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The book is divided into six chapters and a prologue that traces Mandeville’s
biography during his formative years, from his studies in Rotterdam and Leyden to
his arrival in England and his first experiences in the literary field as a translator and poet.
The first chapter (“Mandeville’s Female Voices”) is perhaps the most original of the
volume. It focuses on an aspect still little explored by Mandevillean historiography,
namely the author’s criticism of female education, and of women’s social and juridical
subordination to men. These positions, at the basis of the definition of Mandeville as a
proto-feminist recently suggested by several scholars, are reconstructed starting from the
analysis of the articles written by Mandeville for the Female Tatler and the essay The
Virgin Unmask’d, which appear as laboratories of the author’s reflection on chastity—
the feminine translation of the concept of honor. The second chapter explores another
little-known facet of Mandeville’s intellectual production: his participation, again
through the pages of The Female Tatler, in the debate over the duels of honor, in which
Branchi sees the manifestation of the well-known influence of the author’s French
sources and, in particular, of Pierre Bayle. The chapter proceeds with the analysis of the
Treatise of the Hypochondriack and Hysterick Passions. Chapters 3 and 4 are dedicated
to The Fable of the Bees and the theories proposed by the author here about pride, honor,
dishonor, and the political role assigned to them in the birth and preservation of society;
the last part of chapter 4 returns to the identification, recognized by Mandeville, of the
difference between female virtue and chastity to introduce an analysis of the Modest
Defence of Public Stews and show how the conditions of honor imposed by society are
more difficult for the female gender. Chapters 5 and 6 are devoted, respectively, to the
second part of The Fable of the Bees and the Enquiry into the Origin of Honour, in which
Mandeville deepens his examination of the concept and term of virtue and its link,
through the medium of fear, with religion.

Overall, the book proposes an interesting and argued interpretation and can be
recommended as a valuable companion to Mandeville, since it offers a fairly complete
overview of his production. Conversely, it is not especially suited as a tool for scholarly
research (specifically historical-philosophical) on the author’s work, due to frequent
inaccuracies in the references. Footnotes, bibliography, and French quotations unfortu-
nately also contain several flaws.
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What could inquiry into the Mediterranean spirit of Capitalism add to this debate?
Different authors, different traditions, different spirits of capitalism, and a story that has

only begun to be reconstructed.
(Santori 2021)
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The appearance of Max Weber’s masterpiece The Protestant Ethic and the Spirit of
Capitalism (1904-05) sparked an intensive debate on the impact of Reformation on
economic issues, including the analysis of the relationship between Protestantism and
the rise of modern capitalism (Fischoff 1944). This debate has first involved Weber’s
contemporaries, principally economists, historians of economic thought, philosophers,
and social scientists. According to Weber (1904-05), from an economic perspective, the
distinguishing features of Protestantism that make it different from Catholic doctrine are
the following: the idea of work as a calling (beruf); the fact that from the assumption of
the devasting effects of Original Sin, Protestantism dismissed the opportunity that man
deserved God’s grace thanks to deeds and works; the idea that the acquisition of wealth is
a sign of election.

Paolo Santori significantly entitled his book Thomas Aquinas and the Civil Economy
Tradition: The Mediterranean Spirit of Capitalism. This title well emphasizes that
capitalism also has a Mediterranean spirit that has been neglected by the dominant
literature (Hamilton 2000). Identifying support in the most recent works of Luigino Bruni
(2015, 2020), Bruni and John Millbank (2019), and Stefano Zamagni (2010), Santori
suggested a new and original perspective on the theological origins of Western capitalism.

In this regard, Santori’s working hypothesis is that it would be “reductive to attribute
to the ‘Protestant ethic’ the different formations of capitalism in the Western world.
Instead, it is vital to acknowledge the differences in the ways in which the market is lived,
enterprises are created and conducted, and civic life in general is understood in different
regions” (from inside book cover copy). From this acknowledgment, Santori suggested
that the other soul of Western capitalism is Mediterranean.

The origins of the Mediterranean spirit of capitalism should be located between the
thirteenth and the eighteenth centuries, such as from Thomas Aquinas to the eighteenth-
century civil economy tradition, while this tradition is geographically located in southern
Europe. I consider this geographical focus very relevant because Santori provided
something more than a historical analysis of the Mediterranean origins and development
of capitalism. He also drew a well-defined “geographical mapping” of the other soul of
capitalism through his essay.

In this historical and geographical analysis, on the one hand, Santori hypothesized
and explored the theological origins of civil economy, considering either how much this
tradition is in debt to Aquinas or its differences with the latter; on the other hand, he
wondered about what Aquinas and civil economy added to classical and neoclassical
economy. Santori used a two-fold approach for showing analogies and differences
between Aquinas and the eighteenth-century civil economy. In particular, the author
analyzed and retrospectively adopted the leading categories of civil economy (for
instance, the doctrine of the just price, its understanding of the commerce, and the idea
of common good) to Aquinas’s thought (in particular, his economic teachings).

