
up and scattered all over the world. The Ethiopian rite is covered by two contribu-
tions: an archaeological as well as liturgical study of the Preparation of the Gifts
and the Pre-Anaphora (E. Fritsch), and on aspects of the Epiclesis and its phrase-
ology, with special reference to the mysterious ‘Melos’ in the epiclesis of the
Ethiopic Anaphora of Jacob of Serugh (Habtemichael-Kidani). Of the various
Syriac rites, the East Syriac is represented by a study of ‘redemptive economy’ in
the Anaphora of Nestorius (J. Kochuparampil), while the two final contributions
concern the Maronite tradition, the first (by E. J. Alam) being a plea that some
official architectural guidelines be issued and made available for the planning
stage prior to the construction of new churches, keeping in mind the basic outlines
already laid down by the learned Patriarch Estephan Douaihy (d.). The volume
concludes with a sketch, by A. Badwi, of the evolution of Maronite sacred iconog-
raphy as an example of liturgical reform. Badwi is himself a notable iconographer
and examples of his work can be found in churches in several different countries.
The quality of the contributions is high throughout, and while most of the contribu-
tions will primarily be of concern to specialists in Eastern liturgy, some are of not in-
considerable relevance for wider historical developments.

SEBASTIAN P. BROCKWOLFSON COLLEGE,
OXFORD

Pagans and philosophers. The problem of paganism from Augustine to Leibniz. By John
Marenbon. Pp. xiii + . Princeton–Oxford: Princeton University Press,
. £. ($).     
JEH () ; doi:./S

The commendations from Anthony Kenny and John Magee printed on the cover
of this book are deserved. This book is erudite, informative, stimulating and inter-
esting to read. Its scope and content are explained and indeed are only explicable
by its origin as a series of Trinity College lectures, not Cambridge English Faculty
lectures (an ill-advised rebuff, later repented of, which understandably still rankles
with Marenbon). Their theme was ‘paganism’, a special topic prescribed for under-
graduate study and examination. He clarifies that ‘the problem of paganism’ in the
title ‘picks out a set of closely connected issues … which reveal a central tension
within the culture of Western Europe in the period from c.  to c. , the
“Long Middle Ages” … given sustained attention by a number of the most remark-
able thinkers and writers of the period’. I fancy that the ‘Long Middle Ages’ for
which Marenbon’s modest advocacy is less than cogent (how much to be pre-
ferred, how much more rational the short ‘Middle Ages’ of the French reckoning
from the Oaths of Strasburg to the accession of the Valois, –) owes more
to the purview of the English Faculty at Cambridge than to historical science. If phi-
losophers are in the title, the sense is broad; the writers, so tellingly selected here
for discussion, are mostly theologians, poets, essayists and cultured observers of
one kind or another. Some of them choose themselves (Aquinas could scarcely
be omitted, for example), others are there as examples of special features.
Shakespeare is not here but will have his lecture course elsewhere on the Faculty
list. Marenbon calls his general approach one of ‘historical synthesis’. He draws
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out the arguments and pre-conceptions of his authors, setting them in chrono-
logical succession and mutual comparison. Similar arguments and apparently
the same conclusions on problematic issues debated in all periods of ecclesiastical
history recur. Marenbon demonstrates that their contexts render them never quite
the same but also that his chronological limits to the problem are arbitrary. He has
written an admirable contribution to historical theology whether he would call it
that or not.

