset’s translation was not complete. He only
translated the New Testament (NT) up to the Chapter One of Hebrews.” In 1806, ‘Sloane
MS#3599,” one of Basset’s manuscripts which was kept in the British Museum, was copied
by Protestant missionary Robert Morrison (1782—1834) of London Missionary Society
(LMS) and his Chinese assistant Yong Sam-tak. This copy became the basis of Morrison’s
NT translation after he arrived in China. Through Morrison, this copy was also made avail-
able to the English Baptist missionary Joshua Marshman (1768-1837) in Serampore.’

The first complete edition of the Protestant Bible printed in Chinese was published by
Marshman. He was a missionary from the Baptist Missionary Society (BMS) and worked
with William Carey in Serampore. In the early nineteenth century, BMS missionaries and
their colleagues played an important role in starting missionary work among oversea Chinese
people. They also translated the Bible into several Indian and Chinese languages.” In Seram-
pore from 1805, Marshman and his son started translating the Bible into Chinese with his
Armenian helper Hovhannes Ghazarian (also known as Johannes Lassar, 1781—1835?) who
was born in Macao. Lassar was acquainted with the Chinese language. He helped to translate
St Matthew’s Gospel and St Mark’s Gospel into Chinese.” In 1810, these two Gospels were
printed by the Serampore Press. The translation of the NT was completed in 1811, and the
whole Bible was printed in 1822. This Bible was in traditional classical Chinese, a written
form of literary Chinese which was used for almost all formal writing in China until the
early twentieth century.

Although Marshman’s version was the first complete Bible in Chinese it had limited influ-

ence, partly because it was only used by the earliest Baptist missionaries and was mainly

Knowledge, 1939); Roman Malek, (ed.) Jingjiao: The Church of the East in China and Central Asia (Sankt Augustin,
2000).

“*For the Bible translation of Catholic missionaries in China, see: Von P. Bernward Willeke, “Das Werden der
chinesischen katholischen Bibel”, in Johannes Beckmann, Die Heilige Schrift in den katholischen Missionen: Gesammelte
Aufsitze (Admin. der Neuen Zeitschrift flir Missionwissenschaft, 1966), pp. 124—138; Nicolas Standaert, “The Bible
in Early Seventeenth-century China,” in The Bible in Modern China, pp. 31—54; Daniel K. T. Choi & George
K. W. Mak, “Catholic Bible Translation in Twentieth-Century China: an Overview”, in Catholicism in China,
1900-Present: the Development of the Chinese Church (New York, 2014), pp. 105—123.

>For the Bible translation of Jean Basset and his Chinese helper John Xu, see: Frangois Barriquand, “First
Comprehensive Translation of the New Testament in Chinese: Fr Jean Basset (1662—1707) and the Scholar John
Xu,” in Societas Verbi Divini: Verbum SVD 49 (2008), pp. 91-119.

°For the life of Joshua Marshman, see: John A. Fenwick, “Biographical Sketch of Joshua Marshman, D.D., of
Serampore,” in Newcastle Chronicle (Newcastle Upon Tyne, 1838), pp. 19—25; Alexander Wylie, Memorials of Prot-
estant Missionaries to the Chinese: giving a list of their publications, and obituary notices of the deceased, with Copious Indexes
(Shanghai, American Presbyterian Mission Press, 1867), pp. 1—3. For Marshman’s work on the Chinese Bible trans-
lation, see: M. A. Min, “Joshua Marshman and the First Chinese Book Printed with Movable Metal Type,” in_Jour-
nal of Cultural Interaction in East Asia, Vol. 6 (2015—03), pp. 3—18.

“For the early works of English Baptist Missions in China, see: H. R. Williamson, British Baptists in China
(London, 1957), pp. 7-19.

8For the photo of St Matthew’s Gospel by Joshua Marshman and Johannes Lassar in 18710, see: Figure 1.
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Fig. 1. The Gospel of St. Matthew by Joshua Marshman and Johannes Lassar in 1810. One of the earli-
est Bible edition by the Protestant missionaries in Chinese. (Used by Permission of the Bible Society
Collection, Cambridge University Library.)

circulated among the Chinese outside China. Another version of the Chinese Bible was pro-
duced by Robert Morrison and William Milne (1785—1822) of the LMS in China at the
same time. In 1810, Morrison started translating the Bible in Canton (now Guangzhou)
of China and Milne joined the project later. In 1823, Morrison published a translation of
the Holy Bible in twenty-one volumes with the title Shentian Shengshu (f1RZE2),
which became the basis of various subsequent versions of the Chinese Bible. In the
1830s, there were some other translations done by Walter Henry Medhurst (1796-1857),
the LMS missionary in Batavia, and others, such as German Lutheran missionary Karl Fried-
rich August Giitzlaft (1803—1851), but none of these replaced Morrison’s.

Since the early nineteenth century, Baptist missionaries had worked among the Chinese
communities in Southeast Asia. The first Baptist missionaries to China were the Reverend
Jehu Lewis Shuck (1812—1863) and his wife Henrietta Hall (1817-1844). Under the auspices
of the Baptist Triennial Convention in 1835, they were appointed for missionary service in
China and arrived in Macao in 1836.” In 1841, Shuck wrote the Ten Commandments of
Exodus on a leaflet.'” This translation was only one page long, but it was the beginning
of Bible translation by Baptist missionaries in China.

“For the early works of American Baptist Missions in Siam and China, see: William A. M. Gammell, A History
of American Baptist Missions in Asia, Africa, Europe and North America, Under the care of the American Baptist Missionary
Union (Boston, 1849), and Chapter 16 concerned the mission and Bible translation in China.

“There was no date on the original leaflet. This leaflet has been kept in the Harvard-Yenching Library. See:
John Yung-Hsiang Lai, Catalogue of the Protestant Missionary Works in Chinese, Harvard-Yenching Library (Boston,
1980), CH-1226, B79.
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After the signing of the Treaty of Nanking (1842) which ended the First Opium War
(1839—1842) in China, the missionaries were allowed to stay in Hong Kong and later five
other ports Canton, Xiamen, Fuzhou, Ningbo and Shanghai. Until 1852, Shuck cooperated
with other Baptist missionaries in China, such as Issachar Jacox Roberts (1802—1871) and
William Dean (1807-1895), and went on to serve in Macao, Hong Kong, Canton, and
Shanghai. Shuck and some other Baptist missionaries also participated in the project of pro-
ducing the Chinese Bible version called the Delegates’ Version (DV) in the 1840s. However,
all the Baptist members of the translation project, except Shuck, withdrew from it in 1847
and translated the Bible themselves. The reasons for their withdrawal from this project
reflected their approach to Bible translation.

