
but, rather, the inspiration for an “agonistic humanism,”
attuned to life, natality, pleasure, power, and desire.
Honig’s primary worry with mortalist humanism is that

it is depoliticizing, and exemplary of this, she argues, is
Butler’s Precarious Life (2004), with its critique of sover-
eignty, stress on vulnerability and mourning, and its turn
to ethics. Certainly Butler, like many of the others
critiqued by Honig, pays scant attention in her writings
to the specific practices that make up contemporary
mourning and funerary politics, except to note in the
most general of terms how nationalist exclusions
condition the publication of obituaries. Honig is surely
right that such an oversight is problematic because it
disguises the fact that lamentation and burial are not,
as Honig herself has eloquently demonstrated, univer-
sal and ahistorical phenomena but intensely contested,
political practices. At times, however, Honig seems to
overdraw the differences between agonistic humanism
and mortalist humanism. What are we to make, for
example, of Butler’s repeated invocations of “livability,”
and what she calls the “livable life” in her discussions of
human vulnerability, terms that appear, albeit infre-
quently, in Precarious Life? However, this is, perhaps,
a question for another time.
Antigone, Interrupted is a significant book. Like all of

Honig’s work, it is theoretically sophisticated, erudite, and
engaging, furnishing both a trenchant critique of prior
interpretations of Antigone and an original, provocative,
and highly political revisioning of the play. In so doing, it
asks significant questions not only about the political
consequences and risks of privileging mortality and
vulnerability as ontological facts of the human condition
but also about the terms of democratic political engagement.
It deserves to be widely read.

Confluence of Thought: Mahatma Gandhi and Martin
Luther King, Jr. By Bidyut Chakrabarty. New York: Oxford University

Press, 2013. 269p. $99.10 cloth, $29.95 papers.

The Gandhian Moment. By Ramin Jahanbegloo. Cambridge, MA:
Harvard University Press, 2013. 196p. $22.46.
doi:10.1017/S1537592714003491

— Amentahru Wahlrab, University of Texas at Tyler

Theories and practices of nonviolence have been
employed against a wide range of oppressive political
ideas and actors for thousands of years, at least since
1300 B.C.E. when Hebrew midwives hid slave babies
from the murderous decree of the pharaoh. It is, however,
difficult to introduce the topic of nonviolence in an era that
is increasingly marked by ever ingenious ways to commit
murder and mayhem. Consequently, it is refreshing to read
Confluence of Thought and The Gandhian Moment for their
rich interpretations of two important twentieth-century
scholar-activists of nonviolent resistance.

Confluence of Thought is a thoroughly researched
account of the similarities and differences between
Mahatma Gandhi and Martin Luther King, Jr. Gandhi
and King were special because they were able to tap into
aspects of their cultures and traditions in ways that
transformed the traditional understanding of power as
violence into coherent ideologies of resistance that avoided
violent means. The author’s contribution to the vast liter-
ature on nonviolence, Gandhi, and King is thus to
contextualize both men and to show their specific evolu-
tion of nonviolence into a powerful ideology that inspires
people to fight against injustice (and to do this in a
relatively short book). For Bidyut Chakrabarty, the
“confluence” stems from the different intellectual and
material origins but eventual “identical” conclusions that
Gandhi and King arrive at in a variety of realms, including
the power of love, redemptive or transformative suffering,
faith in liberal solutions, and social justice: “While Gandhi
drew on India’s eclectic religious beliefs in support of his
argument, King justified his inclination toward nonvio-
lence by referring to the long-standing nonviolent tradi-
tions in Christianity” (p. 107). The author explores the
topic from a historical political theory approach using an
extensive combination of archival and secondary sources.

