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| was treated with respect by these savages, and subjected to the direst insults by this
English race for which | had the greatest respect. Yet | am a reasonable man and | tried
not to pass judgment on the whole of the English race on the basis of the misbehavior
of a few officials.

Egef Kugubas, Turkish POW in Egypt, 1917

The Ottoman Empire was the last great Muslim world empire to survive into
the age of modernity. The Ottoman state, together with its contemporaries,
Habsburg Austria and Romanov Russia, was engaged in a struggle for survival
in a world where it no longer made the rules. As the nineteenth century ap-
proached its last quarter, these rules were increasingly determined by the suc-
cessful and aggressive world powers, Britain, France, and after 1870, Germany.
As external pressure on the ottoman Empire mounted from the second half of
the century, the Ottoman center found itself obliged to squeeze manpower re-
sources it had hitherto not tapped. Particularly nomadic populations, armed and
already possessing the military skills required, now became a primary target for
mobilization. This study is an attempt to come to grips with the “civilizing mis-
sion” mentality of the late Ottomans and their “project of modernity” as re-
flected in their provincial administration. It is the view of this writer that some-
time in the nineteenth century the Ottoman elite adopted the mindset of their
enemies, the arch-imperialists, and came to conceive of its periphery as a colo-
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nial setting® It is my contention that the Ottoman elite conflated the ideas of
modernity and colonialism, and applied the latter as a means of survival against
an increasingly hostile world: “ithin its remaining territories, the Ottoman
state began imitating the western colonial empifés. state consolidated the
homogeneity of the core region,+=e¢he Anatolian peninsula and the eastern
regions ofThrace .. even as it pushed the peripherprincipally theArab
provinces—into a colonial status?The novelty of the colonial idea meant that

it had actually to be spelled out in books and pamphlets produced at the time.
In a book entitled, The NewAfrica” (YeniAfrika), obviously written on an ef

ficial commission, Mehmetizzed, “one of the ditial interpreters for the Im

perial Palace,” felt that he had to clarify the mechanics of colonialiSime “
practice of ‘colonialismis one in which a civilized state sends settlers out to
lands where people still live in a state of nomadism and savatpgloping

these areas, and causing them to become a market for its §ontete
Mehmed zzed refers to peoples and tribes living to the south of Ottoman Libya,
his attitude can pretty much be summed up a¥\thike Mans Burden wear

ing afez “[these people] who are savages and heretics can only be saved by an
invitation into theTrue Faith.*

Yet in their drive to achieve modernithe Ottomans were not to build on a
tabula rasa.n characteristically pragmatic fashion, the “Romans of the-Mus
lim world,” in the unfogettable words oflbert Hourani, were to dip into a
whole grab bag of concepts, methods and tools of statecraft, prejudices, and
practices that had been filtered down the &geis. this type of colonialism that
| propose to call “borrowed colonialisrfi.”

THE EMPIRE THAT FELL BETWEEN THE CRACKS

Some of the themes in this article were taken up in my Bduk\éll Protect
ed Domains. Ideology and the Legitimation of Power in the Ottoman &mpir

1 My definition of colonialism here closely follows the Leninist position as in “Imperialism the
Highest Stage of Capitalism.” In my viethis is still one of the best and most succinct definitions
of imperialism After showing how the partition of the word accelerated in the 1880s, Lenin con
cludes, “It is beyond doubt therefore, that capitalsstransition to the stage of monopoly capital
ism, to finance capitals connectedvith the intensification of the struggle for the partitioning of
the world.”V. Lenin,Selected Wks (Moscow: Progress Publishers 1977), 224.

2 See Edhem Eldem, “Istanbul from Imperial to Peripheralized CapitalThie Ottoman City
between th&ast and Wst Edhem Eldem, Daniel Giofian, and Bruce Masters, eds. (Cambridge
1999), 200.

3 Mehmedizzed, Interpreter for the Imperial PalaBaKay-1 Himayun tetimanlarindai Yeni
Afrika (Der Saadet 1308890, p2).

4 Ibid., 50.

5 Albert Hourani, “How Shoul®e Write the History of the Middle Eastiternational Jour
nal of MiddleEastern Studie&3 (1991):125-36.

6 | am adapting this term from Dietrich Geyetborrowed imperialism,” which he uses for late
imperial Russia. See Dietrich GeyBussian Imperialism. The Interaction of Domestic and For
eign Policy 18661914 (Leamington Spa, HambmirNewYork 1987), 124.

7 Selim Deringil, The V&Il Protected Domains. Ideology and the Legitimation of Power in the
OttomanEmpire 1876-1909(London and Oxford 1998).
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However that work was necessarily more descriptive than theoretical. | had
postponed dealing with many of the questions coming to my mind at the time.
Therefore none of the present discussion of issues such as the relationship of
Ottoman studies and the post-colonial debate appeared in that volume, nor does
much of the archival material, particularly that relating to Ottoman Libya and
Yemen. Similarlythe memoir literature and biographical studies incorporated
here are not found there.

In this article | will ague that as the nineteenth century neared its end, the
Ottomans adopted a colonial stance toward the peoples of the periphery of their
empire. Colonialism came to be seen as a modern way of being. For the Ot
tomans, colonialism was a survival tactic, and in this sense the Ottoman Em
pire can hardly be compared to the aggressive industrial empires\weghe
In a sense theirs was much closer to the “borrowed imperialism” of the Russian
Empire, another “also ran” compared to the British and the Ffelichias a
survival tactic because the Ottomans were fully aware that if they were not to
become a colony themselves they had to at least qualify for such “also ran” sta
tus? It is this in-between status that | will refer to as the “borrowed colonial
ism” of the Ottoman nineteenth centdfy

