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«Four Types of Moral Wriggle Room: Uncovering Mechanisms of Racial Discrimination» 
(p. 173-188), l’influence des institutions sur notre tendance à façonner nos croyances de 
manière à nous convaincre du caractère moralement satisfaisant de nos comportements, 
et ce, à partir du cas de la discrimination raciale.

La dernière section regroupe deux articles et s’intéresse à la philosophie des sciences. 
Le texte de James Owen Weatherall et Margaret Gilbert, «Collective Belief and the 
String Theory Community» (p. 191-217), vise à montrer que le concept gilbertien de 
«sujet pluriel» permet de rendre compte du fonctionnement de ce que Thomas Kuhn 
nomme la «science normale» et du conservatisme épistémique qui la caractérise. Il étudie, 
pour ce faire, le cas de la persistance épistémiquement irrationnelle de l’adhésion à la 
théorie des cordes au sein d’une partie de la communauté scientifique. Enfin, Torsten 
Wilholt s’interroge sur le type d’entité auquel nous devons accorder notre confiance 
lorsque nous nous fions aux résultats de la recherche scientifique dans «Collaborative 
Research, Scientific Communities, and the Social Diffusion of Trustworthiness»  
(p. 218-233). Cette analyse le conduit à interroger le lien entre la fiabilité que  
l’on accorde, d’une part, aux communautés de chercheurs et, d’autre part, à leurs 
membres.

Ce recueil s’adresse prioritairement à un lectorat spécialisé. Par sa diversité et sa 
rigueur, il donne une image de la richesse et de la précision des questionnements actuels 
en épistémologie collective, dont le champ d’investigation s’étend potentiellement à 
tous les domaines au sein desquels croyances et connaissances collectives sont en jeu. 
Son originalité tient, d’une part, au fait qu’il intègre à la réflexion épistémologique des 
questionnements propres à la philosophie morale et politique. Il se distingue, d’autre 
part, par la façon dont il renouvelle des interrogations philosophiques traditionnelles  
(la connaissance en première personne de l’action, la valeur épistémique des émotions, 
la révision des croyances ou encore l’objet de la confiance) en les appliquant de manière 
inédite aux entités collectives.

OLIVIER OUZILOU   Archives Poincaré, Université de Lorraine (Nancy)

Kant’s Lectures on Anthropology: A Critical Guide 
ALIX COHEN, Ed. 
Cambridge: Cambridge University Press, 2014; xvi + 270 pp.; £103.95 (hardback)
doi:10.1017/S0012217315001055

In Kant’s Lectures on Anthropology: A Critical Guide, Alix Cohen brings together 
a team of leading Kant scholars to offer a comprehensive assessment of Kant’s lectures 
on anthropology.

Kant lectured on anthropology every winter at the University of Königsberg from 
1772 until his retirement in 1796, culminating in his published Anthropology from a 
Pragmatic Point of View in 1798. The lectures proved extremely popular with students, 
but the published work was met with a disappointing reception. Despite their initial 
popularity, the lectures suffered a similar fate and were largely ignored by philosophers 
and social scientists until their publication in Volume 25 of Kant’s Schriften in the 
Prussian Academy Edition (1997). The Lectures on Anthropology contains seven dis-
tinct texts based on the transcriptions of note-takers and auditors who attended Kant’s 
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lectures. As Cohen points out in her introduction, the recent surge of interest in Kant’s 
anthropology, especially among Anglo-American scholars, makes the Critical Guide a 
timely work.

The Critical Guide has three goals. First, it charts the evolution of Kant’s philo-
sophical views. The lectures are especially illuminating in this regard since they 
span a period of 25 years, including Kant’s ‘silent decade’ (1771-1781), in which 
Kant modified and refined various aspects of his thought. Second, it re-evaluates 
the relationship between Kant’s anthropological work and his critical philosophy. 
As to be expected, the nature of the relationship remains, even amongst the book’s 
contributors, a highly contested matter. Finally, the volume contributes to our  
understanding of Kant’s philosophical system as a whole by shedding light on its 
empirical dimension, one that is often overlooked or conveniently understated by 
Kant’s detractors.

The Critical Guide consists of 13 contributions structured thematically along  
the divisions in Kant’s Anthropology and the Lectures on Anthropology. The first 
eight essays deal with the Anthropological Didactic, which includes the cognitive 
faculty, the feelings of pleasure and displeasure and the faculty of desire. The  
remaining five essays fall under the Anthropological Characteristic and focus on 
education, civilization and cosmopolitanism. The contributions draw from all seven 
texts of the Lectures, citing each by abbreviation and name (e.g., VA-Friedländer), 
followed by the standard volume and page number in Kant’s Schriften. They are 
clearly written, well-organized and accessible to non-specialists without sacrificing 
scholarly rigor.

