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Le Theme de Uopposition entre Pierre et Simon dans les Pseudo-Clémentines. By Dominique
Coté. (Collection des Etudes Augustiniennes. Série Antiquité, 167.) Pp.
vili+9g00. Paris: Institut d’Etudes Augustiniennes, 2001. €46.44 (paper).
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The study of the Pseudo-Clementine Homilies and Recognitions has, since the

beginning of the last century, been dominated by questions of a source-critical

nature. The usual view asserts that the similarities between the two works cannot be
explained by arguing that one author copied from the other, but can only be
accounted for if one assumes the independent use of a basic writing by each author.

Named in German the ‘Grundschrift’ or, for short, G, this was itself] it is claimed, a

composite work and it 1s the pursuit and description of the constituent parts of that

mooted source which has, in the main, engaged the minds of Pseudo-Clementine
experts.

Such source-critical work has never been without its critics and in recent times it
has come under more detailed attack. In particular scholars have argued that stylistic
arguments do not support the conventional division of the sources of G, and that in
any case the pursuit of such sources is, in the face of the lack of reliable supporting
external evidence, dangerously circular. J. Wehnert in particular has suggested that
rather than adopt the source approach, we should assume a series of editions of the
work in which various narratives about Simon, Peter and Clement are brought
together over a period of time.

It is against this changing background of Pseudo-Clementine research that
Dominique C6té has penned the monograph under review. Coté is not, however,
intent upon a detailed critique of the source-critical approach, although he notes in
his helpful review of Pseudo-Clementine research the criticisms of it by Wehnert and
others. He is keener rather to justify a different approach to the text. This will involve
analysis of the way in which both the Homilies and the Recognitions present the
personalities of the chief protagonists of the two works, Peter the Apostle and Simon
his enemy. The interest in such a presentation does not lie in what one might broadly
term a historical reconstruction of these important characters, or a straightforward
analysis of the purpose of the authors of Homilies and Recognitions, but in a descrip-
tion of the way in which the two works seek to communicate themselves through an
essentially fictional construction, a movement in a sense from author to reader.

Coté begins the main part of his monograph with a description of the depiction
of the relationship between Peter and Paul in Homilies and Recognitions.
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Fundamental to the relationship is the notion of opposition, characterised by what
Coté terms dialectic (the formal manner in which the two authors present the
debates between the two protagonists) and a form of dualism whereby the opposition
between the two characters is placed within a wider theological setting of a divinely
ordained opposition between good and evil (the so-called syzygies), emphasised in
particular by the Homilist. In the second major section C6té analyses the manner in
which the two opponents are presented, arguing for the significance of the figure of
the magician and the philosopher, figures who in the second and third centuries AD
were regularly witnessed in literary sources (cf. in particular Lucian, Apuleius,
Philostratus and others). C6té argues that there is a distinct attempt on the part of the
Pseudo-Clementine authors to distance the figure of Peter from the magician, an
essentially negative figure associated with charlatanism, and to show that such a
description is more appropriately applied to Simon. The relationship to the figure of
the philosopher is more complex. While there is an essentially negative appraisal of
this figure, made clear in particular in the depiction of Clement’s conversion to
Christianity, in the presentation of Peter as unlettered in Greek ‘paideia’ and in the
presentation of Simon as learned in these matters, there is a willingness to allow
Peter to make use of methods of argumentation associated with the philosopher.
Moreover, in the presentation of Peter as a high-minded ascetic, there are clear
parallels with the figure of Pythagoras and his followers whose reputation was
experiencing a revival in the second and third centuries.

In a third section Coté seeks further to elucidate the Simon/Peter relationship
through an analysis of other representations of that relationship within early
Christianity, beginning with Acts, moving through the work of Justin and Irenaecus
where Simon is first represented as the originator of all heresy, to the fragmentary
remains of the Acts of Peter. The development of certain themes is pointed up (the
association of Simon with magic, his view of himself as divine, the apostolic authority
of Peter etc.). Coté argues, however, that the most significant changes come in the
Pseudo-Clementine literature. Simon’s magical activity is given a Hellenistic
colouring (he is depicted as having studied in Alexandria) and his philosophical
expertise 1s given greater emphasis. Peter himself, C6té argues, while still appear-
ing as an Apostle and disciple of Christ, is presented more in the manner of a leader
of a school, of an expert in the ‘ars disputandi’. The Pseudo-Clementine writings
have, then, C6te concludes, given us a more sophisticated, a more Hellenised version
of the Simon/Peter relationship. But he cautions us not see the work as having
primarily the function of opposing a particular doctrine or ideology (he rejects
monolithic readings of the works as opposed to Paul, Marcion and others). Rather,
through a fictive narrative, the authors seek to provide an edificatory work which in
a variety of ways enables Jewish Christians of the third and fourth centuries to
respond to the world in which they found themselves, a Hellenised world in which
magic and philosophy and their depiction played a significant role in the
understanding of religious identity.

This is a stimulating and learned monograph. In seeking to examine the Pseudo-
Clementines from a literary/contextual rather than from a source-critical or purely
historical-critical perspective, C6té has opened up potentially new vistas in the
tangled study of these complex texts. Some may ask whether his claim, supported by
a battery of hermeneutical comment, to move from an ‘intentio auctoris’ to an
‘intentio operis’ is really carried through. In the end, after all, C6té is still keen to
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attribute some intention to the authors, even if these intentions lack the specificity of
some previous studies. In my opinion his real contribution lies in seeking to
contextualise the Pseudo-Clementines more widely within the world of the so-called
Second Sophistic, rather than seeking to understand them against a narrower
Christian context. Such a context, or contexts, no doubt exist, and C6té would not
himself deny it. But by concentrating on the representation of Peter and Simon and
seeking to contextualise that within a wider pagan environment, he has allowed these
works which, after all, give us the first evidence of a Christian novel, a form which
strikingly proliferates in the Second Sophistic, to appear somewhat differently than
normal. One hopes that future work will take up some of Coté’s leads, not least that
relating to the elucidation of the fourth-century context of the works, their ‘final
form’ as it were, a desideratum to which J. Chapman, admittedly in a very different
way, pointed many years ago.

PETERHOUSE, JaMES CARLETON PAGET
CAMBRIDGE

Plato and Saint Paul on man. A psychological, philosophical and theological study. By
Athenagoras Ch. Zakopoulos. Pp. xv+246. Greece: Athenagoras, The
Metropolitan of Phokis, 2002. 960 7298 96 g
JEH (55) 2004 ; DOI: 10.1017/S0022046904220772

The Orthodox Metropolitan of Phokis ostensibly offers here a comparative study of

anthropology in Plato and St Paul, although its thirty pages on pre-Socratic prelimi-

naries and fifty on Plato are concerned more specifically with the view of the soul and
the question of its immortality (the subtitle’s ‘psychological’ concerns the view of the
wuy™), while leaving other aspects of anthropology unexplored. The Pauline ‘part
three’ adds to this an interest in the spirit, the body and its resurrection, and in the
problem of whether in 1 Thess v.23 Paul subscribes to a ‘trichotomy’ of body, soul
and spirit (he does not). The sound and important, if perhaps hardly original,
conclusion is that Paul’s anthropology is far removed from Platonic dualism of body
and soul: the Apostle views human beings as an integral, indissoluble unity of body,
soul and spirit, which in its entirety is divinely redeemed and sanctified. The human
person, on this reading, 1s an ‘ensouled body’ to be resurrected, rather than an
immortal and transcendent soul entombed in a material body. The work concludes
with five appendices relating these findings inter alia to contemporary scholarship on

Plato, Freud and modern theologies of life after death.

Most experienced scholars will sympathise with the trial and tedium of juggling

a demanding ‘day job’ with bringing fresh research to publication, or indeed

of keeping it in press once it appears; and there is no shame in revising or reprinting

earlier material duly identified as such. But readers have a right to be told that the
present work combines and reproduces, without acknowledgement and in large
part verbatim, work first published three decades ago (Immortality of the soul or
resurrection of the indwidual, Chicago 1974 ; Plato on man, New York 1975) which in turn
derived substantially from a 1967 Glasgow PhD thesis (‘The nature of the human
soul and its immortality in the thought of Plato and St Paul’). With only a modest
number of more recent exceptions, many of doubtful relevance, the bibliography
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reflects that postgraduate work of the mid-1960s. Typographical errors old and new
abound.

DrviNITY ScHOOL, MARKUS BOCKMEUHL
CAMBRIDGE

East and west. The making of a rift in the Church. From apostolic times until the Council of
Florence. By Henry Chadwick. (Oxford History of the Christian Church.) Pp.
x4 306. Oxford: Oxford University Press, 2003. £60. 0 19 926457 0
JEH (55) 2004; DOI: 10.1017/50022046904230779
The Great Schism between the eastern and western parts of the Church has been
associated with the date of 1054 when Cardinal Humbert placed a bull of excom-
munication of the patriarch on the altar of the Great Church at Constantinople.
Since then the Churches have been out of communion with each other. All studies of
the schism point not only to the fact that the division was a long drawn out process
but also to the different aspects — theological, political, cultural — of the complex
process of growing apart. This study takes this process further, locating the origins of
the schism as early as possible, in the divisions of the quarrelsome church at Corinth
to which the Apostle Paul wrote his epistle.

The book suggests in its opening sentence that the cords of love, faith and
solidarity which make the Church into a single body are the very forces which also
bind smaller groups together, and thus enable differences to harden into intractable
rifts of division. The most serious of these is the rift between the east and west.

The argument is presented in forty-two short but compressed chapters, which
collect together a vast body of material — the history of the ecumenical councils, the
life and thinking of significant ecclesiastical figures, the background to cultural
factors such as the wearing of beards and much more. This kaleidoscope of evidence
1s presented with deftness and judgement, a minimum of comment and summary
and a truly magisterial command of a huge subject.

The treatment of different parts of the story is deliberately uneven. The events
surrounding the life of Photius cover about a third of the book, summarising, the
author argues, many of the differences which were conspiring to separate the
Churches; while the crusades, including the Fall of Constantinople in 1204 are lightly
sketched in less than three pages. The story concludes in 1439 with the Council of
Florence, nominally a moment of union, but one that proved superficial and
unsustainable. However the logic of the argument suggests that the story could have
been continued to the present day, since the rift shows no sign of being over-
come. Some have argued, for example, that the decision of Orthodox patriarchs in
1755 to rebaptise Catholics joining the Orthodox Church, and thus that Catholic
baptism is invalid, marked the completion of the rift. Another volume taking the
story up to the present day, preferably by the same author, would be a valuable
addition.

The achievement of the book is to show how the rift is a feature of the history
of the Church rather than an event or series of events in it. As well as setting its
subject in a spacious yet detailed context, the book is also beautifully clear, full of
unexpected pieces of information and a joy to read. It is accessible to a wide
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audience, and, like so much of Professor Chadwick’s work, will become a basic and
much used text.