Although it covered a huge geography until its last days, and its study pre
sents fruitful challenges to any student of colonialism and postcolonialism, the
nineteenth-century Ottoman empire has beeagelgrignored by the literature
covering these issues. Even in the work of as major a figure as Edward Said,
the Ottoman Empire is dismissed as a sort of epiphenomenal, (and dare one say
it, quintessentially ‘Oriental’) creature. He comments on Euierbachs pres
ence in Istanbul as a, “critically important alienation fronefférn cultural tra
dition]” and “Oriental, non-Occidental exile,” and by doing so Said falls into
much the same trap as the writers he critiques in his epic “Orientalism.” Eric
Auerbach writes itMimesisthat his lack of access to the libraries of Europe in
fact enabled his writing of the warkor Said, thaAuerbach is in exile in s
tanbul is doubly poignast-not only is he in exile from his sources, he is exile
in the city that was the capital of the “monster”: “For centufiekey and Is
lam hung over Europe like a gigantic composite monse&aming to threaten

8 Dietrich Geyer Russian Imperialisfrparticularly pp125-49.

° Itis significant that Lenin also saw the Ottoman plight: “I think it is useful, in order to present
a complete picture of the division of the world, to add brief data on non-colonial and semi-colonial
countries, in which category | place Persia, Chinalamkey: the first of these countries is already
almost completely a colonthe second and the third are becoming suéhenin, “Imperialism,
the Highest Stage of Capitalism,” 225.

10 The Russian Finance Ministe8egei UlevichWitte was to specifically define Russigie
sition in the following words: “Russig’economic relations with western Europe are still very sim
ilar to the relationship between colonies and their mother countrieo a certain extent Russia
is still one of these hospitable colonies for all the industrially developed statdswever there
is one essential dérence in comparison with the situation in the colonies: Russia is a powerful po
litically independent state. Russia itself wants to be a mother conmgtppoliya) . . .” See Diet
rich GeyerRussian Imperialisml45-46.
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Europe with destruction** ThatAuerbach was sitting in the city that wae
seat of much of what stood fdfestern Civilization seems to have passed un
noticed by the authors of boltimesisandOrientalism Can it be that Homi
Bhabhas famous, “almost the same but not quite” dictum applies here in a way
that he never imaginet?Dare one speculate that the reason the Ottoman phe
nomenon is ignored by both the Subalterns and their opponents is because it is
precisely “almost the same but not quit&i to go even furthemay we ven
ture that the “not quite” bit is the fact that it was a Muslim power?

The aim of this essay resonates with aspects of the postcolonial déteate.
Subaltern Studies group as well as authors such as Besedason andim-
othy Mitchell inevitably see nationalism as something that follows European
colonialism. It is my view that in the case of Ottoman “borrowed colonialism”
we have something that develops side-by-side with it.

I would completely agree with Gyan Prakash in his assessment of the task
the Subaltern Studies groupfese directions of postcolonial criticism make
it an ambivalent practice, perched between traditional historiography and its
failures, within the folds of dominant discourses and seeking to rearticulate
their pregnant silencé*In a similar way the study of the Ottoman empire also
finds itself “perched” betweeWestern historiography on the one hand and the
study of “MuslimgMiddle Easterners who matter” (i.Arabs, Jews, Iranians,
Indians,) on the othen other words, what Prakash notes for subalterns, that
they fall between the “fault lines” of the “cracks of colonial archeology of
knowledge” is lagely true for the Ottomat? Here | fully agree with Dipesh
Chakrabarty when he states that European historians may (or rather used to in
my view) get away with ignoring the historiographyTdfird World writers:
“Third World historians feel a need to refer to works in European history; his
torians of Europe do not feel any the need to reciprocétes’ he elegantly
terms, “inequality of ignorance-® But | would have to say that the Subaltern
group inits turn, locked in as it is on the ills of colonialism, completely ignores

1 Moustafa Bayoumi andindrew Rubin;The Edwad Said ReadefNew York 2000), 224-25.

The quotations are from Edward Sai@ssaySecular Criticism | would like to thank Charles
Sabatos for drawing my attention to this paradox. Sabatos is about to publish an article on this top
ic in the journaNew Perspectives onuikey.

12 Homi K. Bhabha, “Of Mimicry and MariThe Ambivalence of Colonial Discourse,” ifhe
Location ofCulture (New York 1994), 85-92.

13 BenedictAnderson,magined Communitied.ondon 1991)Timothy Mitchell, Colonizing
Egypt(Cambridge 1991). | owe thanks to an anonym@8SHreader for inviting me to empha
size this point.

14 Gyan Prakash, ‘Subaltern Studies as Postcolonial Criticihre’American Historical Re
view99 (1994):147590.

15 |bid, 1486. Even in studies that set out to be self-consciously “comparative,” the Ottoman
empire gets short shrift. See for example: Mickals, “Imperialism and Colonialism in a Cem
parative PerspectiveThe International Histor Review20 (1998):253-388.Although the author
mentions the “Ottomans” twice in the article, no sources are cited.

16 Dipesh ChakrabartyPostcoloniality and thartifice of History: Who Speaks for ‘Indian’
Pasts?’Repesentation87 (1992):1+26.
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that there existed a major noregtern sovereign state whose destinies were in
many ways intertwined with the destinies of Intfi&ven in a work by an n

dian scholar which purports to be a study of “the making of Europe” the focus
is Christianity This is perhaps not surprising, but wissurprising, is that it is
WesternChristianity as if the Great Schism somehow wiped eastern Chris
tianity off the map of “Europe®® Although | agree with Chakrabarty that we

are still a long way from “provincializing Europe,” and with Prakash that “there

is no alternative but to inhabit the discipline,” | feel that some significant steps
have been taken in the direction of putting Ottoman studies on the world histo
riographical mag? One such example is Ussama Makdisiork which en

gages the very subaltern debate itself, and situates the Oti@mamat re

form process and reactions to it in the subaltern disc8@iglg. aim in this

essay is to rise to the challengédoHopkins: “What is needed is a fundamental
reappraisal of world history to bring out the extent to which, in recent centuries,
it has been shaped by the interaction of several types of empire at various stages
of development and deca$uch an approach would capture both thiedif
ences between empires and their dynamism, and would leave few parts of the
globe untouched?*

