
New Audience,” where Ireland focuses on Song’s attack on urban society in sermons to
the petty urbanites (xiaoshimin) where the village became “a primary symbol of purity”
(125) as Tianjin society began to decline in the 1930s. Ireland’s description of Song’s
methods at the revival services truly takes the reader into the moment rather than
just briefly describing the event. He also emphasizes them as a key to Song’s popularity
in the religious competition in Tianjin. However, Ireland notes that although he was
popular, Song was not always effective at attracting new members to the Church in
the early years.

Ireland’s book also brings up some interesting perspectives on the support for evan-
gelists like Song. Ireland focuses on the struggles that Song experienced as an indepen-
dent preacher after leaving the Bethel Mission. He notes that Song’s need for support
sometimes came into conflict with the messages he was giving in his sermons that railed
against certain aspects of elite society. Due to his needs for funds, however, he now had
to walk in the circles of the elite to continue his work, while trying to engage with the
lower classes at the same time. Another significant element related to the support of
evangelization appears in chapter 6, “A New Woman,” where the author provides infor-
mation on Song’s call to form evangelistic teams during his preaching tour in Singapore
in 1935. The new teams of evangelists were dominated by women, a fact which Ireland
attributes both to Song’s preaching and their own experience of feeling alienated as new
immigrants in Singapore’s society. This harkens back to the missionary reliance on local
Chinese women in their own work. Through this chapter Ireland is keen to point out
that Song developed and encouraged women to lead the way. He specifically draws a
comparison with Watchman Nee who criticized Song for encouraging female preachers.
It is clear that Song had his own ideas on how to spread his faith. This comparison with
another famous independent Chinese Christian is interesting but the author did not
take this same approach in other areas of the book.

The book is clearly well researched, with a plethora of related secondary sources and
newly discovered primary sources, both in English and in Chinese. Overall, Daryl Ireland
provides a vivid story of John Song, one of the most famous Chinese Christian revivalists
of the period, that presents many important insights into this period of China’s history.
Scholars will gain insight into the way the mind and methods of this famous evangelist
were linked with the political and social struggles of the period.

John R. Stanley
Kutztown University
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A Liminal Church: Refugees, Conversions and the Latin Diocese of
Jerusalem, 1946–1956. By Maria Chiara Rioli. Brill: Leiden, 2020.
xiv + 387 pp. $198.00 hardcover.

In A Liminal Church: Refugees, Conversions and the Latin Diocese of Jerusalem, Maria
Chiara Rioli builds upon a growing historiography which has examined the transna-
tional Roman Catholic relationship to postwar Palestine and the wider Middle East.
Themes in this body of work have included the Vatican’s response to the rise of political
Zionism and the State of Israel, its attempts to protect its institutional and spiritual
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autonomy in the midst of expanding Arab-Jewish conflict, and the Church’s efforts to
address the expanding postwar refugee crisis, particularly among Arab Christians in the
region.

Rioli’s unique contribution to this scholarship is to examine these wider tensions
through the lens of the Latin Diocese of Jerusalem, a Patriarchate which oversaw
Latin Catholicism in Palestine (and later Israel), Jordan, and Cyprus. What emerges
from this approach is the history of a diocese which functioned both as a regional
nerve center for wider Catholic visions for the region and as a repository of a diverse
and sometimes conflicting set of political, ideological, and liturgical impulses. At the
center of Rioli’s work are both the convergences and the divergences between the
Roman center and the diocesan periphery, set against the backdrop of tensions between
various Christian rites, the interests of regional and international political actors, and
ancestral discord between Christians, Jews, and Muslims.

Chief among the common concerns of papal Rome and the Patriarchate was the
preservation of the Church’s institutional presence in the region (which had expanded
rapidly since the 19th century) and the protection of the indigenous Catholic popula-
tion, the “living stones” of the faith in the Holy Land. Rioli traces the Vatican’s reticence
to both Zionism and Arab nationalism, movements which Patriarchs Luigi Barlassina
(1920–1947) and Alberto Gori (1949–1970) also considered a threat to the Church’s
autonomy in the very heartland of the Christian faith. The Patriarchate was supported
in this by a variety of international Catholic organizations, including the Franciscan
Custody of the Holy Land, the Assumptionists, the Benedictines, the Pontifical
Mission for Palestine, and the New York-based Catholic Near East Welfare
Association (CNEWA). Rioli traces the intriguing diplomatic work of the CNEWA’s
head, Msgr. Thomas McMahon, who worked closely with Barlassina and Gori to coor-
dinate Catholic aid efforts in the region, and who functioned as a de facto envoy of the
Vatican vis-à-vis Israel, Jordan, and Egypt. In this way, Rioli presents the Latin Diocese
of Jerusalem as the regional locus of a transnational Roman Catholic network which
expressed broad solidarity on questions of Catholic institutional autonomy in the
region, the internationalization of the Holy Places, and the right of return for
Catholic refugees displaced by the Arab-Israeli War.