(II) The Baptists’ stance on the ‘Term Question’

In 1843, Protestant missionaries from different countries and denominations gathered in Hong
Kong, an 1sland which was ceded to the United Kingdom in perpetuity under the Treaty of
Nanking. These missionaries decided to translate the Bible into Chinese using standardised ter-
minologies for names and terms. Since the missionaries were called the delegates in the con-
ference, this version was therefore known as the Delegates” Version (DV) with the N'T published
in 1852 and the Old Testament (OT) in 1854."" Adopted by many missionaries in China, the
DV was reprinted many times and was still in use as late as the early twentieth century.

The translation committee of the DV consisted of Protestant missionaries from difterent
countries and denominations. Several Baptist missionaries, including William Dean, Issachar
J. Roberts, Daniel Jerome Magowan (1814-1893) and J. L. Shuck, were members of this com-
mittee. Although the Baptist missionaries in China were invited, they never played a major
role in the translation work because the committee was dominated by the missionaries of
LMS, especially Medhurst.

The DV had remarkable significance in the history of Christianity in China. However,
there were heavy hiccups and disputes in the translation process. Their biggest point of con-
tention was how to express “God” in Chinese (or transliterate “Elohim” in Hebrew and
“Theos” in Greek). This controversy was the so-called “Term Question’.

From the seventeenth to the eighteenth century, the controversy within the Roman
Catholic mission on the ‘Term Question” had to do with competing Chinese terms for
‘God’. In the earlier period, the Catholic missionaries already had several suggestions. For
example, Jean Basset translated ‘God’ as Shen (f!). However, after the early eighteenth cen-
tury, the Roman Catholic Church decided to translate ‘Supreme God’ as Tianzhu (K=,
which means “Heavenly Lord” or “Lord of Heaven”).12 Therefore, ‘Catholicism’ is most

"For the translation of DV, see: Patrick Hanan, “The Bible as Chinese Literature: Medhurst, Wang Tao, and
the Delegates’ Version” in Harvard Journal of Asiatic Studies, Vol. 63 (2003), pp. 197—239.

2For the argument of the ‘Term Question” among the Catholic missionaries, see: George Minamiki, S. J., The
Chinese Rites Controversy: _from Its Beginning to Modern Times (Chicago, 1985); D. E. Mungello, (ed.) The Chinese Rites
Controversy: its History and Meaning (Nettetal, 1994); Sangkeun Kim, Strange Names of God: the Missionary Translation of
the Divine Name and the Chinese Responses to Matteo Ricci’s “Shangti” in Late Ming China, 1583-1644 (New York,
2005).
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commonly rendered as Tianzhu Jiao (KEZ, which means ‘religion of Heavenly Lord’)
even today.

Joshua Marshman in Serampore often translated ‘God’ as Shen, but he also used Tianzhu
in his early Bible translations. Marshman used Shen Hiin (fiiZ#, which means ‘Holy Ghost’)
to translate ‘Holy Spirit’. However, in his 1822 edition of the Chinese Bible, Marshman
finally translated ‘God’ as Shen and ‘Holy Spirit’ as Shéng Shenfeng ((E##JE, which means
‘Holy God wind).

In the earliest edition of the Acts of the Apostles, which was published in 1810, Robert
Morrison of LMS took Jean Basset’s translation as a point of reference and translated ‘God’ as
Shen and ‘Holy Spirit’ as Sheéng Feng (228, which means ‘Holy wind’). In the first com-
pleted edition of the Holy Bible in 1823, he translated ‘God’ as Shen and ‘Holy Spirit’ as
Shen Zht Feng (ﬁ“?ZEL, which means ‘wind of God’).13 However, William Milne, the
LMS missionary colleague of Morrison, also used Shangdi (L7, ‘God’, which is the
name of God in classical Chinese texts) in his commentary of Ephesians which was published
in 1825. Obviously, in Milne’s view, these two terms, Shen and Shangdi, were interchange-
able. In the 1830s, Medhurst mainly used the term Shangdi for ‘God’” and Shéng Shen (BEFH,
which means ‘Holy God’) for ‘Holy Spirit’. His co-worker Karl F. A. Giitzlaft, a German
Lutheran missionary based in Hong Kong, also used the same terms, but he sometimes
used Shangdi Zht Shen (L7 Z 4, both Shangdi and Shen means ‘God’, this term literally
is ‘God of God’) for ‘Holy Spirit’.

Obviously, the missionaries could not reach a conclusion at that time. Unsurprisingly, the
Protestant missionaries had a heated argument about the ‘Term Question’ in the translation
process of the DV. Shortly after the beginning of DV’s translation, the translation committee
had to be dissolved as some missionaries from America did not accept the English mission-
aries” adoption of the term Shangdi for God in Bible translation. The Americans preferred
another term Shen for the Christian God, because they thought Shangdi was understood
as the name of a God rather than a generic term."”

The choices were narrowed down to Shen or Shangdi, but the agreement on the “Term
Question’ was never reached. The Baptists strongly supported the term Shen, therefore
their Bible editions always used this term for God. For the other Protestant denominations,
most, if not all, believed Shen and Shangdi were interchangeable. Nevertheless, they were not
able to decide which was the better translation.

A similar problem was encountered in translating “YHWH” (transliteration of Hebrew

M, the Tetragrammaton) into Chinese. In the nineteenth century, two different

See: Thomas H. Reilly, “The Shang-ti Hui and the Transformation of Chinese Popular Society: the Impact of
Taiping Christian Sectarianism” (unpublished PhD Thesis of University of Washington, 1997), pp. 117-122, con-
cerned how Morrison used the terms from Basset’s version, especially ‘God’, ‘Holy Spirit’ and ‘angels’.

"For the controversy of Chinese “Term Question’ among the Protestant missionaries, see: Samuel Wells Wil-
liams, “The Controversy among the Protestant Missionaries on the Proper Translation of the Words God and Spirit
into Chinese” in Bibliotheca Sacra, XXXV (Oct., 1878), pp. 732—778; George O. Lillegard, The Chinese Term Ques-
tion: An Analysis of the Problem and Historical Sketch of the Controversy (Shanghai, 1935); G. W. Sheppard, “The Prob-
lem of Translating ‘God’ into Chinese” in The Bible Translator 6.1 (Jan., 1955), pp. 23—30; Douglas G. Spelman,
“Christianity in Chinese: The Protestant Term Question” in Papers on China (Cambridge, Mass.: Harvard University
East Asian Center) 22a (1969), pp. 25—52; Jost O. Zetzsche, “Tianzhu, Shangdi oder Shen? Zur Entstehung der
christlichen chinesischen Terminologie,” in Chun (Chinesischunterricht) 13 (1997), pp- 23—34; Irene Eber “The Inter-
minable Term Question” The Bible in Modern China, pp. 135—161.
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approaches were adopted by different missionaries. One was to translate “YHWH” as Zhu
(&, which means ‘Lord’), Shangzhu (13, which means ‘Highly Lord’) or other alternatives
with similar meaning. The other was to have the term transliterated into Chinese.