At this point a few observations are in order to contextualize the Ottoman
colonial project, and to establish some preliminary markers that sefribrof
Western colonialism. First, the Ottomans rulers and ruled discussed in-this es
say were of the same religion, and the ultimate legitimation for Ottoman rule
rested on the position of the Ottoman Sultan as the Caliph of all of thesvorld’
Muslims. My query therefore is: at what point is common religion not enough
of a diferentiating factor in a comparative study of how Christian or Muslim
powers relate to their respective subject peogleshat points do the Ottoman
version of colonialism and thé/estern version convge and divage? In a
sense, the Ottoman case is unique, since the Ottoman empire was the-only sov
ereign Muslim state to survive into the height of the era of colonialism in the
late nineteenth centyrgnd to be recognized (albeit grudgingly) as member of

17 Witness the fact that there is no mention of the politics of pan-IslamiSubialtern Studies
vols. 1-10 (1982-1999). In all fairness, it must be admitted thatkish historiography has also
largely ignored IndiaAfter the legendary financial aid to the Kemalist movement during the-1919
1922War of Liberation, which Indian Muslims sentTarkish nationalists as a gesture of solidar
ity, and the interest of the Indian Muslims in the Caliphate (which in fact led to its demise), India
(and even more surprisingly Pakistan) seem to drbfhefmap. On Indian Muslims and the-na
tionalist cause see Bernard Leviibe Emegence of Modernurkey(Oxford 1965), 24243, 263.

18 Satish Saberwal, “On the Making of Europe: Reflections from Deltistory Workshop
Journal(1992):145-51.

19 Chakrabartyop. cit., 20; Prakash op. cit., 1489.

20 Ussama Makdisi, “Corrupting the Sublime Sultan@tee Revolt offanyus Shahin in Nine
teenth-Century Ottoman LebanoiGdmparative Studies in Society and Higtd2 (2000):186-
208.

21 A. Hopkins, “Back to the Future: From National History to Imperial HistdPast and Pes
ent(1999):198-243.
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the club of Great Powers. One half of this borrowed colonialism was based on
tried and true practices of Islamic Ottoman empire building; the Caliphate, the
Sharia’, Hanefi Islamic jurisprudence, guilds, didkish/Islamic law kanun

yasg. The other half, or ‘newhalf, was a creature of the nineteenth-century
positivist, Enlightenment-inspired centralizing reforfd®articularly after the
official declaration of th&anzimat Edict of 1839, the state made it its business
to permeate levels in society it had not reached befetea word of caution

is in order hereThese two halves were not hermeneutic compartments sealed
off by the bulkheads of “reformWhat makes Ottoman borrowed colonialism
interesting is this interpenetrated nature itself, the interpenetration, that is, of
the pre-modern and the modern. Ussama Makdisi points out that the classic
Subaltern misperceptierthe tendency to assume that all phenomena such as
religious sectarianism are “forms of colonialist knowledge” or are a throwback
to some form of atavistic behavietleads to a failure to understand that-sec
tarianism was indeed an aspectrafdernity?3 His assessment is that sectari
anism has to be evaluated at twdetignt levels: “It is an intermingling of both
precolonial (before the age of Ottoman reform) and postcolonial (during the age
of reform) understandings, metaphors, and realities that has to be dissected at
two overlapping and mutually reinforcing levels, of the elite and nonétfite.”
My contention in this study is that what is true for religious sectarianism at a
local level is also true for the eligeperception of itself and its peripheral pop
ulations, the same “intermingling” is very much in evidence.

Nor do | mean to imply that the Ottoman state and society previous to 1839
were static monolithic entities. Some valuable recent research is showing us
that much of what was synthesized into the Ottoman modernity project was the
result of historical processes and trends which were taking place already in the
eighteenth centurs? The hybrid unique nature of Ottoman colonialism may
very well be a useful mirror to hold up\¢estern colonialism as a way of deep
ening our understanding of what is at the bottom of it all: power and the en

22 Although | take note of the comment of an anonymous reviewer of the manuscript who cor
rectly points out that “a project of modernity is not necessarily a civilizing mission,” in the case of
the late Ottoman provincial administration in #@ab provinces, the two were virtually syneny
mous.

23 Ussama MakdisiThe Cultue of Sectarianism. Communitytistory and \blence in Nine
teenthCentuy Ottoman Lebano(Berkeley Los Angeles, and London 2000), 7. Makdisi is re
ferring here to Gyanendra Pandeyhe Constuction of Communalism in Colonial Nbrindia
(Delhi 1992).

24 |bid.

25 See for exampldriel Salzman, “AnAncien Regime Revisited: ‘Privatizatioand Political
Economy in the Eighteenth-Century Ottoman EmpiRglitics and Societ?1 (1993):393423.
Salzmanrs major contribution was to show that many of the trends that had been depicted as neg
ative “decentralizing” tendencies, such as the growth of locally powerful tax farmers, were in fact
dynamic trends making for capital formation and the integration of a state elite into a new struc
ture which was emging. In this context see also Muge Gogeise of the Bogeoisie Demise of
Empire: Ottoman Wsternization and Social Chang@$ew York 1996).Also on the topic of Is
lamic origins of many of the modernizing trends see B#thusManneh, The Islamic Origins of
the Giilhane RescriptDie Welt Des Islam$84 (1994):173203.
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forcement of rule over people who dbowant you there in the first place. First,
it will be useful to examine what the nineteenth-century Ottoman inherited from
the past.

NOMADISM AS ANATHEMA FOR MODERNITY

The attitude of the late Ottoman statesman to nomadic populations in-the pe
riphery of the Empire was informed by a combination of traditional and mod
ern factorsA classical Ibn-Khaldounian view that all civilization advances as

a confrontation of nomadism with settled life was combined with a distinct
“mission civilizatrice” that the Ottomans took right out of fireisieme Re
publique?® The two modes of life were irreconcilabléflie clash between no
mads and urban dwellers generated the Ottoman cultivated steneotype

that civilization was a contest between urbanization and nomadism, and that all
things nomadic were only deserving of conten#gt.”

