
the late-sixteenth century. Such was its odiousness to some Protestants
that a debate soon emerged about the permissibility of ministers making
the sign of the cross with their hands during baptism—here an image
became central to debates between Puritans and the Church. The
chapters ends with a detailed treatment of the fate of the Cheapside Cross
which highlights how easily iconoclasm could become a platform for
debate about other issues—royal authority, national memory, popular
politics to name only three.
Each of the book’s nine chapters treats its themes in equivalent

chronological scope and forensic detail. Throughout readers are
shown that debates about images were emblematic of debates and
contradictions within the Reformation itself. Images were central to
the Protestant protest against Rome because they encapsulated the
divisions over spirit, matter and authority between the old faith
and the new. Putting that protest into practice raised a host of other
issues—the nature of representation, the relationship between word
and image, the boundaries of authority in the church, the legitimacy
and seemliness of violence—which made images central to the
Reformation, state and belief in subsequent generations. The
problems posed by iconoclasm were unresolved and ever potent.
This is an important book by a very fine scholar. One wishes,

however, that Aston had integrated her work more closely into the
historiography of the Reformation. Doing so would have done her
remarkable scholarship justice. We learn a great deal here about the
debates surrounding images and their destruction, and we are shown
the huge variety in the practice of iconoclasm and the old and new uses
of imagery in post-Reformation society. How this relates to current
post-revisionist debates about the reception of the Reformation, to
emerging work on the role of the senses (Milner/Hallet) and the
emotions (Ryrie/Karant-Nunn) in both Catholic and Protestant piety,
or to the vibrant body of scholarship which is demonstrating the
vitality of the many strains of Catholicism in English society after the
Reformation is not spelt out, however. Aston has created an important
and fascinating account of images and their destruction: it will be for
future scholars to place her insights in a wider context.

Adam MortonUniversity of Newcastle

Salvador Ryan and Clodagh Tait, eds. Religion and Politics in Urban
Ireland, c. 1500–c. 1750: Essays in Honour of Colm Lennon, Dublin:
Four Courts, 2016, pp. 288, €55.00, ISBN: 978-1-84682-574-3

As the opening sections of this volume clearly illustrate, Colm Lennon
has shaped significantly the trajectory of scholarship on early modern
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Ireland. Alongside the work of Aidan Clarke, Ciaran Brady, and more
recently James Murray and Valerie McGowan-Doyle, Lennon has
pointed to the importance of an ‘indigenous’ English-Irish culture,
which sits out of kilter with the cultural dichotomy represented by the
Gaelic Irish and the New English. The Old English had been upholders
of English culture and thought in Ireland since the Norman conquest,
but the community was also loyal to the traditions of medieval English
Catholicism in opposition to an English crown and government which
had turned to the Reformation. Here Lennon’s work has deepened
our understanding of the persistent Catholicism of the Old English
community through his exploration of one of its important forums in
Ireland—religious confraternities. Lennon has also drawn our attention
to the English patrician culture which shaped Old English values and
allowed the Old English to develop a loyal but oppositional voice as the
community fought for its own political and religious liberty. The
present volume develops these two themes and in doing so illustrates the
continued importance of Old English identity in Irish and English
political culture.

The essays which address patrician culture, and the wider political
languages available, demonstrate the way in which English common
law and civic culture were reshaped by the question of religious
division. Nessa Malone provides an account of the manner in which
the lawyers Henry Burnell and Richard Netterville deployed the
language of commonwealth and consent in opposition to crown
prerogative powers in Ireland. Jacqueline Hill explores the way in
which the different oaths, which served as tests of loyalty and trust,
became a site of exchange in Dublin from 1660 to 1774. Through their
practical application the space for Catholic participation in civic
culture narrowed. Mary Ann Lyons engages in a finer grained vignette
in examining the way in which medicine as a profession remained
available to the Old English Catholic Thomas Arthur, until increased
regulation closed this avenue in the 1670s. Similarly, Raymond
Gillespie, in addressing Belfast and the development of its charter and
the corporation there, details the manner in which Presbyterians were
able to negotiate their participation in civil society and city
government.

Ciaran Brady’s contribution jumps forward quite a bit, but continues
to engage with the way in which ideas of liberty shaped Irish thought.
The essay brilliantly illustrates the manner in which the historian
Sir John Gilbert (1892–98) set about constructing a narrative of native
liberty which passed from the Gaelic world to the civic communities of
Ireland and was now aligned with a wider idea of progress which was
bound up in contemporary English ideas of freedom.