Some Protestant missionaries in the earlier period usually translated “YHWH?” in the OT
as Zhu or similar words. For example, Morrison and Milne used Shenzhu (E‘EFI, which
means ‘God Lord’) or Zhu. Towards the end of the 1830s, Karl F. A. Gttzlaft used
Huang Shangdi (5 177, which means ‘Imperial God’). Later, GiitzlafPs translations had
influence on the Bible published by the Taiping Heavenly Kingdom, an oppositional
state in China from 1851 to 1864. The knowledge about Christianity of Hong Xiuquan
(HLF54%, 1814-1864), the leader of the Taiping Rebellion against the Qing Dynasty,
came from the tract Good Words to Admonish the Age (@Jiﬂ‘ EE) which was written by a
Chinese Pastor Liang Fa (B3 1780-1855) and was published in 1832. In this tract, there
were more than ten ways to translate the term ‘God’, such as Shentian Shangdi (+K I
77, which means ‘God Heaven God’), Shen Yehuohua (5% ‘K #E, which means ‘God Jeho-
vah’. Yehuohua was an earlier transliteration of Jehovah) and Shangdi, etc. There were over
thirty translations for ‘God’ in the other documents of the Taiping Heavenly Kingdom.

The Baptist missionaries in China inclined to transliterate “YHWH” because they
thought there was no term in Chinese which could fully express the meaning of the Tetra-
grammaton. In Joshua Marshman’s translation of the Bible, the translation of “YHWH” was
not consistent. For example, in the earlier part of Genesis, Zhu or Shenzhu was used; but
after 9:26, Yehéhua (EK%‘? #F  another earlier transliteration of Jehovah) was used. However,
the latter transliteration was not used after Marshman. Another Baptist missionary J. L. Shuck
translated “YHWH” as Shangdi in his Ten Commandments in 1841, but this was an excep-
tional case in the Baptist tradition.

Towards the end of the 1840s, an American Baptist missionary William Dean transliterated
“YHWH” as Yaohua (#8%E, a transliteration of Jehovah and had a literal meaning of ‘glory
China’). Josiah Goddard (1813—1854), another important American Baptist Bible translator,
used Zhushen (F#, which means ‘Lord God’) in the earlier edition of Genesis in 1849 (this
translation only contained the first six chapters of Genesis). But in his later version of Genesis
in 1850, he also transliterated Jehovah as Yaohua. In the end, most Chinese Bibles, including
the Baptist’s translation, mainly used the transliterated term Yehehua (HEFIFE, a final trans-
literation of Jehovah) for “YHWH”.

Apparently, in the second half of the nineteenth century, translators failed to reach a con-
sensus on the best way to translate ‘God’ and “YHWH.” In 1904, the missionaries from the
north of China proposed that a ‘Union Term’ should be used. They suggested translating
‘God’ as Shangdi and ‘Spirit’ as Ling (%, which means ‘Spirit’). They sent out letters
along with questionnaires to all the mission organisations in China, expressing their wish
to use an ‘Union Term’ in the Chinese Bibles and getting feedback from the mission orga-
nisations.”> This last attempt in solving the translation dispute was in vain. From then till
now, the Chinese Bibles used in the Protestant churches have two renderings of God’s
name: Shen and Shangdi. Meanwhile, Tianzhu is used in the Bible of the Catholic churches.

5For the questionnaire and discussion between the missionaries in this time, see: Zetzsche, The Bible in China,
pp. 87—90.
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As for the term ‘Holy Spirit’, the Protestant churches referred to it as Shéngling (3£ %2, which
means ‘Holy Spirit’) whereas the Catholic churches used Sheéngshen (324, which means
‘Holy Ghost’) instead. For “YHWH,” most of the Chinese Bible use the transliteration Yehe-

hua, but some recent translations use Shangzhu.

(III) Controversy on the translation of ‘baptism’

Around the same time of the controversy on the “Term Question’, the Baptist missionaries
had heated argument about how to translate ‘baptizd’ (transliteration of the Greek verb
Bomtilw, which means ‘baptise’).l(’ The controversy was never settled. The Baptist mission-
aries withdrew from the committee of DV translation in June of 1847."

In Martin Luther’s Small Catechism, a definition of ‘baptise’ was given: “What is the mean-
ing of the word ‘baptize’? ‘Baptize’ means to apply water by washing, pouring, sprinkling, or
immersing”."® Most denominations said that there were several acceptable choices regarding
the action involved in baptism. Some churches only sprinkle or pour water on the person’s
head. Therefore, most of the missionaries in China inclined to translate ‘baptizé’ with a gen-
eral meaning in Chinese. For instance, Robert Morrison translated ‘baptizd” as Xi (¥, which
means ‘wash’). He explained that Xi meant “to wash the feet; to wash physically or morally;
to cleanse”'” and used Xili (5%, which means ‘rite of washing’) in his translation. Xi is a
word with a general meaning in Chinese and can be used to refer to the action of washing
somebody, or only sprinkling or pouring water on one’s head and face.

The Baptist missionaries preferred Shen for God on the ‘“Term Question’ and agreed with
some other missionaries. However, in their religious tradition, they were more concerned
about term ‘baptism’ and insisted on translating this term with the meaning of immersion.
The churches from the Baptist tradition believed that baptism was only for those who had
put their faith in Jesus Christ and accepted Him as their Lord and Saviour. Therefore, the
churches insisted on “baptism of adults by immersion”. Since the term Xi could only denote
the meaning of washing parts of the body, such as the head and the face, and failed to express
the full-fledged meaning of ‘baptizd’, the Baptists found the translation unacceptable. They
insisted on the term ‘immersion’ which had the implication of submerging the whole body
beneath the surface of the water. The question remained was how this term should be trans-
lated into Chinese.

The Baptists suggested several Chinese terms at difterent points of time, implying that it
was not easy to find a suitable term to translate “baptism of adults by immersion”. Joshua
Marshman preferred using Zhdn () or Cui (), both meant “dip into water” or the
verb compound Zhdncui (BEVE, which also meant “dip into water”) to denote ‘baptizd’.