GREAT ST MARY’S, JonN BInNs
CAMBRIDGE

Is the Church too Asian? Reflections on the ecumenical councils. By Norman Tanner. Pp. g1.
Rome: Chavara Institute of Indian and Inter-religious Studies/Bangalore:
Dharmaram Publications, 2002. £5. 81 86861 48 3
JEH (55) 2004 ; DOI: 10.1017/S0022046904240775

A distinction can be — and often is — made between the Christian European west and

the non-Christian Asian east, and a possible interpretation of many political conflicts

is to see them as rooted in this polarity. Here, Norman Tanner challenges this per-
ception through a survey of the councils of the Church which shows an unexpectedly
strong Asian influence. There are three parts to his story. First the seven ecumenical
councils starting in §25 and finishing in 787 at Nicaea — with others at Constantinople
and Chalcedon. All these took place within Asia — albeit Asia Minor, although with
economic and cultural connections to the east —and were dominated by Asian
theologians. These councils provided the doctrinal definitions and credal statements

which have become definitive. Second the ten general councils held between 1129

and 1517, held on western soil by a Church nervously watching the advance of

Islamic and Tartar forces. Here Asia produced hostile and frightening invaders who

at times seemed to pose a serious threat to the Church. Third, the two Vatican councils

of 1869 and 1962—5, which had a world-wide character, with both indigenous and
missionary Asian theologians being actively involved at several important moments.

This set of three lectures — the Placid lectures given in Rome in 2001 — does not

conclude that the Church is too Asian but it does remind us that Asia has given much

to the Church which should be more widely recognised.

GREAT ST MARY’S, JouN BInNs
CAMBRIDGE

Ancient traditions of the Virgin Mary’s dormation and assumption. By Stephen J. Shoemaker.
(Oxford Early Christian Studies.) Pp. xvi4+460 incl. g figs. Oxford: Oxford
University Press, 2002. £80. 0 19 925075 8
JEH (55) 2004 ; DOI: 10.1017/S0022046904250771

Stephen J. Shoemaker nous donne un ouvrage superbe et fondamental d’une utilité

extréme, qui cherche sa voie a travers la masse des traditions orientales. Comme il

I’observe dés I’abord, il aurait aimé écrire un autre livre, sans assumer le devoir de

clarifier une série d’assertions dans des ouvrages antérieurs sur le méme sujet.

Néanmoins, je suis convaincu que son travail arrétera ’orientation erronée qui a été

lancée par Simon-Claude Mimouni en 1989, et ce seul objectif justifierait déja

I'étude de Shoemaker. I’analyse est clairement proposée dans le premier chapitre: il

s’y agit d’une these théologique dans la ligne de Cothenet, selon laquelle I'idée de

I’Assomption se serait lentement développée a partir et en dépit d’une conception

initiale ou Marie avait d’abord a mourir avant d’entrer au ciel. Le contexte de cette
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prétention au dernier siécle, aux alentours de la proclamation du dogme de I’Assomp-
tion en 1950, est une page de théologie du vingtiéme siecle, finement retracée par
lauteur. Cette théorie a servi a Mimouni pour remodeler les rapports entre les
nombreux textes sur la Dormition de la Vierge. Il a introduit ainsi bien de I’obscurité
dans les relations entre les textes. Bien plus, Mimouni a opposé, sur la base de I'accep-
tation ou non du concile de Chalcédoine, les deux variantes de I'unique légende
syriaque dite en six livres. Shoemaker nettoie le champ de la tradition textuelle en
vue d’autres études et revient a la classification que j’avais proposée il y a une
vingtaine d’années, tout en ajoutant une forme ‘atypique’ que je suis trés volontiers
enclin a accepter. Javais en effet mesuré moi-méme combien certains textes sont
reliés de maniére ténue soit avec la branche de la tradition de la Palme, soit avec
celle de Bethlehem.

L’absence de toute controverse chalcédonienne dans les deux branches de la
tradition n’est pas un indice de ce que le concile n’a pas eu d’influence sur le dossier:
la tradition de la Palme est antérieure au concile, et celle de Bethlehem est toute
entiere sous I'influence de 'Hénotique apres 482.

Dans le cadre de I'archéologie, le troisieme chapitre apporte des nouveautés
archéologiques, particuliérement en ce qui concerne I'église du Kathisma, avec ses
deux édifices, 'un d’une église ancienne et 'autre avec un double octogone, trans-
formé aux vir-viile siecle en mosquée. L’étude présente propose une chronologie qui
me parait insoutenable. Je n’ai malheureusement pas pu communiquer mes der-
nieres études sur le sujet qui font 'objet de communications diverses encore sous
presse. J’ai cru il y a bien du temps moi aussi que la tradition de Bethlehem était
d’origine monophysite et devait étre mise en rapport avec I’église de la Sainte-Sion.
Telle semble la conviction de Shoemaker. Je suis stir aujourd’hui que le contraire est
vrai. La traduction tres chalcédonienne de Bethlehem est lice a ’église de 1a Nea sous
Justinien, et non avec la Sainte-Sion. Elle prend sa source dans I’édifice d’Hikelia
avec la bénédiction du tres chalcédonien Juvénal de Jérusalem. La féte du 17 aofit est
la semaine mobile dotée du Transitus géorgien sous le nom de Basile en est la
récupération Justinienne, a un moment ou la Sainte-Sion ne se laisse pas influencer
par 'empereur Justinien. La date de la fondation de la Nea est 543. D’autres points
qui semblent sans probléme pour Shoemaker me paraissent discutables. Je ne saurais
entériner la date du 15 aolt dans le lectionnaire arménien. Le manuscrit le plus
archaique a une lacune dans cette section, et les autres véhiculent la date de
I'empereur Maurice, qui fit une nouvelle église a Gethsemani. Au sujet de la
tradition syriaque en six livres, je suis arrivé a d’autres conclusions. Le but de cette
composition est essentiellement hénotique. Les trois fétes papiodéws proviennent
d’une tripartition d’une seule féte apostolique plus ancienne, celle du 13 au 15 mai.
Ce triplet entendait concilier les traditions liturgiques non seulement des partisans
pour ou contre le concile de Chalcédoine, mais méme les Nestoriens avec la tradition
d’Epheése. C’est pour cela que cette ville figure d’entrée de jeu dans le «premier»
livre, et cette ville doit étre mise en rapport avec la mention des Antidicomarianites,
alors ariens, d’ Eplphane de Chypre. De méme, il n’y a pour moi pas de doute que la
lecture géorgienne du 13 aoit reflete la liturgie intégrée aux alentours de 5453, et non
celle du vite siecle.

Sur quelques points mineurs, j’ai propos¢ d’autres solutions. Par exemple, p. 30, je
crois que Jean de Scythopolis n’a pas vécu au milieu du vie siecle, car il y a eu deux
Jean de Scythopolis, et seul le premier est responsable des Scolies au Corpus de
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Denys avant 516 (Y. de Andia, Denys U'Aréopagite et sa postérité en orient et en occident, Paris
1997, 183-5); p- 75, j’al donné une analyse plus poussée sur la ‘date’ de la mort de
Marie dans une liste d’Apétres datée de 874, dans ‘Neuf listes d’ap6tres orientales’,
Augustinianum xxxiv (1994), 147-52. Par ailleurs j’ai été tres satisfait de trouver dans
le livre bien documenté de Shoemaker des articles anglais que je n’avais pu avoir le
temps de connaitre depuis mes premiéres publications.

Sij’avais a donner une impression globale, ce serait que le calendrier géorgien de
Jean Zosime n’a pas été suffisamment utilisé, car il utilise au Xe siécles quatre sources
anciennes. Un regard sur le nombre des unica préservés seulement en géorgien pour
la période de Justinien rend la classification du Transitus pseudo-basilien a cette
époque toute naturelle. J’ai retracé cela également au sujet de la politique religicuse
de Justinien avec les quatre évangélistes a Jérusalem (‘Primauté, patriarcats,
catholicossats, autocéphalies en orient’, in M. Maccarrone, Il primato del vescovo di
Roma nel primo millenio, Roma 1991, 510-13, 517-21). Il n’y a au viie siecle aucun
contexte religieux ou politique permettant d’encadrer une lecture liturgique comme
celle du 13 aoiit au Kathisma.

C’est une excellente idée d’avoir traduit en fin de volume plusieurs textes sinon
traduits seulement en latin. Le texte éthiopien si ardu a de quoi rebuter le lecteur. Je
me rappelle encore le temps de ma jeunesse, lorsque, exercant I’éthiopien avec
Victor Arras, nous remarquames soudain lextraordinaire parallélisme avec les
textes géorgiens non publiés. Sur la Palme, Shoemaker a donné une interprét-
ation définitive en décelant le grec Thallos sous sa translittération syriaque. Méme les
Thallia étaient une féte grecque paienne ancienne.

C’est pour moi enfin une grande consolation de noter les divers alphabets qui
apparaissent dans les notes. Elles ne sont pas trop nombreuses pour ne pas effrayer
le novice, mais assez belles pour persuader un byzantiniste que sans les langues
anciennes du moyen orient, histoire de Byzance a I'est n’aboutit a aucun résultat
sérieux.

Je serai tres intéressé de lire le volume encore futur, dont le présent volume est une
annonce involontaire destinée a créer un espace nouveau pour une autre synthese
sur la dormition de la Vierge. Ce premier volume est une promesse dun opus a venir
de grande valeur.

LouvaIN-LA-NEUVE MICHEL VAN ESBROECK

Femmes des premuers siecles chrétiens. By Anne Jensen (with Livia Neureiter, trans. Gérard
Poupon). (Traditio Christiana. Theémes et documents patristiques, 11.) Pp.
Ixxii+g16. Bern: Peter Lang, 2002. £41. 3 906767 67 1; 0172 1372
JEH (55) 2004; DOI: 10.1017/S0022046904260778

With this volume, Anne Jensen continues her several studies on women in early

Christianity, most notably in English translation, God’s self-confident daughters: early

Christianity and the liberation of women (1996). The present book contains Greek and

Latin texts with French translation, prefaced by a detailed, informative introduction

and a lengthy bibliography. Jensen retains the same organisational categories

throughout her introduction, texts and translations: ‘Sketches of women’s lives’

(under which rubric she briefly discusses the categories of female apostles,

prophetesses, martyrs, ascetics, widows and deaconesses, teachers, and wives and
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mothers); ‘Theories concerning women’ (under which rubric she explores such
themes as Eve and Mary, ‘masculine women’, hierarchy of the sexes and division
of labour, and the question, is woman in the ‘image of God’?); and ‘Exemplary
figures’ (under which category she presents material pertaining to Proba, Macrina,
Marcella, Olympias and Pulcheria. Jensen’s command of the scholarship in several
languages is impressive, and the translations are clear and engaging. This is a useful
volume for French-readers.