Part of the volume, then, demonstrates how English ideas of
commonwealth and liberty remained a crucial site for Old English
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and Irish arguments over freedom and civic government which were
reshaped through use and necessity. An interesting question remains as
to what this might say about how adaptive such ideas were in England.
Phil Withington in his work on The Politics of Commonwealth:
Citizens and Freemen in Early Modern England (2005) has made
reference to Lennon’s work on Dublin, but the disjuncture between
English, Irish, Protestant and Catholic languages of citizenship
remains an underexplored avenue of comparison.
The other set of essays take up the theme of religious identity in

Ireland, which quite naturally was embedded in the political culture of
the island. Working in the vein of social and cultural history
Bernadette Cunningham points to the ambiguous position of nuns in
early modern Galway, where female piety could remain an active site
of an indigenous Catholicism. In looking to the eighteenth century,
Thomas O’Connor provides an interesting window onto the question
of conversion by examining the experience of those Irish weavers
brought to Spain in order to build the industry there, whilst Toby
Barnard turns to the development of a later Counter-Reformation
culture in Ireland and through the example of Father John Murphy
illustrates the limitations the Irish context placed upon the
development of models of saints’ lives in line with European
Catholicism, like that of John of Nepomuk. On the other hand,
Alan Ford contributes an incisive vignette on the exchange between
Ussher and Fitzsimon, which nicely illustrates how confessional division
quickly collapsed the scholarly rules governing such discussions. Other
essays are more antiquarian in character with Mary Esther Clark & Gael
Chenard providing an account of the religious guild of St George Martyr
in Dublin, whilst Rory Masterson presents detailed evidence of the
problem of impropriate benefices, after the dissolution of the Irish
monasteries, which continued to be in lay hands.
Henry A. Jefferies also contributes a piece on the Tudor

Reformation in Cork which marks the failure of the Reformation
there to have been assured by the 1580s. Here Jefferies deploys a now
stock phrase in his recent publications in drawing a direct connection
between the health of the pre-Reformation church and the failure of
the Irish Reformation, adding the caveat that this did not ‘make the
failure of the reformations inevitable’ (p. 56). What exactly this means
still remains unclear. It is noteworthy, given the direction of this
volume, which engages with the languages and cultures which shaped
Ireland’s civic communities, that Jefferies assumes that the Counter-
Reformation succeeded simply by its presence without the need to
consider the interaction of civic culture and medieval religious practice.
The model of analysis provided by James Murray’s Enforcing the English
Reformation in Ireland: Clerical Resistance and Political Conflict in the
Diocese of Dublin, 1534–1590 (2009), in exploring the way in which the
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political values of the Old English community were mutually conditioned
by a cultural commitment to uphold medieval English Catholicism,
would have provided a model of explanation more in keeping with the
subtlety of the rest of the volume.

Nevertheless, this is an apt testimony to Colm Lennon’s scholarship,
which will continue to shape our discussions of English culture in both
Ireland and England.

Mark A. HutchinsonUniversity of Durham

James Kelly and Susan Royal, eds. Early Modern English Catholicism:
Identity, Memory and Counter Reformation, Leiden: Brill, 2016, pp. iii
+ 260, €125, ISBN 978-9-00432-566-1

This volume originated in a conference at Durham University’s Centre
for Catholic Studies in 2013, on the theme ‘What is Early Modern
Catholicism?’. Its leading theme, identity, is traced in the editors’
introduction, confronted head-on by Brad Gregory in the opening essay
and vigorously challenged by the late John Bossy in an idiosyncratic and
entertaining afterword. Bossy, for whom the use of the term ‘memory’ to
replace ‘history’ is puzzling, nevertheless suggests that the question of
identity is not ‘What is [or was] Early Modern Catholicism?’ (an
historical question) but ‘What did Early Modern Catholics believe they
were?’ (a question of memory). His answer is, ‘people who thought,
rightly or wrongly, that their beliefs and practices were the same as those
of the western or Catholic Church before the Reformation’ (p. 253), but
this is only half the story, as it is told in the volume as a whole. Especially
after the advent of the Jesuit English mission in the 1580s, which Bossy
himself sees as the beginning of early modern Catholicism, many English
Catholics thought of themselves as part of the visible monarchy of the
worldwide church. They were papists.

Brad Gregory locates the beginning of early modern Catholicism in
the Henrician reformation, arguing that its story is one of gradual
recognition of religion as ‘separate and separable from the exercise of
public political power and the social relationships constitutive of
society at large’ (p. 17). This grand narrative has impressive theoretical
foundations, but is open to question. Had any English Catholic, even
by the end of the eighteenth century, which limits the scope of this
collection, altogether abandoned the belief that church and state ought
to be coterminous, even if the hope of restoration of Catholic England
had faded? Still, the bulk of the essays collected here deals, in one way
or another, with adaptation to the reality of an enduring Protestant
state in England, Wales, Scotland and Ireland. There is a welcome
shift of focus, in what used to be called ‘recusant studies’, from the
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