16

—5

The dispute over the different Protestant translations of the word “baptiz” had a long-lasting impact on the
history of Bible translation in Asian and Chinese languages. See: Jost Zetzsche “The Other Term Question: the
Translation of Bomti{e and its Effects on the Protestant Mission in China” in Jian Dao 30 (2008), pp. 129—142;
Clement Tsz Ming Tong “The Protestant Missionaries as Bible Translators: Mission and Rivalry in China,
1807-1839” (unpublished Ph.D. thesis of University of British Columbia, July 2016), Ch.5.2.

7William Canton mentioned that the translation of the word ‘baptizd’ and the Chinese rendering of the name
of God, were “two crucial points” in the translation process of DV. See: William Canton, A History of the British and
Foreign Bible Society (London, 1904, 1910), Vol.2, p. 396.

SMartin Luther, Small Catechism, par. 244, p. 170.

Robert Morrison, A Dictionary of the Chinese Language (Shanghai, 1865 [reprint]), p. 212.
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However, the terms were unpopular in the Chinese context and were not accepted by other
missionaries.

In the 1830s, after the publication of Marshman’s Bible, the American Baptist missions
began to insist on translating ‘baptizd’ according to the meaning of ‘immerse/immersion’.
Adoniram Judson (1788—1850), an American Baptist missionary who served in Burma, trans-
lated ‘baptizd’ according to the meaning of ‘immerse/immersion’ in the Burmese Bible and
this translation became the first Asian Bible sponsored by the American Bible Society (ABS).
However, until 1835, the ABS refused to publish the Bengalese NT which was based on the
translation principle of ‘immerse/immersion’.* As a result, the American Baptist missionar-
ies decided to break away from the ABS and found the American and Foreign Bible Society
(AFBS), an organisation with Baptist background, in 1837.%" In 1841, William H. Wyckoff
(1807—1877), the Baptist scholar of the AFBS, published a paper to discuss the translation of
‘baptizd’. “ He reviewed thirty-eight translations in seventeen different languages, excluding
Chinese, and insisted that many languages used the words with the meaning of ‘immerse’ to
translate ‘baptizd’. %>

By 1847 the AFBS was dissatisfied with approaches to Bible translation, which was domi-
nated by the LMS missionaries. Their 1847 report mentioned that “the Baptist missionaries
in China, although they have been invited, cannot consistently unite in the enterprise, as the
history of bible operations within the last few years leaves no room to hope, that the simple
principle of strictly translating the sacred scriptures from their originals, would be uniformly
observed”.** They were disappointed that the first translation of the Protestant Bible into
Chinese was finished by a Baptist missionary, i.e. Joshua Marshman, but his work was not
succeeded by the other Baptist translators.

During the translation of DV, the Baptist missionaries did not accept Xi as a suitable word
to denote ‘baptizd’. However, they could only suggest Zhan, which had been used by
Marshman or other words of the same meaning. Although they insisted on using another
term Jin (¥, meaning ‘immerse’ or ‘soak’) later, the committee still could not reach a con-
sensus during 1847. The DV translation committee allowed the missions to translate this
word according to their tradition, but in the end no edition was published with the term
‘immerse’.

Before the committee met in June of 1847, the Baptist missionaries, except J. L. Shuck,
withdrew from the DV translation committee under the permission of their missions.

2OFor the arguments between American Bible Society and American Baptist Mission on this topic, see: Thomas
Armitage, A History of the Baptists: traced by their Vital Principles and Practices: from the Time of Our Lord and Saviour Jesus
Christ to the Year 1886 (New York, 1887), pp. 893—918.

*'See: American and Foreign Bible Society, Proceedings of the Bible Convention: which met in Philadelphia, April 26,
27, 28, and 29, 1837, together with the report of the Board of Managers of the American and Foreign Bible Society, embracing the
period of its provisional organization (New York, 1837), pp. 47—50, focused on the translation of Bible in China.

22W. H. Wyckoff, The American Bible Society and the Baptists; or, the Question discussed, shall the Whole Word of
God be given to the Heathen? (New York, 1841), p. 170, printed a chart to present the translation of ‘baptizd’ in dif-
ferent languages.

23 As the America and Foreign Bible Society could not revise the translation of ‘baptizd’, according to the Bap-
tists’ understanding, the Baptists set up another organization American Bible Union (ABU). The ABU was not a
Baptist organization, but its leaders and members were mostly Baptists. For the history of ABU, see: Armitage, A
History of the Baptists, 912fF.

**Quoted from The Tenth Annual Report of the America and Foreign Bible Society; Presented at New-York, May 11,
1847 (New York, 1847), p. 23.
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However, the ‘baptizd’ controversy between the Baptist and Padobaptist missionaries caused
discord from this point in time until the translation of the CUV.

(IV) Baptists’ Translations Thereafter

After the Baptist missionaries withdrew from the DV translation committee, they still needed
to find a suitable term to translate ‘baptizd’. The first suggestion came from American Baptist
missionary William Dean. He was the chief translator of a team of missionaries, including
Josiah Goddard and Edward C. Lord (1817-1887), who was to revise Marshman’s translation
of the Bible.”® In St Matthew’s Gospel of 1848, William Dean used the term Wen (1) as the
translation of ‘baptizc‘)’.% In the exegetical notes of Matthew 28:19, he mentioned that there
were several terms which could be used to translate ‘baptizd’, including Wen (), Jin (%),
Chén (UT), Xi (&) and Chén Yo (UT#}). However, within these five terms, only X had a
general meaning of ‘wash’, other terms had the meaning of ‘dip into water’. In other
words, the missionaries from other denominations could not accept any suggestions other
than Xi.

The final decision was suggested by Josiah Goddard in the NT of 1853 as Jinli (218,
meaning ‘rite of immersion’).”” Jin as a term then passed into common use in the Baptist
churches of China.

Josiah Goddard was an American Baptist missionary and had worked among the Chinese
in Siam (Thailand), Singapore and Bangkok since 1838. In the early 1840s, Goddard started
to revise Joshua Marshman’s version in Bangkok.”® When Goddard moved to Ningpo (now
Ningbo) in China in 1848, the Baptist missionaries had already withdrawn from the DV
translation committee. However, the DV translation committee still wanted to invite God-
dard to participate in the project. He accepted the invitation and attended the meeting in
Shanghai several times between 1848 and 1849 after going to China.

After Goddard moved to Ningpo, he continued to revise Marshman’s translation and
published his N'T in 1853.> Since he died in the following year, his labours were continued
by William Dean and Edward C. Lord from the same mission.”” In 1868, the OT translation
work was completed and the whole Bible was published. In 1873, another American Baptist
missionary Horace Jenkins (1832—1908) added reference details in the translation and pub-
lished this Bible in Shanghai.