DukE UNIVERSITY, EvrizaBeTH A. CLARK
DurHAM,
NC

Reading in Christian communities. Essays on interpretation in the early Church. Edited by
Charles A. Bobertz and David Brakke. (Christianity and Judaism in Antiquity
Series, 14.) Pp. x14+233+1 colour plate. Notre Dame, IN: University of Notre
Dame Press, 2002. $35 (cloth), $19 (paper). o0 268 03165 7; 0 268 04017 6
JEH (55) 2004; DOI: 10.1017/50022046904270774

This collection of essays was written by former students, colleagues and friends to

honour Rowan Greer. It is intended, as David Brakke explains in his admirably

clear, interpretive introduction, to take up the agenda, in part set by Greer himself,
which places “ancient readers and their readings within cultural worlds in which
interpretation informs and is informed by communal life and it diverse practices’

(p. 2), and which also recognises the need to reflect on the ‘act of interpretation in

the present’ (p. g). The book does so by studying the connections between the act

of interpretation and the formation of religious identity. It is divided into two
sections, the first, entitled ‘Interpretive locations’ and consisting of seven essays,
deals with specific examples of early Christian biblical interpretation as a means of
creating identity; the second, ‘Locating interpreters’ and consisting of four essays,
while dealing with specific examples of interpretation, goes beyond that to look at
the general problem of interpretation within communities of faith. Among the
contributions in the first are a nuanced study of the Gnostic understanding of the
seed of Seth at the Flood and its significance for biblical interpretation and Gnostic

theology by Brakke; another by Richard Norris on Irenaeus’ Adversus haereses 2,

which, he argues, was written to isolate the mythic hypothesis of Irenacus’

opponents and refute it, in the recognition that scriptural exegesis alone was
insufficient to win the argument; and a thorough and engaging study of the
scriptural basis for the apse mosaic in the Church of Hosios David, Thessalonika, by

Wayne Meeks and, posthumously, Martha Meeks. Other essays are by Frederick

Weidmann, on the Martyrdom of Polycarp; Allan Scott, on zoology and Origen and the

Physiologus; Micheal Simmons, on Porphyry’s biblical criticism ; and Arthur Shippee,

on the contrasting understandings of realised and future eschatology in the eastern

and western traditions. In the second section, Mary Rose D’Angelo’s careful study of
the ways in which ‘no male and female’ of Galatians 1i1.28 could have been read in
the earliest period of Church suggests that ‘there is no reason to assume a single,
universally agreed-upon meaning for the phrase, either for the communities who
used the baptismal formula or for Paul’ (p. 151). There are also essays by Charles
Bobertz on how a ritual/liturgical reading of the Gospel of Mark might produce new
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insights into the text not reachable by Reformation-Enlightenment engendered,
rationalistic historical-critical methods; and one by Frederick Norris on the trans-
figuration of Christ and the transformation of the Church. The last contribution is
a warm and theologically provocative appreciation by Stanley Hauer of how his
friend Greer taught him to read, in which he reflects on the fundamental similarities,
and the dissimilarities, between their respective understandings of the Church and
the world. This book will be of interest for those concerned with patristic exegesis
and the contemporary discussion of how that exegesis, and texts generally, are to be
interpreted.

McMASTER UNIVERSITY, PETER WIDDICOMBE
HamirTON,
ONTARIO

Christianity wn the second century. The case of Tatian. By Emily J. Hunt. Pp. xii+ 240.

London-New York: Routledge, 2003. [£60 (cloth), [£19.99 (paper).

0 415 30405 93 0 415 30406 7

JEH (55) 2004; DOI: 10.1017/S0022046904280770
The second century can be seen as the most important in the Church’s history. It
could, after all, have been the period in which the Church ceased to exist, at least in
any clearly identifiable form, racked, as it was, by both internal dissension and exter-
nal hostility. But by the end of the century it emerges as a much more clearly defined
movement with a gradually stabilising hierarchical structure, a developing sense of the
shape of its teachings and a more or less agreed canon of scriptural texts. Moreover,
it was this century that saw Christianity begin to transform itself into an intellectual
presence in the Roman and Greek worlds, at once contributing to and appropriating
from the multiple philosophical movements of the time. Of course, what we know of
that time is lacunose and distorted — in fact our very lack of information about the
time may arise precisely from a belief, entertained by opinion-formers of a later
period, that, while the second century was important, peopled as it was by martyrs
and significant thinkers, there was also much within it that was regrettable and
suspect, at least when measured against the norms of a later more ‘orthodox’ time.

In her introductory remarks, Emily J. Hunt makes some of these points. Her aim,
she states, 13 ‘to help to clarify the forces that were acting in the second century by
focusing on a figure who is presented as bordering on the heretical’ (p. 1). That
figure i1s Tatian, the first Syrian Christian of whom we know anything of real
significance. The book, then, promises to elucidate an important period of
ecclesiastical history by focusing on a single person who, in a variety of ways, may
be said to embody something of its character.

She begins by discussing Tatian’s life. He was an Assyrian born in approximately
120 CE. After a broad Greek education, he travelled extensively and at some point
converted to Christianity. He visited Rome where he probably came under the
influence of Justin. After the latter’s death, Christian tradition asserts that Tatian
broke with orthodoxy and became a Valentinian. Soon after this he returned to his
native Syria after which we hear almost nothing about him except that, according to
the less than reliable Epiphanius, he founded a school there. He wrote a number of
works, including the famous Diatessaron, but of these only the so-called Oratio ad
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graecos, an apologetic work written in Greek, survives complete. It is this work,
therefore, which Hunt dates to around 160 CE, which will be the principal subject
matter of Hunt’s monograph.

A brief chapter follows on Christianity in the second century. Hunt discusses its
gradual emergence from Judaism, its developing relationship with the Hellenistic
world, and issues pertaining to orthodoxy and heresy and the contested question of
their definition in this period. She also includes a discussion of Gnosticism and a
helpful introduction to Christianity in Syria and Rome, the two theological contexts
Tatian inhabited. There is little that will surprise the dficianado here, and perhaps
rather too many generalisations, but the chapter is necessary to make it easier to
‘locate Tatian within the divergent streams of the second century’. A principal
characteristic of this time 1s that it is ‘flexible and fluid’ (p. 19).

In chapter iii Hunt argues, against the earlier R. M. Grant, that clear traces of
Valentinian influence can be found in Tatian. Hunt’s claim is that too often in his
argument Grant has relied upon verbal similarities without due regard to the context
in which they are found in Tatian. The association of Tatian with Valentinianism,
which we first find in the writings of Irenaeus, is broadly to be rejected. Hunt seems
to regard it more as a smear inflicted upon a Christian who refused to comply with
the developing ‘conservatism’ of the Church in Rome, and a way of attacking
Tatian’s encratism by association.

In the following two chapters Hunt presents discussions of Tatian’s relationship to
Justin and Hellenistic philosophy. She cautiously affirms the view that Tatian was
a pupil of Justin, even if a somewhat independent one. Tatian’s view of Greek
philosophy was both typically negative but at the same time appropriative. She
emphasises in particular his debt to middle Platonism, manifest both in his view of
the world and its relationship to the heavenly realm and in his concept of the Logos.
While affirming that both Tatian and Justin are the first Christians to present their
faith as a philosophy rivalling other philosophies, Hunt leaves open the question as
to whether Tatian has applied to his acquired faith already existing philosophical
modes of thinking, accumulated while he was still a pagan, or whether he simply
gives voice to an already existing tradition of philosophical Christianity.

This last question is central to chapter v. In this context Hunt explores further the
middle Platonic heritage of Tatian but argues for its mediated character. He has
mherited a view developed by Justin. In this vein Hunt states she ‘strongly suspects
that he (Tatian) was unaware of the incorporation of Platonism into Christian
philosophy, and that he ... believed that any similarities between Greek philosophy
and his own Christianity (were) due to plagiarism’ (pp. 124-5). Against this
background Hunt believes that ‘we should see him [Tatian] as a philosopher and
apologist, presenting his inherited Christian philosophical tradition to a Graeco-
Roman world”’ (p. 143).

The final chapter deals with Tatian’s place within early Syrian Christianity. Hunt
begins by examining the vexed question of Tatian’s relationship to Encratism. She
affirms the presence of signs of ascetical tendencies in some variants of the Diatessaron
and in a few passages in the Oratio but denies that these give evidence of Encratism as
traditionally conceived. She admits that Syrian Christianity did from an early stage
contain a strong ascetic tendency but does not see this as heretical, at least in eastern
terms — after all, such tendencies are found in later ‘orthodox’ eastern authors such
as Ephrem and Aphrahat. Tatian’s work is then compared with works of a Syrian
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origin (Acts of Thomas, Odes of Solomon, Bardaisan, Ephrem and Aphrahat) with the
closest parallel being seen in the Acts of Thomas and Aphrahat. Hunt concludes by
supporting Epiphanius’ claim that Tatian founded a school in Syria on his return
there from Rome. This is in part supported by the view, given special prominence by
Peter Lampe, that early Roman Christianity was made up of rival schools (hailing
from such an environment it would have been a natural thing to form a school), and
in part by the claim, already argued for in the chapter, that there are signs of
Tatianic influence in later Syrian writings. The monograph concludes with a helpful
resumé of its most important assertions and a brief appendix in which Hunt rejects
Clement of Alexandria’s claim that Tatian appeared to hold Marcionite opinions
about the Hebrew Scriptures.

Emily Hunt has brought together a wealth of material on a sometimes neglected
figure. Inevitably, I have some reservations about the book. The first relates to its
title. On the cover we read in large print, ‘ Christianity in the second century’ with
the subtitle ‘“The case of Tatian’ in smaller print. In some senses this is a little
deceptive. While one short chapter is devoted to a discussion of a variety of second-
century issues, the real emphasis lies on Tatian. In a way he acts as a kind of symbol
of the changing emphases of the century, a liminal figure, helpfully straddling both
eastern and western Christianity, who, for political reasons, bound up in part with
western dislike of a less orthodox eastern Church, found himself, according to Hunt,
the victim of ecclesiastical machinations, but who gives clear evidence of the ‘fluid
and flexible’ character of the age before ‘orthodoxy’. In this respect Tatian
illustrates an aspect of the story of the second century. Much of what Hunt says
about Tatian as an illustration of this reading of the century depends on her own
reconstruction of his life and her strong assertion that he never was a heretic, by
whatever standards. Some may agree with her but much will depend upon how they
assess her arguments in favour of seeing the Oratio as typical Tatian, or Tatian in his
final form. With so little of him left for us to read, answering this question would
seem very difficult in spite of Hunt’s protestations about the Assyrian’s love of
consistency. Would our view of him be any different if we had a full copy of the
Duatessaron or a version of his On perfection according to the Saviour, or his On problems? On
all of this, I felt that Hunt was over-confident, and that she could perhaps have
renamed her book ‘Tatian and the second century’, a title which would better reflect
its contents. In addition to these general observations, it would have been good to
have seen a greater discussion of the distinctive sharpness of Tatian’s tone when
discussing pagan religion, and at least a cursory assessment of his claim in Oratio 29
that he had been admitted to the mysteries. More could perhaps have been made of
the parallels between Tatian and the Pseudo-Clementine literature, parts of which
are traditionally associated with Syria.