Gandhi and King lived in similarly racist regimes
that contradictorily claimed liberalism as foundational
legitimating discourses. Although their intellectual
foundations differed, their experiences with liberal
universalism in theory and practice helped to form
five surprisingly similar theoretical and practical
responses: 1) Both agreed on the transformative
power of truth and nonviolence; 2) both were driven
by the desire to promote social justice in their dif-
ferent sociopolitical and economic contexts; 3) both
insisted that love and truth were central to nonviolence;
4) both held that means and ends must cohere; and
5) both were peace educators and activists. The intel-
lectual history of both men is similar insofar as they were
steeped in racist environments in South Africa, India,
and the American South. Both men were liberals,
though they each offered unique interpretations of
liberalism that criticized the particular and essentialized
practical applications of liberal ideology in their respective
contexts. As Chakrabarty observes, “the so-called universal
of liberalism as a model of human deliberation was just
cosmetic in nature. . . . According to [Gandhi and King],
the design of governance that defended segregation was
contrary to the basic tenets of liberalism, which informed
the prevalent political authority in India and the United
States, respectively” (p. 117). Nonviolence became a
practical means of revealing the truth about British
and American racism as it contradicted the tenets of
liberalism enshrined in the works of J. S. Mill, British
liberalism, the American Declaration of Independence,
the U.S. Constitution, and the 1863 Emancipation
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Proclamation. The conclusion for Chakrabarty is that
both men provide organic, context-driven critiques and
interpretations of liberalism: “[W]hat made the contri-
bution of Gandhi and King significant was their ability to
comprehend liberalism in its nuanced form and also their
capacity to sway the disenfranchised and underprivileged
in favor of opinions challenging the prevalent power-
relationship which was, so far, considered ‘appropriate’
and also ‘just’” (p. 121).

The book is organized into four primary chapters that
can be read separately without too much confusion.
Chapter 1 offers an excellent review of Gandhi’s and
King’s intellectual roots and places them in the context of
contemporary critics like B. R. Ambedkar andMalcolm X.
The second chapter focuses on their agonistic but
productive relationship with liberalism. The third
chapter focuses on Gandhi’s most prominent nonvio-
lent campaigns and shows how his theory and practice of
nonviolence became a new ideology of human equality
that infused new life into an otherwise moribund Indian
nationalism. The fourth chapter focuses on King’s
prominent campaigns, which ultimately helped produce
his unique challenge to racism. Written in a concise
fashion, Confluence of Thought succeeds in providing
a surprisingly thorough review of Gandhi’s and King’s
historical and intellectual contexts while arguing that
their “the moral politics” “represents an appealing vision
for the present century” (p. 189).

More overtly focused on the contemporary political
relevance of Gandhi and nonviolence, The Gandhian
Moment is both an intellectual history and a call to action.
The author describes what he calls “the Gandhian
moment” as “the transformative power of nonviolent
resistance in the hearts and minds of all those strug-
gling for the opening of a democratic political space”
(p. 3). The author is quick to point out that he is not
focused on nonviolent protest movements “but on the
process of the mental and spiritual struggle that
changes individuals within and helps create conditions
in which the meaning of political action be trans-
formed” (p. 4). In an era when the clash-of-civilization
thesis still carries weight, it is refreshing to read an
analysis that reveals that “nonviolence is premised on
the existence of a universal ethical imperative that
transcends religious and cultural particularities and is
channeled through local, grassroots movements” (p. 9).
Ramin Jahanbegloo explores the Gandhi themed topic of
the individual as the true subject of the political, and not
the state.

The Gandhian Moment begins with a discussion of
Gandhi’s political project of bringing the ethical and the
political into dialogue, and ultimately sees politics as
a search for the ethical. Gandhi thought that humans
were governed by “self-restraint and self-suffering” rather
than by their passions (p. 18). The author juxtaposes the

liberal discourse of civilization with Gandhi’s view that
civilization “implies there is a higher mode of conduct that
guides towards moral duty” (p. 19). Part of this moral
duty was to resist tyranny wherever it was found. Gandhi
believed that when an actor uses violence, especially
killing, he assumes absolute knowledge. This, however,
is not possible since only God possesses absolute
knowledge, or Truth. Thus, nonviolence becomes a
moral safety mechanism that allows someone to struggle
against tyranny and injustice while simultaneously
allowing for the possibility that one is wrong. Gandhi’s
conception of nonviolence included a heavy emphasis
upon protecting the individual by way of creating radical
democracy. Thus, “Gandhi considered nonviolent civil
disobedience as a full exercise of citizenship” (p. 25).
Whereas liberal individualism focuses on careful protection
of rights, to Gandhi individual transformation would go
hand in hand with social transformation (p. 33).
By bringing the political and the ethical into dialogue,