In general, the above-mentioned versions were translated in classical Chinese according to
the translation principles of Baptists. Striking a balance between remaining faithful to the
original (Hebrew and Greek) texts and fulfilling the needs of creating acceptable and under-
standable translation for the Chinese readers was particularly important. The Bible text of the

®For the life and Bible translation of William Dean, see Chung-Yan Joyce Chan, William Dean and the First
Chinese Study Bible (Macon, Georgia, 2014).

20For the photo of this edition, see: Figure 2.

*"For the photo of this edition, see: Figure 3.

BFor the life and works of Josiah Goddard, see: William B. Sprague, Annals of the American Baptist Pulpit
(New York, 1860), pp. 831-834.

2See: The Chinese Repository 1847 (Canton), p. 208.

*"Edward C. Lord was an American Baptist missionary who came to China in 1847. For the life and works of
Edward C. Lord, see: Wylie, Memorials of Protestant Missionaries to the Chinese, pp. 163—164.

https://doi.org/10.1017/51356186319000270 Published online by Cambridge University Press


https://doi.org/10.1017/S1356186319000270

The Baptist Endeavours in Biblical Translation in China before the CUV 351

Fig. 2. The Gospel of St Matthew with commentary by William Dean in 1848. (Used by Permission
of the Bible Society Collection, Cambridge University Library.)

Baptist version was usually printed with detailed commentary. For example, St Matthew’s
Gospel of 1848, translated by William Dean, was the first Bible edition published by the
Baptists after they withdrew from the DV translation committee, and there was detailed
commentary printed with the Bible text. In the earlier edition published before 1853, God-
dard’s version did not include the commentary, but in the latter editions which were revised
by others, there were detailed commentary alongside the biblical text. However, since one
of the founding principles of the British and Foreign Bible Society (BFBS) was to exclude
any doctrinal and theological note or comment so as to solicit support from all Protestant
denominations and avoid any sectarian rifts, the efforts of Baptist missionaries were not
accepted by the BFBS. Therefore, the Baptists usually needed to publish their translations
by themselves.”’

Another revision of Marshman’s NT was made by English Baptist missionary Thomas
H. Hudson (1800-1876) and published in 1867.”> Hudson was a missionary from the English
General Baptist Mission and arrived in China in 1845. He left his mission in 1855 and stayed

*'See: George Kam Wah Mak, “To Add or not to Add? The British and Foreign Bible Society’s Defence of the
“Without Note or Comment’ Principle in Late Qing China”, Journal of the Royal Asiatic Society, Series 3, 25, 2 (2015),

Pp- 329-354-
32For the photo of this edition, see: Figure 4.
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Fig. 3. The New Testament with the map of Judah Kingdom by Joshua Goddard in 1853. (Used by
Permission of the Bible Society Collection, Cambridge University Library.)

in Ningpo as an independent missionary thereafter. Hudson used Marshman’s version as the
basis of his revision of the Chinese N'T and published the Gospel of Mark in 1850 firstly. His
version of NT was completed in 1866. In Hudson’s NT, particular attention was given to
literal faithfulness to the original text. However, unlike other Baptist translations, it did
not provide any commentary, headings or footnotes.™

In the mid-nineteenth century, Baptist missionaries also translated and published several
books of Bible in classical Chinese. In 1860, Issachar J. Roberts, a missionary of Southern
Baptist Convention’s Foreign Mission Board until 1852, had translated the Gospel of Luke
and provided commentary alongside the translation.>® In the same year, Acts of the Apostles
with commentary was published by Charles Washington Gaillard (?-1862) from American
Southern Baptist Mission.”> Another American Baptist missionary Roswell Hobart Graves
(1833-1912) also published a commentary on the Epistle to the Romans in Canton.*®

The above translations were solely completed by Baptist missionaries. However, Baptist
missionaries also cooperated with some other missionaries in Bible translation. For instance,

the English Baptist missionary Joseph Percy Bruce (1861—-1934) joined with others to form a

33For the life and works of Thomas H. Hudson, see: Wylie, Memorials of Protestant Missionaries to the Chinese,
pp. 152—154. For his view on Bible translation, see: T. H. Hudson, Important Considerations Relative to English Transla-
tions: In Reply to the Proposal for a New Version of the Sacred Scriptures (Shanghai, 1866).

3*For the photo of this edition, see: Figure s.

FFor the photo of this edition, see: Figure 6.

3This commentary in 1860 only recorded in Wylie, Memorials of Protestant Missionaries fo the Chinese, pp. 240—24T.

https://doi.org/10.1017/51356186319000270 Published online by Cambridge University Press


https://doi.org/10.1017/S1356186319000270

The Baptist Endeavours in Biblical Translation in China before the CUV 353

Fig. 4. The New Testament edition by Thomas H. Hudson in 1867. (Used by Permission of the Bible
Society Collection, Cambridge University Library.)

“Committee on Mandarin Romanisation” and translated the Gospel of St Mark in the
Standard System of Mandarin Romanisation with the Chinese Text in 1903. In this version,
the transliteration was made with the system adopted by the Educational Association of
China. This was the last edition of the Bible in China’s common language translated and
published by Baptists before the CUV.

The CUV’s appearance coincided with the May Fourth Movement in 1919, so the
Mandarin version of this Bible was regarded as having played a special role to the radical
changes in language style at that time. Mandarin has been the official language of China
since the early twentieth century. There were many Baptist achievements in the history
of Chinese Bible translation, but there are no records to suggest that the Baptist mission-
aries had taken an important role in the translation of Bible into Mandarin before the
publication of the CUV. There should be further studies to clarify the reason for this.
For example, Baptist missionaries might not have been able to participate in the transla-
tion of the Bible in the second half of the nineteenth century. As more treaty ports were
opened to the west after the Second Opium War in 1860, the Baptist missionaries were
prepared to leave the treaty ports and serve inland. Usually, these missionaries worked
alone with little support and would not have had enough space or time to translate
the Bible.
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Fig. 5. The Gospel of Luke with commentary by Issachar J. Roberts in 1860. (Used by Permission of
the Bible Society Collection, Cambridge University Library.)

(V) Baptist Editions of the Chinese Union Version

In the late nineteenth century, many different Bible versions, produced with various
approaches to translation, were circulating in China. Not a few Protestant missionaries in
China shared the view that a common version for all Protestant churches in China was need.

