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This essay argues that Acts is essentially kerygmatic in its literary texture and
purpose. It assumes that literary purpose, even genre to some extent, can be
determined by examining how language is used in two respects: (1) through
the authorial voice of the narrative, and (2) by the direct speech of characters
within the story. This is especially the case when there is a strong convergence
in the pattern of usage in the narrative voice and the dialogical voice. Three lit-
erary aspects are investigated: (1) kerygmatic vocabulary, (2) the speeches, and
(3) the expression 0 AL0Y0g T0¥ 0£0V/0 LOY0g TOV KLpiov. The operative ker-
ygmatic vocabulary in Acts is displayed in two appendices containing statistical
information comparing Lukan usage with other NT writings.
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1. Prolegomena: Reflections on Erasmus

This year, as we gather for the 71st General Meeting of the Society, we have
the happy coincidence of also celebrating the quincentenary of the publication of
Erasmus’ New Testament." When this seminal work was published by Johannes

* Presidential address given on 3 August at the 71st General Meeting of SNTS, held on 3-5
August 2016 at McGill University in Montreal.

See the April issue of The Bible Translator 67 (2016), which is devoted to the Erasmus New
Testament, with articles by Marijke H. de Lang, J. K. Elliott, H. ]J. de Jonge, Grantley
McDonald, Alejandro Coroleu and Wim Francois. Worth noting are the following celebratory
exhibits in the United States: Houston Baptist University (25 February- 16 December 2016):
www.bpnews.net/46449/erasmus-greek-nt-changed-history-500-years-ago; ~ University —of
linois (5 May-6 August 2016): http://www.library.illinois.edu/rbx/exhibits.html; and Pitts
Theology Library, Emory University, Candler School of Theology (15 July-15 September
2016): http://pitts.emory.edu/erasmus. These websites and other helpful information from
the Erasmus exhibit at Emory were kindly provided to me by Richard (Bo) M. Adams, Head
of Public Services, and Reference and Systems Librarian at Pitts Theology Library. I am grateful

-

to Henk de Jonge for his editorial assistance related to Erasmus and for bibliographical mater-
ial cited in nn. 2-6. I also wish to thank my Emory colleague Steven J. Kraftchick, who read
earlier drafts of this paper and offered many helpful suggestions, and who, along with Alex 153
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Froben at Basel in early March 1516, under the title Novum Instrumentum, who
could have imagined its impact upon the Protestant Reformation and its residual
effects far beyond Europe, especially in shaping the discipline of New Testament
studies? In what sense Erasmus’ Novum Testamentum (the title under which the
work appeared in the second edition of 1519) displayed the first Greek New
Testament is still debated, as are his motives for publishing the work.” H. J. de
Jonge has convincingly argued that ‘Erasmus and his contemporaries regarded
the Novum Testamentum and its later editions in the first place as the presentation
of the New Testament in a new Latin form, and not as an edition of the Greek
text’.®> Over the course of two decades, with the appearance of four subsequent
editions, numerous significant changes were introduced, both in the Latin and
in the Greek text.* By the time the fifth edition appeared in 1535, Erasmus’
Greek text had begun to acquire the character of a standard Greek text, which
could easily function as a reference point in exegetical and theological discussions
and be used as a basis for the collation of newly found Greek manuscripts, the
assessment of ancient versions and the production of new translations from
Greek into the vernaculars.

On this occasion, we rightly pause to reflect on Erasmus’ truly foundational
work and the subsequent labours of generations of scholars, both textual critics
and New Testament exegetes alike, who have provided us with reliable critical
editions such as Nestle-Aland Novum Testamentum Graece (28th edition) and
The Greek New Testament (5th edition). In a letter written at Louvain to Mark

Thompson, responded to an earlier version of this paper at the Emory New Testament
Colloquium, which met on 4 April 2016. Other Emory doctoral students, including Steve
Marquardt and Devin White, along with Tyler Dunstan, also provided valuable feedback
and editorial assistance.

2 In a letter written at Basel to Urbanus Regius on 7 March 1516, Erasmus declares: ‘The New
Testament is published’ (Novum Testamentum editum est). See Letter 394 in P. S. Allen, H. M.
Allen and H. W. Garrod, eds., Opus epistolarum Des. Erasmi Roterodami, 12 vols. (Oxford:
Oxford University Press, 1906-58) 1.209, line 36; English translation in Collected Works of
Erasmus, vol. ut: The Correspondence of Erasmus: Letters 298 to 445, 1514 to 1516 (trans. R.
A. B. Mynors and D. F. S. Thomson; Toronto: University of Toronto Press, 1976) 252. This ref-
erence is reported by J. K. Elliott, ““Novum Testamentum editum est”: The Five-Hundredth
Anniversary of Erasmus’ New Testament’, The Bible Translator 67 (2016) 9 n. 1.

3 H.]J. de Jonge, ‘Novum Testamentum a nobis versum: The Essence of Erasmus’ Edition of the
New Testament’, JTS n. s. 35 (1984) 394-413, at 395. This article was originally presented as a
paper at the 1984 SNTS General Meeting in Basel.

4 For an excellent, modern critical edition of all five of Erasmus’s editions of both his Latin and
Greek NT, see the so-called Amsterdam (ASD) Erasmi opera omnia: A. J. Brown, ed., Novum
Testamentum ab Erasmo recognitum, vol. vi.2: John-Acts (Amsterdam: Elsevier, 2001); vol. vi.3:
Epistolae Apostolicae, Pt. 1: Romans-2 Thessalonians (Amsterdam: Elsevier, 2004); vol. vi.4:
Epistolae Apostolicae, Pt. 2: 1 Timothy-Hebrews, Catholic Epistles, and Revelation (Leiden:
Brill, 2013); vol. vi.1, Matthew-Luke, is in preparation.
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Lauwerijns on 5 April 1518, Erasmus reminisces: ‘I have edited the New
Testament, and much besides; and in order to do a service to the reading
public I have thought nothing of a most perilous journey, nothing of the
expense, nothing at all of the toils in which I have worn out a great part of my
health and life itself.’”> Everyone engaged in scholarly study of the New
Testament has certainly known the expense required to carry out such work,
and the toil that taxes one’s physical health and even life itself; and, each of us
in our own way, however distant from Erasmus chronologically or theologically,
knows at a deeply personal level some of the perils of journeying with the
Novum Testamentum.

2. Introductory Remarks: Framing the Question

The last century has yielded a prodigious amount of substantial scholar-
ship on Luke-Acts. The still referential Beginnings of Early Christianity marked a
critical watershed for numerous research trajectories.® Over the last few
decades several field-defining conferences and collections of published essays
have resulted in different assessments of the status quaestionis.” Construals of
Lukan theology that were once dominant have ebbed and flowed, and new
lines of consensus have arisen. Commentaries, monographs and scholarly articles
on virtually every aspect of Luke-Acts continue to flow from the presses. Soon an
editio critica maior of Acts will appear and will undoubtedly prompt even further
debate about the seemingly insoluble textual history of Acts. Not far behind is Der
neue Wettstein on Acts, which will be yet another landmark critical resource giving
Acts scholars even greater access to the intricate connections between the early
Christian and Greco-Roman worlds. Even with the many gains of the last
century, the decades ahead hold rich possibilities for Luke-Acts scholars.
Two closely related themes have been the focus of scholarly inquiry: the
purpose of Acts and its literary genre. History as an analytical category for

5 Letter 809 to Marcus Laurinus. The translation is by Mynors and Thomson, Collected Works of
Erasmus, v.363-5, lines 118-21. For the Latin text, see Allen et al, Opus epistolarum Des.
Erasmi Roterodami, m.266, lines 102-5: Edidi Novum Testamentum, praeter alia multa; et ut
publicis commodis inservirem, neglexi iter periculosissimum, neglexi sumptus, neglexi tantum
laborum, quibus bonam valetudinis ac vitae partem attrivi.

6 F.J. Foakes Jackson and K. Lake, eds., The Beginnings of Christianity, Part 1: The Acts of the
Apostles, 5 vols. (London: Macmillan, 1920-33); see also B. W. Winter, ed., The Book of Acts
in its First Century Setting, 5 vols. (Grand Rapids: Eerdmans, 1993-6).

7 Some of the more noteworthy include J. Kremer, ed., Les Actes des Apdtres: traditions,
rédaction, théologie (BETL 48; Gembloux: ]J. Duculot/Leuven: Leuven University Press,
1979); J. Verheyden, ed., The Unity of Luke-Acts (BETL 142; Leuven: Leuven University
Press/Peeters, 1999); and J. Frey, C. K. Rothschild and J. Schriter, eds., Die
Apostelgeschichte im Kontext antiker und friihchristlicher Historiographie (BZNW 162; Berlin:
de Gruyter, 2009).
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interpreting Acts has been a fruitful line of inquiry, and many aspects of this
complex question continue to be explored. And yet, throughout this debate, scho-
lars have recognised that history alone, either as a literary genre or as an indica-
tion of authorial purpose, is insufficient to assess fully the multiple dimensions of
the Acts narrative.

M. Dibelius’ well-known statement of the problem in his 1948 essay ‘The First
Christian Historian’ has acquired iconic status.® His equally, if not more, influen-
tial article ‘The Speeches of Acts and Ancient Historiography’ (1944) laid the
groundwork for scholarly investigation of the speeches as one of the defining ele-
ments of historiography.® Nevertheless, for all of his erudition in placing Acts
within the tradition of ancient historiography, Dibelius detected subtle but
important differences between Acts and its Greek and Roman counterparts, con-
cluding that ‘in the last analysis [Luke] is not an historian but a preacher’.*® He
further states that in writing Acts, ‘Luke did not completely become an historian;
for though it is certain that, as the author of Acts, he adopted different methods
from those he used as an author of the Gospel, in the second work, though in a
higher sense, he remained an evangelist.

Subsequent scholars echoed Dibelius’ sentiments, offering variations on his

711

theme. Despite Dibelius’ cautious and carefully articulated assessment, Acts
scholarship has tended to emphasise Luke’s work as an historian, even amid
the many efforts to ascertain Luke’s distinctive theological and literary achieve-
ments. But one sometimes gets the impression that efforts to define the precise
historical genre into which Acts fits are like Cinderella’s stepsisters trying on the
glass slipper.

In these remarks I want to remind us of Dibelius’ observation about Luke by
taking up a point made by W. C. van Unnik, in his influential essay ‘The “Book
of Acts”: The Confirmation of the Gospel'.”* Contesting Kdsemann'’s construal
of Acts as history, especially church history, and the implication that in writing
Acts Luke objectified the gospel, van Unnik asks ‘whether Luke wanted to be a his-
torian in the first place; it may be that his story is composed to convey a

8 M. Dibelius, Studies in the Acts of the Apostles (ed. H. Greeven; London: SCM, 1956) 123-37;
see D. Marguerat, The First Christian Historian: Writing the ‘Acts of the Apostles’ (trans. K.
McKinney, G. J. Laughery and R. Bauckham; SNTSMS 121; Cambridge: Cambridge
University Press, 2002).

