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sentence to sentence, vague or undefined terms (e.g. ‘cosmic’) and imprecise
‘-ology’ words can make the written style feel jargonised and obscure.
More broadly, Blowers regularly summarises Maximus with a mixture of
metaphors, or ‘readings’, which make for a thick and confusing interpretative
lens. Blowers’ key metaphors are ‘transfiguration’, ‘drama’ and ‘politeia’.
The book’s title introduces ‘transfiguration’, the one metaphor drawn from
Maximus’ writings; however, the reader waits until p. 76 for its first mention
and from then on it emerges decoratively not constructively. ‘Drama’ was
a metaphor first brought to Maximus by von Balthasar, and Blowers aims
to ‘enhance’ it (p. 5). Dramatic language (‘plot’, ‘theatre’, ‘actor’, etc.)
embellishes the book, but Blowers never takes the time to clarify how it
works as a metaphor, that is, how this image from a different context brings
out more of the truth at hand. It does not do very much. Thirdly, Blowers paints
Maximus’ vision of the world’s renewed existence through Christ as cosmo-
politeian, as involving a ‘citizenship’ of all creation in Christ. It is frustrating
that Blowers warps a Greek word, politeia – an uncommon ethical category
in Maximus’ works, simply translated ‘way of life’ – instead of saying what
he means with an English word or two. Maybe the straightforward option
would have been ‘kingdom’, with some promising textual support for what
Blowers wants to express in Maximus’ exposition of God’s ‘kingdom’ in
the Commentary on the Lord’s Prayer. But as it stands, Blowers comes up with
his idea of politeia not from any texts, but for its ‘political’ overtones: he
introduces politeia as Maximus’ theological authority structure, an answer to
the question, imposed by the Christian Theology in Context series, of how
Maximus’ theology related to his political behaviour (pp. 130–4), namely
his defiance of imperial authority. Phil Booth has offered a more grounded
and evidenced approach to this question in his recent monograph.

In short, Blowers’ reading of Maximus, rather than Maximus himself, is oc-
casionally the difficult object; it will be sad if students find themselves fretting
over, for example, how exactly Maximus’ thought was ‘cosmo-politeian’ as they
read through the Confessor or prepare for their exams. My advice is to use the
index, not the contents, to navigate this book. Its value – which is great and
various – lies not in the sweeping summaries but in the nooks and crannies.
Luke Steven
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In August 1546, the Genevan consistory dealt with the case of Loys Burdet,
who was brought in to explain why he persisted in his Catholic worship
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practices, even though Geneva had been Protestant for a decade. Burdet had
the habit of crossing himself when coming into church, admitted that he
prayed to the Virgin Mary and for the dead, and stated that he would gladly
go to Mass if Catholic worship were restored in Geneva. The consistory’s
admonitions did not reconcile him to the changes in Genevan worship
practices: by the end of the encounter, Burdet threw down his rosary when
asked to hand it in (Registres du consistoire de Genève, II, 273). Burdet’s struggles
in adapting to the very different worship environment of Reformed Geneva
compared to his Catholic upbringing shed light on the very real challenges
the Genevan authorities faced in moving the city from Catholic to Reformed
worship.

Fortunately for scholars, there is a wealth of primary source materials on
the changes that took place in worship during John Calvin’s leadership of
the Genevan church. Many of these sources have been carefully analysed
and brought together in Elsie McKee’s detailed study. Over the course
of 660 pages of text and 280 pages of appendices, this volume offers
an in-depth examination of worship and ministry in Geneva between
Calvin’s arrival in the city in 1536 and his death in 1564. McKee’s work
builds on and expands the studies of other scholars, including Thomas
Lambert’s still unpublished Ph.D. dissertation, ‘Preaching, Praying, and
Policing the Reform in Sixteenth-Century Geneva’ (1998), and Christian
Grosse’s careful study of the theology and practice of the Lord’s Supper in
Reformation Geneva (Droz, 2008). Karen Spierling’s analysis of baptismal
practices in Geneva (Westminster John Knox, 2009), and T. H. L.
Parker’s study of Calvin’s preaching (Westminster John Knox, 1992) also
offer important assessments of key aspects of Genevan worship. What
McKee’s extensive study provides, however, is a comprehensive picture of
Genevan worship in the period. It will surely become the go-to reference
for any queries about how Genevans worshipped during these crucial
decades.

