
the region by talking about the Christian world that came into existence in the
leper treatment stations that the colonial government granted missions permission
to establish. Shankar concentrates her narrative on indigenous evangelists, tea-
chers and nurses, and their growing facility with utilizing whatever cultural pres-
tige they could garner from their command of ‘boko’ to preach Christianity. The
result is a study that shows two things. The first is how Christianity was preached
among African Muslims by Africans as distinct from missionaries. The second is
the liminal but still vital niche in which Muslims allowed Christians to live within
their midst.

Shankar could have said more about the contours of this niche. In her narrative,
European constructed worlds came and went; relations between African Muslims
and African Christians, however, were determined by Africans themselves. It
would have been helpful to know more about the parameters of those relations.
Several times she makes use of the notion of ‘crypto-Christianity’, but she
never develops what she means by the idea. As she relates, many Muslims were
eager to possess Christian bibles and admired and respected individuals learned
in Christian ways. What aspects of Christian practices, then, had to be secreted
away? Shankar does an impressive job of mining the archives of the Sudan
Interior Mission (SIM), the largest of the Protestant missions working in the
area, for data about the African Christian evangelists working for that mission
society. She mentions missionaries representing the Church Missionary Society
and the Sudan United Mission, the largest of the other Protestant missions
working in the area. Yet she does not mention African evangelists working for
those societies. Some consideration of their experiences would have helped place
the stories she does relate in a broader context.

Who Shall Enter Paradise? challenges a good many of the truisms about West
African Muslims and their attitudes toward Christianity put forward in the past
by Western scholars. In this regard, the book has as much to offer historians of
Islam as it does historians of Christianity. Social historians seeking to reconstruct
gender relations during the colonial era will also find much of value in the book.
Scholars looking to comprehend African Christianity as a lived religion, however,
may be the group most enabled by the path Shankar lights up.

Andrew Barnes
Arizona State University
andrew.barnes@asu.edu

doi:10.1017/S0001972016000838

Jeggan C. Senghor, The Very Reverend J. C. Faye: his life and times. A biography.
Bloomington IN: Author House Publishers (hb US$31.99 – 978 1 49186 953 6;
pb US$23.95 – 978 1 49186 954 3; e-book US$3.99 – 978 1 49186 981 9). 2014,
380 pp.

This book is worth a burst of kora and drums in celebration: it is the first scholarly
discussion of the prominent Gambian patriot and nationalist leader Reverend
John Colley Faye (1908–86). Despite his leading role in the pre-independence pol-
itics of the smallest, oldest and most loyal British possession in West Africa, Faye
has been somewhat ignored by scholars both outside and within the Gambia. As
there is little historical writing about the Gambia even by local scholars, an
attempt like this should not go unnoticed or uncelebrated. And finally, unlike
their colleagues in former British West African colonies, Gambian political
leaders have the dubious distinction of reticence: the only Gambian notable to
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ever have written a memoir is Sir Dawda Jawara (born 1924), who led the country
from 1962 to 1994, and even this memoir was published only in 2011.

The author explains in the preface that the biography is the result of a promise
Senghor made when he consulted Faye for his research on Senegambian integra-
tion in the 1970s (p. xxv). Yet the book is not a hagiography. Senghor offers a fair
discussion of Faye’s achievements andweaknesses and points out several instances
where Faye’s human failings were obvious, including his ‘impolitic comportment’
as the Gambian representative in London (p. 225) and his financial woes in the late
1950s (p. 137).

The book consists of twelve chapters; the first two cover Faye’s early life and
career as a founder-teacher and master of the school in Kristi-Kunda (Christ’s
village), a remote Gambian village that was part of a brave but largely unsuccess-
ful plan by Anglican Bishop John Daley to Christianize the Upper River regions
of the Gambia still largely untouched by Islam at that time. But thanks to Faye’s
ability to establish local relations of trust and respect, the school of Kristi-Kunda
became so successful that it attracted boys and girls from all over the country and
beyond: it produced a Gambian vice president, many cabinet ministers and scho-
lars including Senghor himself. As Faye was also a founder of the Gambia
Teachers’ Union in 1938, these chapters also give a good overview of the
history of education in the Gambia.