9 Dibelius, Studies, 138-85.

10 Dibelius, Studies, 183.

11 Dibelius, Studies, 185.

12 W. C. van Unnik, ‘The “Book of Acts”: The Confirmation of the Gospel’, NovT 4 (1960) 26-59,
reprinted in Sparsa Collecta: The Collected Essays of W. C. van Unnik (4 vols.; NovISup 29-31,
156; Leiden: Brill, 1973-2014) 1.340-73; also see P. S. Minear, ‘Dear Theo: The Kerygmatic
Intention and Claim of the Book of Acts’, Int 22 (1973) 131-50.
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message.’** Pressing the question further, van Unnik wondered whether Luke was
‘really writing church-history’.**

Van Unnik’s questions still linger. The multiple attempts over the past fifty
years to assess Luke’s role as historian or Acts as an instance of ancient histori-
ography or as representing a particular genre or sub-genre of history writing
raise the methodological question: how does one determine literary purpose
or genre? And, as its corollary: what are the operative criteria in such
investigations?

To answer his questions, van Unnik traced two major themes in Acts: salva-
tion and witness. In these remarks I want to sharpen van Unnik’s thesis by
arguing that Acts is essentially kerygmatic in its literary texture.'> To develop
this point, I want to suggest that one way to investigate literary purpose, or
even genre, is to see how language within a narrative functions in two respects:
first, through the authorial voice of the narrative; and second, by the direct
speech of characters within the story. In this study I assume that: (1) the ‘narra-
tor’s’ comments reflect, or are an extension of, the actual author’s voice; (2) the
language placed on the lips of the characters in the narrative is also a reflection
of authorial purpose; and (3) if these voices - the narrator’s voice and the char-
acters’ voices - converge to a significant degree, this is a defining indicator of the
narrative texture and, by extension, of the work as a whole and, therefore, an
important, indeed essential, element in determining Luke’s purpose in writing
Acts.

I will focus on three literary aspects of Acts: (1) kerygmatic vocabulary; (2) the
speeches; and (3) the expression ‘Word of God’/'Word of the Lord’. I shall argue
that each item standing alone supports my thesis, and that all three cumulatively
make it more than probable.

3. Acts as Kerygma

Deciding how to characterise Acts is a critical choice because the formal
literary category that we use in interpreting a text, even if it is a working hypoth-
esis, is a consequential decision: choice of genre establishes interpretive horizons.

13 Van Unnik, ‘Confirmation’, 36.

14 Van Unnik, ‘Confirmation’, 46. See also A. J. M. Wedderburn, ‘Zur Frage der Gattung der
Apostelgeschichte’, Geschichte, Tradition, Reflexion: Festschrift fiir Martin Hengel zum 7o0.
Geburtstag, vol. ur: Frithes Christentum (ed. Hermann Lichtenberger; Tiibingen: Mohr
Siebeck, 1996) 303-22.

15 My choice of the term ‘essentially’ is cautiously deliberate. Aware of recent debates about
essentialism and the risks entailed in making essentialist claims, I want to highlight a dimen-
sion of Acts that tends to be overshadowed, and sometimes ignored, in debates about the lit-
erary genre and purpose of Acts. In making this claim, I do not mean that Acts is exclusively
kerygmatic, for this would constitute yet another form of reductionism that flattens what all
recognise is a complex, multidimensional narrative.
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The suitability of kerygma as an interpretive category for Acts is easily justifi-
able.'® Although the Greek word xfpuyua does not occur in Acts,'” the verb
Knpvoow is used both dialogically and narratively, and so the term reflects the
actual language of the text itself.'®

Luke’s use of kxnp¥Ucom and its cognates, though limited in scope, signals the
broader sense in which the subject matter of Acts is kerygmatic. However, as is
usually the case with any methodically constructed narrative, the best way to
experience the kerygmatic richness and density of Acts is by reading it. What
we discover is that from beginning to end - in virtually every chapter of Acts -
the language of proclamation shapes and defines this narrative. At the most
obvious level is the well-known fact that, depending on how one defines
‘speech’, a remarkably high percentage of the narrative is devoted to some
form of direct address.'® Moreover, the designed placement of the speeches
throughout the narrative ensures its continuity and stresses the kerygmatic
theme. Along with these formal speeches, numerous metaphors are embedded
within the narrative with which Luke highlights proclamation. Sometimes these
occur on the lips of characters, at other times they represent the narrator’s
voice. In both cases the kerygmatic language is remarkably similar.

16 In this paper I use ‘kerygma’ and ‘kerygmatic’ with specific reference to early Christian proc-
lamation and thus roughly synonymous with ‘preaching’.

17 KApuyuo occurs once in the Gospel of Luke (hereafter GLuke) (11.32 || Matt 12.41), nowhere
else in the Gospels (except once in the shorter ending of Mark; knp¥Ucc® occurs twice in the
longer ending at vv. 15 and 20), four times in Paul (Rom 16.25; 1 Cor 1.21; 2.4; 15.14) and twice
in the Pseudo-Pauline letters (2 Tim 4.17; Tit 1.3). KipvE occurs in 1 Tim 2.7; 2 Tim 1.11; and 2
Pet 2.5.

18 Some examples make the point. In the Cornelius sermon, Peter reports that the risen Lord
instructed the apostles ‘to proclaim to the (Jewish) people’ (knp¥O&ot @ Ao®, 10.42). At
Miletus Paul recalls his time among the Ephesians ‘proclaiming the kingdom’ (knptYocwv
v Pocideioy, 20.25). In addition to these dialogical uses of knpVocm we find several nar-
rative uses. In the final verse of Acts the narrator reports Paul’s ‘proclaiming the kingdom of
God’ (knpvoocwv v Bacireioy 100 B0V, 28.31). Earlier Philip is said to have ‘proclaimed
the Messiah’ (€knpuocev 1Ov Xpiotdv, 8.5) to the Samaritans. Saul’s first post-baptismal
activity occurs in Damascus synagogues, where, the narrator tells us, ‘he began proclaiming
Jesus, (saying) that this one is the Son of God’ (€xfpuccev 1Ov Incovv &1t 010G E6TLY O
10g 100 80D, 9.20). Other uses of knpVoow in Acts include 10.37 (of John the Baptist);
15.21 (of Moses); and 19.13 (of Paul). It occurs frequently in the Synoptic Gospels (Matt 9x,
Mark 12x and Luke 9x), but is absent in the Johannine writings; also frequently in Paul (16x
in the undisputed letters, 3x in the disputed letters). [IpoknptUcow is a NT hapax legomenon,
occurring in Acts 13.24 with reference to John the Baptist’s baptism of repentance; cf. 3.20 v.l.

19 According to E. Haenchen, The Acts of the Apostles: A Commentary (trans. B. Noble, G. Shinn,
H. Anderson and R. McL. Wilson; Oxford: Blackwell, 1971) 104 n. 1, speeches comprise
approximately one third of the narrative. R. Pervo, Acts: A Commentary (Hermeneia;
Minneapolis: Fortress, 2009) 17 assigns 51 per cent of Acts to direct speech, an unusually
high percentage compared with other examples of ancient historiography or biography, a cal-
culation that aligns Acts more closely with ‘popular literature’ (39).
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4. Luke’s Kerygmatic Vocabulary

Perhaps the clearest indication of the pervasive kerygmatic texture of Acts
is the extensive, often interlocking, network of terms used for proclamation.*®
Luke’s kerygmatic vocabulary exhibits remarkable richness and variety represent-
ing several distinct semantic fields that might be described as oral (A0A£®, AOAETV
OV Adyov, AadeTv Tov Adyov 10D Beob/xupilov, Aéyw, pnui), didactic (d13d0K®,
ddoyn, dddiokorog, 0dNYE), evangelistic (evoryyeiilopa, evoryyéiov), ker-
ygmatic (in the narrow sense, perhaps heraldic, knpboow), proclamatory
(xotoyyeA®,  kotoyyeletc, — OmoyyEAl®,  GvoyyEAA®),  testimonial
(SropopTOPONOLL, HOPTOPOUOL, LOPTUPED, LEPTUG, LOPTOPLOVY, LopTLPia), cour-
ageous (moppnoidlopon, moppnoia), argumentative (StoA€yopon, AvTIAEY,
ov{ntém, dokateléyyouat), apologetic (dmoioyéouat, &moAoyia), prophetic
(mpopntebw), inspired (POEyyouou, AmoEOEyyouor), edificatory/pastoral
(mopoxoréw, mopdkAnols), persuasive (meibw, Gvomeifw), conversational
(6Aéw, cuvOoUAE), oratorical (Tpoc@wvEém, evmrtilopot) and transmissive
(Baotdllm + 10 Gvopo [Incod], elopépm). Or if each function is linked with
some identifiable social role, it might roughly correspond to public speaker,
teacher/instructor, evangelist, herald, proclaimer, witness, critic/contrarian,
debater, apologist/defendant, prophet, oracle, edifier/pastor, persuader, inter-
locutor, orator and traditor.**

20 The terms comprising Luke’s kerygmatic vocabulary are displayed in Appendixes 1 and 2.
Word counts are based on NA®, In addition to Moulton and Geden (1963*) and Moulton,
Geden and Marshall (2002°), I have also consulted M.-E Boismard and A. Lamouille, Le
texte occidental des Actes des Apétres, vol. : Apparat critique, Index des caractéristiques stylis-
tiques, Index des citations patristiques (Editions Recherche sur les Civilisations, ‘Synthése’ No.
17; Paris: Editions Recherche sur les Civilisations, 1984); P. Hoffmann, T. Hieke and U. Bauer,
eds., Synoptic Concordance (4 vols.; Berlin: de Gruyter, 1999-2000); and A. Denaux and R.
Corstjens, with H. Mardaga, The Vocabulary of Luke (Bible Tools and Studies 10; Leuven:
Peeters, 2009). In some cases my word counts differ from those listed in the aforementioned
sources. Such discrepancies in word counts are inevitable for several reasons, such as the dif-
ferent ways in which textual variants are counted. This is a worthwhile reminder that statistical
analysis, while ostensibly objective, is inescapably subjective in certain respects.