The challenge in any work investigating worship in past centuries is to find
the right balance between prescriptive and descriptive sources, particularly
if the emphasis is on the lived experience of worship. McKee’s careful
investigations help readers see both what was intended and what actually took
place when it came to the days and times of worship or the preaching rosters
for each church for instance. After outlining the competing understandings
of the nature of the church in the sixteenth century, McKee focuses on Calvin’s
ecclesiology in the introduction to her work. The primary sources referred to
most often throughout the work are the records of the city council, Company
of Pastors’ records, liturgies and other worship-related texts, catechisms, and
Calvin’s own writings.
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Thanks to her painstaking research, McKee is able to reconstruct the
pattern of worship services in Geneva, including where and when services
took place, and which pastor(s) were leading worship at which services. She
examines in detail the liturgies for regular Sunday worship, the quarterly
celebrations of the Lord’s Supper, and weekday worship services, including
the Wednesday day of prayer gatherings. She also analyses the worship
practices tied to baptisms and marriages and provides an in-depth analysis of
Calvin’s preaching. The focus on Calvin’s homiletics makes sense, since few
sermons by other pastors in Geneva have survived. The final chapter examines
in some detail practices of worship in the home, including pastoral visits to
the sick and dying, and ends with an overview of Calvin’s round of activities
over the course of a month in 1556. Reading through his many obligations,
including attending meetings of the Company of Pastors and Consistory,
appearing before the city council on a regular basis, participating in the
clergy’s weekly Bible study, preaching, teaching and visiting is eye-opening.
One can hardly fathom how he managed to find time to prepare his sermons
or lectures or engage in his extensive correspondence.

Among the most helpful aspects of the work is the focus on previously
little-known or cryptic sources about Genevan worship. McKee’s patient
reconstruction of what Calvin might have preached on prior to 1549, when
Denis Raguenier began to take down Calvin’s sermons, is invaluable. Another
treasure brought to light is the set of texts and prayers used in households
or by pastors when visiting the sick or the dying in Geneva (appendix
11). Because of the nature of the sources used, the focus of the volume
tends to be on the practice of worship from the point of view of the
authorities. For instance, although chapter 2’s title is ‘Preachers and People
in Church’, four-fifths of the chapter focuses on the pastors, and only the
last ten pages concentrate on the people’s experience. A greater use of the
numerous entries in the Genevan consistory records that shed light on the
population’s understanding and practice of worship would have enriched
the chapter and the work more generally. However, the overall length of the
volume in its current form may have precluded expanding the work’s remit
to include a greater focus on the popular response to Genevan worship in this
period.

The survival of so many different sources documenting various aspects of
worship in Reformation Geneva made this work possible. Indeed, there are
few other early modern communities with such a wealth of primary source
material on the topic. Yet this volume would not have come together without
McKee’s persistence and commitment. The extensive text and detailed
appendices provide a vast amount of information all gathered together
and intelligently organised. Scholars working on any aspect of worship in
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Reformation Geneva will find the work to be an invaluable aid to their own
research.
Karin Maag
Calvin College, 3201 Burton SE, Grand Rapids, MI 49546, USA

kmaag@calvin.edu
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Pro-Nicene Theology. Oxford Studies in Historical Theology (Oxford: Oxford
University Press, 2016), pp. xv + 318. $74.00/£47.99.

The focus of Boersma’s monograph is Augustine’s departure from the earlier
Latin tradition of unequivocally identifying the imago Dei with Christ only,
and not the human person. Prior to Augustine, the term imago Dei more or
less had to be interpreted to imply equality with God; after Augustine’s
engagement with Plotinus, the concept of image becomes sufficiently
nuanced as to be applied to the human person (p. 166). The genealogy
and the theological bases of this development together constitute the focus
of the book, which is divided into two main parts. In the first part, Boersma
focuses on three particular Latin ‘pro-Nicene’ figures and their influence
on Augustine’s theology of imago Dei, namely Hilary of Poitiers, Marius
Victorinus and Ambrose of Milan. In the second he discusses the novelty
of Augustine’s approach to this concept, informed especially by a Platonic
theory of participation (p. 13), which enabled him to make distinctions
his predecessors did not. One of the virtues of Boersma’s monograph is
how he deftly situates Augustine with respect to his foregoing tradition and
context(s) and at the same time demonstrates the novelty and the creativity
of Augustine as a thinker.

In the opening pages of the second part, Boersma situates Augustine’s
understanding of imago within the context of Plotinus’ cosmology,
which envisions an asymmetrical participatory structure (p. 147). I was
disappointed that Boersma did not spend more time on the concept of
participation itself. This is a highly loaded term, and though he did
provide some definition, Boersma did not engage with the wide array of
literature on this theme. Nonetheless, the important point is that Augustine
emphasises the positive sense of image (pp. 180, 203, 206). Whilst image
primarily if not exclusively designates something derivative for someone
like Victorinus, Augustine looks at how an image can possess being in
its own right (p. 203). Image also implies a direct relationship between
source and image, and a reflection of the former in the latter (pp. 136,
198–9).
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