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This book collects together thirteen essays on the Reformed Church, its leading
scholars, their interactions, writings and changing scholarly culture. All but two
of these essays have been previously published, but have been revised and are pre-
sented here in three thematic sections. In the fullest of these, the author examines
the internal debates of the Church, and considers the relationship between several
of its Fathers. The following sections present three essays that emphasise the origin-
ality and significance of Peter Martyr Vermigli’s contribution, and, finally, consider
the influence of three later figures: John Diodati, Jan Amos Comenius and
Galeazzo Caracciolo. This book does not attempt a systematic and complete treat-
ment of the development of the Reformed Church in the sixteenth and seven-
teenth centuries, but offers instead a series of studies which, taken as a group,
make a case for a Church which was ‘neither monolithic, nor monochrome’ but
which represented a ‘variegated Reformed tradition’, the product of complex ‘re-
ciprocal interaction between persons and situations’. These essays provide a
minute and deeply learned inspection of a range of sources in order to understand
more correctly the intellectual relationships of Calvin and Bullinger, of Bullinger
and Beza, of Vermigli and Calvin. That which considers the Consensus Tigurinus,
reconstructing its development, language and theology, is a fine illustration of
the way in which the Reformed tradition was subtly wrought of a plurality of
influences and approaches.

MATTHEW MCLEANUNIVERSITY OF ST ANDREWS

Hugo Grotius. A lifelong struggle for peace in Church and State, –. By Henk
Nellen. (Trans. by J. C. Grayson of Hugo de Groot, een leven in strijd om de
vrede, –, Amsterdam: Balans, .) Pp. xxxii +  incl.  ills +
 colour plates. Leiden–Boston: Brill, . €.     
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Given the number of fields in which he made pioneering contributions – inter-
national law, natural jurisprudence, secular ancient and modern history, ecclesi-
ology, theology, biblical exegesis, neo-Latin poetry, dramaturgy etc. – Hugo
Grotius probably has as good a claim as anyone to the status of the seventeenth cen-
tury’s most prominent man of letters. I deliberately use ‘man of letters’ in favour of
the anachronistic ‘intellectual’, and here the tag is doubly appropriate, for we have
more surviving letters to and from Grotius than for almost any other seventeenth-
century figure: the total in the Briefwisseling van Hugo Grotius ( vols, –)
numbers ,. It is largely on the basis of these letters that Henk Nellen – who has
co-edited five volumes of the correspondence – has produced his excellent biog-
raphy, which will undoubtedly become, and long remain, the standard biograph-
ical reference-point for all subsequent Grotius scholarship. First published in
Dutch in , it now appears in a very readable translation by Chris Grayson
for Brill, both of whom must be commended for taking on this very important
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project, and for producing a well-presented book in which I have been able to find
very few typographical or stylistic errors.

Henk Nellen’s decision to construct the biography around the correspondence
is an interesting one, which is justified by the end result. Whereas Grotius’ works
have been republished in many modern editions, and have been the subject of
many interpretative studies of varying quality, the correspondence remains
largely in Latin, and its contents – essential to understanding Grotius’ political
and intellectual lives – could only be synthesised by someone with an intimate edi-
torial knowledge of the letters. Of course, one consequence is that Grotius’ books
receive only summary treatments, but in many ways this is welcome, for far too
many studies have vainly attempted to use the books (especially De jure belli ac
pacis) as a kind of ‘key’ to Grotius’ intellectual biography. Contrary to such a tota-
lising approach, Nellen is resolutely cautious, preferring, when faced with a
problem, to describe all the possible answers that the evidence might support,
and then tentatively to rank them by probability (of many examples, one might in-
stance his discussion of the possible reasons for Grotius’ last, fateful journey from
Sweden at pp. –).