21 Some other terms or phrases that are used in Acts with specific reference to proclamation, but
which are not easily displayed in a chart showing comparable usages in other parts of the NT,
include the following: dvoly® +otopo. (8.35; 10.34; 18.14); EMAp® + VN (2.14); Kp&lw
(14.14; 23.6; 24.21); Gmokpivopon (3.12; 4.19; 5.29; 24.10); €€nyéopon (15.12, 14; 21.19);
dumyéopon (9.27; 12.17); €xduny€opon (15.3; cf. 13.41, citing Hab 1.5); @dok® (25.19);
voubeté® (20.31); ovuPBolom (9.22); cvyx€w (9.22); dovoiyw (17.3); TopoTiONUL
(17.3); and €kTiOnuL (11.4; 18.26; 28.23). Another identifiable, somewhat related, set of expres-
sions includes f)ﬁuoc/{)’r']p(xr(x used with various verbs (2.14; 5.20; 6.11, 13; 10.22, 37, 44; 11.14;
13.42; 26.25; 28.25). For the sake of comprehensiveness, several other terms should also be
noted: xotNY€® (18.25); TANPO® + d18oyN (5.28); OLOAOYE® (24.14); Topadidmut (16.4);
SUUBOA® (18.27; cf. 17.18); TMPOoKOAE® (2.39); €mdeikvup (18.28); Vmodeikvupt
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Despite this wide range of terminology, some broad generalisations are pos-
sible. Certain expressions are outliers. For example, the risen Lord’s charge to
Ananias that Paul was chosen ‘to bring the name of Christ (100 Bootdoon 10
dvoud pov) before Gentiles and kings and before the people of Israel’ (9.15) is
unique. Another distinctive formulation occurs when the Athenians report
Paul’s preaching as ‘bringing something strange to our ears’ (Egvilovta yop
VoL EIGQEPELG €1 TOG BKONG UMY, 17.20). The use of TPOcPOVE® to designate
Paul’s address before the temple crowd (21.40; 22.2) is unusual, although its use
in reference to a public address is attested elsewhere.** Some are said to prophesy
(mpopnTeV®), but proclamation in Luke-Acts is not typically called prophetic
speech.?® Inspired speech may be signalled in the three uses of dmwo@8€yyopuou,
first of Peter’s Pentecost speech (2.4, 14), and later of Paul addressing Festus
(26.25).%*

Luke’s use of language relating to oral discourse in Acts also exhibits some
interesting patterns in its construal of social space. When describing Herod
Agrippa I's public address in Caesarea to the delegation from Tyre and Sidon,
Luke employs dnunyop€w, a NT hapax legomenon, but a term deeply rooted in
the Greek rhetorical tradition and clearly associated with deliberative speech
given before the dnuoc.*® Reporting that Agrippa ‘delivered a public address to
them’ (€dnunyopet mpog adtove, 12.21), Luke portrays a form of public speech
appropriate to a political setting. But in a religious space such as the synagogue
in Pisidian Antioch, he reports ol dgpyiouvéywyot inviting their &deipot Paul
and Barnabas to give a Ady0g mOopaKANCEWS TPOG TOV Aadv (13.15). How this
‘word of exhortation’ relates to the only other NT use of this expression in Heb
13.22 remains an open question, but Luke’s understanding of the expression is
clear: it is exemplified by Paul's remarks, in which a brief summary of OT
history culminating with David gives way to a recital of the early Christian
kerygma exhibiting some distinctive elements>® and concluding with a prophetic
warning (vv. 16-41). Although nopdkAnoig is often associated with certain forms
of epistolary paraenetic speech, here it clearly designates first-order evangelistic
speech (v. 32) that employs subtle, complex forms of midrashic exposition to

25

(20.35); onuoive (11.28); and various uses of {Atnua (15.2; 18.15; 23.29; 25.19; 26.3) and
{nmoig (15.2, 7; 25.20); and possibly otdo1g (15.2).

22 See MM s.v. TpOCO®OVE®, noting its use introducing a speech by Nero in 67 ct (SIG® 1.506, no.
814, line 5).

23 See Acts 2.17-18; 19.6; 21.9; cf. Luke 1.67; 22.64.

24 Whether ¢pO€yyouot in 4.18 signals inspired or ordinary speech is unclear.

25 See LSJ s.v. dnunyop€w, noting e.g. Demosthenes 18.60, 19.9-10; Aristotle, Rhef. 1.1.10
(1354b).

26 Responsibility for taking Jesus down from the cross and laying him in a tomb is assigned to the
‘residents of Jerusalem and their leaders’ (13.27, 29).
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advance its christological claims.*” But this should come as no surprise since Luke
uses TOPUKUAE® with StopopTopopot in 2.40 to amplify Peter’s explicit evangel-
istic appeal.

By their sheer frequency of usage several terms (and their cognates) constitute
the core of Luke’s kerygmatic vocabulary: AoaAéwm, 818doK®, voryyeAilouon,
KNpuoow, KotoyyéAlw, Stopoptopopat, moppnowdlopot, doiéyopon and
dmoloyéouon. Of these, the first four typify Luke-Acts,*® that is, when Luke
employs them in Acts, he is drawing on a register of terms already deeply embed-
ded in his gospel accounts of the ministries of John the Baptist and Jesus. The last
five, however, are distinctive, and in some cases unique, to Acts.>® This suggests
that the narrative challenge posed by new subject matter and circumstances
required Luke to expand his kerygmatic vocabulary. Luke’s indebtedness to
Paul, at least for some of this language, also seems clear. This is especially the
case with evaryyelilouon and knpvoow, and to some extent with kKotoryyEAL®.

Also worth noting are patterns of usage in relation to narrative location. Some
terms are used throughout the narrative in different settings, but others cluster
around certain figures or within particular sections of the narrative. The argumen-
tative (or dialogical) term dtoA€youo, whose occurrences are confined to chs.
17-24, exclusively relates to the Pauline mission.*° In a similar vein, the use of
nelbw to designate persuasive speech on behalf of the gospel is confined to
Paul (e.g. 13.43). There is also a noticeable terminological shift at ch. 21, as explicit
evangelistic or missionary language diminishes and forensic language
(&moloyEouou/dmoloyia) relating to Paul comes to the fore.

However illuminating the identification and relative frequency of Luke’s ker-
ygmatic vocabulary might be, such an exercise can be misleading to the extent
that it oversimplifies the picture. Luke’s actual deployment of these terms
reveals complicated formulations that yield a more nuanced notion of kerygma
as well as some intriguing questions.

The cluster of Lukan expressions built around the simple verb AoA€® (and its
complementary verb dxovw) illustrates the complexity. Luke uses AdA€w, as one
might expect, in a general sense when referring to apostolic speech (4.1, 20), or
with a specific object, for example when the Jewish leaders warn the apostles

27 See H. W. Attridge, The Epistle to the Hebrews (Hermeneia; Philadelphia: Fortress, 1989) 14,
408.

28 By ‘typify’ I mean that these terms occur in both GLuke and Acts. Within the Gospel tradition
their use in GLuke compared with Mark and Matthew reflects different patterns. AoAE®,
31860k ® and kNPYUGO® also occur frequently in Mark and Matthew, while €boryyeMlopon
is used almost exclusively in Luke-Acts.

29 Possibly tapokad€m should be included here, although its use in Acts with explicit reference
to proclamation is infrequent (2.40; cf. 13.15).

30 GLuke employs dioxdoyilopor (6x) and dtodoyiopdg (6x). Neither term occurs in Acts. See
BDAG 232-3 s.v. dtohoyilopat, dodoyiopdc.
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‘to speak no more to anyone in this name’ (UnNK£ttL AGA€TY €l T® dvouorTt ToVTEH
undevi avOpwnwv, 4.17; cf. 5.40), or when the angel instructs the apostles to ‘tell
the people all the words of this life’ (A0AETTE ... T® Ao®d TAVTO TG PTILOTOL THG
Comg tadng, 5.20). But when the content of AdA€lv is specified as 6 A0yog T00
Be00/KxVpiov (4.31; 8.25; 13.46; 16.32; cf. 4.29),%" this phrase, along with its short-
hand form ‘to speak the word’ (AGAELV TOV AOYOV, 11.19; 14.25; 16.6), functions as
a terminus technicus for proclaiming the gospel.** Closely related expressions
employing alternative synonyms for AoA€® include ‘to evangelise the word’
(edayyemlouevor tov Adyov, 8.4), ‘to teach and evangelise the word of the
Lord’ (dddokovieg kol evoyyeMlopevol ... OV A0Yov ToV Kvpiov, 15.35),
‘to teach the word of God’ (818GoK®V ... TOV AdYyov 100 O£09, 18.11), ‘to proclaim
the word of God’ (kotryyeAlov 10v Adyov 100 0€0V, 13.5; also 17.13) and ‘to
proclaim the word of the Lord’ (xotnyyeihopey tov Adyov 100 Kuplov, 15.36).
Although Luke was not the first to use AoAelv T0v Adyov and related expressions
in the technical sense ‘to proclaim the gospel’, this language, by its frequency and
distribution throughout Acts, acquires a public platform unmatched elsewhere in
the NT.3*

Also worth noting is the narrative placement of these phrases, along with other
phrases mentioning the spread/growth of the word of the Lord/God (6.7; 12.24;
13.49; 19.20). Within chs. 1-20, Luke includes some thirty-seven such descriptors
(roughly two per chapter), and they are fairly evenly distributed (none is men-
tioned in chs. 3, 5, 7, 9).>* In most cases (27x), they are reported by the narrator,
although the dialogical uses tend to reflect the same phraseology (e.g. 13.46; 15.7,
36). But equally striking is Luke’s penchant for creative variation. When an excep-
tion to the standard formula occurs, it tends to be a dialogical use: the apostles’
expressed reluctance to ‘abandon the word of God' (kotoAeiyovtog TOV

31 For AoA€ly OV AdyoV 100 KVpiov, see 2 Kgs (4 Kgdms) 15.12; cf. 2 Kgs (4 Kgdms) 19.21; also
Barn. 19.9; for A\0A£ly 10V AOY0oV 100 00V, see Did. 4.1; Acts Paul 40.5; Origen, Comm. Matt.
11.18.40.

32 Also belonging to this semantic domain is the complementary expression ‘hearing the word’
(T®dV AKOVGAVTWV TOV AOYOV, 4.4; 10.44) and its amplified forms ‘hearing the word of God’
(&xoboon TOv Adyov To0 B0V, 13.7), ‘hearing the word of the Lord’ (&koboon tOv Adyov
100 KUPlOV, 13.44; 19.10), ‘hearing the word of the gospel’ (GdkoVoOL ... TOV AOYOV TOD
evoryyeAioy, 15.7), ‘receiving the word’ (€3€Eavto 1OV Adyov, 17.11; cf. 2.41) and ‘receiving
the word of God’ (8¢8eKktout ... TOV AdYOV 100 €00, 8.14; 11.1). Somewhat, though more dis-
tantly, related semantically are the NT hapax legomena €vortilopon (2.14) and €nokpodopon
(16.25); similarly yvootog + yivopon/elul (2.14; 4.10, 16; 9.42; 13.38; 19.17; 28.22, 28).

33 The technical sense of A&A€lv TOV AOYOV is already present in Mark 2.2; 4.33; cf. Heb 13.7. The
phrase in various forms appears in the LXX: Deut 3.26; Judg 8.3; 2 Sam (2 Kgdms) 20.18; 1 Kgs
(3 Kgdms) 2.23; 2 Kgs (4 Kgdms) 5.13; cf. Origen, Hom. Jer. 9.1.32 (SC 232.378-9); also 1 En.
13.10.