But these reservations excluded, I found this an interesting and stimulating
contribution to a surprisingly under-studied subject.

PETERHOUSE, JaMES CARLETON PAGET
CAMBRIDGE
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Marcion und seine kirchengeschichtliche Wirkung. [Marcion and his impact on church hustory.]
Vortréige der internationalen Fachkonferenz zu Marcion, gehalten vom. 15.—18. August 2001
m Mainz. Edited by Gerhard May and Katharina Greschat, with Martin
Meiser. (Texte und Untersuchungen zur Geschichte der altchristlichen
Literatur, 150.) Pp. xi+333. Berlin-New York: Walter de Gruyter, 2002. €94.
3 11 017599 1; 0082 3539
JEH (55) 2004; DOI: 10.1017/S0022046904290777
From his undergraduate prize dissertation of 1870 (recently rediscovered and
published as 7U 149) till his monumental monograph of 1921 (2nd edn 1924), Adolf
Harnack had Marcion at the heart of his thinking. He held that Marcion had more
impact on the second-century Church than did the Reformers on that of the
sixteenth. Harnack’s own influence has been immense, and now a starry cluster of
patristic scholars has sought to reassess his subject. Predominantly German, three of
the eighteen essays are in English, one in Italian. Three essays are on our sources for
Marcion: Claudio Moreschini shows that Tertullian is more concerned to state his
own anti-Platonic and anti-Gnostic theological system than to present Marcion;
Wolfgang Hage presents and evaluates the direct descriptions of Marcionites from
Eznik of Kolb; and the immensely learned Marco Frenschkowski finds clear
evidence in Arabic sources that Marcionite congregations survived in eastern Iran
into the tenth century, well beyond their end as seen by Harnack. Three studies of
Marcion’s Bible follow: Ulrich Schmid argues that a four-Gospel collection (not
canon) pre-existed Marcion, and that he chose Luke because his account of the
eucharist agreed with Paul’s; Markus Vinzent argues the importance of the Lukan
resurrection-narrative (without ascension) to Marcion’s notion of revelation; and
Eve-Marie Becker illustrates how far we still are from separating the genuine
Marcionite text of Paul’s letters from Tertullian’s casual quotations and perverse
imputations. The longest section, on Marcion in his ancient context, has seven
essays, of which I commend particularly the analysis by Enrico Norelli of
philosophical influences or presuppositions in Marcion, against the simple biblicism
imputed by Harnack to his hero. This point is undoubtedly strengthened by the
partner studies of Winrich Lohr, Barbara Aland and Christoph Markschies; the last
describes how Valentinus and his followers react to Marcion’s challenge. Other
essays are on Cerdo (David W. Deakle), on Apelles (Meike Willing), on Marcion’s
alleged anti-Judaism (Wolfgang A. Bienert); and (very interesting) Alistair Stewart-
Sykes reconstructs the material of Marcionite ritual meals, which preserved second-
century practice in later times. The final section, on Marcion’s significance in
history, includes a remarkable essay by Katharina Greschat on the part played
by Marcion’s docetism in the eucharistic debates of Oecolampadius, Zwingli and
Luther. Wolfram Kinzig summarises brilliantly Harnack’s personal engagement
with Marcion, whom Harnack saw as rebelling like him against the legalising of the
pure Gospel. Achim Detmers describes the antisemitic aspects of his material, which
belong less to Harnack than his readers; these biographical chapters should be read
in conjunction with Gerhard May’s introduction to the book, ‘Marcion ohne
Harnack’. A final essay in practical theology by Jiirgen Regul deals shrewdly with
the Marcionite elements in modern preaching and religion. There is a full (if
selective) bibliography of works on Marcion since Harnack’s monograph, and
indices. The indices are generous, though too much subdivided, and marred by
unarticulated strings (thirty naked numbers after the name Irendus). Even so short a
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review as this must attract the reader to a feast of good things, a worthy companion
to A. Harnack, Marcion: das Evangelium der fremden Gott.

ST ANDREWS STUART G. HALL

Hippolytus between east and west. The commentaries and the provenance of the corpus. By J. A.
Cerrato. (Oxford Theological Monographs.) Pp. x+291. Oxford: Oxford
University Press, 2002. £50. 0 19 924696 3
JEH (55) 2004; DOI: 10.1017/S0022046904300771

Cerrato has made an interesting attempt to challenge current theses on the

Hippolytan corpus, divided between the claim on the one hand that there is a

common author to most of the works attributed to Hippolytus (excluding certain

pseudepigrapha), and on the other that there are two or three distinct authors in the

Hippolytan School. The latter position, associated with Nautin, Simonetti, Loi and

the present reviewer, rely on establishing that the Refutatio and the Contra Noetum are

by different authors between whom the remainder of the works can be approxi-
mately divided, even though a third hand can be discerned in some cases. The
former position relies on refuting the case for such a division, either because the
differences between the two principal works are illusory (Guarducci and Marcovich),
or because one of them, the Contra Noetum, is in fact the result of a fourth-century
interpolator or forger in the name of a theology resembling that of Marcellus of

Ankyra (Frickel and Hiibner).

Cerrato is convinced that there is no connection between the genuine Hippolytus,
who is Eusebius and Jerome’s writer, and the author of the Elenchos, and therefore
the Roman opponent of Callistus. He appears in passing to accept that the Contra
Noetum, in whole or in part, is the Syntagma mentioned by Jerome and others, but
mainly because, read with no notion of its textual nuances, it supports his thesis of the
eastern (Asia Minor) provenance of the corpus, and of the author’s place of residence
(pp- 61, 81). He then lists ‘core documents’, since ‘it is not the aim of the present
study to reconstruct a complete dossier of the works of Hippolytus the commentator’
(p. 127). Yet the majority of such works will be commentaries, an examination of
the contents of which will reveal a writer who lives in the east with eastern concerns.
In analysing those contents, Cerrato undoubtedly does able service to Hippolytan
studies. His treatment of the figures of Martha and Mary in Canticum canticorum, the
theme of the myrhophores at the resurrection, their presence in the form of an anti-
Gnostic critique of themes in the epustula apostolorum and the Second Apocalypse of James,
is most illuminating (chapter xiit). His argument regarding the interconnections
between De antichristo and one aspect of the Cataphrygian movement, that sets it
apart from the Elenchos, is also suggestive (chapter xiv).

But his claims that we must sever all links between the eastern Hippolytus and
the Roman community of Callistus and Pontianus I find extremely questionable.
My position, I agree, is based upon an intricate web of relations between the Statue
and 1its inscribed works and Calendars, the Liberian Catalogue, and literary
claimants to be part of the corpus. I will indicate here but some objections.

Cultural differences do not prove geographical distance. Simply to show that a
group of documents are, arguably, Asian does not of itself disprove a Roman prov-
enance. Even if he can show, following Cantalamessa, that the Quartodeciman

https://doi.org/10.1017/50022046904600777 Published online by Cambridge University Press


https://doi.org/10.1017/S0022046904600777

REVIEWS 343

Controversy, with which Hippolytan extracts interconnect, was fought out in Asia,
this does not disprove that similar disputes took place between rival, culturally-based
congregations, in Rome. Surely no one would still suggest that Victor, in the second
century, acted like a fourth-century pope and excommunicated such congregations
distant from Rome, rather than rival congregations within Rome itself. Tertullian’s
attack as a member of the New Prophecy on Callistus in the De pudicitia and in
the Adversus Praxean show that laxist and puritanical groups could still communicate
their affinity with each other, and hostility to their opponents, across the
Mediterranean.

The links between the works listed on the Statue and those of the Eusebius and
Jerome Catalogues are more tenuous than proving a single author. But I find it
somewhat crass to suggest that there are no links at all between the Elenchos and the
surviving or restored corpus. As an example let us take Cerrato’s comment ‘Nautin
has shown that the chronology of the Daniel Commentary disagrees with the chron-
ology of the Statue’s paschal computus, thereby loosening connections’ (pp. 254—5).
Thus he appears to believe that there is no evidence for connecting the Hippolytan
work, In Danzelem, with those on the Statue. But it is simply incorrect that Nautin was
the first to detect that inconsistency. It was a second hand that inscribed in the
margins of the Paschal chronography on the right hand side of the Statue corrections
of various dates katé; AowvifA that was the hand of a contemporary corrector. The
hand of a commentator on Daniel is thus there correcting the originally secular,
‘scientific’ establishment of those dates. Two hands, one of whom knew the work
of the other, is thus evidenced from the Statue, not on grounds of a mere literary
hypothesis, but from marks set in the stone.

I appreciate Cerrato’s use of my position that ‘Hippolytus,’ like ‘Clement’ or
‘James,’ became ciphers for traditions. But I wonder whether such a method can be
used to dispose of the clear, eastern evidence, beginning with Apollinaris of Laodicea
(AD 315—92), that Hippolytus was bishop of Portus or indeed archbishop of Rome
(pp- 83—4). Can we assume that his name was simply used and associated with Rome
by the Monophysites, who considered his theology heretical? (p. 85) Surely they
would have wanted someone western to blame rather than an ancient theologian
who was, according to this hypothesis, unchallengeably eastern?

Attempts to regard Déllinger as producing an anti-papal interpretation of the
Hippolytan events as due to his personal biography are wide of the mark (p. 252).
Dollinger broke with Rome subsequent to the decree of Vatican I (1870) on papal in-
fallibility. When he wrote on Hippolytus (1853), he defended Callistus 1 in the dispute
as soclally egalitarian, and opposed to the heresy of the Contra Noetum (written he
believed by the author of the Elenchos) that denied perfect Sonship before the
Incarnation.

Cerrato has produced a significant study in that at individual points it is most
insightful. But I am unconvinced by his overall argument.

ST EpmMunD’s COLLEGE, ALLEN BRENT
CAMBRIDGE
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La antropologia de Tertuliano. Estudio de los tratados polémicos de los afios 207—212 d.C. By
Jerénimo Leal. (Studia Ephemeridis Augustinianum, 76.) Pp. 220. Rome:
Institutum Patristicum Augustinianum, 2001. 88 7961 017 1
JEH (55) 2004; DOI: 10.1017/S0022046904310778

This fine study presents the coherence of Tertullian’s thought on the human person

by following Tertullian’s own method which respects the context of the relevant

words and arguments (‘secundum plura intellegi pauciora/ incerta de certis et
obscura de manifestis praejudicari’). A whole chapter is dedicated to the word caro
which is for Tertullian synonymous with corpus. Philology and theology go together
for the study of the words apart from their logical setting produces inaccurate results;
induction and deduction complement one another (p. 184). What Tertullian said in
the majority of his diverse works proves the high value which he placed on the flesh

and on the saeculum. The unity of the human being as flesh is striking (p. 186).