Although this is seemingly a risky reading, Santori has been very careful to avoid
anachronism and assumed three premises (that he nicely defined as “antidotes’) against
this potential problem, such as: (i) not to force Aquinas’s works for confirmations of his
working hypothesis; (ii) to highlight the differences between Aquinas and civil econ-
omy, especially with Antonio Genovesi; and (iii) to demonstrate that Aquinas’s leading
concepts were crucial in Genovesi’s economic and social analysis. I think it should be
stressed that the third premise becomes one of the main results of Santori’s thesis. Thus,
this point deserves to be further explored.
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The author pointed out that Aquinas and Genovesi were both influenced by the
Aristotelian tradition of the zoon politikon (social animal). This social nature makes
people “seek their own good,” but they are also naturally inclined “towards the
promotion of the good of the other and the good of the society in which they live”
(p. 15). Although Mediterranean tradition acknowledged that human nature is wounded
by the effect of the original sin (like Protestantism), it supported that people are still
oriented to virtuous behavior and they may cultivate virtues by helping others towards
happiness as a consequence of human social nature.

Aquinas and Genovesi rejected both egoism and altruism, basing their respective
anthropology on the relational virtue of reciprocity. This virtue is foundational for
mutual assistance, the core of civil life. It follows that reciprocity should be exercised
in politics and/or market dynamics towards the promotion of common good. This
assumption has two main consequences: in economics, the Mediterranean spirit of
capitalism leads to a mutual concern in market dynamics because “mutual assistance
manifests in market exchanges along with self-interest” (p. 20); in political life, the
institutions’ main role should become the promotion of common good.

Hence, this contribution of Aquinas and civil economy to the history of economic
thought cannot be neglected because these authors introduced missing concepts in
classical and neoclassical economy, such as those of common good, mutual assistance,
public happiness, public trust, reciprocity, and virtue.

In this respect, Santori pointed out that all the “dimensions that we naturally associate
with gifts—gratuitousness, authenticity, trust, genuine sociality, intrinsic motivation—
permeate the economic realm of contract based on self-interest” (p. 142). In Chapter 6,
Santori expressed this non-conflictual existence of gifts and contracts in economic dynam-
ics through the very eye-catching formula of “gift and contracts intertwined” (p. 142).

In the Mediterranean tradition, the market is a place for virtue and mutual assistance
where self-interested behaviors and contracts may coexist with more ethical categories
and concepts, like those of cooperation and gift, including a deep concern for
common good. The analysis of these categories and concepts are useful, in turn, for better
understanding the peculiarity of economic institutions that emerged in southern Europe—
for example, in Italy. In this regard, Santori considered the cases and phenomena of
cooperatives, mutualism, rural banks, and small-family firms.

We may conclude that Santori fully confirmed his working hypothesis, defining the
distinguishing features of the other soul of Western capitalism. Certainly, southern
Europe’s spirit of capitalism differs from that best-known described by Weber. Santori,
however, successfully demonstrates that these two origins of capitalism are not different
things; rather, they are two similar spirits that have some differences to each other. The
author achieved his goal to offer a new, thought-provoking perspective on the theological
origins of capitalism through an analysis that might be appealing for the community of the
historians of economic thought. As stated in the epigraph, indeed, the analysis of the
different spirits of capitalism is “a story that has only begun to be reconstructed” (p. 149).

But I also believe that this enquiry about the Mediterranean spirit of capitalism might
offer the opportunity for a critical dialogue between this perspective on gift (where gifts
and contracts are intertwined, as previously discussed) and institutional economics,
such as what Angela Ambrosino et al. (2020) did for Marcel Mauss and his perspective
on gift. It is not a case that Santori has already considered Mauss’s (2002) perspective on
gift and reciprocity in his Chapter 3, devoted to Aquinas’s social and economic teachings.
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Such a dialogue between the Mediterranean spirit of capitalism and institutional
economics would be extremely useful for better defining how the formula of “gift and
contracts intertwined” is more than a richer understanding of the market compared with
the Physiocrats and Scottish Enlightenment’s view. Indeed, this formula might be
concretely applied to contemporary economic reality.

Valentina Erasmo
Economy of Francesco Academy
University G. d’Annunzio, Italy
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The starting premise of Emmanuel Didier’s book America by the Numbers: Quanti-
fication, Democracy, and the Birth of National Statistics is that the disruption caused
by the Great Depression in the United States was so profound that the statistical
instruments used by the federal administration to guide its actions became inadequate.
The book examines the legitimation process of a statistical concept and methodology
that is unquestionable today: representative, particularly random, sampling. It is a
fascinating history of how this technique gained prestige in the aftermath of the Great
Depression and how it altered modes of governance. Didier is guided by Alain
Desrosieres’s (1998) model of statistical chains that links characteristics of society,
statistical method, and mode of political action. The book first analyzes the US chain
before the Great Depression, grounded on a society rooted on the Jeffersonian liberal
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