34 These include 2.41; 4.4, 29, 31; 6.2, 4, 7; 8.4, 14, 25; 10.36, 44; 11.1, 19; 12.24; 13.5, 7, 15, 26, 44,
46, 48, 49; 14.3, 25; 15.7, 35, 36, 16.6, 32; 17.11, 13; 18.5, 11; 19.10, 20; 20.32.
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AdYoV 100 B0, 6.2), or their mention of ‘the ministry of the word’ (th) Storkovig
700 AOYOV, 6.4);° or Paul’s declaration in Pisidian Antioch: ‘to us the word of this
salvation was sent’ (fluiv 6 Adyog tfig cotmpiog Todng EEomestdin, 13.26).5°

The cumulative effect of these kerygmatic expressions is clear: when the nar-
rator repeatedly reports the proclamation of the gospel, using formulations
ranging from such shorthand expressions as ‘speak/hear the word’ (AoAeiv/
axovew 1OV Adyov) to more fully amplified formulations, he is speaking for
himself. The episodes he is reporting may be reported as past events but
through them we can peer into the narrator’s present. And when the narrator con-
sistently places similar kerygmatic language on the lips of his characters, even
offering innovative variations that break the tedious monotony of the narrative
voice, here, too, we are hearing the narrator’s voice: the characters are expressing
the sentiments of the narrator himself, and when we hear kerygmatic neologisms
in which the narrator is not exercising free literary licence, we are undoubtedly
hearing the ecclesial language of his own time or perhaps language preserved
in the tradition.

Through these carefully placed formulations we can easily see the kerygmatic
fibres with which Luke is weaving the overall tapestry of the narrative, and the
result is a narrative portrayal in which proclamation of the gospel is constantly
in the foreground.

Although the complicated creativity of Luke’s kerygmatic language is evident
throughout Acts, a few examples will suffice. First, Luke’s use of didactic language
is especially instructive. Given its rather general usage in many different settings,
31860k, a term frequently used in the gospel tradition and Paul, is something of
a utility player in Luke’s kerygmatic discourse.?” But one of the most intriguing

35 For similar language, cf. Col 1.25; 1 Tim 4.6. Other examples of Luke’s creative variation
include: Peter’s mention of ‘the word that [God] sent to the sons of Israel announcing the
good news of peace through Jesus Christ’ (tOv Adyov [0v] dnéotellev 101 violg Topomi
vayyeMlopevog gipnvnv 8w ‘Incod Xpiotod, 10.36; cf. Eph 2.17); the Pisidian Antioch
synagogue leaders’ invitation to Paul and Barnabas to offer a ‘word of exhortation’ (Adyog
TOPOKANCENDS, 13.15) to the congregation (cf. Heb 13.22); Peter’s declaration at the
Jerusalem conference that through him the Gentiles had ‘heard the word of the gospel and
believed’ (dxoboot T £0vn t0v Adyov 100 £doryyeliov kol miotebool, 15.7; cf. 8.4;
15.35); or Paul’s declaration that he was commending the Ephesian elders ‘to God and to
the word of his grace’ (1@ 8ed kol 1@ AOY® TG XéprTog 0vToD, 20.32; cf. Luke 4.22; Acts
14.3; Col 4.6).

36 Cf. Eph 1.13.

37 In Acts 31840k ® occurs on the lips of some characters, including an unidentified person
speaking to the Sanhedrin (5.25), the Sanhedrin itself (5.28), Paul (20.20), James and the
Jerusalem elders (21.21), and the Jerusalem mob (21.28). It is used more frequently by the nar-
rator either to describe Jesus’ activity (1.1) or that of the apostles (4.2, 18; 5.21, 42), Paul and
Barnabas (11.26; 15.35), the Judeans insisting on circumcision (15.1), Paul (18.11; 28.31) and
Apollos’ teaching about Jesus (18.25). Similarly, in GLuke the term occurs occasionally on the
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features of Acts is the way in which Luke pairs d18&ok® with gvaryyelilouon,
Knpvoow, KotoyyeEAA® and related terms. The Jewish leaders, we are told,
were annoyed that Peter and John were ‘teaching the people and proclaiming
that in Jesus there is the resurrection of the dead’ (dux 10 d18GcKEWV AOTOVG
OV AOOV Kol KoTayYEAREWY €v 10 'Incod Ty AvacTocly Ty €K VEKP®V,
4.2).%® Conceivably ‘proclaiming’ could be a subset of ‘teaching’, but just as con-
ceivable is that with both terms Luke is presenting a single, undifferentiated activ-
ity: announcing the gospel. Similar fluidity seems implied in Paul’s recollection of
his ministry among the Ephesians: ‘I did not refrain from declaring anything prof-
itable to you and from teaching you publicly and from house to house’ (00dev
VIEGTENGUNY TOV GUUPEPOVTMV TOD U AVOYYETAOL DUTV Kol S18GEat Duag
dnuoocia kol kot oikovg, 20.20). Again, the ambiguity of dvoyyeilou, even
with v BovArv T00 Be00 as its expressed object (20.27), combined with the gen-
erality of ‘public and private teaching’, make it difficult to decide whether two dis-
crete and qualitatively different sets of activity are in view.>® Nevertheless, with
these bifocal phrases, rather than sharply differentiating between didactic and
evangelistic activity, it seems more judicious to see them as indistinguishable
activities that tend to blend with each other in Luke’s usage. That Luke blurs
the lines between didactic and evangelistic activity is further reflected in his
report that Paul remained in Corinth for eighteen months ‘teaching among
them the word of God’ (813dioKkmy €v 011G TOV AdYoV T0D B0V, 18.11).

This pattern of undifferentiated activity appears to be broken, however, in
Luke’s concluding description of Paul’s two-year ministry in Rome (28.31),
when ‘proclaiming the kingdom of God’ (knpvccwv v Pociieiov 100 Oe0D)
is distinguished - sharply, perhaps - from ‘teaching about the Lord Jesus
Christ’ (818doxwv 10 TEpl 100 Kupiov 'Incod Xpiotov). This suggests that
with the former phrase Luke is maintaining his consistent pattern of linking
knpvoocm with 1| Bocideio 100 B0V that is already established in Acts (20.25)
and GLuke (8.1; 9.2),*° thereby upholding the NT perspective that one proclaims
the kingdom of God rather than teaches (or teaches about) it.** By placing Paul’s

lips of characters, including a disciple speaking to Jesus (11.1), Jesus himself (12.12; 13.26) and
Jesus’ opponents (20.21; 23.5). More often it is used by the narrator to describe Jesus’ activity
(4.15, 31; 5.3, 17; 6.6; 13.10, 22; 19.47; 20.1; and 21.37).

38 Similarly, 5.42 (818GoKkovieg kol €lvayyehlouevor 10v xpiotov Incodv); 15.35
(81ddoKkoveg Kol evoryyeMLOUEVOL ... TOV AOYOV TOD Kupiov).

39 GLuke yields only one instance (20.1; cf. 20.21) in which 31840k ® is joined with another ker-
ygmatic term to form such a couplet.

40 This is also the consistent pattern in Matthew, which tends to specify 10 €baryyéAov Tiig
Booileiog as the object of KNPVGO® (4.23; 9.35; 24.14; cf. 4.17; 10.7).

41 Although the wording is different, Acts 19.8 neiBwv [10] nept g Pacideiog toD B0V and
28.23 dlopoptupouevog ™y Poctieloy 100 Beo reinforce the point.
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instructions about Jesus to his Roman visitors in a separate category, however,
Luke may reflect an early view that Jesus traditions, as was the case with
Apollos (18.25), are transmitted and inculcated through teaching. Luke’s formu-
lation in 28.31b also reiterates his tendency to portray Paul’s explicit interest in
Jesus traditions. Even so, this concluding summary statement implies that there
is a qualitative difference between evangelistic and didactic discourse.**

A second instructive example is the use of evoyyeAilopot/evayyéloy in
Acts, which replicates certain patterns of usage already established in GLuke,
and even earlier by Paul.*®
broad distribution throughout Luke-Acts both in the narrator’s voice and on char-
acters’ lips. One noticeable difference is that the narrative use typifies Acts,
whereas GLuke favours the dialogical use. The explicit appropriation of
gvoyyeAiilopon from Isa 61.1 LXX in Luke 4.18; 7.22 establishes its LXX proven-
ance, thereby anchoring the concept of a hopeful future squarely within Israel.

Although evaryyeAilopon sometimes stands alone or has as its object certain
addressees or places, its expansive possibilities are enhanced by its frequent use
with an object that lends nuance to the content of the good news: TOv }ploTOV
‘Incovv (5.42); 10v Adyov (8.4); mepl T Pooileiog 100 Oeob kol TOV
ovopotog ‘Incob Xpiotod (8.12); tov ‘Incodv (8.35); €ipnvny S Incov
Xpiotod (10.36); 1OV KUpov ‘Incodv (11.20); TNV TPOG TOVG TOTEPCG
gmoryyeMay yevopévny (13.32); GmO TOVTOV TV LOTHIOV ETICTPEPELY €TL
0eov Ldvta (14.15); TOv Adyov 10V KLPiov (15.35); and TOv ‘Incodv kol thv
avaotoowy (17.18). While christological elements are prominent in these occur-
rences, they form part of a wider spectrum - Luke’s way of expanding the scope of

Luke’s fondness for this language is reflected in its

the gospel by giving it richer texture. Jesus and the kingdom of God may be recur-
rent elements of evoryyeAilecOou, but so is the happy prospect of pagans turning
from idols to serve the living God (14.15). By singling out ‘peace’ as a central
element of God’s ‘good news’, and immediately claiming that ‘[Christ] is the
Lord of everyone’ (0010¢ €6Ttv TAVTOV KVPLOG, 10.36), the Lukan Peter, addres-
sing Cornelius, subtly challenges a core assumption of the Pax Romana. In doing
so, he utters one of the few undeniably anti-Empire sentiments in Luke-Acts.
Luke’s two uses of varyyélov also reflect linguistic creativity. Peter’s claim at
the Jerusalem conference that through him God had enabled ‘the Gentiles to hear
the word of the gospel and believe’ (dkoboon 100 €6vn 10v Adyov 100
£V0yYeEMOVL Kol Tioteboo, 15.7) yields a unique substantival formulation that
aptly captures the earlier participial phrase evoyyeAlopevol tov Adyov (8.4;

42 Paul’s interest in Jesus’ teachings is explicit in Acts 20.35.

43 Worth noting is the infrequent use of ebaryyelilopon elsewhere in the gospel tradition: once
in Matt 11.5 (Q Luke 7.22, echoing Isa 61.1 LXX), absent in Mark and John. The noun
gvoyyéMov, however, occurs seven times in Mark and four times in Matthew. The promin-
ence of evaryyeiilopa/evoyyélov in Paul has already been noted.
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cf. 15.35).** Similarly, Paul’s claim in the Miletus speech that he had been charged
by the Lord Jesus ‘to bear witness to the gospel of the grace of God’
(SropaptipacBot 10 varyyEAov Thg Xdpttog 100 B0V, 20.24) produces yet
another unusual expression.*®

Moving to the register of terms that are distinctive to Acts,*® we find similar
patterns of innovative usage. As was the case with gvoyyeAilopad, there is
strong resonance between Luke’s use of kotoryyéAA® and Pauline usage. As J.
Schniewind rightly observes, Luke’s use of xotoyyéAAl® echoes its usage
outside the NT where the term ‘has the constant sense of “proclaiming”.*” In
Acts KaToryyEAM® ‘shares with evoryyélov and Adyog the emphatic meaning
of a solemn religious message or teaching’.”® In its NT usage and its three uses
in the Apostolic Fathers (Ign. Phld. 5.2; 9.2; Pol. Phil. 1.2), xotoyYEAA® is
‘always sacral’.** In both Acts and Paul, Schniewind insists, ‘Kotoryy€AA reflects
directly the language of mission’.’° ‘Proclaiming the mystery of God’
(xotoryyeAlmv 10 puotpov 10V Bgod, 1 Cor 2.1) is an undisputed recollection
of Paul’s missionary preaching among the Corinthians. That ‘those who proclaim
the gospel should live by the gospel’ (101g 10 €£V0YYEMOV KOTOYYEALOVOLV €K
100 €Varyyeiiov {f, 1 Cor 9.14) reflects actual missionary practice in the early
50s, if not earlier, is widely recognised.