This contempt could range from out and out enmity to a relatively mild pa
ternalism.The latter could even shade into an admiration for the “noble sav
age.”Yet the basic belief was always the same, as was stated in the capsule
phrase when it came to nomadic populations: “they live in a state of nomadism
and savagery’hal-i vahset ve bedeviyette garlar.)?® The term is inevitably
the same with some mild variations such as “they live in a state of ignorance
and nomadism”Hal-i cehalet ve bedeviyettegaalar). What had to be done,
inevitably, was to “gradually include them in the circle of civilizatiog&fy der
pey daie-i medeniyete idhplor they had to have “civilization and progress
brought to them”{{rbanin temeddin ve terakkilerBut these people were nev
er actually bad, they were always, “simple folk who cannot tell good from evil”
(nik ve bed'i tefrik edemiyen sade dilan ahalihe nomadic leaders or neta
bles had to be treated carefully and all care was to be taken to avoid “provok
ing their wild nature and hatredtagahhig ve nefetlerini mucib olmak?° The

26 |bn Khalduns cyclical conception of state powerhereby settled states matured, grew se
nile, and were destined to be overwhelmed by more virile nomadic peoples, informed much of the
basic formation of Ottoman statesm¥at, there is also a side to Ibn Khaldun which admires the
nomad. | have used tAeirrkish translation of th#lukaddimah see Ibn HaldunMukaddime(Is-
tanbul 1979), 103, 331, 364.

27 gerif Mardin, “Centre-Periphery Relations. Key to Turkish Politics?” Daedalus 102
(1973):176-71. This attitude is very similar also to that of Russian travelers in the “Orient” in the
nineteenth centuryFor these men, keen to prove that Russians were much more “European” than
Turks orArabs, “[W]ild" meant the antithesis of European culture; where Europe penetrated ‘wild
nessretreated.” See, Peter\Reisensel, “Russian Self-Identification aficvelers’Descriptions
of the Ottoman Empire in the First Half of the Nineteenth Cefit@gntral Asian Suvey 10
(1991):65-85. Weisensel calls this,The deep-seated Russian bias of agriculturalists against pas
toralists.”

28 | have kept a database drawn on hundreds of documents dealing with nomadic populations.
See myThe VeIl Protected Domains. Ideology and the Legitimation of Power in the Ottoman Em
pire 1876-1909(London and Oxford 1998),The Symbolism of Language in the Hamidian Era,”
39-42.

29 |bid. The Redhouseutkish—English Lexicor(Beirut 1895) definegevahhig as: “being or
becoming timid like a wild beast.”
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Ottomans constant use of the “civilizing mativas similar to th&Vhite Mans
Burden as applied by the British Raj in India, where all opposition to British
rule was dubbed, as by nature, “fanatic” as in a “fanatic Moulvi” who-“pro
voked the fanaticism of the native¥)If at all possible, the leaders of the-no
mads or the provincial notables were to be won over by “giving them a little
something” bir mikdar sey) and “flattering their leaders’elebagilarini tat-
yib).31 This too is resembles the British practice of “cajoling local lead@rs.”
Indeed the British themselves, when they came to apply their colonial rule to
Egypt, felt that the Egyptian view of his new masters was that “the English are
Turks with the faculty of justice added-he new masters were clear about who
they were displacing, “[\&] have only to reckon with the Osmanli offdient
degrees who have found a home in this countryThese are the dominant
races.®3 There is little doubt that many an Ottoman provinciéicia would
have envied the British their easy arrogance and sheer power to work their will.
The “two faces” that Ussama Makdisi has noted in his study of the Ottoman
Lebanon at mid-century are germane hefldne violence of the Ottoman state
in the Lebanese periphery may also be understood to have ‘two ifates’
sense that it invoked the language of an ideal Islamic order that clearly dis
criminated against non-Muslims, while it tacitly acknowledged the impossibil
ity of realizing such an ideal order in a religiously diverse region of Mount
Lebanon.®* My point that builds on Makdisi here, is that the ‘two faees’
official intolerance of diversityand the reality of the need to tolerate sueh di
versity—can be extended to those Muslims who “live in a state of nomadism
and savagery This is at the core of ‘borrowed colonialismlie face that had
hitherto lagely left the ‘savageb his own devices nqgvin a situation of dire
need, turns into the face that will ‘civilizeim and make him useful.

SULTAN ABDULHAMID II AND HIS PROJECT
FOR MODERNITY IN OTTOMAN LIBYA

Ottoman Libya, consisting of thélayet, or province offrablus Garb (flipoli)

and thesancak or sub-province of Bingazi, had been re-incorporated into Ot
toman domains in 183%.The area remained an isolated outpost for much of
the nineteenth centuryet, it had important symbolic significance for Istanbul

30 Ranajit Guha, The Prose of Counter Ingiency” in Selected Subaltern Studié®xford
1988), 46, 48, 49.

31 |bid. It was considered impolite to actually pronounce the word “mbney

32 peter HardyThe Muslims of British Indi€Cambridge 1972), 20.

33 FrancisW. Rowsell, “The English in EgyptCairo, 14 May 1883The Nineteenth Centyr
(1883), 1068

34 Ussama Makdisi, “Corrupting the Sublime Sultan@itee Revolt offanyus Shahin in Nine
teenth-Century Ottoman LebanoiGdmparative Studies in Society and Higtd2 (2000):186-
210.

35 Lisa Anderson,The State and Socialrdnhsformation in Tinisia and Libya 1836198Q
(Princeton 1986), 72.
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as the last remaining Ottoman footholdhiinica.36 Also, as the “scramble for
Africa” reached its peak after the 1880s, Istanbul felt that, she had to stake her
claim if the area was to survive as an Ottoman domifiioa French invasions

of Algeria in 1835 andunis in 1881, followed by the British invasion of Egypt

in 1882, left the province in an increasingly isolated and precarious position.
When the Ottoman reinforcements arrived in Libya, the new governor sent a
circular to the foreign consuls staking the sukamaim by announcing that he

had been sent, “to put an end to the disorders that have so flictgcathis
country and to govern it with its dependencies so long as it pleas&agust
Master and Sovereign Sultan Mahmdd.”