Tertullian uses adjectives and nouns with the same sense while allowing a different

sense to adverbs; caro and camalis go together whereas carnaliter means something

different. As in other second-century writers, flesh is governed by the divine
economy which joins protology and eschatology. Together with positive exposition,

Tertullian warns against errors; but his chief value 1s the actuality of his positive

anthropology. In his account of flesh Tertullian has presented ‘una antropologia,

que goza de un irreprochable equilibria teolégico y humano’ (p. 190). The author
rightly laments the uncritical thought which has been directed towards Tertullian, so
that a Renaissance favourite became a Victorian villain. Isolated utterances have
been divorced from their context, a practice which is unpardonable in the history of
ideas. Following the example of Plato (&yecopétpnTos undels eio1tw), should

competence in geometry be required of those who study historical theology? A

careful reading of Quentin Skinner on meaning and context might suffice; for the

history of ideas presents similar challenges no matter where the ever-changing ideas
are found. This work of Jeronimo Leal will greatly enrich the understanding of early

Christian thought.

LA TROBE UNIVERSITY Eric OSBORN

The making of a Christian aristocracy. Social and religious change in the western Roman emprre.
By Michele Renee Salzman. Pp. xiv + 354. Cambridge, Ma—London: Harvard
University Press, 2002. £34.50. 0 674 00641 0
JEH (55) 2004; DOI: 10.1017/50022046904320774

Salzman approaches a classic problem of late Roman history — ‘the seeming para-

dox of a conservative and proud pagan senatorial aristocracy turning to the religion

of “the poor and powerless”’ (p. 3). The core of her book is a study of 414 ‘short
biographies’ of Roman senatorial aristocrats, between Diocletian and Honorius.

These are drawn chiefly from The prosopography of the later Roman empire, i-ii, with

additions from published addenda and corrigenda and from the Prosopographie chrétienne du

bas-empire, i-1i. Her intention is to place the aristocracy itself at the heart of the
problem. Emperor and bishops, and the evolution of religious life in society, are
regarded as ‘important insofar as they intersect with the interests and views of
aristocrats’ (p. 4). In particular, Salzman contends that ‘the role of status concerns
is a most important key ... The difficulty that Christianity presented to senatorial
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aristocrats was how to incorporate this new religion as a status-confirming aspect of
their social identity” (p. 13).

Salzman finds the answer to the ‘seeming paradox’ by dispelling it. She concludes
that the interaction of Christianity with aristocratic status culture led to mutual
adaptation (pp. 200-19). ‘Church leaders’, she argues, ‘accepted as important certain
central aristocratic ideals — such as nobilitas, amicitia and honos — even as they attempted
to redefine them to be consonant with a Christian message’ (p. 219). Hence con-
version became possible for aristocrats without threatening time-honoured values.

Recognition that traditional aristocratic values survived —and were regarded
as consistent with — conversion to Christianity is of long standing (for example
F. Ermini, 1/ centone di Proba e la poesia centonaria latina, 19og). What is new is not so
much the author’s main conclusion as her manner of reaching it. Her use of prosopo-
graphical evidence is the most systematic yet on this subject, prompting important
points that would not otherwise have emerged. She is clear, most strikingly, that
much of what has been said about the role of women does not stand up (pp. 138-77).
Quantitative evidence does little to suggest that aristocratic women converted earlier
than men, indicates that religious intermarriage was marginal and that children’s
religion tended strongly to follow that of parents (pp. 143—7). These are important
pages that cannot be passed over lightly hereafter. More broadly — since Salzman
frankly maintains that ‘men generally orchestrated the religious affiliation of the late
Roman family’ (p. 177) — her argument moves the focus of explanation away from
private life, back into the public arena. Her discussion of the influence of emperors is
balanced (pp. 178—99). Quantitative conclusions are less provocative but none the
less welcome: an episodic process emerges, in which Christians only predominate
consistently as office-holders from the 3gos (pp. 186-8). A survey of practical limits
on imperial influence and a brief portrait of ‘the emperor as the ideal Christian
aristocrat’ (pp. 188—9g) point to the importance of gradual change in public culture.
Against this background, it is all the more intelligible that the Church and senatorial
aristocrats should have gradually adapted to one another: we are, to say the least,
a long way from ‘conflict’ and ‘triumph’.

Yet, by placing status culture at the heart of her argument, Salzman limits the
scale of the problem. The need to reconcile aristocratic values with Christian
teaching was undoubtedly a primary challenge; but the means by which it was met
do not, themselves, explain conversion. Her remarks on honour and office highlight
the distinction, drawn increasingly sharply, between ecclesiastical and secular
careers (pp. 202—5). Yet members of Ttalian senatorial families, especially, seem rarely,
in the long term, to have sought distinction through ecclesiastical office (S. Barnish,
‘Transformation and survival in the western senatorial aristocracy, ¢. 400—700°,
Papers of the British School at Rome Ivi [1988], 120—55 at pp. 138—40). Equally, on wealth
and patronage, Salzman emphasises continuity between traditional euergetism and
Christian almsgiving (pp. 205—9): this, however, may be missing altogether a much
more complex shift in public values (P. Brown, Poverty and leadership in the later Roman
empire, 2002).

Where this reviewer would differ most sharply, however, is over the line Salzman
draws around the Roman aristocrats. Despite discussions of their social origins
(pp. 69—106) and varying career paths (pp. 107-37), her emphasis on status culture is
homogenising. In particular, she asserts (for example pp. 16-33) a social distinction
between Roman senators and senators enrolled at Constantinople, following the

https://doi.org/10.1017/50022046904600777 Published online by Cambridge University Press


https://doi.org/10.1017/S0022046904600777

34_6 JOURNAL OF ECCLESIASTICAL HISTORY

division of the order under Constantius 1. This is conventional but misleading,
sustainable only in the absence of systematic scrutiny of eastern senators (but see
A. G. Skinner, ‘The social origins of the senators of Constantinople from Con-
stantine to Chalcedon’, forthcoming). The assertion allows Salzman, however, to
present the Roman aristocracy in the terms that a Symmachus or Praetextatus would
have wished (pp. 43-68). What she does not allow for sufficiently is that expansion
of the western order, on the same scale as the eastern (P. Heather, ‘Senators and
senates’, in A. Cameron and P. Garnsey [eds|, Cambridge ancient history, xiii,
Cambridge 1998, 184—210), brought into the western senate a substantial majority by
no means so resolutely steeped in the values that Salzman describes. By contrast, the
great majority of eastern senators were steeped in traditions of civic hellenism, with
all that that entailed in terms of social, cultural and political expectations (cf. A. G.
Skinner, ‘The birth of a “Byzantine” senatorial perspective’, Arethusa xxxiii/3,
special issue, Elites in late antiquity [2000], 363—77). The paradox that the author
neglects, therefore, is that despite the conservative values she emphasises, a majority
in the Roman senate may well have been more susceptible to conversion than ever
by the late fourth century, not least because of the social fluidity she believes was
characteristic of the east. All the more forcibly, therefore, she makes obvious the
benefits of an approach that can dismantle easy truisms. Behind the tables and
appendices that describe her ‘study population’ lies an important new opportunity
for a differentiated answer to the problem. Salzman herself has made an important
contribution to that end.

UN1VERSITY COLLEGE, ALEXANDER SKINNER
LonpoN

The cross goes north. Processes of conversion in northern Europe. AD 300-1300. Edited by
Martin Carver. Pp. xiv+591 incl. frontispiece, 87 figs and 49 plates.
Woodbridge: York Medieval Press, 2003. £75. 1 903153 11 5
JEH (55) 2004; DOI: 10.1017/S0022046904330770

A conference at York in July 2000 produced a galaxy of learned papers focused on

the culture and marks of religious conversion in northern Europe during the first

millennium ranging from fourth-century Ireland to thirteenth-century Estonia and

Lapland; the evidence, being mainly archaeological, is presented under the editorial

control of Professor Carver of York.

As one might expect, some of the evidence points to syncretism with the
cohabitation of Saxon and Christian. By custom Saxon women were responsible
for funerals. This continued after conversion, so that women were prominent in
important roles for religion in a single household or village.

CHRIST CHURCH, Hexry CHADWICK
OXFORD

Re-thinking  Gregory of Nyssa. Edited by Sarah Coakley. Pp. iii+137. Malden,
Ma-Oxford: Blackwell, 2003. £17.99 (paper). 1 40510 37 9
JEH (55) 2004; DOI: 10.1017/50022046904340777
Within the extensive literature that continues to be devoted to the youngest of the so-
called Cappadocian theologians this book, a collection of essays, merits special
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attention. For it broaches a new, comprehensive vision of Gregory’s thought poten-
tially embracing and integrating a variety of specific research within the confines
of a consciously post-modern theological agenda. The starting point, as the editor
remarks in her opening contribution, is two-fold. First, Gregory has figured promi-
nently in the Trinitarian debates of past decades, but is understood by authorities
such as J. Zizioulas in a way which all the contributors, rightly, agree is extremely
one-sided and in its consequences dangerously wrong. Secondly, while many single
strands of Gregory’s thought, such as his interest in apophaticism, asceticism and
desire, have found recognition in the context of more recent cultural studies, they
have as yet not been integrated with the traditionally known, doctrinal concerns of
this church Father.

Consequently, the essays collected in this volume attempt in the first place to
correct the aforesaid interpretation of Gregory’s Trinitarian thought within what is
sometimes referred to as the ‘de Régnon’ paradigm, as exemplary that is for an
alleged ‘eastern’ approach starting from the three Persons to move on to their
commonality. Lewis Ayres argues that Gregory’s Ad Ablabwum, which is often cited in
support of the pluralistic interpretation, is in its entirety not governed by the logic of
the ‘three-men analogy’ but by his interest in a pro-Nicene ‘grammar’ of divinity
based on his apophaticism and his account of divine power. Similarly, Lucian
Turcescu urges that Gregory cannot be considered a legitimate point of reference for
contemporary, ‘personalistic’ interpretations of the Trinity. And David Bentley
Hart demonstrates in a highly illuminating article that any attempt to drive a wedge
between Gregory and Augustine on this question is necessarily based on a superficial
appreciation of the complexities of Trinitarian analogy. The remaining articles are
devoted to evidence that a thus modified interpretation of Gregory’s Trinitarianism
allows alongside the integration of this with other elements of his thought. In what is
perhaps the central essay of the collection Michel René Barnes takes Gregory’s
psychology as the background for his Trinitarian theory, a procedure that convinces
by shedding new light on both areas. Brian E. Daley (in the only previously
published article of the collection) tries to find some friendly words for Gregory’s
often chastised Christology; and Martin Laird demonstrates, on the basis of
Gregory’s homilies on the Song of Songs, the Trinitarian grounding of his
understanding of human desire.