Given these examples from Paul, it is not surprising that uses of KoToryyEAL®
in Acts occur almost exclusively in relation to the Pauline mission. Typical is
Luke’s report that in Salamis Paul and Barnabas ‘proclaimed the word of God

44 See Eph 1.13; Col 1.5. For later occurrences of 0 A0y0g 100 gvoryyeliov, see Origen, Hom. Jer.
10.8.26 (SC 232.414-15); Hom. Luc. 1.934 (GCS 9.11); 27.964 (GCS 9.157); Fr. 1 Cor. §15, line 57
(C. Jenkins, ‘Origen on 1 Corinthians’, JTS 9 (1908) 245, line 16); §76, line 5 (C. Jenkins, ‘Origen
on 1 Corinthians. v/, JTS 10 (1908) 43, line 18); Eusebius, Hist. eccl. 2.2.6; Dem. ev. 2.3.106; and
Basil of Caesarea, Comm. Isa. 8.218.16 (PG 30.495); Ps.-Ignatius, Trall. 6.2 (F. X. Funk, Patres
Apostolici, 2 vols. (Tiibingen: H. Laupp, 1901-13) 1.98.13-14). References derived from TLG
but confirmed independently in printed editions.

45 The phrase 10 €00yyEMOV TG X OP1T0G 100 B0 is unique to Acts, but occurs later, e.g. Basil
of Caesarea, Hom. 14.1 (PG 31.445.1); similarly, Serm. de Mor. 2.1 (PG 32.1133.29-30); John of
Damascus, De sacris jejuniis (PG 95.73.20); it also occurs in Basil of Caesarea, Moralia 13.296
(PG 31.828.29-30 (quoting Acts 20.23-4)). The phrase also appears in authors commenting on
Acts, e.g. John Chrysostom, Hom. Act. 45.2 (PG 60.309). The phrase 10 €VoyyéAov Thg
X6p110G occurs in Ps.-Justin Martyr, Quaestiones et responsiones ad orthodoxos 455.B2 (PG
6.1284.17); cf. Theodoret, Interpretatio in Psalmos on Ps 59.10 (PG 80.1321.30). Even so,
neither the shorter nor the longer form is a common phrase. References derived from TLG
but confirmed independently in printed editions.

46 For Luke’s use of knpvOocm and cognates, see discussion in section 3 above.

47 J. Schniewind, ‘&yyeMo, xtA., including xotoyyéAlw, xotoyyehevs, TDNT 1.58-73,
esp. 70-3. Citation on p. 70.

48 J. Schniewind, ‘ayyeAio, KT\, 71.

49 J. Schniewind, ‘dyyeMo, KT\, 71.

50 J. Schniewind, ‘dyyeMoa, KT\, 72.
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in the synagogues of the Jews' (xotriyyeldov tOv Adyov 100 Oeob €v Toig
ouvvaywyolg tdv Tovdaiwv, 13.5).° Remarkably, before Agrippa, Paul asserts
that the prophets and Moses had envisioned a risen Messiah, who, by virtue of
being the first to experience the resurrection of the dead, would himself proclaim
light to both the (Jewish) people and to Gentiles (&g HEALEL KOTOYYEALEWY T
1€ Ao® Kol 1016 £Bveaty, 26.23).

Although Paul is the main xotoryyelets in Acts (see 17.18), early in the nar-
rative Luke portrays the apostles as those who were ‘teaching the (Jewish) people
and proclaiming in Jesus the resurrection of the dead’ (810 10 818GcKeWV 0LHTOVG
TOV A0V KOl KOrtoryYEALEY €v 10 'Incod v dvdotacty Ty €K VEKPQV, 4.2).
Acts thus boldly asserts that all the apostles, but Paul especially, and even the risen
Lord, are proclaimers of the gospel.>*

With Stopoptipopon and its cognates a slightly different pattern emerges -
language especially typical of Acts, minimally present in GLuke (and Paul), and
prominent in a different way in the Johannine writings. Characterising this lan-
guage as ‘testimonial’ attempts to gather under a single heading the varied
though related notions of witness and witnessing, testimony and bearing (or
giving) testimony. In some contexts there is a clear forensic element - bearing tes-
timony or serving as a witness in court (Luke 21.13; 22.71). While Luke’s use of the
metaphorical language of witness/witnessing with specific reference to Jesus’
ministry and the Christ-event and, by extension, to the proclamation of these
events as part of the ‘story of salvation’ (0 Adyog Tfig cwtnpiog, 13.26) has
some resonance with the broader NT tradition, especially in the Johannine writ-
ings, this language has a distinctive prominence and configuration in Luke-Acts

51 Paul’s mission in Beroea is similarly described, once again with 0 A0y0g 00 €00 as the spe-
cified content of xotoryyeAA® (17.13). Elsewhere, KortoyyéAA® occurs on Paul’s lips, as
when, in urging Barnabas to consider a return trip to south-central Asia Minor, he recalls
the cities where they had earlier ‘proclaimed the word of the Lord’ (xortét oAy ooy €v
oig komyyeilopev 1Ov Adyov 100 Kupiov, 15.36). The Philippian slave girl’s characterisa-
tion of Paul and Silas as those ‘who are announcing ... a way of salvation’ (oitiveg
KortoyyeAlovow ... 080v ocwtnplog, 16.17) dovetails with Paul's self-description in
Thessalonica: ‘that this one is the Messiah - Jesus whom I proclaim to you’ (811 00t6g
oty 0 yp1ot0g [0] Incotg Ov €ym kotoyyEAA® Vulv, 17.3). In a similar vein, Paul
insists before the Athenians: ‘what, therefore, you worship in ignorance, this I proclaim to
you' (0 o0V &yvoodvteg eVoeBETTE, T0UTO €70 KOTOYYEAL® VULV, 17.23).

52 Also belonging to the same word family, droryyé A, a general term for public proclamation,
is used fifteen times in Acts, usually in the ordinary sense of ‘tell’, ‘report’ or ‘announce.’” In
26.20, however, it is used with specific reference to Paul’s preaching (&mnyyeAlov) ‘first to
those in Damascus, then in Jerusalem and throughout the countryside of Judea, and also to
the Gentiles, that they should repent and turn to God and do deeds consistent with repent-
ance’. Cf. 1 John 1.2-3. Interestingly, 810ryy€AA® occurs on Jesus’ lips in Luke 9.60, when
he instructs would-be followers to ‘go and proclaim the kingdom of God'. It is used in Acts
21.26 but not in a kerygmatic sense.
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not found elsewhere in the NT.>* Acquiring the specific sense of ‘martyr’ is, of
course, a later development.

In keeping with the literary pattern we have seen elsewhere, 310U0pTUPOUOL
occurs in the authorial voice to describe the preaching of Peter (2.40), Peter and
John (8.25) and Paul (18.5; 28.23), but also on the lips of Peter (10.42) and Paul
(20.21, 23-4; 23.11). Twice poptOpopot occurs on Paul’s lips in a kerygmatic
sense, once before the Ephesians elders (20.26), the second time characterising
his defence before Agrippa as ‘testifying to both small and great’
(LopTUpOUEVOG LIKPD TE KO UEYOAD, 26.22). When the risen Lord envisions
the apostles as witnesses in the church’s expanding mission (1.8), this sets the
stage for pdptUG to have a defining role in the unfolding narrative.

The majority of the dialogical uses of puéptug belong to Peter, who makes
being a witness to Jesus’ resurrection a prerequisite for being an apostle (1.22),
and who repeatedly speaks of himself and his fellow apostles as witnesses of
Jesus’ ministry and his resurrection (2.32; 3.15; 5.32; 10.39, 41). Paul not only
reconfirms the role of Jesus’ earliest followers as witnesses (13.31; cf. 22.20), but
also includes himself within this select group because of his unique visionary
experience of the risen Lord (22.15; 26.16).%*

Among the other uses of testimonial language in Acts (4.33; 22.18; 23.11), one
of the most fascinating is the remark in 14.3 relating to the Pauline mission in
Iconium, when Luke reports that Paul and Barnabas remained for a long time,
‘speaking boldly for the Lord, who testified to the word of his grace by granting
signs and wonders to be done through them’ (roppnoialduevol €t 1@ Kvpim
0 pHopTUPOVVTL [EMl] 1@ AOY® THG XGAPLTog avToD, S18OVTL oMUElo Kol
TEpoTo YiveoBon 810 TV XEPOV o0TdV).>® Several exegetical issues surface.
How should we understand £ni 1@ kvpiw? ‘For the Lord’ (NRSV) suggests surro-
gate speech: Paul and Barnabas channelling the Lord’s voice. But if €7t Ttvt ‘most
frequently denotes the basis for a state of being, action, or result’,*® the Lord
would then be the underlying cause, the primal motivation, of their bold

53 See H. Strathmann, ‘uéptug, kTA., TDNT 1v.474-514, €Sp. 492-4.

54 Although Paul uses the term pdptug is his letters, it is not a term of self-description that refers
to his experience of the risen Lord and the resultant proclamation. Nor does Paul typically use
the language of witnessing to describe his missionary preaching or his ministry generally. A
rare exception is 1 Cor 15.15.

55 Since €t following popTUpE® is highly unusual, it is omitted by an impressive group of wit-
nesses who simply read 1@ A0y® (P7* X* B C D E L ¥ 33. 81. 323. 614. 945. 1175. 1241. 1505.
1739 latt). The witnesses that include it (X* A sy cop®®) are few but strong. It may result from
dittography. J. H. Ropes in Jackson and Lake, Beginnings, m.130, thinks that €7l as lectio diffi-
cilior is probably original and that it may preserve the Aramaic 7¥. Though acknowledging its
probable originality, the editors of NA*® enclose it in brackets because of the strong textual
support for omission. See B. M. Metzger, A Textual Commentary on the Greek New
Testament (Stuttgart: Deutsche Bibelgesellschaft/United Bible Societies, 1998%) 371-2.