Even in this fragile conjuncture, no lesser a personage than the Soitan
dulhamid Il himself (r1876-1909) was to order the drafting of a memeran
dum dealing with measures to be taken to ensure the future of the praviace.
document is worth quotinig extensdecause it is nothing other than a “proj
ect of modernity” for a distant land as envisaged by the highest phlser
the document is invaluable as a glimpse of the “colonial project” as envisioned
by the late Ottoman® Not surprisingly the first measures cited by the sultan
are for the recruitment of the local population into regular military uflitsse
were to become part of tAeab units called th@urbannedZiihafBrigade The
Zuhafhere are a clear reference to the French colonial troopZptieves®

Article Three is concerned withThe winning of the déction of the local
people so that in the event of external aggression, say fromtlially be pos
sible to defend the province without recourse to the sending of troops from the
centre.”A clearer reference to “winning the hearts and minds of the local pop
ulation” as seen in French colonialism, could hardly be wishet® for

36 | have no pretensions to be giving exhaustive coverage to the topic, and my intentien is sim
ply to try to isolate aspects of the Ottoman modernity project as reflected in the area. For an ex
cellent detailed discussion of Ottoman rule, see Michel Le Gaklfas Bedouins and Notables:

The OttomarAdministration in Tipoli and Bengazi 18841902" (Ph.D. dissertation, Princeton
University 1986); also Lisanderson,The State and Sociatansformation 17: “The autonomy

of the tribes had eroded: they were no longer independent political units outside the control of the
state.”

37 LisaAnderson,The State and Sociatahsformation 71.

38 BagbakanlikArgivi (Prime MinistryArchives), Istanbul, hereafter BBX)ldiz Esas Evraki
(YEE) Archives of the Imperial Palace tldiz, 1/156-35/156/3. Yildiz Palace Imperial Secre
tariat. “Directions given by His Imperial Majesty tAeigust Personage and Caliph Regarding the
Prosperity Progress, and Reinforcement of the Provinc€rablus Garb."The document is un
dated, but from the context we can deduce that it would have been prepared sometime in the1890s.
It consists of thirty-two articles. | will not specifically discuss articles dealing with measures such
as the institution of a fire brigade, the establishing of telegraph lines, road$)este.also are part
of the project of modernityVhat | am more interested in are aspects of the memorandum-that re
flect less obvious motifs and symbols which give us clues as to how the highest authority in the
land envisioned modernity

39 On the incorporation of native regiments into the French armed forces, particularly the Sene
galese infantrysee Jean Surdtrench Colonialism inrbpical Africa (London 1971), 8386.

40 On the subject of “winning the hearts and minds of the people “as believeddnpteeole
niale, see James Cookidew Fench Imperialism 18861910: The Thil Republic and Colonial
Expansion(Hamden, Conn. 1973), 34.
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Article Eight provides far“ The construction of a pier along the waterfront
for the improvement of commercial conditions and providing for the evening
entertainment of the peopleThe idea, as seen in other civic projects of the
time, was to provide a seasidaernichewhere the population would take their
easeThis image of “gentile entertainment” was very much part of the civiliz
ing motif as the evening promenade was an integral part betleeepoquén
Europe**

Article Eighteen provided fof The putting into operation of an omnibus-ser
vice in the town for the convenience of the population and to demonstrate the
fruits of civilization.” The conceptualization of public transport as an aspect of
modern urbanity and equating an omnibus service with “convenience” and
“civilization” are yet more manifestations of the somewhat naive civilization
al mission??

More of the same was reflectedAnticle Nineteen, which stipulated “the
construction of a clock tower in a suitable position which will show western
time and automatically chime the houraidulhamid constructed clock tew
ers throughout the empire on the occasion offtventy-fifth jubilee yearall
of which followed twenty-fouhour time rather than Qunic prayer time'3

A further cluster of articles in the memo provide for economic measures for
the development of the provindticle Twenty provides for the employment
of “experienced olive tree grafters from Crete to graft the wild olives in the
province.”Article Twenty deals with, “esparto grass which grows wild here in
great quantities.The proposal was to cultivate this plant and export it to Eu
rope®* Article Twenty-Two is concerned with other natural resources such as
“ivory, mother of pearl, ambetortoise shell, pearls, ostrich feathers, and
coral.” It is noted that, “once the major source for all of these was this province
but now the trade has moved elsewhetdi’s was clear reference to the shift
ing of the trans-Sahara caravan trade to Frédgéria andTunis. Particularly
tortoise shell and mother of pearl are singled out as revenue providers, and “if

41 For an excellent study of the promenade as a civilizing motif in a completielyedif con
text, see Marshall BermaAl|l That is Solid Melts intéir. The Experience of Modernigizondon
and NewYork 1982), 186: The essential purpose of this street [the Nevsky Prospect in-St. Pe
tersbug] which gives it its special charactés sociability: people come here to see and be seen,
and to communicate their visions to one angthetrfor any ulterior purpose, without greed or eom
petition, but as an end in itself.”

42 |bid. On the development of the omnibus service at more or less the same time in Istanbul
see, Zeynep CelikfThe Remaking of Istanburhe Potrait of an Ottoman City in the Nineteenth
Century (Berkeley LosAngeles, and London 1993), 906.

43 |bid. See also my\ell Protected Domaingarticularly Chapter 1The Symbolism of Pow
er in the Hamidian Regime.” For a similar project in another OttomarDAtyascus, see, Stefan
Weber “Ottoman Dmascus of the #9CenturyArtistic and Urban Development as an Expression
of ChangingTimes,” in Art Turc/Turkish Art 10th International Congrss of TirkishArt. Geneva
(1999), 73%40, particularly p731: “There was an Osmanization in which modernization devel
oped through Ottoman centralism.”

44 1bid. Esparto grass was used in the production of high-quality f@pehis see Michel Le
Gall, Pashas, Bedouins and Notahl&§.
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modern methods are used and equipment is brought in from Europe, and if the
local population can be trained in their use,” these would become a censider
able export commoditiP

Trade is linked withrealpolitik and strategic considerations Atticle
Twenty-Eight: “It is extremely important that care be taken to stress the claims
of the Sublime State in thenterlandof the Province oTripoli, and to ensure
the gaining of the hearts of the population through the re-establishment of the
trade. It is vital that the Ruler of Bornu be cultivatethis was a clear refer
ence to the idea of an Imperial hinterland as put forward by Bismarck and much
discussed by the participants of the BeAlinica Conference in 1884t the
time the Ottoman position had been that “ancient precedent and the Principle
of Hinterland” determined that the hinterland of the Ottoman province of
Tripoli extended across the Sahara to Bdthu.

