
here among groups that are so regionally and generationally disparate,

although there may be family resemblances.

However, the claim that they “share” a discourse and are “bound together

culturally” is the necessary correlate to his claim that they all aim at a justifi-

cation of the neoliberal order and the formation of a self properly conformed

to that order. Partly, the claim is difficult to sustain because LoRusso is often

doing neutral, descriptive work—and doing it well—and then turns quickly

and without much argumentation to this further, contestable claim. But the

real difficulty, I think, is once again the desire to combine too many disparate

phenomena under one umbrella. For example, LoRusso’s treatment of the

Quaker educator Parker Palmer as someone offering “a program for psychic

survival” amid the “unpredictable global economy” () is a highly suspicious

reading of someone with Palmer’s background. Figures like Palmer and

Greenleaf sound much more like sincere attempts to respond to an

ongoing (although changing) experience of work as “toil” or “obligation,”

by recovering a genuine sense of interiority and personal reciprocity, and

far less like the oddball eclecticism of Steve Jobs or the entrepreneurial zeal

of Judi Neal. But LoRusso’s thesis allows for no distinction between a

Gnosticizing dualism rooted in New Age escapism and a holism that seeks

to elevate what John Paul II would have called “the subjective value of

work.” Instead, all comers are characterized as apologists for a broadly char-

acterized neoliberalism.

Despite these caveats, the book remains an informative tour through a

variety of landscapes that will interest both those (largely in theology or

American studies) who never see into this world and those (largely in man-

agement) who may be captive to a particular language paradigm (“fad”)

with an inadequate sense of the history or comparative significance of it.

DAVID CLOUTIER

The Catholic University of America

The Past, Present, and Future of Theologies of Interreligious Dialogue. Edited

by Terrence Merrigan and John Friday. New York: Oxford University Press,

.  pages. $..

doi: ./hor..

This coedited volume brings together top scholars in the fields of the theol-

ogy of religions and comparative theology. Its title mentions neither of these

disciplines, however, and this absence suggests to me a progressive insight in

the literature. The volume moves beyond without neglecting the soteriological

focus of many theologies of religions and displays a more expansive vision for

 BOOK REV I EWS

https://doi.org/10.1017/hor.2019.31 Published online by Cambridge University Press

https://doi.org/10.1017/hor.2019.31


interreligious engagement and its repertoire of goals. Similarly, it anticipates the

integration rather than isolation of studies in comparative theology with respect

to larger, collaborative theological projects. As a whole, the book suggests that

contemporary, religiously plural contexts require Christian theologians to mine

the resources of tradition faithfully and creatively, while also responsibly

acknowledging “otherness” and the potential for that acknowledgment to dis-

place normal patterns in Christian discourse. In short, the volume delivers in

a way that suggests a constructive rather than historical reading of the title:

“The Past, Present, and Future of Theologies of Interreligious Dialogue.”

The volume divides into three parts according to what coeditor Terrence

Merrigan calls “the triple axis … at the heart of any and all theological reflec-

tion, namely, ‘tradition,’ ‘experience,’ and the ‘encounter with otherness’” ().

The first part, “The Reappropriation of the Christian Doctrinal Tradition,”

includes contributions that address () Christology (Merrigan), () pneuma-

tology (Dermot A. Lane), () theological hermeneutics of commonality and

difference (Annemarie C. Mayer), () postconciliar understandings of Jews

and Judaism (Gavin D’Costa), and () trajectories in postconciliar thinking

about the religions (Ilaria Morali). Each of these essays engages the theme

of tradition and its capacity for change or development; their varying sensibil-

ities create a more challenging, provocative consideration of the issues than

what a single contribution could accomplish. Where Lane, for example,

presses the tradition for resources suitable to faithful discernment of the

Spirit within the church and other religions, Moralia incisively questions

the very possibility of a “theology of interreligious dialogue.”

The second part, “The Appeal to (Religious) Experience,” suggests a return

to the lived reality of believers and a renewal of attention to the meaning of

doctrine. It begins with coeditor John Friday’s constructive interrogation

and retrieval of the rather fraught category of religious experience and its

potential for facilitating connections across religious borders. The essay by

Wouter Biesbrouck offers a stimulating evangelical perspective to this

largely Roman Catholic collection. He suggests strategies for evangelical the-

ology to legitimize a spirits-filled cosmology in interreligious contexts and

challenges theologians of the Global North to take seriously the expressions

of the majority of Christians, who now live in the Global South. Michelle

Voss Roberts underscores the crucial role of the body in the performance

of theology. She argues compellingly that a comparative engagement with

(Hindu) rasa theory can inform a richer, more complex appreciation of

how experience serves as a source for Christian theology.

The final part of the book is titled “The Acknowledgment of Otherness,”

and includes some of the most interesting, well-known academics currently

writing in the fields of comparative and interreligious theology: Jeannine
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Hill Fletcher, Francis X. Clooney, Marianne Moyaert, Catherine Cornille, and

Felix Wilfred. The essays by Fletcher and Moyaert push theology to move (or

move further) in important, new directions. The former uses the famous 

World’s Parliament of Religions as a case study for interrogating how a theol-

ogy of religious pluralism always does the kind of work in social and political

milieu that requires critical analysis of the intersections of race, gender, and

religious difference; the latter explores the possibility of expanding the

compass of comparative theology beyond preoccupation with religious texts

as to include rituality. It thus gives priority to vital themes that in fact (and

to its credit) surface at several places in this volume, for example: embodi-

ment, experiential forms of learning and symbolic practices, “lived religion,”

and the politics of representation.

Though these relatively short essays may appeal more immediately to

readers with relevant background knowledge, they will serve well for both

graduate and advanced undergraduate seminars in their explorations of con-

structive directions in the field. On a final note, a couple of the chapters refer

to a  symposium at KU Leuven, entitled “Between Doctrine and

Discernment,” as their initial context. The theme of discernment runs

throughout the volume and effectively anchors the many reflections, which,

taken together, challenge theologians to find new ways forward in interreli-

gious engagements.

CHRISTIAAN JACOBS-VANDEGEER

Australian Catholic University

The Climate of Monastic Prayer. By Thomas Merton. Collegeville, MN:

Liturgical Press, . xvi +  pages. $..
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As one might expect from almost anything by Thomas Merton, The

Climate of Monastic Prayer is both solidly traditional and creatively insightful.

It provides a valuable introduction to Catholic Christian prayer.

The present book, however, is truly perplexing to review. How dare

anyone be less than respectful toward anything written by Thomas Merton?

It was, however, published in  as Contemplative Prayer, and is available

in that format, online, having been assembled shortly before Merton’s trip to

Asia and untimely death. Its chapters were written in the s, as noted in

the new introduction to the text—about half the chapters written in 

(nine chapters), and the rest (ten chapters) from “an earlier manuscript.”

Merton’s diaries from the s and s find him occasionally chiding

himself about publishing unnecessarily. One might wonder why the
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