56 BDF §235(2).
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speech: ‘speaking boldly because of the Lord’. The sense is nicely captured by
Lake and Cadbury: ‘being bold in reliance on the Lord’.>” But who is testifying?
The Lord Jesus or God? And to whose ‘word of grace’? Either way, divine rather
than human testimony is implied. Moreover, specifying ‘signs and wonders’ as
the concrete evidence of this heaven-sent testimony suggests that ‘kerygmatic’
should not be limited to oral discourse but extended to include miraculous activ-
ities and other forms of ministerial or evangelistic praxis.

With nappnoidfopon and its cognate woppnoic we come to language used in
Acts but not in GLuke, and minimal resonance with the Pauline writings (1 Thess
2.2; Eph 6.20). The common thread here is bold, courageous proclamation typic-
ally prompted by stout opposition.

Uses of mappnoia tend to cluster in the early part of Acts, once on the lips of
Peter at Pentecost (2.29) and later in the early church’s prayer (4.29). In the nar-
rative voice we also hear Luke describing the boldness of Peter and John (4.13)
and the preaching of the apostles, and possibly the whole church (4.31). Only
once is moppnoio used with reference to Paul, in the description of his final
two-year period of preaching in Rome (28.31). By contrast, all seven occurrences
of moppnotdlopon in Acts relate exclusively to the Pauline mission. One of them
occurs in direct speech when Paul says, ‘to [Agrippa] I speak freely’ (npog Ov kol
noppnolalouevog AoA®, 26.26). Elsewhere Luke is reporting instances of Paul’s
bold speech: his initial preaching in Damascus and Jerusalem (9.27-8); Paul and
Barnabas’s courageous response to the Jewish opposition in Pisidian Antioch
(13.46); shortly thereafter, their extended period of bold proclamation in
Iconium (14.3); Apollos’ preaching in the synagogue at Ephesus (18.26); and
Paul’s initial preaching in Ephesus (19.8).

As with Toppnoidlopon, what distinguishes StoA€yopa is its exclusive use in
relation to the Pauline mission. Unlike other terms such as €VoyyeAlopon,
Knpvoow and xotoyyéAL® that feature monologic proclamation, dtA€yopon
has a prominent dialogical element. When the adversarial nature of the discussion
is in the forefront, as for example Paul’s activity in synagogue settings (17.2, 17;
18.4, 19; 19.8), the temple (24.12), or even in the school of Tyrannus (19.9),
‘debate’ seems an appropriate translation. Similar forms of give-and-take might
also be in view in the Troas church meeting (20.7, 9) and even in the discussions
with Felix and Drusilla (24.25).

Other language that accents dialogical give-and-take and persuasion also
occurs. Zu{ntéw is linked with AoAéw in Luke’s early report that Paul ‘spoke
and argued with the Hellenists’ (éAdlel 1€ koi ouvvelntel mpoOg TOVG
‘EAANViIoTAG, 9.29; cf. 6.9; Luke 24.15). As a technical rhetorical term, Teifm sug-
gests speech in which the speaker offers arguments for a position and actively
responds to counter-arguments. As already noted, it is used exclusively in relation

57 K. Lake and H. J. Cadbury in Jackson and Lake, Beginnings, v.161.
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to the Pauline mission. Its final use in 28.23 is typical: ‘from morning until evening
[Paul] explained the matter to [the Jewish leaders], testifying to the kingdom of
God and trying to convince (neiBwv) them about Jesus from the law of Moses
and from the prophets’.>®

Although mopokoA€m is not ordinarily associated with kerygmatic activity, its
use in 2.40 requires that it be included. Luke reports that Peter ‘testified
(drepoptVparto) with many other arguments and exhorted (mopexdAel) [the
Pentecost crowd], saying, “Save yourselves from this corrupt generation.”
Linked with Siopoptipopat, Topokorém here qualifies as kerygmatic speech.
Elsewhere in Acts, however, it describes hortatory speech typically addressed to
other members of the Jesus movement (11.23; 14.22; 15.32; 20.1-2). Clearly in
view in these latter references is pastoral speech whose aim is to edify and
strengthen believers. Another anomaly, however, occurs with the proposal by
the synagogue leaders in Pisidian Antioch that Paul and Barnabas offer a Adyog
TopokANoe®S (13.15). Since a missionary speech follows, this may reinforce
Luke’s kerygmatic use of mopokoA£w in 2.40.

As already noted, a discernible shift in the register of kerygmatic language
occurs at ch. 21, as the narrative focus turns to Jerusalem and Caesarea. Since
the use of dmoAoy€opon/anoloyia is well documented in the Pauline letters,
it is not surprising that Luke tends to use this language in connection with the
Pauline mission.®® Apologetic language in Acts is mainly concentrated in chs.
22-6. Of the six occurrences of dmoloy€opat in Acts, five are used in reference
to Paul.®’ Three times it is used by the narrator to describe Paul’'s defence:
before the tribunal in Caesarea (25.8), before Agrippa (26.1), and before
Agrippa and Festus (26.24). Twice it occurs on the lips of Paul: first, addressing
Felix (24.10), later, Agrippa (26.2). Anoloyic occurs twice in Acts, once on the
lips of Paul before the Jerusalem crowd (22.1), and again on the lips of Festus
explaining the reason for giving Paul a hearing (25.16).

Although the narrative tone shifts at ch. 21 and the speeches after that are
mainly defence speeches by Paul, that does not mean that the kerygmatic

58 Other uses of neifw related to Paul’s proclamation include 13.43; 17.4; 18.4; 19.8, 26; 26.28;
28.24. The clustering of kerygmatic language, in this case especially disputational, is well illu-
strated in 17.2-4, in which ielé€arto, Stavolywv kol Topottdéuevos, KotoyyeAL® and
éneicOnoav occur together. Other terms related to Paul also signal lively argument and
debate, including cuyy€ (9.22), and possibly cuupipéle (9.22).

59 Rom 2.15; 1 Cor 9.3; 2 Cor 7.11; 12.19; Phil 1.7, 16; cf. 2 Tim 4.16.

60 Of the two occurrences of GmoAoy€opon in GLuke, the first one occurs on the lips of Jesus in
his instructions to his disciples in which he reassures them not be worried about how they will
defend themselves before the authorities (U1 pepyvnonte ndg 1 Tt dwoAoynoncde 1 ti
€innte, Luke 12.11; similarly, 21.14).

61 There is one earlier occurrence, when Alexander tries to defend himself in the theatre at
Ephesus (19.33).
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texture of chs. 21-8 disappears. While Paul’s speeches in chs. 22, 24 and 26 are not
missionary speeches in the same sense as Peter’s speeches in chs. 2-3, 10 or Paul’s
speeches in chs. 13-14, 17, they nevertheless have strong kerygmatic elements.

Upon arriving in Jerusalem, Paul reported to James and the elders ‘one by one
the things that God had done among the Gentiles through his ministry’ (21.19), a
retrospective summary of his preaching efforts described in chs. 16-20. Even
though the Asian Jews' characterisation of Paul’s activity as ‘teaching
(818Gokwv) everyone everywhere against our people, our law and this place’
(21.28) is negative, it rings true because didactic language is used elsewhere to
describe kerygmatic activity.

Paul’s belief in the resurrection as a key element of his preaching is empha-
sised several times (23.6; 24.15; 26.6-8; cf. 24.25). One of the ways Luke portrays
belief in the resurrected Jesus in chs. 21-8 is by reporting Paul’s dialogic interac-
tions with the risen Lord, first in his Damascus road experience (22.7-8; 26.14-15),
and also in his temple vision (22.17-21). Each of these episodes is a form of nar-
rative proclamation showing that the Jesus who died is now alive, effectuating his
will among his chosen representatives. Because he had seen ‘the Righteous One’
and heard his voice, Paul is now the Lord’s ‘witness to all the world’ of what he
had seen and heard (22.15), and he is especially the Lord’s agent in completing
the Gentile mission (22.21; 26.16-18).

Along with these dramatic depictions of the risen Lord’s appearances, Luke
also includes brief references to the christological kerygma either on the lips of
characters such as Festus (25.19) and Paul himself (26.23) or through the narra-
tor's voice summarising Paul’s discussion with the Jewish leaders in Rome
(28.23). Kerygmatic language is especially concentrated in the concluding
section of Paul’s speech to Agrippa. Paul’s vision of the risen Lord has a central
role (26.13-15). Because of it Paul becomes the Lord’s servant and witness
(26.16). Emphasised is Paul’s role as one who would ‘open the eyes’ of the
Gentiles so that they might ‘turn from darkness to light and from the power of
Satan to God’ and receive ‘forgiveness of sins’ and a ‘place among those who
are sanctified by faith in me’ (26.17-18). Thereupon Paul begins proclaiming
that the Gentiles ‘should repent and turn to God and do deeds consistent with
repentance’ (26.20). Also emphasised is Paul’s role as witness, ‘testifying ...
saying nothing but what the prophets and Moses said would take place’, and
‘that the Messiah must suffer, and that, by being the first to rise from the dead,
he would proclaim light both to our people and to the Gentiles’ (26.22-3). The
clear implication of Agrippa’s remark in 26.28 is that Paul’s speech was explicitly
evangelistic, probably in content as well as intent. References in the final chapter,
in addition to the summary of Paul’s discussions with the Jewish leaders (28.23),
reiterate the same theme (28.28, 31).

Given the pervasiveness of kerygmatic language in chs. 21-8, especially in
Paul’s three defence speeches in chs. 22, 24 and 26, there may be good reason
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to blur the distinction usually made between the missionary speeches of the
earlier chapters and the forensic speeches in chs. 22-6.

There can be little doubt that kerygmatic rhetoric, formulated with an exten-
sive, often interlocking, network of terms, by its occurrence throughout the narra-
tive of Acts is one of its most distinctive features, if not the defining feature. This
linguistic fact firmly establishes the kerygmatic content of Acts.

5. The Speeches

If the pervasive kerygmatic rhetoric in Acts is one indicator of its essential
literary texture, its formalised nature becomes especially evident in the speeches.
Constructing a narrative that prominently displays oral discourse as one of the
distinguishing features of the early Jesus movement may seem like a self-evident
literary choice on Luke’s part, but it was also a strategic decision, given the con-
spicuous role public oratory played in the first-century Roman world.”* Other
aspects of Luke’s social world such as athletic contests, theatrical performances
or even military battles could easily have been used to construct his narrative
but they were not. Instead Luke tells a story that privileges public speaking. It is
true that Luke reports activities such as healing the sick or dealing with various
crises within the life of the newly formed community of believers, but these epi-
sodes are often laced with oral discourse. Even the numerous travel reports relat-
ing to Paul are typically interwoven with direct discourse. Occasionally we
encounter written discourse such as the Jerusalem decree or Claudius Lysias’
letter to Felix, but these scribal activities are the exceptions that prove the rule.
Oral discourse is the norm throughout Acts.