Article Twenty-Seven deals with that omnipresent phenomenon of modern
administration, the census: “If at all possible, without terrifying the population,

a census should be carried out and the Bedouin should be clas3ifiedifst

two modern censuses in Ottoman domains were carried out in 1885 and 1907.
The censuses yielded uneven results as there was a marked resistance on the
part of the population to being count&tie province ofripoli never produced

official census returns because of thdidliity of counting the nomadic popu

lations of the deserThe reference in the sultanmemorandum to the aveid

ance of “terrifying the population” is a clear acknowledgment that the state
knew that counting people alienated th&m.

Articles Twenty-Nine andThirty deal with education, a recurrent theme in
the provincial reform documentBhey declare that “because at this point there
is no need to establish secondary and higher schools in the area, primary schools
in sufficient number should be establishefllSo vocational training would be
provided in, “a building that would house three schools, these would be the
schools of agriculture, manufactures and veterinarian trairtthg.”

Article Thirty One is particularly significant. It deals with the provision for
the foundation of a provincial pregsfter the necessary printing presses and
writers were sent from Istanbul, “because there is nobofiypoli who is per
fectly fluent in bothTurkish andArabic,” three newspapers were to be pub
lished. Two were to bear the name3rablus Garb(Tripoli)” and “Terakki

45 |bid.

46 Selim Deringil, “Les Ottomans et le Partage de I'Afrique 18B200,” In Studies on Ottoman
DiplomaticHistory, vol. 5, Sinan Kuneralp and Selim Deringil, eds. (Istanbul 1990%;32The
centralAfrican Kingdom of Bornu straddled the area that is today Chad and Niger

47 |bid. For a very competent discussion of the 1885 and 1907 censuses, see Cem Behar
“Sources pour la Démographie Historique de I'Empire Ottoman. Les tahrirs (dénombrements) de
1885 et 1907."Population 1-2 (1998):16%78; and by the same authdQui compte? Re
cencesements et statistiques démographiques dans I'Empire ottoman du XVle au XXHigcle,”
toire and Meswe 13 (1998):13546.

48 BBA YEE 1/156-35/156/3.
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(Progress), respectivelgnd were to be dailies which would, “publish articles
fortifying the loyalty and obedience of the local population to Aligust
Caliphate and reinforce their sense of military duty and love of their fatherland
(vatana meyl ve muhabbettleiThe third papemwhich would appear monthly
would be “purely scientific dedicated to articles on agriculture, manufactures
and trade, as well as the science of econoriling gewvet).*°

The final articleArticle Thirty Two, said it all: “Although many of the mea
sures detailed above can be realized through the agency of private firms, much
money is still neededs the actualization of the reforms is likely to bring great
profits, it is necessary to float a loan of some four to five hundred tholisand
ras..."%%As in all other reform projects, what were actually sensible propos
als ran up against the brick wall of decrepit finances.

The memorandum is in many ways the Ottoman condition in microddsm.
most striking aspect of the document is the clear inclination to a colonial poli
cy where it was no longer digient to leave the Bedouin to their own devices.

In a world context where the French and Italians were squeezing the Ottomans
out of NorthAfrica, the tribes became a crucial factor in maintaining an Ot
toman presence in Saharan and sub-Saldriaa.>* By the mid-centurypar
ticularly after about 1860, the “central governmemiresence was evident in

the changing landscape of the hinterlands, as the government forts were built
or restored in all the region8?The policy of the Hamidian regime was to give

the tribes military training, and provide them with arms, so that they would be
able to resist any aggression until reinforcements could be brought from Istan
bul. That at least was thefafial line. The reality was much more serious. Grand
Vizier Said Pga himself admitted that they did not have the gunboats or even
the transports needed for such an operafion.

The Porte therefore found that it had to rely on the local sheikhs, who would
be oganized along para-military lines, weapons and ammunition would be sent
from Istanbul and they would receive the rudiments of military drill from reg
ular officers. Part of the Ottoman plan was to enlist the support of the power
ful Sanusi dervishes who would be expected to work their influence on the
tribes>* On several occasions, the handing over of arms to local sheikhs be
came an occasion for Sanusficiited ceremonie3>

The Sanusi sheikhs were seen by Istanbul as bearers of civilization to the
tribes, ultimately working in favor of the cent&he sheiks were said to “train
[the tribesmen] in religious morals and, as much as is at all possible, abate their

49 |bid.  5° Ibid.

51 EnginAkarli, “ The Defence of the Libyan Provinces 188858,” in Studies on Ottoman
DiplomaticHistory, vol. 5, Sinan Kuneralp and Selim Deringil, eds. (Istanbul 1996)835

52 | isaAndersonThe State and Sociatahsformation 72.

53 |bid., 81-82. 54 Ibid., 79.

55 BBA Yildiz Hususi Maruzat (M HUS). 2485; 14Saban 13085 Mar 1891.
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savagery The leaders of the dervishes were constatelyoking the Calipts

name and making it clear to the “tribes that he was their niaftex sheikhs

were also instrumental in resolving frequent violent disputes among the
Bedouin, “because of their savage state this is bound to happen.” It was of the
utmost importance that the sheikhs be cultivated and kept happy since, “it is
well known that the foreigners, through their machinations and intrigues, are
working on the tribes, to cause them to revert to their savage state so that they
can lure them over to their side?”

Frequently the loca¥ali would recommend that appropriate gifts be sent to
the influential Sanusi leaders, and this was all the more important because the
sheikhs were being courted by the Italians, “who were sending them fine chi
na tea sets worth a thousand lirasie incongruity of “a thousand piece tea
service” being trekked across the Sahara desert to the oasis at Caghbub was tak
en as a serious enough threafpglulhamid, who personally ordered that “il
luminated presentation copies of the @uar in suitably lage writing” be sent
as a counter measutélt would appear that this cultivating of the Sanusi paid
off in the long-term, since the order cooperated with the Ottoman policies and
in fact proved instrumental in recruiting ‘local somgb the Libyan Ottoman
bureaucracy®

As the “scramble foAfrica” accelerated after the Berlifrica Conference
of 1884 and reached its peak in the 1890s, it became extremely important for
the Ottoman Empire to stake its claimAiflica and to secure the strategic-car
avan routes, passing through the territory of the Ruler of Bornu and the Ottoman
outpost at Ghat? It is also significant that it was at the Berlin Conference that
the Ottomans began to refer to “the rights and well-established positions of the
Sublime State in its colonies in..Africa (Devlet-iAliyye’nin Afrika’da vaki
mustemlekals”6°

By the 1890s it was becoming increasingly clear to Istanbul that international
law and other international guarantees regardiinga had no real meaning.