The most important common Bible translation project of the Protestant Churches in
China was initiated in the late nineteenth century. At the General Conference of Protestant
Missionaries held in Shanghai in 1890, plans were made for the CUV in three styles: high
classical Chinese, easy classical Chinese and Mandarin. The three Bible Societies in
China, i.e. BFBS, ABS and National Bible Society of Scotland (NBSS), agreed to meet
the expenses of the revision. After the publication of several tentative editions of the NT,
people started to realize that it was not necessary to have two classical Chinese versions
and the future lay with Mandarin. At the Centenary Conference of 1907 in Shanghai, a
decision was made to stop further work in easy classical Chinese and to proceed with one
version in the classical language only. The complete translations of the Bible in classical
Chinese and Mandarin were finally made available in 1919 with both the Shen edition
and the Shangdi edition.”

3"For the history of the CUV, see: Zetzsche, The Bible in China; “The Work of Lifetimes: Why the Union
Version Took Nearly Three Decades to Complete”, The Bible in Modern China, pp. 77—100.
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Fig. 6. Acts of the Apostles with commentary by Charles Washington Gaillard in 1860. (Used by Per-
mission of the Bible Society Collection, Cambridge University Library.)

Although the Baptists had been engaged in Chinese Bible translations for several decades
before the project of the CUV was launched, they had only played an insignificant role in
the project of the CUV. In the translation work of the CUV, only a few Baptist missionaries
were involved. For example, American Baptist missionary R. H. Graves was a member of the
translation committee for the easy classical edition of the CUV. However, in general, their
achievement in the CUV project was insignificant.

Owing to their religious tradition, Baptist missionaries requested that their translation for
‘baptism’ (Jin), must be adopted for the CUV. The agreement at the 1890 general conference
granted each Bible Society “the right to publish such editions as it may choose, and with
such terms for God, Spirit and baptize, as may be called for”. The Baptist missionaries there-
fore requested permission to publish their own CUV edition with their translations of the
following terms: Shen for ‘God’, Shéngling for ‘Holy Spirit” and Jin for ‘baptiza’.*®

In 1902, the China Baptist Publication Society which opened its Shanghai branch in 1899
published its own edition of easy classical NT without permission from other Bible societies.
This was the first Baptist edition of CUV. After several years of discussions between the Bap-
tists and all three Bible societies, they agreed that the China Baptist Publication Society had
the rights to publish its own editions of the CUV. However, the Baptist edition should not
contain any changes to the text, “except the terms for Baptize and its cognates and the other

38See: Zetzsche, The Bible in China, p. 238.
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changes in particles rendered necessary by this”.>” After the final publication of the CUV in
1919, the China Baptist Publication Society could freely publish their own edition of the
CUV. Because of the “Term Question”, the CUV is divided into the Shen version and
the Shangdi version. The Baptist churches in China mainly used the Shen version for
‘God’. The Jin version was only used by the Baptist churches, while others used Xi as the
translation of ‘baptizd’.

Towards the end of the nineteenth century, Chinese churches started to believe that the
principle of translating the Bible should not only be remaining faithful to the original text,
but also fulfilling the needs of making a readable and comprehensible translation for the peo-
ple in China, whether they were in or out of the church. Over the years, the CUV has
gained wide acceptance in the Chinese Protestant church.®’ However, it was basically the
work of western missionaries and the Chinese translators only played a less important
role. At the same time, the Chinese language has undergone tremendous changes over
the past decades. Certain words and expressions in the CUV that formerly sounded smooth
and natural have since become unnatural and unintelligible in the second half of the twen-
tieth century. Except the issue of faithfulness and accuracy, there were also the concerns
about naturalness and fluency. In view of this, the United Bible Societies (UBS) started a
revision project for the CUV in 1983. In 2010, the Revised Chinese Union Version
(RCUV), which was a revision of the CUV, was published by the UBS and the Hong
Kong Bible Society (HKBS).*' There was also a Baptist edition of RCUV with Xi changed
to Jin for the term ‘baptizd’. This edition circulated in the Chinese Baptist churches.

(VI) Baptist Biblical Translations in Chinese Local Dialects

Since China has a large population spreading over a vast geographical area, the Chinese lan-
guage consists of several dialect continuums. Many Protestant missionaries, particularly those
working on the south-east coast of China, dedicated themselves to translate the Bible into
various Chinese dialects from the end of the nineteenth century to the early twentieth cen-
tury. According to existing records the Bible was translated into more than twenty dialects.
These translations were mostly single books but some of them were NT or the whole Bible.
Some of the versions in these dialects were printed with Chinese characters, others in Roma-
nised script (Pinyin), National Phonetic script or Wang-Peill Phonetic script and some in
both scripts.** Baptists contributed to this work.

However, after the publication of CUV as the common version in the early twentieth
century, most of the dialect versions Bibles had disappeared. It was the same with the Baptist
editions.

*Quoted in “Letter from Hykes (on behalf of the ABS) and Bonfield (on behalf of the BFBS and NBSS) to
Chambers of July 16, 1908”. See: Zetzsche, The Bible in China, p. 240.

“However, critical comments on the CUV still appeared from time to time. Some commented that the style of
the CUV was poor for the following reasons: 1. The literary and the colloquial elements were put together in an
unharmonious way; 2. Many translated words were used in an awkward manner. See: Tun-Jou Ku, “Notes on the
Chinese Version of the Bible” The Bible Translator 8.4 (October 1957), pp. 160-165.

*'See: Joseph Hong, “Revision of the Chinese Union Version Bible (CUV): Assessing the challenges from an
historical perspective” The Bible Translator, 53:2 (April 2002), pp. 238—248.

#See: “Appendix: Overview of Protestant Chinese Bible in Common Languages and Local Dialects” at the
end of this paper.
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The following is a description of the Bible translations in different dialects by the Baptist
missionaries in the chronological order of their publication.

(1) Shanghai Colloquial

Shanghai colloquial belongs to the Wu group of languages which are spoken in the pro-
vinces of Jiangsu and Zhejiang, and the municipality of Shanghai. In 1842, the Treaty of
Nanking allowed the British to open treaty ports for international trade. Shanghai was
one of these ports. It was a magnet for missionaries who came to Shanghai and the first trans-
lation into this Chinese dialect was published several years later.* The first one was the Gos-
pel of St John by Medhurst in 1847 and it was also the earliest Bible version in a Chinese
dialect.

