
In the concluding chapter, measures to reduce tobacco consumption are
proposed using the structures of the “tobacco syndemic” framework. Perhaps
because these structures were so explicitly and skillfully explained throughout
the book, there is brevity to this section that left this reader seeking a little more.
An example is that despite an excellent section on the influence of Christian
missionaries and churches in both actively spreading and resisting tobacco
use, there is no discussion in how contemporary Church structures/institutions
at the family, village, and societal levels can be employed to reduce tobacco
consumption and address the ill-health that results (across denominations, re-
gardless of specific past theological/church tobacco policies). Community-
level church organizational structures such as women’s, men’s, or youth
groups—so central and valued among so many Pacific peoples—offer enabling
structures for locally led “tobacco control” measures informed by indigenous
social, cultural, political, and spiritual specificities.

Drinking Smoke is a must-read for scholars and students of Pacific history,
anthropology, public health, and globalization. Those studying the political
economy of health will find it of particular interest. The book directly challeng-
es the notion of “lifestyle diseases” that blames ailments on the failure of those
who sufferer them to follow a “healthy lifestyle.” Such individualizing biomed-
ical models can blame the victim for health disparities that are in fact conse-
quences of deeply embedded social, historical, political, and economic
structures. Marshall adeptly disputes this perspective in an accessible and ab-
sorbing manner. He challenges readers to consider the tobacco syndemic in
other regions and to “think syndemically” about other complex health issues.

———David MacLaren, Division of Tropical Health and Medicine, James
Cook University

Philippe Buc, Holy War, Martyrdom, and Terror: Christianity, Violence, and
the West. Philadelphia: University of Pennsylvania Press, 2015, viii+445.
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Is there a form of violence that is particularly Western in conceptualization and
justification? Is it rooted in the Judeo-Christian cultural heritage of the West?
These are the questions that medieval historian Philippe Buc sets out to
answer in his examination of holy war, martyrdom, and terror. Over the
course of seven chapters, bracketed by a lengthy introduction and brief conclu-
sion, Buc offers a tour of the horizon of Western history from the first century
A.D. to the present, considering events in Europe, the Near East, and the United
States. He concludes that violence in the West has been characterized by “a
series of paradoxical pairings (and the tensions they generated): Old and
New, letter and spirit, war and peace, election and universalism, coercion
and liberty” (p. 288). Buc traces these binary poles for the organization of
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society, and particularly the use of violence in this ordering, back to a thoroughly
Christian vision, developed on the basis of Jewish models. He argues it still
provides an intellectual framework for Western elites and masses.

Buc’s introduction addresses the methodological challenge of making
sweeping claims about lengthy periods, based on selected episodes somehow
illuminating and representative of Western traditions of violence. He then
presents his exemplars of Western patterns of religious violence. These are
Augustine’s arguments regarding coercion of heretics to accept freedom from
error; European crusades to the Holy Land 1095–1291; the Hussite movement
in Bohemia during the fifteenth century; the sixteenth-century French wars
of religion; the French Revolution; and the wars of colonial America and the
postcolonial United States.

Chapter 1 offers a detailed treatment of what Buc identifies as a specifi-
cally Western way of war, with a focus on the wars carried out by the govern-
ments of colonial America and then the United States. He argues that such wars
are guided by the belief that fighting morally cleanses both the enemy and one’s
own side. American leaders and people understand their wars as merciful. They
see war as driving History forward and fight to produce freedom (intentionally
for the world as a whole), and the American soldiers who die in them are
martyrs. The chapter concludes by connecting these characteristics central to
the conduct of American wars to a lengthy Judeo-Christian, Western tradition
of war-theorizing from late antiquity onward.

In chapter 2, Buc details the contradiction of Christianity as an ostensibly
pacifist religion that nonetheless sanctions holy war. He rejects traditional ex-
planations that a war-accepting development occurred in Christian theology
during the fourth century, in favor of a view held by a small minority of spe-
cialists that earliest Christianity sanctioned violence, reflecting the violent mes-
sianism of Jewish thought in the first century A.D. In this context, Buc focuses
on the idea that violence was permitted and indeed was incumbent upon those
who believed that they lived at the end of days.

Buc turns in chapter 3 to the question of why the perpetrators of religious
violence tend to be thought mad. Already in the Enlightenment Voltaire saw
religious frenzy and violence as madness. Buc observes parallels between
how the first-century A.D. Jewish writer Josephus interpreted his co-
religionists’ great revolt against Roman authority and modern depictions of
terrorists, like the Red Army Faction, as mad. Buc then challenges this entire
tradition, arguing that we need not consider the perpetrators of religious vio-
lence mad—they are more properly understood as participants in a society
infused with Judaeo-Christian acceptance of violence at the End.