In a memorandum prepared by ¥h&diz Palace Secretariat, it was clearly stat

ed that “the rival states are only awaiting the opportunity to benefit from the
weakness of their rivals&s the Ottoman dominions Africa were so far away

the only realistic defense was the formation of local for¢esthis was to be
done through “gradual and moderate methods” since it was not desirable to
frighten the tribal element$his was particularly important in the carrying out

of the census, which might cause the tribes to flee to areas held by the Chris

56 BBA Yildiz Resmi Maruzat (M RES). 2314; 2Agustos 130015Aug. 1884.

57 Ibid. 58 LisaAnderson;The State and Sociatansformation 95, 96.

59 On the “scramble foAfrica,” see R. Robinson and J. Gallaghgith A. Denny Africa and
the \ctorians: The Climax of ImperialisifiNew York 1968).

60 BBA Y.ARES 2614; 23 Muharrem 13023 Nov 1884. Minutes of Council of Ministers-re
garding the participation of the Ottoman Empire in the Bédiita Conference.
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tians. It was to be explained to the tribes that if they resisted conscription and
were subsequently captured, “they were to be sent to distant parts of the Otto
man domains®! The memorandum ended with an explicit warning: “It is very
clear that the European states have embarked upon a partitionikgsgeme
of Africa. It is certain that the Sublime State has a share in these areas, and any
delay now in the clear defense of our share and rights will prove impossible to
recover in the future®®

Istanbul was therefore particularly keen to cultivate the Ruler of Bornu and
theTouareg tribes. In a memorandum prepared by the Commission for Military
Reform, it was clearly stated that, the Ottoman Empire was, “the last hope for
the freedom of the millions of Muslims who live in Centéica.”53The ruler
of Bornu and th&ouaregs in the area were to bdéefively integrated into the
Well Protected DomainsThey were to be told that, “If they persisted in their
present state they were going to considered as independent primitive tribes by
the ChristiansTheir present degree of allegiance to the Caliphate remains only
at the spiritual levelThis will not be enough to dispel the covetous regards and
wiles of the Christian power$he only way out is for them to openly declare
that they are part of the Ottoman Empire, thus enabling them to benefit from
the agreements concluded at the Berlin Conference and the Principle- of Hin
terland.®* This was a clear reference to the basic premise of late nineteenth-
century colonialism, namely that the area which the colonial power chose to ap
propriate was “empty landThe Ottoman position was more than vindicated
by Henry Morton Stanleythe infamous explorewho sawAfrica as “empty”:
“Unpeopled countryWhat a settlement one could have in this valley! See, itis
broad enough to support adarpopulation. Fancy a church spire rising where
that tamarind rears its dark crown of foliagé.”

The implication of what the Ottomans were telling the local people was clear:
“collaborate with us or you will meet with a much worse f&eAlso, even if
the international agreements concluded remained on,patpkyast the Ot
tomans would be able to claim that these areas were legally ‘theirs.’

61 BBA Y.MTV 51/74; 23 Zilkade 13080 June 1891. Memorandum by the Imperial Private
Secretary Siureyya Ba

62 |hid.

63 BBAY.MTV 59/15 Memorandum of Commission for Military Reform. 8 Receb 130%b.
1892.

64 Ibid.

65 Adam HochschildKing Leopolds Ghost (NewYork 1999), 31, 101. King Leopold was in
deed to bequeath the Congo to the Belgian state in his will, like any piece of prapsppold’s
will treated the Congo as if it were just a piece of uninhabited real estate to be disposed of by its
owner”

66 |bid. This theme of “empty lands” was also a favorite motif of early Zionism; see Rashid Kha
lidi, Palestinian Identit{NewYork 1997), 101: “In the early years of the Zionist movement, many
of its European supporters..believed that Palestine was empty and sparsely cultivated.”
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Ficure 1. Osman Hamdi Bey at the Mount Nemrud archeological site with local assistant.
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Ficure 2. GrandVizier MahmudSevket Pga inArab dressThe caption reads: “Our Grakfzier
who is a member of the illustriodsab race. Undeniable proof that there is nfedénce between

Arab andTurk in the Ottoman family
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REFORM AND ADMINISTRATION IN HICAZ AND YEMEN

One thing that stands out in the reform literature in the Ottoman archives is its
sense of wency: “The nineteenth-century Ottoman reformer was more con
scious of his mission than the eighteenth-century refqratdeast he was in
more of a hurry®” The documents all breathe a sense of time, time that is be
ing wasted and should be seiz&d.put byAhmet Cevdet Pa, “To avoid the
dangers facing it the Sublime State must undertake the necessary reforms. If a
genuine and sincere policy [of reform] is followed in some ten or fifteen years
the Sublime State will be strong enough to face all the danfegsessential
thing is to find this policy 8

This emphasis on the “right path of reform” is the connecting thread in much
of the reform literaturéAccording to Osman Nuri RBa, who served for many
years as governor in thidayets of Hicaz an&emen, there were six major {ri
orities “for the survival and flourishing of any state” at the level of provincial
administration.These were, first, the “establishment of administrative and
political divisions”; second, “the construction of government buildings and mil
itary establishments which would reflect the glory of the state”; third, the es
tablishment of courts of law; fourth, “the spread of education and the procure
ment of progress in the trades and professions”; fifth, to increase revenues; and
sixth, the building of road®

The interesting aspect of thed®® report is that it represents a view from
the provinces, giving a first-hand account of the application of refdsn, the
specific character of the province of Hicaz, as the seat of the Caliphate, and the
relationship of the state to the nomadic Bedouin population, are brought into
focus. By giving “administrative and political division” first prioritsman
Nuri Paga sought to bring the Bedouin under control and to “civilize” them: “If
these administrative divisions are not established there is no way the state can
bring any executive power to bear [on the BedouinThis will mean that they
will continue to live according to their savage old customs which are against
Sharia and modern lawshis will mean, in turn, that they will be bereft of the
legal structure that would ease their path to civilizatidhuis for the Pga, law

67 llber Ortayh,I mparatoriun en Uzun Yuzyi{The longest century of the Empire) (Istanbul
1983), 1L.