Gandhi encourages what Jahanbegloo refers to as
“dialogical empathy,” which is the opposite of demon-
izing one’s enemy. The goal of eliminating one’s
enemy, or the evil doer, is thus transformed through
empathy into a project of eliminating evil (pp. 82–85).
Gandhi sought to eliminate evil by “globalizing the
forces of soul, truth, and love” (p. 129). The techniques
of nonviolent civil resistance, combined with dialogical
empathy, allowed him to unite both Indian elites and the
majority peasant society of India under a single nation-
alist banner. Further, he was able to bring significant
Muslim leaders into productive dialogue, a fact that could
provide a lesson for contemporary students of conflict
studies.
Perhaps the most interesting aspect of The Gandhian

Moment comes when the author discusses the relationship
between Gandhi and Khan Abdul Ghaffar Khan, referred
to by some as the Frontier Gandhi. Ghaffar Khan lived in
Peshawar near what is now the Afghanistan border with
Pakistan. After the Afghan king abdicated in 1928 and
was replaced by a British puppet named Habibullah,
Khan organized 50,000 men and women into a group
called “Khudai Khidmatgars,” or “the servants of God.”
The most distinguishing feature of this group was their
“discipline and adherence to nonviolence,” and according
to Jahanbegloo, “the British used to say, ‘a nonviolent
Pathan is more dangerous than a violent Pathan’” (p. 120).
Like Gandhi, Khan became an active member of the Indian
nationalist movement, and like Gandhi, he opposed racism
and all forms of bigotry. Given the prominent role played by
a Muslim theorist and practitioner of nonviolence, it is
surprising that more scholars have not discussed Khan.
As the author insists, “reading Gandhi as a problem-
atizer of violence and modernity in Muslim countries
today is to help promote nonviolence in these coun-
tries. . . . [T]he making of a new Muslim Gandhi in the
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twenty-first century remains an important challenge”
(p. 127).
Whereas Confluence of Thought demonstrates the

universalism of nonviolent theory and practice by way
of a discussion of Gandhi’s and King’s unique interpre-
tations of liberal theory, The Gandhian Moment addresses
contemporary critiques of Islam that pit it against
Christianity and the West. Both books retain a strong
normative focus while clearly interpreting nonviolence,
Gandhi, and King in light of contemporary issues.
Confluence of Though is more scholarly insofar as it
employs significantly more sources and seeks to situate
King and Gandhi both historically and intellectually. The
Gandhian Moment is shorter and is more narrowly
focused—and clearly intended as a call to nonviolent
political action. Overall, both books contribute signifi-
cantly to the extensive literature on nonviolence, Gandhi,
and King. Taken as a whole, the former book is a wonder-
ful secondary source, though it could easily be broken
down into individual chapters to be assigned in courses
on civil rights, political conflict, or nonviolence. The
latter book could easily be assigned in its entirety.