Chapter 4 again proposes that “deep structures of Christianity” led
Western political cultures to link the ideas of external war to internal purifica-
tion. Buc argues that Western societies share a view of History in which ven-
geance and retribution play a pivotal role. He explores these ideas in the
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actions of martyrs, whom he depicts as seeking to accelerate the end of times,
and in the punishment of their enemies. He draws connections between the
Christian martyrs of late antiquity and more modern figures, including John
Brown, who presented himself as martyr for the anti-slavery cause following
his assault on Harper’s Ferry.

Buc argues in chapter 5 that the responsibility for purifying the world by
self-sacrifice moved steadily downward from the princes to the ordinary indi-
vidual over the course of the Middle Ages. In making this case, he focuses on
several major historical episodes, including King Louis IX of France’s crusade,
Jean D’Arc’s participation in the Hundred Year’s War, and the Hussite religious
movement in fifteenth-century Bohemia. Throughout the chapter, Buc returns
to the argument that participants justified their religious violence because the
End was approaching.

Buc addresses the seeming dichotomy between liberty and coercion in
chapter 6: governments and religious movements sought, and seek, to
compel their opponents to give up particular practices and beliefs, while at
the same time proclaiming that their struggle is for liberty. Here he stresses
the Christian idea that true liberty entails freedom from sin, which requires sub-
jugation to God. This understanding of liberty permitted and even required
Christians to accept martyrdom and undertake holy wars.

Buc’ final chapter challenges the idea that there is a peculiarly modern
form of violence. In this most satisfying section of the book, Buc explains
how ignorance of premodern times alone makes modern memorialization of
war dead, systematic doubt about friends and enemies, and views of the indi-
vidual’s role in driving forward History seem novel. Individuals in the premod-
ern West understood clearly their role in bringing about a desired end time. The
brief conclusion reiterates Buc’s main arguments, and then looks to the future.
He suggests that for religious violence, past is prologue.

This challenging book is written in a highly technical style and often veers
into jargon that will be unfamiliar to non-medievalists. Its argumentation is
problematic; as with all wide-ranging arguments based on selected examples
and analogies, one wonders if the material presented is representative or just
chosen to fit the model. And Buc’s overall argument that “deep structures”
of Christianity played and continue to play important roles in all facets of con-
temporary violence will not convince everyone. At numerous points in his text
the support Buc presents for his claims is inadequate. For instance, in the first
chapter the Jewish Qumran texts and military imagery in fourth-century Chris-
tian writing are weak foundations for Buc’s idea that earliest Christianity was
not irenic but tolerated violence. In any case, if it can be shown that Christian
theology did develop militancy as an acceptable means of ending time, then
early Christian militancy becomes less important.

With few exceptions, Buc connects elite thought and popular action too
tenuously to bolster his conclusion that Christian teaching propelled violence
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on the ground. This gap appears when Buc suggests George W. Bush operated
within an eschatological framework, but does not show the mechanisms by
which the U.S. president might have gained this understanding of the world.
The same gap is most striking in Buc’s discussion of the First Crusade. For
him, the image of the crusaders practicing cannibalism presented in a small
number of contemporary sources proves that all crusaders believed they were
participating in an apocalyptic event. Perhaps Raymond of Aguilers, who actu-
ally mentioned cannibalism, was attempting to make this connection, but the
chasm between this clerical writer and the soldiers on this campaign is
simply too great to leap.

That said, Buc has opened a conversation about an important topic of great
relevance in the contemporary world. Scholars of non-Christian societies
should join the conversation to help understand religious violence. As Islam
developed in synergy with Judaism and Christianity, a comparable study of
religious violence in the historical Islamic world would be welcome.

———David S. Bachrach, University of New Hampshire

Bhavani Raman, Document Raj: Writing and Scribes in Early Colonial South
India. Chicago: University of Chicago Press, 2012.
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This book outlines the production of the textual practices, ideologies, and social
relations of writing that provided new epistemological ground for colonial gov-
ernance in the late eighteenth century and the first half of the nineteenth in the
largely Tamil-speaking regions of the Madras Presidency. The transformation
from early modern to colonial forms of writing also produced new habits of
mind and body and forms of expertise, and the pedagogical aspirations and
textual commonsense of a then-emerging clerical middle class in South
India. Perhaps most originally, Raman identifies south India arts of memory
as a central aspect of this story—the place of memory in early modern gover-
nance (at least), its pedagogy, and finally its transformation into “mere rote”
under the new regimes of writing that were intimately intertwined with the
stuff of modern power.

The textual culture that East India Company officials encountered was
multilingual, multi-scripted, and unevenly distributed across the landscape.
Record offices, if they existed at all, were inheritances from the early Tamil dy-
nasties of South India along with more recent Mughal and Maratha rulers. They
were filled with palm-leaf manuscripts in various states of decay and, at best,
copper-plates recording patrimonial inheritance and royal gifts of both land
and office. To the Europeans, these records were uncanny, polyglossic
things, text artifacts written in a half-dozen languages and a variety of non-
standardized scripts could not stand independently as autonomous sources
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