The most interesting and novel aspect of Rioli’s study, however, is its illumination of
the various points of friction between the Holy See and the Latin Diocese. The idea of a
Church that functioned as a rigid, transnational monolith is clearly dispelled here. Rioli
presents the case of the Association of Saint James (ASJ), which emerged within the
context of the nascent Catholic-Jewish ecumenism of the postwar decade. Inspired in
part by the 1947 Seelisberg Conference, which saw Jewish and Christian (including
Catholic) delegates discuss the context and origins of Christian anti-Semitism and
also by the postwar ecumenical activism of figures such as Jacques Maritain, Jules
Isaac, and Charles Journet, the ASJ facilitated the conversion of Israeli Jews to
Catholicism in the ecumenical spirit of Seelisberg and broader postwar ecumenism.
Established in 1955 and named for the apostle James (the first bishop of Jerusalem
in the biblical tradition), the association sought to create converts who would function
as a bridge linking Catholicism and Judaism both culturally and theologically.
Significantly, the ASJ was created with the explicit approval of the Holy See’s
Congregation for the Oriental Church. Its head, Cardinal Eugene Tisserant, envisioned
the ASJ as a vehicle for Catholic-Jewish fellowship and as a means of facilitating
smoother postwar relations between the Holy See and the State of Israel. Rioli traces
here the growing tensions between Rome and the Latin Diocese of Jerusalem, where
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catechumens and converts were not regarded as ecumenical links to Judaism, and where
attitudes toward Zionism remained largely rooted in ancestral Catholic anti-Judaism
and lingering fears of Judeo-Bolshevism. Gori attempted to steer the Latin Diocese
between the nascent ecumenical impulses emerging from Rome (which included closer
cooperation between the Latin and Melkite rites), the Israeli state’s ongoing apprehen-
sions about the “right of return” of Arab Christian refugees, and the legal and educa-
tional rights of Jewish converts to Catholicism. It was an onerous balancing act,
which Rioli capably illuminates.

For this work, Rioli has drawn upon an impressive array of Israeli, European, and
American archival sources, which adds to its depth of analysis. Particularly engaging
was her examination of the ecumenical initiatives of the ASJ, a subject which deserves
its own book-length treatment. In sum, this is a rigorous and rich study which skillfully
situates the Latin Diocese of Jerusalem within the complex kaleidoscope of postwar rela-
tions between the Vatican, Palestine, Israel, and Jordan. Scholars interested in the com-
plexities of the postwar transnational Catholic Church, the Middle East in the early
Cold War, interfaith relations, and Catholic-Jewish ecumenism can read this work
with profit.

Adrian Ciani
St. Augustine’s Seminary of Toronto
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American Catholic: The Politics of Faith During the Cold War. By
D. G. Hart. Religion and American Public Life. Ithaca, N.Y.: Cornell
University Press, 2020. ix + 261 pp. $29.95 hardcover.

In this clever and insightful book, D. G. Hart shines light on the turbulent journey of
conservative Catholic thought in the modern United States. He traces four phases. As
late as the 1920s, to be a conservative Catholic meant advocating for a church-state
merger that made the Catholic Church dominant over the state. Some conservatives
in the United States and elsewhere, especially Europe, followed the papacy’s lead in con-
demning liberalism, democracy, religious freedom, and individualism. During the Cold
War and after the rise of totalitarianism, as Hart shows, to be an American Catholic
conservative meant touting the divine role of the United States in world affairs and cel-
ebrating the special gifts of American freedom. Conservatives had become Americanists
and, as Hart argues, the guardians of this august tradition had embraced modernity.
Conservativism now included a preference for limited government. It also entailed
curbing the papacy’s influence over political and social affairs. By the twenty-first cen-
tury, after a phase under the influence of thinkers like Richard Neuhaus and Garry
Wills during which conservatives pushed for the importance of Catholicism in keeping
liberalism on a moral path, Catholic conservatives embraced intellectual formulations
like the Benedict Option and (re)condemned liberalism. Some of them now seek to
escape liberalism’s alleged moral malaise with efforts to form blessed and heavily for-
tified Catholic pods.

American Catholic takes readers on a thrilling ride, full of twists and turns; it traces
gradual slides into fresh conservative paradigms followed by abrupt reversals. In tracing
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