Tocqueville: The Aristocratic Sources of Liberty.
By Lucien Jaume. Trans. Arthur Goldhammer. Princeton: Princeton

University Press, 2013. 347p. $35.00.
doi:10.1017/S1537592714003508

— Robert T. Gannett, Jr., Independent Scholar

Lucien Jaume takes a bold tack in his long-gestated
Tocqueville, winner of the 2008 Prix François Guizot of
the Académie Française and newly available to English
readers in a customarily superb translation by Arthur
Goldhammer. Shunning hundreds of contemporary
commentaries on Tocqueville (thus mirroring his sub-
ject’s own professed modus operandi), Jaume provides an
intricate, nuanced, multilayered portrait of mid-nineteenth-
century France’s intellectual and ideological landscape and
then seeks to situate Tocqueville’s Democracy in America
within it through his own careful reading of the text.
“The whole era is in the text,” Jaume alerts his readers,
“which bristles with contradictory voices” (p. 6).
Through his contextual analysis and perceptive reading,
Jaume promises new insights on a host of correlated
questions that, in fact, have marked the very Tocque-
villean scholarship he eschews: questions of Tocqueville’s
authorial intent, intended audience, deliberate masking
or veiling of his own thoughts, strategies for writing well,
political leanings, personality quirks, and most deeply
held beliefs. “Who was Tocqueville the man?” Jaume
finally aims to determine (p. 4), and “what did the author
conceal behind what he revealed?”
Jaume organizes his probes by considering by turn four

principal Tocquevillean personae in what he tells us is an
ascending order of importance: Tocqueville as political

scientist, as sociologist, as moralist, and as writer. His
presentations of each precede a final concluding synthesis
in Part V. Drawing on his own writings on French
Jacobinism, liberalism, and nineteenth-century political
thought, he traces with a sure hand a vast terrain of
shifting French political, psychological, moral, and liter-
ary currents and cross-currents that marked the succes-
sion of regimes of Tocqueville’s lifetime: the Restoration,
July Monarchy, Second Republic, and Second Empire.
Within such a milieu, Jaume confidently sets his subject,
drawing on his equally strong familiarity with most aspects
of Tocqueville’s ever-expanding corpus of both published
and unpublished correspondence, manuscript drafts and
annotations, academic and political writings and speeches,
reading notes, and archival ephemera.

As promised, Jaume’s claims of intellectual lineage can
be revelatory. He makes a strong case for Tocqueville’s
“covert” or “muffled” or “sustained if veiled” polemics
(pp. 11, 106, 214n) against hidden interlocutors (such as
François Guizot with his support for elitist government
and the bourgeois spirit of the July Monarchy, Joseph de
Maistre, other counterrevolutionary traditionalists, and
proponents of Romanticism). He argues convincingly that
Tocqueville is heir to Chateaubriand as a writer opposing
new waves of Romanticism and likens Tocqueville’s
notion of a unifying social state to Montesquieu’s general
spirit, although “of course Tocqueville inflected
[Montesquieu’s concept] in his own way” (p. 103).

Jaume is less convincing in asserting that Tocqueville
“quite likely” read the texts of Michel Chevalier, “probably”
drew on Benjamin Constant’s characterization of
patriotism, “probably knew” Louis de Bonald’s major
work, was “greatly indebted” to Félicité Robert de
Lamennais, “perhaps” had read Jean Domat in his early
legal career, or “probably [shared] a certain spiritualist
interest” with Charles Augustin Sainte-Beuve (pp. 46,
30, 97, 8, 177, 191). In his dogged effort to document
such links, Jaume adduces electronic indexing and
other forms of semantic evidence to quantify and
contrast the prevalence of Tocqueville’s use of such
concepts as “civic spirit” (pp. 40–41), “repository”
(pp. 91–93), “generative principle” (pp. 110–12), and
“individual reason” (pp. 113–14). While the author
with his investigations may diminish our view of the
originality of several of Tocqueville’s celebrated theses,
he seeks to balance his assessment by arguing that
Tocqueville drew upon his current culture for “raw
material that he subsequently modified and trans-
formed” (p. 96).

Jaume intends his interwoven depiction of Tocqueville’s
four personae to illuminate his subject’s treatment in
Democracy in America of his central problem: the collapse
of authority in a postaristocratic world. Here, the author
is at his best in his consideration of Tocqueville’s text.
He highlights Tocqueville’s discovery of a new basis for
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