There can be but little doubt that the authors’ attempt to disown a
pluralistic interpretation of Gregory’s Trinitarian theology is successful. For
patristic scholarship on Gregory this cannot be judged a fundamental novelty as
it was the upshot of Holl’s pioneering and highly influential study of 1904. Holl
(and many after him) found Gregory considerably less ‘pluralistic’ than (for
example) his brother, Basil of Caesarea. This, however, raises the possibility of
‘de Régnon’ restated on the basis primarily of Basil’s theology, which would be
in keeping with the much stronger influence of the latter in the eastern tradition,
but contrary to the wider theological intentions of the present book. Too narrow
a focus on Nyssen’s individual theology will, therefore, eventually endanger some
of its commendable objectives. As far as the prospect of a new, unified
interpretation of Gregory’s thought is concerned, the ultimate value of this
collection lies in its very character as a project aiming to tie together historical
and systematic approaches to Gregory’s Trinitarian, anthropological and ascetic
teaching. As such it is still in its early days. The results thus far are quite
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promising, and readers (this present one at any rate) will hope to see more of
it soon.

HuMBOLDT-UNIVERSITAT, JOHANNES ZACHHUBER
BERLIN

Due Armenische Kirche. Materialen zur armenischen Geshichte, Theologie und Kultur. By Mesrob
K. Krikorian. Pp. 307475 ills. Frankfurt-am-Main: Peter Lang, 2002. /28
(paper). 3 631 38702 4
JEH (55) 2004; DOI: 10.1017/50022046904350773

This volume, by the present Armenian archbishop of Vienna and Honorary

Professor of Armenology at the University of Vienna, reflects his many years of

activity in the ecumenical movement and work for the Pro Oriente foundation. Over

the years Archbishop Krikorian has prepared numerous papers on specific aspects of

Armenian history and theology. These have now been gathered and up-dated to

provide a broader and deeper view of the Armenian Church as a whole. The book is

divided into chapters by subject. It begins with a survey of the origins of Christianity
in Armenia and the history of the Church to modern times. The second part studies

Armenian reception of ecumenical councils down to the break with the imperial,

Chalcedonian Church in the early seventh century; the development of the office

of primate ‘Catholicos’; and the subsequent division of authority in the Church

into the two catholicosates of Ejmiatsin and Cilicia and the two patriarchates of

Jerusalem and Constantinople. The third and longest section is devoted to basic

theological texts and the Armenian position in ecumenical dialogue, both in the past

and in the present. The last two sections are concerned with Armenian liturgical
traditions and canon law. The book will be particularly valuable for those involved in
contemporary issues of ecumenical concern, since it provides good background
material for anyone interested in learning more about this ancient branch of

Christendom who is not a specialist in Armenian traditions. The author also aims

at a wide readership among members of the Armenian community. There is no

separate bibliography, but the text is well documented.

THE ORIENTAL INSTITUTE, RoBeErRT W. THOMSON
OXFORD

Constantine and Christendom, T#e oration to the saints. The Greek and Latin accounts of the
discovery of the cross. The edict of Constantine to Pope Silvester. Translated with
introduction and notes by Mark Edwards. (Translated Texts for Historians, 39.)
Pp. xlvii+143. Liverpool: Liverpool University Press, 2003. £12.95 (paper).
0 85323 648 8
JEH (55) 2004; DOI: 10.1017/S002204690436077X

The Translated Texts for Historians series, published by Liverpool University Press, has

rendered great service to scholarship in enabling students of ancient and medieval

history to broaden their studies by reading important sources in English. The three
texts relating to the Emperor Constantine featuring his personal attitude to

Christianity, and the fervour in different forms both in east and west that his
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conversion aroused have been admirably introduced, edited and translated by Mark
Edwards. His well annotated rendering of the Oration to the saints, in particular,
demonstrates the influence of Lactantius’ Divine institutes on the thinking of the
emperor, while his case that the Donation of Constantine to Pope Silvester could well
have originated in the reign of Charlemagne would seem to be proved.

The editor, however, raises questions in his introduction which require further
proof. Against a general consensus that would place the Oratio between g21 and g25
and preached in Serdica, Thessalonica or Antioch that is, after the first victory over
Licinius, Edwards suggests Rome as Constantine’s ‘favourite city’ and the Oratio
preached as early as Eastertide g15. The objection is that Rome, despite its
enthusiastic welcome to Constantine after his defeat of Maxentius at the Milvian
Bridge, was not a Christian city, and the emperor’s army and officer-corps was
mainly pagan (Cod. Theod. vii.20.2 of 1 March g20: and the emperor respected their
‘salutation’ in the name of ‘the god’). The senate remained divided in its allegiance
until the reign of Theodosius 1, and Constantine was disliked, particularly for his
obvious contempt for the Capitoline gods (Zosimus, Hist. nova 11.29.5). Moreover, the
Church in north Africa and the west generally was occupied with the Donatist revolt
against Caecilian. Rome in g14-15 was thus not an appropriate site for the emperor
to declare his undivided allegiance to Christianity.

There is also some heavy weather in the editor’s discussion of the different sources
for the story of the Empress Helena’s “discovery’ (inventio) of the cross. The earliest
literary mention in the west is in Ambrose of Milan’s funeral oration for the Emperor
Theodosius in 395 (De obitu Theodosii 43—7), but more than thirty years before that
there was a cult of the cross, knowledge of which had spread to a village site in
western Numidia. An inscription dated 7 September 359 from Oum el Adham
records the burial of relics ‘de ligau (sic.) crucis’ among an abundance of other sacred
relics commemorated on the inscription (A. Audollent and J. Lataille, ‘Mission
épigraphique en Algérie’, Mélanges de UEcole frangaise de Rome x (1890), 397470,
illustrated at p. 400). This would bring a Latin version of the nwventio crucis back at
least to a generation after Helena’s visit to Palestine, and also affect the dating of the
original Greek version.

These are points for discussion, but the publication of these valuable texts relating
to Constantine is to be welcomed unreservedly. The editor has produced three
admirably annotated translations which should stimulate those who read them to
explore further the possibilities of advanced research.

GONVILLE AND CA1Us COLLEGE, W. H. C. FrexD
CAMBRIDGE

Failure of empire. Valens and the Roman state in the fourth century A.D. By Noel Lenski. (The
Joan Palevsky Imprint in Classical Literature.) Pp. xix+456 incl. 5 maps and
22 ills. Berkeley—Los Angeles—London: University of California Press, 2002.
$75. 0 520 23332 8
JFEH (55) 2004; DOI: 10.1017/S0022046904370776
The emperor Valens (364—78) is best known for his death at the disastrous defeat of
the Roman army by the Goths near Adrianople on g August 378, and for his relentless
pursuit of the Nicene party in the Church in the eastern provinces of the empire.
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The author, who 1s Associate Professor of Classics at the University of Colorado at
Boulder, has written a balanced and expertly documented account of Valens’s reign.
While a man of no great military ability and a rural Pannonian background, he
proved himself an able administrator and fair-minded ruler. His basic policy,
proclaimed on the bronze coinage issued by his elder brother, Valentinian, and
himself, was Securitas reipublicae maintained by Gloria romanorum, showing the emperor
bearing the Labarum dragging a barbarian captive behind him. Neither Valens nor
his advisors were prepared to treat the Goths as other than inferiors and enemies.
The three-year campaign against them of 367—9, excellently described by the author,
should have warned the emperor that the Gothic tribes were a powerful force that
should not be provoked. As it was, in the next decade, Valens accumulated enemies:
Persians and Saracens on Rome’s eastern frontier, Isaurians threatening the inland
provinces of Asia Minor and perpetual unrest and hostile intrigue in Armenia. When
a new Gothic crisis arose in 77 Valens did not have the troops at his disposal to
meet it.

A well-researched chapter on administration and finance, which shows Valens at
his best as an organiser and reformer, is preceded by the author’s consideration of his
religious policy. The story is told from the emperor’s stance as a firm adherent of the
Homoian (Christ was ‘like God’) position agreed at the Councils of Selevncia in 359,
and Constantinople in g60. The forces, however, that frustrated that policy and led
to the Nicene triumph at the Second Ecumenical Council at Constantinople in 381,
are only lightly touched on. In particular, too little is said about the power of the pro-
Nicene monastic movement in rural Syria and Egypt and the ascetic outlook of
leaders in Asia Minor, such as Basil of Ciaesarea tending in the same direction. There
1s no indication of the spread of Manichaeism among the literate classes who
accepted Christ but not the Old Testament, which the young Augustine
characterised as ‘absurd’ (Confessions vi.4.6). Manichaeism and Donatism, then the
majority Church of North Africa, are dismissed in a single line (p. 238). The lack of
interest in the increasing spread of Christianity at this decisive period in its history
and of the intellectual ferment among Christians in east and west is a weakness in
this otherwise admirable study.

None the less, this is a well-written, in many ways original and exceptionally well-
organised book. Light is thrown on obscure episodes in Valens’s reign. Thus, the
revolt of Procopius (365-6) was not a pagan reaction against Valens, but lingering
support for the Constantinian house fuelled by apparently relentless increases in
taxation in the capital. The military history and foreign policy are both convincingly
described. In these as well as in the field of the emperor’s administration of his vast
empire, the author’s precise and acute scholarship has brought coherence to a reign
that otherwise seemed to lack any organised policy. This book will be a hard act to
follow.

GONVILLE AND CA1Us COLLEGE, W. H. C. FREND
CAMBRIDGE
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Christianity in Roman Britain. By David Petts. Pp. 189 incl. 76 ills. Stroud—Charleston,
SC: Tempus, 2003. £17.99 (paper). 0 7524 2540 4
JEH (55) 2004; DOI: 10.1017/S0022046904380772

It is just over twenty years since Charles Thomas’s epic publication of Christianity in
Roman Britain to A.D. 500 (London 1981). In the six chapters into which this volume is
divided, David Petts has attempted to bring the evidence up to date, and more
ambitiously to write a history of Christianity in Roman Britain. After reviewing the
evidence he concludes that much of Britain went into the subRoman period as a
firmly Christianised society. He is able to show that the Church in Britain is
mentioned in the fifth century in a work entitled T%e seven offices of the Church as well as
in Gennadius of Marseille’s De viris illustribus (c. 490), while a reference by Sidonius
Apollinaris in ¢. 470 to Riocatus, ‘a priest and monk’ returning a book to Britain
on behalf of a certain Faustus, is also an indication of the survival of its intellectual
life. The author bases much of his case on the existence of urban cemeteries at
Poundbury (Dorchester) and Butt Road (Colchester), and the now plentiful supply of
Christian objects from fourth-century sites spread over a large part of the country.
He must also be correct in stressing the non-confrontational character of the new
religion, by pointing out, as others have before him, notably Jocelyn Toynbee, the
combination of Christian and pagan symbolism on mosaics in wealthy villas, such as
Hinton St Mary and Lullingstone.

