
designs in and through Christ by acknowledging that the redemptive work

begun in Christ awaits a consummation not yet fully realized. Furthermore,

it does much to facilitate the contemporary shift from a propositional under-

standing of revelation to an understanding of revelation as an interpersonal

self-communication of God to all persons, facilitated, rendered intelligible,

and made acceptable by the Spirit.

Lane’s concluding analysis of recent developments within Roman

Catholic-Jewish interreligious dialogue acts as a paradigm for future dialo-

gues among all the religions as considerations of God’s universal salvific

will via covenants orientated to God’s word inherent in Judaism and

Christianity might in turn inform dialogues with the other religions. Indeed,

one may hope that Lane’s work itself is a stepping stone to another book in

which he more fully draws forth the implications of the Spirit-centered theo-

logical approach to interreligious dialogue that he outlines here by specifically

and substantively applying his pneumatological vision to other religions. Such

a work would not only continue the author’s significant contribution to inter-

religious dialogue, but perpetuate the hope he inspires with this work.

With its considerations of theology in the modern and postmodern con-

texts, its elaborations on the roles of dialogue and imagination within the

theological enterprise, and its comprehensive overview and critical engage-

ment with seminal magisterial and theological contributions to interreligious

dialogue, this book offers an excellent resource for all interested in and com-

mitted to interreligious dialogue and its possibilities for a greater cultural and

sociopolitical awareness facilitating mutual understanding, peace, and world

transformation. Additionally, the author’s own vision of a Spirit-centered

approach to interreligious dialogue provides a significant advance in interre-

ligious theology, opening new horizons for critical inquiry regarding the

relationship between Christianity and the other religions. The book ought

to be a mainstay in theological libraries and would be a superb resource for

upper-level undergraduate and graduate students as well as scholars.

MICHAEL J. TKACIK

Saint Leo University
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Over the past forty years or so, innumerable books have been published in

the subfield of Christian theology of religions. What distinguishes this volume
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from others is its inherently dialogical approach: at its core is an ecumenical

conversation between an Evangelical Christian scholar (Harold Netland) and

a non-Evangelical Christian scholar (Paul Knitter) on the question, “Can only

one religion be true?” The dialogue was held before a live audience at the New

Orleans Baptist Theological Seminary in . All the other essays in the

volume respond in various ways to the Netland-Knitter dialogue, and are

written by scholars from a variety of denominational backgrounds, including

Terrence Tilley, a Catholic theologian; S. Mark Heim, an American Baptist

minister; Nancy Fuchs Kreimer, a Reconstructionist Jew; Paul Copan, an

Evangelical Christian philosopher; and the late John Hick, one of the pioneers

in the field of the theology of religions.

Editor Robert B. Stewart introduces the subject matter on a personal note

by describing how his own experience of religious diversity in college led him,

an Evangelical Christian, to wonder if only one religion can be true. Stewart

then defines theology of religions and some of the field’s central questions.

The introduction is followed by a transcript of the Netland-Knitter dialogue.

Netland sums up his own answer to the question by quoting the 

Manila statement of the World Evangelical Fellowship, which he believes is

“rooted in the conviction that the central claims of the Christian faith are dis-

tinctively true and yet is also open to the presence and work of the Triune God

throughout the world” (). Knitter’s answer to the question is an unequivocal

no, and he gives four reasons why: history (Christian beliefs have changed

over time); ethics (absolutism prevents dialogue and fosters violence); theol-

ogy (to be Christian is to be a pluralist, and the Trinity is egalitarian); and

Scripture (exclusive language is confessional and performative). Knitter’s

theological and scriptural arguments are more compelling than his historical

and ethical arguments. For example, does believing that my own religion is

true necessarily inhibit dialogue or lead to violence against those whose reli-

gion I think is false?

The other essays in the volume respond to the Netland-Knitter dialogue in

various ways: some more directly, some less so. There is something here for

every reader: for those new to the theology of religions, basic topics are

covered, such as the concept of multiple religious ends and the inadequacy

of Alan Race’s classic threefold typology (exclusivism-inclusivism-pluralism).

For those who are more versed in the field, new angles are discussed, such as

the role of postmodernism in the theology of religions and a critique of Hick’s

“cryptomonotheism.”

Framing this topic ecumenically is an eminently useful approach, given

that the theology of religions is first and foremost an internal Christian ques-

tion. And since Evangelicals have often been left out of the theology of reli-

gions debate, this volume fills a lacuna by providing a spectrum of
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Evangelical perspectives on the subject. However, other voices are missing,

such as the Eastern Orthodox. Also, it would have been worthwhile to

present a wider range of Catholic views; Tilley and Knitter are the only two

Catholics here, but they agree on most points. Finally, Knitter’s personal reli-

gious identity adds an interesting dimension to this otherwise mostly ecume-

nical discussion (minus Kreimer), for while Knitter self-identifies as a Catholic

numerous times during the dialogue, he is also a professed Buddhist and

therefore an example of multiple religious belonging. This unique identity

obviously affects his perspective on the Christian theology of religions, yet

it is mentioned only briefly in the volume (on the first page, by the editor),

and is not explicitly discussed by Knitter himself at all. Knitter should have

acknowledged this point, since it makes the foundational dialogue between

Netland and Knitter not only ecumenical, but interreligious too.

RITA GEORGE-TVRTKOVIĆ

Benedictine University
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Historically a number of reflection processes have been proposed to help

decision makers prudently navigate options available to them. Gary

Boelhower, a professor of theology and religious studies at the College of

St. Scholastica in Duluth, Minnesota, adds to these proposals in his Choose

Wisely: Practical Insights from Spiritual Traditions.

Choose Wisely is divided into five chapters framed by an introduction, pro-

logue, and epilogue. Each chapter describes a different wisdom principle that

Boelhower believes forms the core of wise decision-making. They are ()

respect all persons; () appreciate the wholeness of being human; () recog-

nize the interrelatedness of all reality; () value inner wisdom and personal

experience; and () attend to preservation and transformation. These prin-

ciples are drawn from the major religious traditions of the world and from

the rules of Saint Benedict and Saint Francis; they extend scholarship by

Parker Palmer, David Bohm, and David Cooperrider on reflective decision-

making; and they build on the foundational principles of servant leadership.

Boelhower further differentiates these core wisdom principles along two tra-

jectories. The first trajectory includes two operating procedures to promote

discernment, and the second indicates two criteria on which to base judg-

ments. For example, the operating procedures for Boelhower’s second prin-

ciple, “appreciate the wholeness of being human,” are “to explore all the
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