
None the less, this volume remains an important contribution to the field of medi-
eval Franciscan history, a subject matter typically overlooked in favour of the turbu-
lent religious period to follow. The depth and rigour of its individual analyses make
this collection a useful addition to the bookshelves of any scholar of the medieval
Church, and of the Franciscans in particular. It remains, however, an opportunity
somewhat squandered: historians would be richer for the broader conclusions that
this collection might have offered about the nature of Franciscan life in medieval
England and the role of Moorman’s scholarship in guiding future questions.
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The twomost recent volumes of the late Padre Antonio García’s splendid initiative,
now under the direction of Francisco Cantelar Rodríguez, continue to shed pene-
trating light upon the objectives and realities of the Spanish Church in the later
Middle Ages, in this case those of Catalonia as well as Castile. And wherever
one looks, at one level it is the similarities between the two nations and the
clergy of each that most impress. At Osma in  it was reported that in their
sermons friars were treating the question of notorious fornication by the local
clergy ‘lightly’, thereby sowing much discord and tares (‘discordia e zisanya’)
amongst the faithful and setting them against their pastors. Note the terminology,
recalling the title of the English anti-Wyclif tract of an earlier generation as well as
the language in which it was expressed, with the use of the vernacular openly
acknowledging the clergy’s inability to cope with ecclesiastical Latin. By  pro-
ceedings at Osma were conducted in Spanish, thereby dispensing the curious faith-
ful from the need to reach for their dictionaries in order to understand some of the
intriguing Latin exploits under the headings of gula and luxuria unintelligibly
alluded to by confessors who were firmly directed not to put ideas into the peni-
tents’ heads by going into details (Urgell, ). Nor should they be heard to
gasp at what women revealed ‘quantumcumque turpis’, the  synod of Ager
insisted. Here and elsewhere the influence of Raymond of Peñafort and other
penitential authors asks to be investigated.

But insecurity with the subjunctive was the least of the clergy’s problems. As
Michelle Armstrong-Partida’s recent work has indicated, too many of them had
altogether too much else to think about, their wives and children in particular. In

 Volumes ix, x, xi rev. this JOURNAL lxii (), –; lxiii (), –; lxv
(), –.

 Michelle Armstrong-Partida, Defiant priests, rev. this JOURNAL lxix (), –.
The dioceses on which that work largely relied, Vic and Gerona, are to be reviewed
in Synodicon Hispanum xv.
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earlier volumes of this series clerical concubines have already been established as
familiar elements of the peninsular scene. On papal instructions, in  Cardinal
Gil Torres had commuted the legatine penalties prescribed some twenty years
before (automatic excommunication and burial of their paramours with the beasts)
in terms the text of which became embedded in the synodal record of at least five
Catalan dioceses, reported here with the same apparatus unnecessarily repeated.

By  the Lérida clergy were having both the fines and the canonical sentences
which had replaced them remitted and at Segorbe in  the emphasis switched to
deterring clerical offspring from assisting at the altar. At Sigüenza by  it was a
case of preventing the clergy coming to church with ladies on their arms or, if per-
chance they had children (‘lo que Dios no quiera’), not to flaunt them abroad. If
they did, they risked a fine of three months’ income, in accordance with ‘the consti-
tution of the cardinal of Santa Sabina’, by which must have been meant either John
of Abbeville in – (who in  was remembered at Lérida as Jacobus) or
Guillaume Godin in . Although Bishop Poncio of Barcelona in  would sub-
stitute an agenda of his own, two centuries later the Ager synod of , while for-
bidding clerics to bear arms (‘unless to frighten their enemies or for other just
cause’), was still citing the ‘cardenal de Savyna’ (Osma, ) and Pedro de
Albalat of Tarragona’s provincial council of  as the last word on the subject.