To point out this caution, however, is not to take away from the masses of import-
ant new details that are added to our knowledge of Grotius’ life and of the world
around him. To give only a few examples, we might mention the findings on
Grotius’ precise role in the Arminian disputes of – and his relationship
with Oldenbarnevelt; or on the immense societal impact of theological publica-
tions, and how that impact was conveyed through, and shaped by, learned corres-
pondence; or on the composition of Grotius’ works, their journeys through the
publication process (especially through the presses of Johan Blaeu) and their sub-
sequent revision (it is shown conclusively just how much Grotius considered his
books as works in progress even after they had been published); or on the import-
ance of neo-Latin poetry for the development of a young scholar’s reputation; or
on Grotius’ character, which can only be described as abysmal, despite the many
mitigating circumstances that Nellen loyally brings forward to explain it. Grotius
treated not only his enemies but often even his friends – not least G. J. Vossius
and (the very understudied) Étienne de Courcelles, who were expending huge en-
ergies on publishing his works in the Dutch Republic while he was in exile in
Paris – with the utmost haughtiness, ingratitude, and, in the last decade of his
life, with what can only be described as an almost manic paranoia.

This mass of information will be of immense use to all scholars of the seven-
teenth-century, well beyond Grotius specialists. Is it combined with an overarching
argument about the nature of Grotius’ intellectual career? One key theme iden-
tified by Nellen, with which it is difficult to argue, is how much the effects of
 marked Grotius: this is unmistakeably a book by a Dutchman writing about
a Dutchman, the second of whom spent much of his adult life pining to go
home, while simultaneously despising his countrymen for rejecting him. The
second, made clear in the subtitle of the book, is Grotius’ search for ‘peace in
Church and State’. Here Nellen produces much important evidence from the cor-
respondence, and from the correspondence of others who knew Grotius, showing
that his irenicism (understood broadly) was a constant feature of his thought.
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But some readers might not accept entirely the ‘modernising’ reading of Grotius
that is sometimes offered. For the first half of Grotius’s career (up to ), Nellen
himself demonstrates convincingly the extent to which Grotius was an Arminian
‘partisan … no longer open to arguments of the other party’ (p. ). The ‘toler-
ation’ that he was arguing for was to be imposed from above, by an erastian
monarch. If we indulge in a counterfactual, it seems very probable that had
Oldenbarnevelt and the Remonstrants triumphed politically, they would have
engaged in a steady campaign against the Calvinists, whom they would have con-
demned as schismatics – Grotius ‘was firmly convinced that tolerance could not
extend as far as any accommodation with recalcitrant preachers’ (pp. –
) – and if one puts theologians on a scale from radical Calvinist to radical
Arminian, Grotius was only prepared, for all his self-proclaimed ‘moderation’, to
tolerate the latter (men like Nicolaes van Grevinchoven, Petrus Bertius and
Caspar Barlaeus). As for his later, utterly implausible belief in a reconciliation
between ‘moderate’ Catholics and Protestants, this seems to have been driven
even more by a vitriolic hatred of Calvinists, whom he now thought of as ‘a new
religion, self-created … marked by the schismatic tendency that typified all seces-
sions from the mother Church’ (p. ). It is difficult to disagree with the judge-
ment of his Parisian acquaintance Guy Patin that his later political opinions were
those of a ‘harmless madman’ (p. ), although of course many Remonstrants
back in Holland were now seeing Grotius’ flirtations with Catholicism as anything
but harmless to their cause.