The ‘problem’ is three-fold. I put it vulgarly: can non-Christians bemorally good,
do they know anything worth knowing and can they go to heaven when they die?
The crude answers allowing for possible permutations are ‘yes’, ‘no’ and ‘perhaps
sometimes’. There is, of course, a pre-history of the problem in the Bible and early
Judaeo-Christian exposition of Genesis vi.ff where it is primal angelic rebellion
which led to the invention of false religion and false values. The New Testament
and the second-century Apologists are conscious of it and varyingly suggest
answers. Marenbon’s concern being with the Western Church he fittingly starts
detailed exposition with Augustine and Boethius, its two widest read and seminal
writers. Augustine’s view of the classic intellectual culture of his time was broadly
positive. On pagan virtue he was negative. His basic position was bequeathed to
Article XVIII of the Thirty-Nine Articles: ‘Works done before the grace of Christ
… have the nature of sin.’ As for the ‘virtuous’ heroes and heroines of ancient
Rome they had never, as it were, been the subjects of critical biography.
However, Marenbon notes also an ‘element of grudging relativism’, a ‘perhaps
sometimes’ of the merits of ancient political theory. This was to be echoed in
the generations following when Augustine’s words were essential points of refer-
ence. Boethius is convincingly presented as, in his Consolation, a Christian philoso-
pher for whom philosophy is the natural precursor of Christian faith and so of the
‘yes’ camp potentially at least. Part II, ‘From Alcuin to Langland’, I found in some
ways the richest section of a rich book. For Alcuin there was no problem; he saw no
disharmony between Christian faith and classical philosophy. With Abelard we
meet ‘the first thinker, since Augustine and Boethius, for whom the Problem of
Paganism was a central concern’. His answers to my vulgar questionnaire would
be a series of yeses. A chapter on John of Salisbury is followed by an excursion
into the awareness of paganism in the new form of Arabians, Mongolians and
the world of the Far East. But it was the acceptance of Aristotle as pre-eminent
master of knowledge which raised the problem acutely: the better his thought
was understood the less compatible with the Bible and Christian tradition it was
seen to be. A particular difficulty was, as it had been in the sixth century,
Aristotle’s view of the eternity of the world. Aquinas and the Schoolmen are dis-
cussed and their distinctive contributions noted. Importantly there was a division
of interest between theologians and arts men which encouraged mutual recogni-
tion of validity. As for virtue and the salvation of the heathen, there was much dis-
cussion. Special providences, implicit faith and bogus testimonies were appealed to
by some and rejected by others. Dante and Boccaccio then receive valuable discus-
sion followed by Langland and Chaucer. Part III, –, brings the period to a
close. The issues and the arguments repeat but now with experience frommissions
to the Far East and of South American empire offering a new perspective on the
ancient problem.
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I found much to learn and ponder on in this book. An amusing and instructive
detail that I should never have known: look at Galeotto Marzio di Narnia (d.)
discussed on pp. f. There was a much used exemplum. It involved the salvation
of the Emperor Trajan’s soul, heathen though he was, by the prayers of Gregory
the Great who had been moved to tears by an account of an act of charity on
Trajan’s part. No, said Galeotto. Trajan was a persecutor. He was saved because
God requires only faith in him. Gregory’s intercession and his baptising tears
were irrelevant. It was out of faithful performance of his perceived religious duty
to persecute Christians that the pagan emperor was saved and secured entry
into heaven. Would that do for an IS terrorist?

LIONEL WICKHAMSKELMANTHORPE,
WEST YORKSHIRE

Fiat voluntas tua. Theologe und Hisktoriker – Priester und Professor. Festschrift zum .
Geburtstag von Harm Klueting. Edited by Reimund Haas. Pp. lvii +  incl. fron-
tispiece. Munich: Aschendorff, . €.     
JEH () ; doi:./S

All things considered, reviewers rarely rejoice in reviewing a Festschrift. This review-
er had precisely that reaction when asked to review the liber amicorum for Professor
Harm Klueting. At first sight, one may indeed sigh when picking up this more than
substantial volume, over eight hundred pages long and containing about forty
scholarly contributions. Yet, in this particular case, the old axiom ‘quod abundat
non vitiat’ turned out to be true. Little by little, the book left a strong impression
on its reviewer.

Several reasons can be mentioned for this: first of all, the book’s editor,
Reimund Haas, has shown himself wise enough not to offer a classic – and very
German – introduction to his book, but took another turn by providing the
reader with a rich, and at times slightly humorous, reflection on the literary
genre of the Festschrift. This opening text is quite important for it succeeds in
tying together a reflection on the personal biography of Harm Klueting and on
the research themes covered during his career. It will be no surprise to those
who are acquainted with Klueting’s career to learn that both his life story and
his scholarly preferences are astonishingly complex. While it is impossible, at
this juncture, to retrace the path which ultimately led this scholar, educated and
well-versed in Evangelical Protestantism, to become a Roman Catholic priest,
anyone interested in the details may refer to the excellent and quite detailed cur-
riculum vitae provided by Edeltraud Klueting at the beginning of the book.

It is not impossible, but it is difficult to convey the wide scope of themes
addressed by contributors to this book. It has to be said that this vastness is not,
as often is the case with Festschrifts that lack internal coherence, the result of inad-
equate editorial oversight; in this case it simply reflects the complexity of Klueting’s
own scholarly gaze. In order to cope with this, the editor has divided the articles in
this book into three sections. A first section devotes itself to a cluster of subthemes
including liturgical history, ecclesial art history and the scholarly study of the life
and work of Edith Stein. The articles on Edith Stein strike this reviewer as being
the most interesting, both nuanced and well-versed in the abundant literature in
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