After some orienting remarks by Werner Stark, the first set of essays deals with 
Kant’s anthropology of cognition. Although these cover a lot of the same expository 
ground, they draw revealing connections between Kant’s empirical theory of cognition 
and other features of his thought. The most interesting of these relates to Kant’s promotion 
of sociability. For instance, in “Self-Cognition and Self-Assessment,” Rudolf Makkreel 
devotes a significant portion of his discussion to Kant’s idea that individuals should 
attend not to their person, but to their social interactions with others (25-29). Makkreel 
cites Kant’s repeated warnings that a fixation on inner sense can lead to egoism, hypo-
chondria and misanthropy. In another contribution on Kant’s account of cognition, Tim 
Jankowiak and Eric Watkins emphasize Kant’s classification of sight and hearing as 
“noble” senses because these make objects mutual for us and hence intersubjectivity 
possible (63).

Alix Cohen, who edited the Critical Guide, also contributes an excellent survey 
of Kant’s anthropology of cognition in which she argues that we need an empirical 
account of how we cognize as embodied beings in order to help us become better, more 
efficient knowers.

One the best treatments of the evolution of Kant’s thought in the Lectures on Anthro-
pology can be found in Patrick Frierson’s essay which traces the development of Kant’s 
account of the affects and passions. Frierson shows how Kant’s views change from the 
early lectures through his published Anthropology. Kant begins by using the terms 
‘affect’ and ‘passion’ interchangeably. As the lectures progress, however, he develops 
a faculty-based distinction which identifies affects with feelings and passions with 
desires. In later lectures, the distinction is developed further along temporal lines: affects 
are rooted in the present and transitory while passions are oriented towards the future 
and long-lasting.
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Readers will be especially interested in the second half of the Critical Guide in 
which the disagreement surrounding the significance of Kant’s lectures and their rela-
tionship to his critical philosophy is more pronounced. While some of the contributors, 
like Allen Wood and G. Felicitas Munzel, maintain that Kant’s moral and critical philosophy 
must be read alongside his anthropology, others point to discrepancies and tensions 
between the two. Commendable care is taken by all the contributors to avoid misplaced 
defensiveness on Kant’s behalf.

In “Kant on Civilisation, Culture and Moralisation,” Catherine Wilson finds Kant’s 
anthropological treatment of human nature, gender and race radically at odds with his 
moral injunction to treat humanity as an end in itself. Assessing Kant’s views in light of 
his peers, she argues trenchantly that “Kant stands apart from a number of his contem-
poraries, who considered women and non-Europeans candidates for development and 
who took social progress to imply the broadening of entitlements” (206).

John Zammito arrives at a similar conclusion. Accusing Kant of complacency,  
he maintains that Kant’s invariant vision of anthropology is far less attractive than its 
rivals, especially “when we compare the richness of comparative cultural history and 
ethnography offered by Kant’s peers—in Germany and beyond” (247). Zammito draws 
from this the hasty conclusion that Kant’s anthropological project “led nowhere” and that 
“Kant’s true importance lay in other areas” (248).

A more nuanced approach is taken by Robert Louden who, while refusing to gloss 
over Kant’s more problematic views, shows that Kant is fully aware of the difficulties 
involved in establishing cosmopolitical unity. Through a careful analysis of Kant’s 
concepts of Keime (‘germs’), Anlagen (‘predispositions’) and Bestimmung (‘destiny’), 
Louden demonstrates how struggle and discord throughout history lead to a precarious 
cosmopolitan society. Although Kant rejects historical pessimism, his account of 
the development of the human species is gradual and laborious, applicable only to 
the species as a whole, spurred by conflict and constantly threatened by disunion. 
Louden argues that this has direct ethical implications for Kant’s practical philosophy, 
and thus provides a compelling case for the role of anthropology in Kant’s philosophical 
system.

Kant’s Lectures on Anthropology: A Critical Guide is a major contribution to Kantian 
scholarship. It sheds new light on some well-trodden areas and provides crucial insight 
into the development of Kant’s philosophical thought. In assessing the importance of 
Kant’s lectures and their relationship to his critical project, it manages to survey some 
of the most complex and nuanced themes of Kant’s anthropology with remarkable 
clarity. I highly recommend the Critical Guide for both students and scholars of Kant as 
well as social scientists.

OMAR BACHOUR   Queen’s University
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