Similar qualifications might be made about some of Grotius’ books. De veritate
religionis Christianae (), Grotius’s most popular book until the twentieth
century, did indeed offer some developments in Christian apologetics, especially
in its resolutely historical justification for the authority of the Bible, but it seems
too much to attribute this to irenicism (which involves rejecting Grotius’ own
account of its genesis: p. ): apologetics was by its very nature pan-confessional,
since it defended Christianity tout court – plenty of clerics eagerly recommended De
veritate to their students despite their obvious bigotry on other, inter-confessional
issues. Similarly, Nellen’s rather secularising reading of Grotius’ biblical commen-
taries (for example, p. : ‘Grotius’s method was detached from clear theological
concepts’) is mitigated both by his own comments and by recent work by others on
the centrality of concepts like typology within these books. Partly as a result of the
focus on Grotius’ correspondence, his enemies can sometimes appear slightly
voiceless – the section on the biblical commentaries contains repeated references
to unnamed ‘traditional exegetes’, and the dismissal of André Rivet’s works as con-
taining ‘little that was new’ seems somewhat unfair. More generally, the category of
‘Erasmianism’ – so central to much of Dutch (and other) scholarship on
seventeenth-century intellectual life – seems rather precarious. Take the case of
Claude Saumaise, on whom Nellen has unearthed a wealth of important informa-
tion. Just like Grotius, he valued a historical approach to the Bible, and saw the
Early Church as an ideal. But this never led him to Grotius’ irenic dreams. Does
this make him less of an ‘Erasmian’? Or is a category that attempts to forge such
strong connections between scholarly methods and political aims not inevitably
liable to overgeneralisation?
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Perhaps another way to consider Grotius’ idiosyncrasies, not much explored
here, is as a product of his relatively unusual institutional circumstances: seven-
teenth-century humanist scholars (at least in the Protestant world) tended to be
based in universities (one thinks of Scaliger’s other students and followers:
Heinsius, Saumaise, Drusius, Amama, L’Empereur, etc.). Grotius was in many
ways one of the last great ‘sixteenth-century’ humanists, attempting to combine
a life in scholarship with one in political service. In this he was similar to
another lawyer-scholar, John Selden, recently the subject of a very different but
equally brilliant biography by G. J. Toomer () – one would be very interested
in Nellen’s thoughts on similarities between Grotius and his English counterpart.

This book is for the most part beautifully written and produced. However, given
the huge number of subjects that will be of interest to a scholarly audience whose
members will not all want to read it cover-to-cover, one might have wished for an
index that went beyond proper nouns.

DMITRI LEVITINTRINITY COLLEGE,
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Picturing religious experience. George Herbert, Calvin, and the Scriptures. By Daniel W.
Doerksen. Pp. xiii + . Newark, NJ: University of Delaware Press, .
£.     
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Daniel W. Doerksen’s Picturing religious experience is a powerful argument for treat-
ing The Temple as a representation and enactment of Calvinist spiritual life.
Through a series of sensitive close readings, Doerksen draws important and persua-
sive connections between the poet and the theologian: both, he shows, centred
their understanding of Christian experience on the Bible (and especially the
Psalms) as a pattern for the believer’s inner life, and both saw spiritual conflict
as the crux of human intimacy with God. Reading Herbert and Calvin in this
way requires revising some approaches to each. The second chapter, a shrewd
examination of how early readers impressed The Temple and its author into a
Laudian programme foreign to both, should be required reading for scholars
working on seventeenth-century devotional poetry. More broadly, Doerksen
makes the implicit case that reading devotional texts primarily through the lens
of doctrine can blur the result, and, in Herbert’s case, obscure the affinities of
his writings with the pastoral side of Calvin’s thought. While Doerksen does turn
to the Institutes to show agreement between Herbert and Calvin, the latter’s
Commentary on the Psalms is a much more important touchstone throughout the
study. In addition to adjusting our understanding of how Herbert’s poems work,
this emphasis is also part of a much briefer intervention on behalf of Calvin.
The caricatures of Calvin as a steely prophet of despair and of English Calvinism
as synonymous with Presbyterianism are, fortunately, becoming harder to find
even in literary scholarship. Picturing religious experience nevertheless reminds
readers that the English Church was broadly Calvinist from Elizabeth’s accession
to the mid-seventeenth century, that Calvinism is not reducible to predestination
and that predestination is in any case a way of understanding God’s mercy, and
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