So fornication flourished, the  Urgell synod reported, to the extent that
‘amongst many adultery is thought nothing of or is regarded as a minor sin’.
Swords were not to be worn in choir, the same assembly ruled, just as clerics
were reminded not to run pubs (Barcelona, ) and, as well as requiring an
examination on the canon of the mass, were directed to refrain from acting as
laymen with mud on their boots and from singing at night (Lerida, –).
They were also to shave at least once a month (Segorbe, ). But by , it
was reported, the examination of such ‘unworthy’ individuals was being foiled
by letters from Rome ordering their ordination, and Sunday mass was said to be
bringing crowds together only to facilitate the devil’s work, occasioning dissolute
behaviour and making that day the most sinful of the week rather than serving
as an opportunity for checking that conversos were doing their religious duties.
After all, tornados needed watching, as did Jews. Sacred Christian texts were not
to be sold to them. There was to be no sharing of ovens or food with non-
Christians (Barcelona, , , –; Tortosa, , ). Nor were
Jewish medics to operate without a Christian present (this at a time when the
baptism of stillborn babies was an issue).

Meanwhile, the challenge of the Sixth and Ninth Commandments was never far
away. Had they ever come to church ‘propter hoc plus quam propter Deum’?, men
were to be asked in the confessional, the Urgell synod of  prescribed (assum-
ing that they ever got near one). And laymen were not to minister in parish
churches, the Barcelona clergy were reminded in , repeating a measure
from a Tarragona council of the century before.

Not that the outlook was uniformly murky. The Tortosa synod of  prescribed
keeping a record of those performing their Easter duties, for example, as at Segorbe
in , where more than a century before an ABC of prayers for children (abecedar-
ium) had been developed. Though not a single synod was held at Sigüenza between
 and  and the evidence for regular assemblies at Barcelona in the twelfth
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century appears more fragile than has been claimed, the s and ’s witnessed a
flurry of activity both there and in other Catalan dioceses, especially Valencia,
inspired chiefly by Pedro de Albalat, the archiepiscopal author of an influential
Summa septem sacramentorum, and his brother Andrés. By  annual meetings
were being held at Tortosa where the custom developed of assembling on Good
Shepherd Sunday for a three-day gathering; likewise at Segorbe six years later. By
 the Osma synod was lasting for more than a week with extensive printed con-
stitutions circulated, a development which thirty years on would afford the breviary
supplied to all the diocesan clergy of Urgell an influence potentially far greater than
that of the French liber sinodalis amongst its fourteenth-century peninsular reader-
ship. Now the new technology enabled questions and answers – ‘dubia et determina-
tio’ – to be circulated (Ager, ).

There is of course much repetition in this material (this was the Middle Ages
after all), with twenty-three citations from earlier synods at Lérida in , for
example. The Osma case involving the substantial rehearsal of the  legislation
in  and again in , which occupies more than five hundred printed pages
here, may prompt the reflection that modern scholars might not need to have as
much material inflicted upon them as the late medieval clergy. However, so much
of that material has perished in Spanish archives – and can be provided here (for
Tortosa and Segorbe in particular and to a lesser extent Valencia) only because it
was transcribed by Jaime Villanueva well before the civil war – that perhaps we
should not cavil at such provision but rather allow it to remind us that the thou-
sands of pages now to the Synodicon’s credit continue to furnish a treasury of
instances of the ever revealing tension between prescriptions for living and descrip-
tions of life lived in the pre-Tridentine peninsula.

PETER LINEHANST JOHN’S COLLEGE,
CAMBRIDGE
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The late medieval papacy’s innovations with written records are well-known: this
volume investigates another aspect of papal literacy, namely libraries and private
book collections at the papal court. The papal library had a long history in the
Middle Ages: John XXII founded a papal library in Avignon which continued to
grow and eventually was transferred to the Bibliotheca Vaticana in Rome. The
papal collections in Avignon were never consolidated into a single library but
were kept in a number of places in the palace, intended for the various users
and styles of reading. The main interests of this volume are the personal book col-
lections of humanist popes and cardinals.

The collection is the product of a workshop in  organised by the leaders of
the extended project on papal libraries that was based at the Hugo von Sankt
Viktor-Institut für mittelalterliche Quellenkunde. The programme took Pedro
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