In Chapters 3 to 8, the author explains Faye’s career in nationalist politics. In
1947, Faye was appointed to the enlarged Gambian Legislative Council to
represent the Upper River region because ‘the local authorities met under their
chiefs and agreed on Faye as the only person whom they trusted to represent
them’ (p. 63). In 1951, Faye founded the Gambia’s first political party, the
Gambia Democratic Party (p. 76), initiating the struggle for independence. His
personal battles against successive British governors, such as Sir Percy Wyn-
Harris in the late 1950s, and his appointment as the first Gambian cabinet minister
in 1954 illustrate the decisive moments in the struggle against colonial rule, which
started much later in the Gambia than in neighbouring countries such as Senegal,
Ghana or Nigeria. If the period 1947–60 constituted the golden years of Faye in
politics, the subsequent years were the most difficult of his political life as he faced
challenges from men he had groomed in the classroom and the political arena,
including I. M. Garba Jahumpa, whose breakaway Gambia Muslim Congress
Party eroded Faye’s political support in Bathurst. Eventually Dawda Jawara’s
People’s Progressive Party (PPP) won the 1962 elections and independence for
the Gambia in 1965. Apart from a brief stint as Gambia’s first High
Commissioner to London in 1963–64, Faye faded from the political field before
the achievement of Gambian independence on 18 February 1965.

The last three chapters of the book focus on Faye’s church work. As his political
career was ended by forces he failed to anticipate, he spent the last two decades of
his life as deacon of the Anglican Church in the Gambia. The author makes it
clear that even in this capacity, Faye’s challenges were legion as he had to minister
in a predominantly Muslim country. Again, the author contextualizes Faye’s life
and work through a discussion of the pressures that affected the small Christian
community of the Gambia.

The author should be commended for his highly relevant conclusion in Chapter
12, where he draws on Faye’s career to reflect on the broader questions of leader-
ship in Africa. In a continent where leaders’ shortcomings have usually been
blamed for its underdevelopment and violence since the 1960s, Senghor sets out
his subject’s ability to serve as a role model for Gambian and African leaders
through his readiness to make sacrifices, and to act professionally and
broadmindedly.
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It unfortunate that the book was not taken on by an academic publisher that
would have insisted on careful copyediting; as a result, the book suffers from typo-
graphical errors including the misspellings of common Gambian names such as
N’jie (p. 349) and Jawara (p. 348). However, these shortcomings do not reduce
the book’s significance as a major work of reference on Faye and Gambian
social and political history. The book also highlights the importance of full-
length biographies for other Ghanaian nationalists such as Edward Francis
Small, Pierre Sarr N’jie and I. M. Garba-Jahumpa, and challenges scholars,
and especially Gambian historians, to explore and reflect on the lives and
careers of the men and women who have shaped the history of the country.

Hassoum Ceesay
University of the Gambia

hceesay@gmail.com
doi:10.1017/S000197201600084X

Marian Burchardt, Faith in the Time of AIDS: religion, biopolitics and modernity
in South Africa. London: Palgrave Macmillan (hb £68 – 978 1 137 47776 7).
2015, xi + 215 pp.

Over the past couple of decades the global public health response to South
Africa’s HIV epidemic has been massive. So too is the amount of social science
scholarship that has resulted. But relatively little work has explored the role of reli-
gion in addressing AIDS. Marian Burchardt’s book helps fill this gap, focusing on
forms of religious engagement that have emerged as a result of HIV. Further, Faith
in the Time of AIDS argues that religious responses to the epidemic have been sur-
prisingly convergent with secular programmes, similar not only in form but also in
content. While the author acknowledges the ways that religious understandings
and prescriptions for dealing with the disease differ from and sometimes
conflict with Western donor and local non-governmental organization (NGO)
approaches, much more interesting are the parallels and intersections.

Organizationally, many churches in South Africa responded to the challenges of
AIDS and the opportunities generated by global funds to combat it by creating
their own version of NGOs, faith-based organizations (FBOs). Burchardt offers
compelling empirical examples of how this happens, analysing aspects of the
process including the ‘logic of projects’ and the emergence of ‘volunteers’ to illus-
trate what one might call the ‘NGOization’ of church-based activities to address
AIDS.

One of the book’s most provocative and compelling arguments is that church-
based responses to HIV and AIDS played a central role in opening a discursive
space for public discussions about sexuality. Burchardt argues that this is true
even – and maybe especially – for Pentecostal churches. This contradicts much
of the prevailing conventional wisdom, which suggests that these churches are
uptight about sexuality and therefore create obstacles to scientific sex education.
Burchardt’s position, backed up by his ethnographic evidence, is more subtle
and complex. He shows that Pentecostal churches and their FBOs promote mes-
sages about sexuality that emphasize ideas such as individual choice, ethical self-
hood and sexual responsibility. Pentecostal leaders promote these values hoping
that they will lead to premarital abstinence and fidelity in marriage, but
Burchardt shows uncanny parallels with more secular messages that one might
associate with a notion such as neoliberal personhood.
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