Because of the critical attention given to the speeches in Acts we have a much
better understanding of how they figured in Luke’s literary strategy, especially
within the Greek and Roman historiographical traditions respectively. There is
a broad scholarly agreement on several points: (1) the speeches, actually
speech summaries, are well-crafted Lukan compositions that conform to the rhet-
orical conventions of prosopopoeia and ethopoeia; (2) rather than belonging to a
single genre, the speeches exhibit formal differences that render some as explicitly
evangelistic and others as more distinctly pastoral or apologetic; (3) though
including distinctive Lukan material, the speeches nevertheless contain pre-
Lukan traditions; (4) they constitute a rich resource for accessing the Lukan
kerygma or, to put it more broadly, Luke’s theological vision; and (5) while they
ostensibly represent early Christian preaching during the apostolic period, they
also, and probably more clearly, reflect what was being proclaimed in Luke’s
own time.

62 See T. Morgan, Literate Education in the Hellenistic and Roman Worlds (Cambridge Classical
Studies; Cambridge: Cambridge University Press, 1998; repr., 2007) 190.
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It is also worth remembering that the speeches in Acts, for all their stereotyp-
ical language and the tendency among interpreters to read them as homogenised
expressions of Lukan theology, still constitute an unusually rich resource for early
Christian preaching. We have no comparable literary texts from the first century or
the early patristic period that report examples, even in summary form, of what
Christians actually proclaimed, either in missionary or pastoral settings. In this
respect Acts is sui generis.

While the practice of incorporating speeches into a narrative aligns Luke with
ancient historiography, the content of the Acts speeches differs sharply from the
content of speeches we find in Thucydides, Dionysius of Halicarnassus or
Josephus, or even with what we find in the novelistic literature. What these
authors and Luke have in common is that the speeches in the respective texts
function as a way for the author to express his own views. They illustrate a
common literary function. And yet, the content of the Lukan speeches and their
function within the overall narrative are remarkably different when compared
with those reported by authors with whom he is regularly compared.

No one seriously contests the thoroughly kerygmatic content of the speeches,
even with all of their formal variety. With some exceptions (e.g. Tertullus’ speech),
the speeches are an unusually rich resource for understanding how early
Christians summarized the OT story, what they regarded as the main outlines
of early Christian preaching, and which OT proof texts were used in their
preaching.

6. Word of God/Word of the Lord

A third way to enter the dense thicket of Luke’s kerygmatic language is to
look more closely at how 6 Adyog 1o 00D and the closely related expression 6
AOY0G 100 Kuplov function within Acts. Both expressions have a rich history with
deep roots in OT thought, and they play an especially prominent role in Acts, and
to some extent in Luke-Acts. Of the two, 6 A0Y0¢ 10V Kvpiov presents the simpler
picture. Its NT usage is confined to Acts (8x) and Paul (2x). Paul’s report that ‘the
word of the Lord has sounded forth’ (€€nyntot 6 Adyog 100 Kvpiov) from the
Thessalonians (1 Thess 1.8) anticipates, and possibly influences, Luke’s use of
the phrase as an equivalent of ‘gospel’.’® The twin expression 0 Adyo¢ 10D
00V, while prominent in Acts (11x), also occurs in GLuke (4x) and in the
Pauline corpus (9x), and it, too, signifies the message of the gospel in both Acts
and Paul.®*

63 Cf. 1 Thess 4.15 €v AOy® kvpiov and 2 Thess 3.1 6 Adyog 100 Kupiov.

64 I have attempted to nuance these statistical counts with the use of brackets in Appendix 1. The
clearest Pauline uses of 0 Ady0g 100 80D include Rom 9.6; 1 Cor 14.36; 2 Cor 2.17; 4.2; 1
Thess 2.13; cf. Rom 3.2 T A0y, T00 B£09. Uses in the disputed letters include Col 1.25; 1
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That Luke uses both phrases interchangeably is clear from his report of events
on ‘the next Sabbath’ in Pisidian Antioch, when, we are told, ‘the whole city gath-
ered to hear the word of the Lord’ (oo 1) TOMG cuviyOn dixovoot OV Adyov
100 KLPiov, 13.44).°° Stormy Jewish resistance prompts Paul and Barnabas’s
oracular declaration: ‘it was necessary that the word of God should be spoken
first to you’ (Vuiv v &vorykoiov mpdtov AoAn@fvor tOv Adyov 100 600,
13.46). Learning that they were now to be the recipients of God’s salvation as
articulated in Isa 49.6, the Gentiles ‘were glad and praised the word of the Lord’
(Exonpov kol £86&alov 1OV Adyov T00 Kupiov, 13.48). Struck by the seeming
oddity of £€66&alov, some witnesses (D gig mae) substitute £6¢Eovto (conform-
ing to 8.14; 11.1; 17.11), thereby missing the point that here 6 A6yog T00 kvpiov,
immediately following the Isa 49.6 citation, refers to scripture, especially since the
citation is introduced by ottwg yop €viétodton Huiv 6 KHpLog (13.47).°° Upon

Tim 4.5; 2 Tim 2.9; Titus 2.5. For other NT occurrences of 6 A0yog 100 6€00 see Matt 15.6 ||
Mark 7.13; John 10.35 (cf. 8.55; 17.14, 17); Heb 4.12; 13.7; 1 Pet 1.23; 2 Pet 3.5; 1 John 2.14 (cf.
1.10); Rev 1.2, 9; 6.9; 17.17; 19.9, 13; 20.4.

65 This is one of several places in Acts in which textual variants occur relating to 6 A0yog 100
KUplov/Be0V. Here NA*® reads 10v Adyov 100 kvpiov, with strong support especially in
Alexandrian witnesses (P”* X A B® 33. 81. 323. 945. 1175. 1739 gig vgs‘ sa). Several witnesses
(B* C E L ¥ 614. 1241. 1505 vgCl sy bo), however, read tov Adyov 100 Oe0?. Extensive
changes occur in the D-text, beginning with v. 43, at the end of which D (sy™™$) add
€yéveto 8¢ ko OAng thg mOrewg SieABelv tOv AOyov 100 Bg0V. Other witnesses
(E vg™* (mae=cop®7)) give a slight variation, €yéveto 8¢ word macoy TOAWV
enuedfvor tOv Adyov. Both amplified readings help explain the claim in v. 44 that on the
following Sabbath the entire city turned out to hear Paul and Barnabas. Having introduced
6 Adyog 100 Be00 in v. 43, the D-text (D (mae = cop®®”)) alters the wording of v. 44b by
adding after doboot the words ITobAov moOAVv 1€ Adyov TOMGOUEVOL TEPL TOV
KVplov, a change that makes explicit the christological content of Paul’s proclamation. In add-
ition to some other minor word changes, the D-text in v. 45b also inserts GvTIAEyovTeg Kol
between Aolovuévolg and Pracenuovies. This addition reinforces the resistance already
signalled by divtéLeyov earlier in the verse. The combined effect of these changes - specifying
that the ‘Lord’ whom Paul and Barnabas proclaimed is Jesus Christ and intensifying the level
of Jewish resistance - resonates with the well-established anti-Jewish tendency of the D-text.
See E. J. Epp, The Theological Tendency of Codex Bezae Cantabrigiensis in Acts (SNTSMS 3;
Cambridge: Cambridge University Press, 1966); also ‘Anti-Judaic Tendencies in the D-Text
of Acts: Forty Years of Conversation’, idem, Perspectives on New Testament Textual
Criticism: Collected Essays, 1962-2004 (NovTSup 116; Leiden: Brill, 2005), 699-739. Also see
Metzger, Textual Commentary, 368-9, and comments on 13.5, including statistics relating to
the use of 0 Ady0g 100 0£0V/KVPIOV in Acts (353-4, esp. n. 2). For the D-text with English
translation, see J. Rius-Camps and J. Read-Heimerdinger, eds., Luke’s Demonstration to
Theophilus: The Gospel and the Acts of the Apostles according to Codex Bezae (trans. H.
Dunn and J. Read-Heimerdinger; London: Bloomsbury, 2013) 486-9, 657 nn. 181-2.

66 See Metzger, Textual Commentary, 369-70, noting the relative frequency of do&dlewv tov
0edv, the uniqueness of do&dlewv v Adyov 100 Be0b (or kupiov) and the efforts of
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hearing the scriptural promise that explicitly extends salvation to those who, even
if they were scattered to ‘the ends of the earth’, would experience the redemptive
power of divine light, the Gentiles understandably ‘glorified’ or ‘praised’ this
scriptural promise. After noting that ‘as many as had been destined for eternal
life became believers’ - surely one of the most unusual descriptions of Gentile
conversion in the NT - Luke concludes by reporting ‘that the word of the Lord
spread throughout the region’ (diepépeto 8¢ 0 Adyog 100 Kvpiov dt” OANg TG
XOPOS, 13.49).

This passage complicates any analysis of Luke’s use of 6 Adyog 100 Og0v/
Kvpiov. At one level, these two phrases appear to be functionally, if not syntactic-
ally, equivalent ways of designating the content of early Christian proclamation.
And vyet, the use of £€30&alov in 13.48 introduces the possibility that 6 Adyog
700 KVplov may refer to scripture, thus suggesting that it, along with its counter-
part 6 Adyog 100 000, may be bivalent if not multivalent expressions. The D-text
introduces yet another dimension with its amplified form of v. 44b, that ‘Paul
spoke at length about the Lord’ (ITorbAov oAUV T€ AOYOV TONGOUEVOL TEPL
700 KVpiov), thereby specifying that ‘the word of the Lord’ should be understood
christologically.®” In this case the D-text accurately reflects Luke’s fluid under-
standing of 0 A0y0g 100 KVP1oV/O€0 as a cipher for early Christian proclamation
that combines several elements: divine revelatory proclamation (what YHWH
speaks) with scriptural mandate (what YHWH commands in scripture), both
with a christological focus (the message whose main theme and essential
content is the Lord Jesus).

Occasionally 6 Ad6yog 100 Be0D/KxVpiov occurs on the lips of characters in
Acts.”® More frequently, however, the narrative use of 0 Adyog 100 0£0¥/
Kvplov prevails. Prominent among these narrative uses are the three intermittent
‘growth’ notices, which, as van Unnik observes, ‘sound like a chorus’.®® These
metaphorical summaries are strategically positioned immediately following the
resolution of various crises that threatened the Jesus movement: (1) settling the
internal Hellenist-Hebrew dispute (6.7); (2) the elimination of the external
threat posed by the Oeoudyog Herod (12.24); and (3) the public book-burning
that marked the gospel’s final triumph over magic (19.20). Especially significant
is the geographical location of each report: Jerusalem, Caesarea and Ephesus -
a triple reminder of the gospel’s irrepressibility, first in the Jewish heartland,
then in the Roman capital of Judea, and finally in the nerve centre of the Aegean.

some witnesses (614. 876. 1799. 2412 sy") to fix the problem by reading £36£a{ov OV O£V
Kol €nictevcoy 1@ AdY® T00 Kupiov.