The author’s brief 1s Christianity, but he should have noted the long survival of
Romano-Celtic paganism through the whole of the fourth century. He should also
have conceded that the lead tanks often inscribed with Christian symbols and
perhaps used for baptisms have often been found broken up or burned. At Ashton,
for instance, near Oundle, the remains of three were recovered from a well, smashed
or cut up into fragments. One must take into account that while churches can be
identified in town and occasionally, as at Icklingham in Suffolk, in the countryside,
no parish system survived the fifth century, and there is no record of subRoman
bishoprics; the churches at Silchester and Colchester seem to have been abandoned
before the end of the Roman period and given over to squatter occupation.
Evidence, too, for Christian mission among the rural population, such as that of
Martin of Tours or Victricius of Rouen is lacking. Britain had no Lérins to inspire
and train a leadership from among villa-owners and other wealthy Christians. When
Augustine of Canterbury landed at Thanet in 597 he found little on which to base the
conversion of the English people.

Nevertheless, if the author has not been able to prove his case, he has written a
well-researched and well-illustrated study. He has been able to show that in the
fourth century Christians were recognised as a distinct religious group as is evident
from the lead tablet found at Bath. His work will encourage further research and is a
valuable continuation of the work of Charles Thomas.

GONVILLE AND CA1Us COLLEGE, W. H. C. FrRexD
CAMBRIDGE
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The use and abuse of time in Christian history. Papers read at the 1999 summer meeting and the
2000 winter meeting of the Ecclesiastical History Society. Edited by R. N. Swanson.
(Studies in Church History, 37.) Pp. xx+399. Woodbridge: Boydell Press (for
the Ecclesiastical History Society), 2002. £40. 0 9529733 7 5; 0424 2084
FEH (55) 2004; DOI: 10.1017/S0022046904390779

The conference at which these papers were given was devoted to the theme of

‘Work, rest and play’, and the proper use of time has been an integral element in

discussion of these matters by Christian thinkers and others for two millennia. As the

introduction points out, quoting J. K. Galbraith, ‘The word “Work” is our most
misleading social term’, and so, recognising its protean character, the focus of the
volume has moved from ‘Work’ to ‘Time’, a move which has required some uneasy
editorial compromises, as in the essay by Susan Boynton on sacred music. The
volume gets into its stride with a piece on Augustine by Carol Harrison, which
discusses his treatment of Genesis, introducing the concept of ‘free work’ as
spiritually uplifting in contrast to ‘forced labour’ resulting from the Fall. The pace
picks up through a characteristically pithy and thought-provoking piece by Janet

Nelson using ninth-century monastic manuscripts on the ‘labours of the months’ to

postulate a heightened spiritual value for peasant labour in this period and later. It is

Nelson who brings the work of Jacques Le Goff into view, and it is his work and that

of Max Weber which informs many of the subsequent essays. Frances Andrews

discusses the involvement of religious orders in civic government in thirteenth-
century Italy, to make preliminary suggestions about the tensions caused by these
secular activities both within the orders and with ecclesiastical authority. The
opposition between ‘church time’ and ‘astrological’ or ‘natural’ time is discussed
by Hilary Carey in an essay on Bradwardine, and if one wanted to find an example
of the victory of Le Goff’s merchant time over ‘theological time’ one need look
no further than Barry Collett’s piece on the career of Richard Fox, bishop of

Winchester. Fox was the archetypal ecclesiastical civil servant, serving both

Henry vit and Henry vi. He worked a seventy-hour week, and in translating the

Benedictine Rule for Women in 1517 Collett concludes that Fox ‘expounded

monastic time in terms of the efficient use of secular time’, though of course the

distinction between the two was far from clear cut and the bishop maintained the
primacy of the former, in theory if not in practice. Fox’s work was directed at female
religious, and the following papers, by Joke Spaans on the kloppen in seventeenth-
century Holland and Anne Laurence on godly English women, take up this theme.

They demonstrate the gendered nature of time, with its emphasis on the balance of

prayer and work within a domestic or nurturing environment, whether in household

or community, and here male writers could not resist the standard biblical trope:

Thomas Ken when preaching the funeral sermon for Margaret Mainard, who

‘united Mary and Martha together’, recalled an enduring image which has

contributed to a perceived feminisation of religious practice, in its informal if not its

formal expression.

The following six essays, covering the seventeenth to the nineteenth centuries,
engage in varying ways with the work of Max Weber. By juxtaposing the careers of
two Lancaster businessmen, the Catholic furniture maker Robert Gillow and the
Quaker merchant William Stout, Michael Mullett raises questions about the
Weberian model which can also be traced in works of Catholic piety such as
Challoner’s Garden of the soul. As part of their nightly examination of conscience
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Challoner asked his readers ‘in what manner have you acquitted yourself in the
duties of your calling?’, reminding them of their obligations to what one might call
a Catholic work ethic. John Walsh elegantly reminds those readers who still need
reminding that E. P. Thompson’s analysis of Methodism and factory discipline was
only part of the story, that many contemporaries saw Methodist devotions as anti-
work and that evangelical religion contained both ‘disciplined asceticism and a
charismatic freedom of the Spirit’. In a wide ranging and engrossing essay Jane
Garnett examines the Weber thesis in the context of economic modernisation
through an unexpected comparison of English Protestant writings and those of
Italian Catholics, where both sought to provide an alternative to a purely secular
political economy. With the exception of Ruskin and his followers, the generally
accepted English view was that Catholicism could make no contribution to
economic life, a view confirmed by the publication of Weber’s work in English. In
Italy the issue was more complex, as the struggle between conservative and liberal
forces in Genoa amply demonstrates, but the subsequent association of Catholic
corporatism with fascism, has also undermined the positive elements of that debate.
The work ethic could also turn individuals into workaholics, and we are given two
case studies here: Bishop Selwyn, that evangelical superman, allowed ten minutes
for dinner ‘including grace’ and exhausted even his most fervent admirers;
Marianne Farningham, the Baptist journalist, worked herself to a breakdown rather
in the fashion of an Anita Brookner character. By the time she was writing, work had
become labour, with a capital L, and the volume includes two essays directly
addressing this: Krista Cowman demonstrates how the Labour Churches offered a
rich alternative culture to working men and women in late nineteenth-century
northern cities, and Tim MacQuiban looks at Social Christianity, as opposed to
Christian Socialism, within Edwardian Methodism. The volume ends with two
rather odd pieces: one on Benedict Xv, who did not actually issue an encyclical
addressing the social implications of work, seeks to establish his ‘radical’ views in
comparison to those of his predecessor and successor, neither a difficult nor a large
claim to make, and the Presidential Address on the earlier career of Randall
Davidson argues that his pursuit of country sports formed a programme of
disciplined recuperation rather than recreation, and illustrates his commitment to
‘rational recreation’ (though the author does not use that term) through his support
of Sunday opening of museums and libraries, and his engagement with industrial
questions through his successful intervention in securing an act requiring shop-
keepers to provide seats from their female assistants. One is left with the impression
that Lambeth fiddled while Rome froze when faced with the moral dilemmas of
the industrial work-place. This is unfortunate historically, as far more interesting
initiatives were being explored by both Churches at this time, and aesthetically,
in that it leaves an otherwise vigorous collection of essays with a rather limp
conclusion.

UNIVERSITY OF YORK W.J. SHEILS
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Byzantinische Miniaturen. Schétze der Buchmalerei vom 4. bis zum 19. Jahrhundert. By Axinia
DzZurova (trans. Peter Schreiner). (First publ. as La miniatura bizantina. I manoscritti
miniati e la loro diffusione, Milan: Editoriale Jaca Book SpA, 2001.) Pp. 304 incl.
240 black-and-white and 244 colour plates. Regensburg: Schnell and Steiner,
2002. €99. 37954 1470 9
JEH (55) 2004; DOI: 10.1017/50022046904400775

This handsome volume 1s the revised and corrected edition of a work recently

published in Italian as La mintatura bizantina : i manoscritti miniati e la loro diffusione (Milan

2001), as explained by the author (p. 281). It follows a straightforward, one could say

traditional, scheme. An introductory chapter stresses some of the differences

between the Byzantine world and the west (broadly understood). Five chapters
survey the material, divided chronologically into fourth to seventh century,

Iconoclasm, 8431204, 1204-1453, and fifteenth to nineteenth century. There is a

brief conclusion, a glossary, an extensive bibliography and an index of manuscripts.

The text is accompanied by numerous small black-and-white reproductions, of

moderate quality, and interrupted by four blocks of colour illustrations, generally of

excellent quality. (Some of the manuscripts reproduced are not mentioned in the
text, however.) Most of the colour plates show full pages of the manuscripts, and
some show the books lying open (a vital guide to understanding — e.g. the Tomic

Psalter, colour plates 166—9), but sometimes the designer has organised the images

misleadingly and created ‘false openings’, juxtaposing images from different books

(e.g. colour plates 128—9). The author locates Byzantine manuscript illumination in a

broad historical and geographical setting, with a particular focus on Slavonic

material (the final chapter is almost entirely Slavonic in focus). The chronological
framework makes questions of dating and periodisation especially important, and
discussion of these matters is supported by numerous sketches of ornamental initials.

Codicological detail, or closely focused argument, are generally avoided. Because the

book 1s addressed (it can be assumed) to a broad public, there are no footnotes,

although references to the bibliography are included. Of particular interest to
specialists will be the reproductions from numerous manuscripts in the Dujcev

Centre in Sofia, which were largely unknown (because inaccessible) until the 199os.

These provide fascinating new insights. Dujcev gr. 117, for example, a mid eleventh-

century catena on the Gospels with evangelist portraits on blue and purple grounds,

was restored and rebound in the thirteenth century for a Maria Komnena

Palaiologina (p. 87 and colour plate 60). Dujcev gr. 358, a New Testament with

evangelist portraits, dated 1125 (pp. 148—9), has an image of St John holding the

unusual text (unusual in a Byzantine illuminated book, that is) ‘No man has ever
seen God’ (John 1.18; colour plate 77). Dujcev gr. 339 is clearly a member of Carr’s

‘provincial’ group of manuscripts of predominantly late twelfth to early thirteenth

century date, yet it is dated 1285. DZurova specifically passes over for the present an

attempt to revise the group’s chronology (p. 179 and colour plate 128). We must hope
she continues her scholarly work on these books (published since 1991). In short the
volume is a useful survey, which by its Slavonic emphasis and inclusion of Dujcev

Centre material makes a valuable contribution.