In 1859, Cleveland Keith (1827-1862), a missionary from American Protestant Episcopal
Mission (APEM), translated and published The Gospel of Luke in Romanised script. In the
same year, A. B. Cabaniss (1853—1859 in China), a missionary from American Southern Bap-
tist Mission (ASBM), transcribed this version into a special phonetic system and gave it the
title Loo Ka Zen Foh Yung Zu (M INEAREE; L Jia Zhen Fi Yin Shi).** This phonetic
system was designed by another ASBM missionary Tarleton Perry Crawford (1821-1902)
and named Shang Hai Tit Yin Zi (£ 35 which literally means “Local accent word
of Shanghai”). It was the only Baptist translation published in Shanghai colloquial.

(2) Ningpo colloquial

Another dialect belonging to the Wu languages group was Ningpo colloquial (now known
as Ningbo colloquial), which was spoken in and around Ningpo, northeastern Chekiang
Province in China. Editions in this dialect were generally in Romanised script,” but
there was also a Chinese character edition which was mainly prepared by ABMU missionary
Horace Jenkins. Horace Jenkins and his wife arrived in Ningpo in 1860. They worked there
until 1869 before they were transferred to the station at Shaohsing (now Shaoxing). From
1894 to 1903, Horace Jenkins translated and published almost every NT books in this
dialect.*

(3) Kinhwa colloquial

Kinkwa colloquial was also a Wu dialect used in the Kinhwa area of central Chekiang prov-
ince. There was only one book of the Bible translated in this dialect.*’ In 1866, Horace Jen-
kins from ABMU translated St John Gospel in Romanised script into this dialect and
published in Ningpo.*®

For the Bible editions in Shanghai colloquial, see: Choi, Shéng Jing Zai Zhong Gué (Bible in China),
Pp. 432-444.

*For the photo of this edition, see: Figure 7.

*For the Bible editions in Ningpo colloquial, see: Choi, Shéng Jing Zai Zhong Gué (Bible in China),
Pp- 445-454-

**For the photo of the Gospel of John by Horace Jenkins in 1897, see: Figure 8.

*For the Bible editions in Kinhwa colloquial, see: Choi, Shéng Jing Zai Zhong Gué (Bible in China), p. 455.

*For the photo of the Gospel of John by Horace Jenkins in 1866, see Figure 9.
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Fig. 7. The Gospel of Luke by A. B. Cabaniss in 1859. This was the Bible in Shanghai colloquial with
the phonetics system by the Baptists. (Used by Permission of the Bible Society Collection, Cambridge
University Library.)

(4) Cantonese

Cantonese is the chief dialect of Kwangtung (now Guangdong) in China, Hong Kong,
Macau, parts of Southeast Asia and by overseas Chinese whose ancestry can be traced to
the Guangdong region. There were no translations into Cantonese by the Baptist mission-
aries.*” However, there was a tentative edition from Galatians to Philemon in 1872 which
was translated by George Piercy (1829—1913), a missionary from English Wesleyan Mission,
while Timothy I of this version was based on a translation made by R. H. Graves, a Baptist
missionary from the ASBM since 1855.

(5) Swatow colloquial

Swatow colloquial is the Min dialect spoken in and around Swatow (now Shantou) in East
Kwangtung (now Guangdong) province. The Bible in Swatow colloquial had different ver-
sions in both Romanised script and Chinese characters.”” The latter one was mainly done by

““For the Bible editions in Cantonese, see: Choi, Shéng Jing Zai Zhong Gué (Bible in China), pp. 516-533.
*For the Bible editions in Swatow colloquial, see: Choi, Shéng Jing Zai Zhang Gué (Bible in China), pp. $34—
547.
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Fig. 8. The Gospel of John in Ningpo colloquial by Horace Jenkins in 1897. (Used by Permission of
the Bible Society Collection, Cambridge University Library.)

the American Baptist missionaries and was based on the translation by Josiah Goddard and
Edward C. Lord. In 1875, a Baptist medical missionary S. B. Partridge (1837-1912) translated
the Book of Ruth. It was the first edition in Chinese characters. In the following twenty
years, other editions were published by Partridge, Adele M. Fielde (1839—1916) and other
ABMU missionaries, such as William Ashmore (1824—1909) and his son William Ashmore
Jr. (1851-1937). In 1898, the NT was finally published.51 This NT edition was revised by
William Ashmore Jr. in 1922 as his final work in China.

(6) Hakka colloquial

In the Chinese language ‘Hakka’ means strangers or guests. Unlike other Han Chinese
groups, the Hakkas are not named after a geographical region. ‘Hakka’ usually refers to peo-
ple who are from the cultural group of the Han Chinese in several provinces across southern
China, mostly in Kwangtung (now Guangdong) province and Taiwan.’>

Only two known translations in Hakka were prepared by the Baptist missionaries. The
first one was Gospels and Acts, both in Chinese characters, which was published by the
China Baptist Publication Society in 1905. This version was based on the Cantonese Col-
loquial version by E. Z. Simmons (1846-1912), an ASBM missionary in Canton, with

>'For the photo of this edition, see: Figure 10.
2For the Bible editions in Hakka colloquial, see: Choi, Shéng Jing Zai Zhong Gué (Bible in China), pp. 503—5T5.
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Fig. 9. The Gospel of John in Kinhwa colloquial by Horace Jenkins in 1866. (Used by Permission of
the Bible Society Collection, Cambridge University Library.)

the help from Chinese helper Hoh Kap-shu. It was used by the Baptist mission in the district
north of Canton between the north and east rivers. Another Baptist edition in Hakka col-
loquial was an NT version with colored illustrations published in 1917.

(7) Kiaotung colloquial

Kiaotung is the North Mandarin dialect spoken in eastern Shantung Province, the southeast
of Beijing. Mandarin, also known as Putonghua or Guoyu in Chinese, is the group of dia-
lects spoken in northern and southwestern China and is the most commonly spoken lan-
guage in China. There were several Mandarin dialects which the Bible was translated
into, but Kaiotung colloquial version was the only one done by the Baptist missionaries.>

Two books of the Bible were translated at the request of the American Presbyterian and
Baptist missions (North China Baptist Mission of the Southern Baptist Convention). The
first one was St Mark’s Gospel translated by the Baptist missionaries in 1918.>* The other
was St Matthew’s Gospel in 1920 by both Presbyterian and Baptist missionaries in cooper-
ation. Both used phonetic system but were in different scripts. St Mark’s Gospel was written
in the Wang-Peill Phonetic script while St Matthew’s Gospel was written in Pinyin.

>*For the Bible editions in Kiaotung dialect, see: Choi, Shéng Jing Zai Zhong Gué (Bible in China), pp. 420-430.
*For the photo of this edition, see: Figure 11.

https://doi.org/10.1017/51356186319000270 Published online by Cambridge University Press


https://doi.org/10.1017/S1356186319000270

The Baptist Endeavours in Biblical Translation in China before the CUV 361

Fig. 10. The New Testament edition in Swatow colloquial by the Baptist missionaries in 1898. (Used
by Permission of the Bible Society Collection, Cambridge University Library.)