67 See n. 65 above.

68 See 6.2; 13.46; 15.36, already discussed above.

69 Van Unnik, ‘Confirmation’, 36.
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Here, again, we detect the subtle Lukan pattern of linguistic differentiation that
invites readers to experience the multivalence of these expressions. In 6.7 and
12.24 the phrasing is identical: ‘the word of God grew and multiplied’ (0 Adyog
100 Beob NuEavev Kol €mAnOUVVETO). In 19.20, however, there is a noticeable
shift in phrasing: ‘thus according to the power of the Lord the word grew and
became mighty’ (oUtwg xotee kpdtog T00 Kupiov 0 Adyog nv&ovev Kol
ioyvev). That an early scribe would change 100 xvpiov 6 Adyog to O AdYog
700 Kvplov (B€0V) is not surprising since this would standardise the wording
in all three ‘growth summaries’.”® But an equally, if not more, plausible interpret-
ation understands Luke’s altered phraseology as an echo of €ueyoAvveto 10
dvouo 100 kvpiov 'Incod in 19.17. Just as the efficacious name of the ‘Lord
Jesus’ had earlier triumphed over the evil spirits who had turned Ephesus into
a disease-ridden city, the same (risen) Lord is the source of power behind the
growth and expansion of the gospel. With this seemingly slight, though somewhat
awkward, change in phrasing, Luke juxtaposes 6 k0p10¢ and 6 A0yog (V. 20), but
with this change he opens the possibility for understanding 6 A6yog T00 Kvpiov
in a specifically christological sense.

The way was already paved with the four uses of 6 A0yog 100 6€00 in GLuke.”*
Because no other occurrences of 0 Ad0y0g 100 €0 as a shorthand synonym for
‘gospel’ are attested in the gospel tradition,”” in these cases we are surely hearing
post-Easter language retrojected into the pre-Easter period. Once this technical
kerygmatic usage of 6 Adyog 100 Beo0 is firmly established in GLuke, it can be
used as Luke’s critically important structural device for highlighting the progress
of the gospel in Acts. Moreover, Acts offers numerous examples of ‘those who hear
the word of God and do it’ - obedient hearers becoming members of Jesus’ true
family. Obedience to the Word of God thus becomes a defining theme of Acts. As
Haenchen rightly observes, ‘it is this “Word of God” which fills the time after

70 Witnesses that read 6 Adyog 100 kvpiov include P™ &* E (0e00) L W 33. 323. 614. 945. 1175.
1241. 1505. 1739 lat syh. Reflecting its emphasis on faith, the D-text (D** [syP]) reads oUtwg
Koo, KpAtog €vicyvoev koi M wiotg 100 Oeod NuEavey kol €nAnObveto (EmAnOuve
D*). The more difficult reading kot kp&Tog 100 KLPiov, which is adopted by NA®, is sup-
ported by &* (which reads {c)voev instead of ioyvev) A B.

71 The first occurrence in GLuke is reported by the narrator: ‘the crowd was pressing in on him to
hear the word of God’ (€yéveto &€ €v 1@ OV dxhov £mkelohOL DT KOl AKOVELY TOV
Adyov 100 Beov, 5.1). The other three instances occur on the lips of Jesus, the first in the
parable of the sower, when Jesus provides the allegorical interpretation: ‘the seed is the
word of God’ (0 omdpog €otlv 6 AdY0g 0V Be0D, 8.11). A few verses later Jesus defines
his true family as ‘those who hear the word of God and do it’ (0Utoi gicw ot 1OV Adyov
100 B0V GKOVOVTEG Kol TO10VVTEG, 8.21). In the Travel Narrative, when responding to a
woman in the crowd, Jesus declares blessings upon ‘those who hear the word of God and
keep it’ (uevoDV pHokGplot ol AKOVOVTEG TOV AOYov 100 B€0D Kol QUAGGGOVTEG, 11.28).

72 In Matt 15.6 || Mark 7.13 0 Adyog 100 €00 refers to scripture, probably Torah. John 10.35 is a
possible exception.
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Pentecost; this Word is furthermore the message concerning Jesus ... [it is] the
clamp which fastens the two eras together and justifies, indeed demands, the con-
tinuation of the first book (depicting the life of Jesus as the time of salvation) in a
second’.”

The Lukan couplet 6 Adyog 100 BeoD/Kvpiov thus has theological, scriptural
and christological import, depending on the context. Indeed, Luke’s ambiguous
formulation and use of these phrases opened the possibility that they could
signal one or more, or possibly all three, aspects simultaneously within a single
context.

7. The Twin Voices: Author and Characters

Throughout this analysis we see a typical literary pattern in which the lan-
guage of the author, as reflected in the narrative comments, coheres with the lan-
guage of characters within the narrative. Even though we have detected patterns
where the use of a certain register of language occurs in relation to specific char-
acters such as Peter or Paul, or the use of certain language within a particular part
of the narrative such as the Pauline mission or within chs. 22-6, Luke’s consistent
tendency is to use an identifiable kerygmatic vocabulary within the narrative
voice, both in GLuke and Acts, and to place the same vocabulary, with little vari-
ation, on the lips of the characters within the narrative. Were this the case only
occasionally or only in certain parts of Acts, or GLuke, or in Luke-Acts, that
would require substantial qualification of our thesis that the texture of Acts is
essentially kerygmatic. Instead, this pattern is detectable throughout Acts as well
as in GLuke, and as such it constitutes one of the most distinctive literary features
of Acts.

73 Haenchen, Acts, 98 (emphasis original).
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Appendix 1: Terms Used Predominantly or Exclusively for Christian Proclamation in Acts?*

Term Acts Luke Mark Matt John/ Paul Ps.-Paul Heb CathEp Rev
1-3 John
AoAE® 59 31 19 26 59 3 52 8 16 9 12
AOAE® + AOYOG 3 0 2[2] 0 0 0 1[1] 0 o[1] 0 0
AKoV® + AOY0G 3[3] 1[1] 3 5[4] 2[3] 0 0 1[1] 0 0 [2]
AOAE® + AOY0oG Be0D/KVpiov 5 0 0 0 0 0 0 0 1 0 0
aKkoV® + AdYog Be0V/KVpiov 3 3 0 0 0 0 0 0 0 0 0
Ab6Y0G Kupiov 8[2] 0 0 0 0 0 2 1[1] 0 0 0
Ab6Yog 60D 11 4 [1] [1] 1[3] 2 5[1] 4 2 1[1] 5(2]
TPOCAOAED 2 0 0 0 0 0 0 0 0 0 0
31845k ® 16 17 16[1] 12[2] 9 3 3ls] | ol1] 1[1] 0 (2]
Sdoym 4 1 5 3 3 3 4 2 2 0 3
d1ddoKaAog 1 17 12 12 7 0 3 4 1 1 0
evoyyelilopon 15 10 0 1 o 0 19 2 1[1] 3 1[1]
evoyyEMOV 2 0 7 4 0 0 48 12 0 1 1

74 The terms are listed in cognate groups by relative frequency (including usage in GLuke). In an effort to display the statistical information accurately, in report-

ing the occurrences of the nine main verbs listed in the above discussion that comprise the core of Luke’s kerygmatic vocabulary, along with the occurrences of
Aoyog BeoV/Kkupiov, I have used square brackets to indicate the occurrences that do not specifically refer to early Christian proclamation. I have not done this
with AdA€w because of its frequent and varied usage in the NT. Instead I have tried to display the nuances pertaining to AaA£® (and ¢koV®) when used with
AdYOG.
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eboyYEMOTHG 1 0 0 0 0 0 0 0 0
KNpuocm 7[1] 9 12 0 0 15[1] 0 1 [1]
KNPLYMOL 0 1 0 0 0 4 0 0 0
KNpvé 0 0 0 0 0 0 0 1 0
TPOKNPVGO® 1 0 0 0 0 0 0 0 0
KOTOYYEAA® 11 0 0 0 0 6 0 0 0
KaToryyeAevg 1 0 0 0 0 0 0 0 0
uéptug 13 2 1 0 0 6 2 1 5
UOPTUPE®D 11 1 0 33 10 5 8 0 4
Sropaptopopon 8[1] [1] 0 0 0 1 [1] 0 0
UopTOPOLLOL 2 0 0 0 0 2 0 0 0
LopTOPLOV 2 3 3 0 0 2 1 1 1
poptuplol 1 1 3 14 7 0 0 0 9
nappnordlopon 7 0 0 0 0 1 0 0 0
TopPNGLoL 5 0 1 9 4 4 4 0 0
SroAéyopon 10 0 [1] 0 0 0 [1] [1] 0
AVTILEY® 4 3 0 1 0 1 0 0 0

AOAOY AQL A13Y0Y ‘eWSAIDY Se 10y

6.1


https://doi.org/10.1017/S002868851600045X

ssaud Aussaaun abpuguied Aq auluo paysliqnd X570009 1588982005/£101°01/B10"10p//:sdny

Appendix 1. Continued

Term Acts Luke Mark Matt John/ Paul Ps.-Paul Heb CathEp Rev
1-3 John
anoloy£ouon 6 2 0 0 0 0 1[1] 0 0 0 0
anoloyio 2 0 0 0 0 0 4 1 0 1 0
ano@OLyyouoi 3 0 0 0 0 0 0 0 0 0 0
@O yyoua 1 0 0 0 0 0 0 0 0 2 0
TPOPNTEV® 4 2 2 4 1 0 11 0 0 2 2
TPOPNTNG 30 29 6 37 14 0 10 4 2 4 8
TPOCPOVE® 2 4 0 1 0 0 0 0 0 0 0
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Appendix 2: Terms Used Occasionally or Selectively for Christian Proclamation in Acts

Term Acts Luke Mark Matt John/1-3 Paul Ps.- Heb CathEp Rev
John Paul

AEY® 102 219 204 293 266 6 82 18 32 10 94
Méyw, inov, £pd, 234 533 289 505 473 10 115 20 44 17 105
€ppebn

onui 25 8 6 16 3 o 7 o 1 o [
TOPOKOAE®D 22 7 9 9 0 0 40 14 4 4 0
TOPEKANGIG 4 2 0 0 0 0 18 2 3 0 0
nelbw 17 4 0 3 0 1 19 3 4 1 0
avoneifw 1 0 0 0 0 0 0 0 0 0 0
Aoy YEAMA® 15 11 3 8 1 2 2 0 1 0 0
AvoyYEAL® 5 0 0 0 5 1 2 0 0 1 0
SloryyEAL® 1 1 0 0 0 0 1 0 0 0 0
ouintem 2 2 6 0 0 0 0 0 0 0 0
OLMAE® 2 2 0 0 0 0 0 0 0 0 0
GUVOUILE® 1 0 0 0 0 0 0 0 0 0 0

AOAOY AQL A13Y0Y ‘eWSAIDY Se 10y

181


https://doi.org/10.1017/S002868851600045X

ssaud Aussaaun abpuguied Aq auluo paysliqnd X570009 1588982005/£101°01/B10"10p//:sdny

SrokoteAEyyonan

évortilonon

odnyém

Bootalw + Gvopa
(Inoov)

€mdeikvuut

Some other terms

AGVUPOVOG

dnunyopEm

Sropdgopon

el6QEpm

£MOKPOOOUOL
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