COURTAULD INSTITUTE OF ART, Jou~ LowbeN
LonxboN
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Siidfranzisische Lokalheilige zwischen Rirche, Dynastie und Stadt vom 5. bis zum 16. Jahrhundert.
By Anke Kriger. (Beitrdge zur Hagiographie, 2.) Pp. 399 + 11 plates. Stuttgart:
Franz Steiner, 2002. €70 (paper). g 515 07789 8
JEH (55) 2004; DOI: 10.1017/S002204690441077X

Saints’ Lives, not so very long ago, were relegated at best to a marginalised history of
the liturgy, and at worst to an easily dismissed ‘history of superstition’. In recent
years, however, scholars have found much of interest in these vitae, perhaps most
intriguingly the way that saints’ Lives were written and rewritten over the centuries,
as the past was reworked to meet the changing needs of the present. Anke Kriiger
here examines the major saints of six southern French dioceses — Arles, Aix-en-
Provence, Marseille, Tarascon, Narbonne and Toulouse — over the period of a
millennium, from the fifth to the sixteenth centuries. Specifically, Kriiger concen-
trates on local saints like Trophimus of Arles, rather than the more universal saints
like Stephen or Peter, and on how these saints were reconceptualised during the early,
high and late Middle Ages to serve the needs of the Church, the local aristocracy and
the city. The region remained more urbanised than most of France during the
Middle Ages and was also on the front line for military and religious conflicts, from
the invasions of the Saracens to the Albigensian Crusade. Kriiger argues that the
patron—client relationship that characterised the social and political structures of late
antiquity was preserved throughout the centuries in the relationship between the
saint and the faithful. This was true when the cities were dominated by their bishops,
when the counts gained ascendancy in the high Middle Ages and even when secular
city councils assumed authority. A helpful appendix lists the various vitae of the saints
studied, with approximate dates and reference to manuscripts or printed editions.
Maps, however, would have helped. Although the book is thoughtful and based on a
close reading of the primary sources, it is unfortunate that the author seems unaware
of the anglophone scholars who have been studying saints’ Lives; they have made it
clear that the old dichotomy between ‘truth’ and ‘legend,’ with which Kriger feels
compelled to begin, has long since lost any usefulness. The book also has a somewhat
mechanical organisation, proceeding chronologically through the saints’ Lives of
each of his six sees in turn, with rather minimal conclusions. The distinction between
the Merovingian and Carolingian eras especially would have benefited from further
exploration. But the book will still be required reading for anyone studying the way
that medieval society thought about its saints.

UNIVERSITY OF AKRON ConsTANCE B. BoucHARD

Women in a Celtic Church. Ireland, 450—1150. By Christina Harrington. Pp. x4 929 incl.
4 maps and 1 fig. Oxford: Oxford University Press, 2002. £40. 0 19 820823 5
JEH (55) 2004; DOI: 10.1017/S0022046904420776

In his classic work, frish monasticism (1931), John Ryan could conceive of little other

role for Patrick’s female converts in the neophyte Irish Church than as providers of

‘vestments for the clergy, cloths for the altars, decorative hangings for the walls’ and

responsibility for ‘the general cleanliness and beauty of church interiors’. Drawing

on a wide range of sources, Christina Harrington’s study presents much more
diverse roles of women religious from the time of Patrick’s mission in the fifth century

(whose writings paid particular attention to female virgins), to the eve of the
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transformation of the Irish Church in the twelfth century that resulted from the
impact of the European-wide reform movement. Although a wide variety of sources
bearing on women religious is drawn upon, they present problems in that there is no
continuous sequence of particular groups of material; one type of source may be
relatively abundant for one period, but scarce or absent for another. Furthermore,
there is no scholarly consensus on the precise dating of key Hiberno-Latin and
vernacular texts. The author does her best to overcome these difficulties, but hagio-
graphical material, in particular, will merit more systematic exploration than it is
afforded here. Harrington is notably judicious in her treatment of the historical cult
of St Brigit of Kildare whom it has long been fashionable to regard as a euhemerised
pagan Celtic goddess. The most problematic aspect of the book remains its title,
Women in a Celtic Church, since the author explicitly argues against the assumption that
there was a group of churches that was sufficiently homogeneous in structure,
liturgy, practice and outlook to merit being classed as specifically ‘ Celtic’. One is left
with the suspicion that ‘Celtic’ was included as an afterthought in the hope that the
book would attract the attention of the modern Celtic Christianity movement. This,
however, is bound to be disappointed since comparisons and contrasts throughout
this study are drawn more with the Frankish and Anglo-Saxon rather than with
other ‘Celtic’ Churches. The women’s and feminist spirituality movements may
draw some comfort from the fact that Irish clergy, in their writings at least, exhibited
a less gynophobic bias than their contemporaries: notwithstanding the reputation of
the early Irish Church for extreme asceticism, women are not presented to the same
degree as ‘daughters of Eve’ whose company should be avoided. There is also
less emphasis in the Irish sources on female segregation and claustration, while
hagiographical portrayals of Brigit, in particular, depict her as an inveterate
traveller, though this may reflect less a realistic opportunity than a predilection for a
particular hagiographical itinerarium fpos. Read alongside Dianne Hall’s Women and
the Church i medieval Ireland, c. 1140—1540 (Dublin 2003), which explores the roles
of both lay and religious women, historians now have an up-to-date scholarly
exploration of early medieval Irish nuns, holy widows and penitents that should
serve to stimulate further studies in a hitherto much neglected area.

QUEEN’S UNIVERSITY, M. T. FLANAGAN
BELFAST

Apocryphal texts and traditions in Anglo-Saxon England. Edited by Kathryn Powell and
Donald Scragg. (Publications of the Manchester Centre for Anglo-Saxon
Studies, 2.) Pp. xi+170. Cambridge: D. S. Brewer, 2003. £50. 0 85991 774 6
JEH (55) 2004; DOI: 10.1017/S0022046904430772

This is the second volume in a new series, Publications of the Manchester Centre_for Anglo-

Saxon Studies, and arises from a conference held in Manchester in 2001. A com-

missioned introductory essay for the published volume (by Frederick M. Biggs)

discusses recent work in the field and shows how the Old Testament apocrypha (by
which is meant those works like Judith or Sirach absent from the Hebrew canon, as
well as the Old Testament pseudepigrapha) were known and used in Anglo-Saxon
literature. He also deals with other non-canonical literature, especially the so-called
New Testament apocrypha. It is the latter corpus that figures predominantly in
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Anglo-Saxon literature : it includes the Gospel of Nicodemus, the Vindicta Salvatoris,
the Epistle to the Laodiceans (deemed canonical in some Latin manuscripts) and
much Mary literature. The remaining chapters are based on the conference papers.
One particularly important article (by Charles D. Wright) sets out some new Latin
texts of the Apocalypse of Thomas which influenced Old English versions. These
texts will need to be taken into account in a much needed critical edition of the Latin.
Other articles cover the Sibylline oracles, the apostolic Passiones in early Anglo-Saxon
England, and Aelfric’s use of Laodiceans. One article (by Elizabeth Coatsworth),
related to the Old Testament pseudepigrapha, looks at the influence of the Book of
Enoch on Anglo-Saxon art. Another article (by Catherine E. Karkov) is also on art
history; it investigates the themes of judgement and salvation in the New Minster
manuscript Liber vitae. But it is the more textual studies that are most significant as
1s Joyce Hill’s concluding magisterial essay, ‘The Apocrypha in Anglo-Saxon
England’; which helps to set the whole in context. Study of extra-biblical influences
on early Irish literature is now bearing fruit with several pioneering publications; this
present collection concerning Anglo-Saxon literature should prompt comparable
studies in this field too, and is to be commended. The theological significance of
these non-canonical sources cannot be underestimated.

UNIVERSITY OF LEEDS J. K. ELuiorr

God and the goddesses. Vision, poetry, and belief in the Middle Ages. By Barbara Newman.
(The Middle Ages.) Pp. xv+446 incl. 49 ills. Philadelphia: University of
Pennsylvania Press, 2003. £30 ($42.50). 0 8122 3691 2
JEH (55) 2004; DOI: 10.1017/50022046904440779

Anyone looking for the influence of northern European goddesses, whether

Germanic or Celtic, on the religious literature of the Middle Ages will not find it

here. Newman does, however, explore the influence of the goddesses of classical

mythology, but these were ‘cleansed of their cultic taint by the magic wand of
allegoresis, retained dominion over the planetary spheres and at the same time

gained new life as virtues, natural forces, or even figures of Christian sacrality’ (p.

322). She argues that the medieval goddesses were essentially the constructions of the

Christian imagination. The ‘goddesses’ she examines are not female deities posed in

addition to the monotheistic God of Christianity or as rivals to him; rather, they are

ways of exploring aspects of that God. According to Newman, one reason goddess
language was so predominant in medieval writing was because of the normal human
inclination to imagine the deity, who is beyond the biological restrictions of gender,
in both sexes. Another is the habit of thought that could accommodate the
paradoxes that inform Christianity, including the nature of the Trinity, the dual
nature of Christ and the Immaculate Conception. Goddess language used in relation
to Christianity may sit uncomfortably with modern thinkers, but that is due to the
Reformation, which reasserted strict monotheism, and the Counter-Reformation,
which enforced uniformity and required the enclosure of nuns. Further, Newman
considers that the advent of printing marginalised women writers whose works were
more unlikely to find publishers (p. 315). In medieval times, however, orthodoxy
was not threatened by goddess language in poetry, art or visionary accounts since
it did not challenge ecclesiastical power. Except for the Virgin Mary, goddess
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figures were not embodied and did not alter the inferior status of medieval women
(pp- 309-10). The ‘goddesses’ Newman explores in Latin and vernacular writings
are Natura (given 2 chapters), Lady Love, Wisdom or Sapientia, and finally, the
Virgin Mary. Newman uses the term ‘goddess’ quite loosely and with rapid shifts of
terminology for the same entity within a given passage. What she has done is to make
the reader more aware of the feminisation of concepts that medieval writers
employed with considerable freedom and variation. In this book she introduces a new
category to medieval studies by coining the term ‘imaginative theology’ to indicate
literary and artistic fictions that engaged with religious subjects. These did not rouse
the ire of churchmen because they did not claim to be truth even though they might
serve to inspire the devout. The many illustrations Newman has chosen with great
care often go further than the texts since they physically manifest the abstract and
make linkages clear. An example is an illustration of Alan of Lille’s Anticlaudianus
depicting the throne of Natura directly below the throne of God. This erudite and
provocative book will no doubt open up a new field and generate further scholarship.

UNIVERSITY OF VICTORIA Maipie HiLmo

Dumbarton Oaks papers. Number fifly-six. Edited by Alice-Mary Talbot and others. Pp.
vii+3g24 incl. g tables and 1 map + 94 plates. Washington, DC: Dumbarton
Oaks, 2003. $85. 0070 7546
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Sandwiched between other sections, one including D. Knipp’s important ‘The

chapel of physicians at Santa Maria Antiqua’ (pp. 1—23), another comprising three

papers from a colloquium concerning Byzantine monastic foundation documents, is

‘Pilgrimage in the Byzantine empire: 7th—15th centuries’ (pp. 57-241), the fruits of

a Dumbarton Oaks Symposium. As A.-M. Talbot remarks in her introduction, little

attention has been paid to pilgrimages in the Byzantine world after the Holy Land

came under Moslem rule. None the less people continued to journey to Syria and

Palestine, as well as to sites still under imperial sway: Constantinople (‘the new

Jerusalem’), places associated with the Apostles, local shrines or a holy man. The

variety of objectives is significant in itself. As Talbot points out, there was no equi-

valent to the English term ‘pilgrimage’. The words most commonly used, proskynésis/
proskyneo, have no necessary connotations of 