(VII) Conclusion

Protestant missionaries in China repeatedly stressed the importance of Bible translation and
Christian literature in their missionary endeavours. However, what was the purpose of trans-
lating Bible into Chinese? At a conference reviewing Bible translation in China, John
C. Gibson (1849—1919), an English Presbyterian Mission (EPM) missionary from Swatow,
pointed out the purpose of translation to the General Conference of Protestant Missionaries
(GCPM) of 1890:>”

A translation may be for either one of two purposes:

Either (1) To give a substantially faith presentation of the thoughts of Scripture to non-Christian readers,
either with a direct view to their enlightenment and conversion, or for general apologetic purposes.

Or (2) To supply Christian readers with as faithful a text as can possibly be given, to form the basis for a
minute and loving study of the niceties of expression, and the minutie of distinctively Christian thought.

Gibson mentioned that the translation of Bible had two purposes: evangelical preaching and
educational equipping. Obviously, Baptists’ translations of the Bible were concerned more
about the second purpose. The Baptists placed their focuses on expressing the original source

language faithfully. At the same time, their Bible translations included commentaries

%>Quoted from John Gibson, “Review of the Various Colloquial Versions and the Comparative advantages of
Roman Letters and Chinese Characters” Records of the General Conference of the Protestant Missionaries of China, Held at
Shanghai, May 2—20, 1890 (Shanghai, 1890), pp. 62—63.
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Fig. 11. St Mark’s Gospel in Kiaotung colloquial by the Baptist missionaries in 1918. This edition was
prepared in the Peill Phonetic script. (Used by Permission of the Bible Society Collection, Cambridge
University Library.)

alongside the biblical texts. These commentaries explained the meaning of Scripture so as to
make the Bible texts understandable to non-Christians.

In the principle of Bible translation, the Baptists particularly emphasised faithfulness to the
original (Hebrew and Greek) texts, especially according to their religious tradition. For
example, they inclined to translate “YHWH” on the principle of transliteration because
they thought that this Tetragrammaton could not be translated in Chinese perfectly. Another
more controversial argument was the translation of ‘baptizd’. The Baptists insisted on using a
translation which could clearly express the meaning of ‘immersion baptism’. It can be esti-
mated that their translation was not accepted by other denominations.

After the 1870s, there was no more Baptist translation of the Bible in classical Chinese or
Mandarin. Baptist translations only appeared in some dialects. Few translators with a Baptist
background were involved in the translation work of CUV at the end of the nineteenth
century and there was no more significant achievement. However, the Baptists” contribution

to the Chinese Bible translation, even for a short time, is still worth remembering.

DanNier Kam-Tto CHoOI
Hong Kong Baptist Mission
kamto315@gmail.com
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Appendix

Overview of Protestant Chinese Bible Versions in Common Languages and Local Dialects

Language / Dialect

Character

Books / NT/ Bible with the Earliest Date of Earliest Date of Translation mainly by

Publication

Classical (High Wen-li) Chinese

Lower Classical (Easy

‘Wen-li) Chinese
Mandarin

Wu Dialects

Min Dialects

Southern Mandarin

Northern Mandarin (Beijing

Mandarin)
Shantung colloquial
Tientsin colloquial

Kiaotung colloquial

Chihli colloquial
Shanghai colloquial

Ningpo colloquial

Kinhwa colloquial
Hangchow colloquial

Soochow colloquial
Taichow colloquial
Wenchow colloquial
Amoy colloquial
Foochow colloquial

Chinese
Character
Chinese
Character
Chinese character
Romanised Script
Chinese character

Romanised Script

Chinese character / National

Phonetic

Wang-Peill Phonetic Script
National Phonetic Script
‘Wang-Peill Phonetic Script

Chinese character
Romanised Script
Phonetics system by
T. P. Crawford
Romanised Script
Chinese character
Romanised Script
Chinese character
Romanised Script
Chinese character
Romanised Script
Romanised Script
Romanised Script
Chinese character

Matthew, Mark & Acts (1810) / 1814 / 1822
Psalms (1880) / 1885 / 1902

Matthew (1854) / 1857
Luke (1870)
Mark (1862) / 1872 / 1878

Luke & John (1892)
Selections from NT (1917)

Mark (1918)

Matthew (1920)
Luke (1925
John (1847
John (1853
Luke (1859

<z

/ 1870 / 1908
/ 1871

L =

Luke (1852) / 1868 / 1901

John (1894)

John (1866)

Selections from NT (1877)

John (1879)

Gospels & Acts (1879) / 1881 / 1908
Matthew (1880) / 1881 / 1914
Matthew (1892) / 1902

John (1852) / 1873 / 1884

Matthew & Mark (1852) / 1856 / 1891

Mark (1918)
Matthew (1920)

Luke (1859)

John (1894)

John (1866)

Matthew & Mark (1810) / Bible (1822)

(Continued)
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(o)
2
Continued.
Books / NT/ Bible with the Earliest Date of Earliest Date of Translation mainly by
Language / Dialect Character Publication Baptists*®
Romanised Script John (1881) / 1890 / 1905 -
National Phonetic Mark (1921) -
Shaowu colloquial Romanised Script James (1891) -
Hinghua colloquial Romanised Script John (1892) / 1900 / 1912 -
Kienning colloquial Romanised Script Matthew (1896) / 1896 -
Kienyang colloquial Romanised Script Mark (1898) -
Tingchow colloquial Romanised Script Matthew (1919) -
Cantonese Hakka colloquial Romanised Script Matthew (1860) -
Dialects Chinese character Luke (1881) / 1883 / 1916 Gospels and Acts (1905) / NT (1917) )
Hakka colloquial / Wukingfu =~ Romanised Script Selections from Bible (1910) / 1916 - §
Canton colloquial Chinese character Matthew & John (1862) / 1877 / 1894 - N
Romanised Script Luke (1867) / 1913 / 1915 - 5
Swatow colloquial Chinese character Ruth (1875) / 1898 / 1922 Ruth (1875) / NT (1898) §
Romanised Script Luke (1877) / 1905 - S)
Hainan colloquial Romanised Script Matthew (18971) - Q
Chinese character Matthew (1904) - g

Other Dialects

Sankiang colloquial
Hankow colloquial

‘Wang-Peill Phonetic

Mark (1921)

56

Here only record the earliest editions of Bible which mainly translated by the Baptist missionaries.
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