68 BBA YEE 18/185893/39, p.8. | owe thanks to my colleague.@hristoph Neuman for his
help in the transcription of this document.

69 BBA YEE 14/292/126/8 Memorandum by Governor of Hicaz aYeimen Osman Nuri Ba.
Copy compiled by his secretary after his dedtte report is dated Femmuz 130418 July 1885.
Osman Nuri Pga was born in 1840, his father was Coldgigtri Bey He graduated from the km
perial Military Academy in 1862. In 1882 he was appointe¥asto thevilayetof Hicaz. In the
same year he was awarded the ranindgir, the highest military rank in the empire. In 1886 he
was appointed theali of Aleppo. In 1887 he was transferredvimen. In 1890 he was appointed
asVali of Hicaz for a second time. He died in January 1899. On hirsisdé Osmanj vol. 4,
1298.
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and legality are the path to modernity and civilization: “tribes who are not giv
en the benefit of such civilizing laws will remain in their savage state fer cen
turies .. . which will be a great wound in the body of the stdfe.”

Osman Nuri Pga, likeAhmet Cevdet, had a clear notion that Tiieks con
stituted the “fundamental elementinsuru asli of the empire. He bemoaned
the fact that the majority of the soldiers in the Ottoman armiesTueks, for
this meant that they were withdrawn from the agricultural labor force and, “as
those versed in the science of economics will kribig is detrimental to pro
duction of wealth for the state as a whole.” Osman Nuga Réso stated that,
“Although it is possible for the whole of the Islamic population to become part
of the fundamental element time is not yet ripe Even when this happens,
and the other Muslims, by the application déefive policies, will be blended
[into the fundamental element] they will still be as the boughs and branches of
the tree, whose trunk and roots will still be made up oftirks.””*

On the matter of the construction of the state buildings, it was taésRaw
that, “these are the visible proof that the statefexgbely established in that
locality ... and that it has taken in hand the government of the populdtion.”
Such buildings would have a beneficidket on the population as well, as they
would become poles of attraction for markets and other beneficial activities as
security of life and property became establisihedlaw and order spread this
would lead, in turn, “to the putting into operation of the productive forces mak
ing for national wealth”gewet-i milliye). This “physiocratic” approach which
would have done justice Taurgot is compounded with the assumption that the
very presence of the state in terms of buildings, courts ofdtastera, is an
auspicious development, desired by the populationge kg an almost gan
ic or natural state of irs.

Another frequent theme in the reform literature is the need to reform-educa
tion. Osman Nuri Pg repeatedly pleaded for the upgrading of schools in the
Hicaz.The Pga declared that, “the people of a country without education are
like so many lifeless corpses of no benefit to humanigt, here too the em
phasis is on education for the population so that they can be put to use to in
crease the national wealth, “as is demanded by the science of econdmics” (

i tedbir-i sewvet istilahincd. If this is not done, “this will mean that the
population will live in a state of wretched poverty and vilenezi#ief ve se

falet icinde yaarlar), or that, “all productive forces will be concentrated in the
hands of the foreigners.” Both of the above developments were, according to

70 lbid. 7 Ibid.

72 This was the Ottoman model as applied throughout the empire, in the case of Damascus see,
Stefanweber “Ottoman Damascus in the®9Century” 371: “The construction of a new admin
istrative town-center was, in itself, a manifestation of Ottoman reformatory intentions. In the nine
teenth centuryand in the first two decades of this centuing construction of a new administra
tive center west of the old town was a functional and structural break in the tradition of town
settlement in Damascus.” | owe thanks to my colleague Cigdem Kajkstwo this reference.
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the Paa, “verily, a source of shame for both the state and the population.” Os
man Nuri complained that in the few Ottoman schools that did exist in the Hi
caz, there were very fedwabs, “they are like scattered birthmarks on the hu
man body’ the majority of the students being “the childreofkish oficials,

Dutch Javanese or Russidnrks.””® The worry over the accumulation of
wealth and resources in the Hicaz in the hands of “foreigners” is important here.
Since no Christian could set foot in the sacred territories, foreigner here meant
“non-Ottoman Muslim>—that is, the Muslim subjects of the British, French,
Russian, and Dutch empires. It was a serious source of concern for-the Ot
tomans that these people would be used as stalking horses, or as a fifth column
to garner much of the real estate and property in the régjion.

Osman Nuri Pga also had a certain, “civilian consciousness” which is seen
in other oficials at this time, all the more remarkable as he held the highest mil
itary rank in the land. He was decidedly against the constant appointment of
military governors to thérab provinces. He was also against these areas be
ing seen as a constant security risk: “Security cannot mean that these lands
which have been in our control for centuries should take on the appearance of
a recently conquered territoty®

The Pa&a’s greatest emphasis is on “gradually bringing the nomad into the
fold of civilization.” This was to be the major focus of educational policies. Lo
cal schools should train OttomAnab youths who would then implement-Ot
toman laws and regulations. It was also important, howaweeéto frighten the
leading sheikhs and other notables, who would be brought, through gradual up
lifting, to “destroy their savage customs with their own hands.” It was thus nec
essary to “win the hearts of the populatioahdlinin celb-kulublar).”®

This emphasis on “winning the hearts and minds of the population,” is quite
evident in another report written by Osman Nuigd®d After his transfer from
Hicaz toYemen, the Pa produced a long and detailed report on his activities
in the former province. It is worth quoting from at some length because it pro
vides valuable insight into the mentality of a late Ottoman, all the more so since
it written in a remarkably frank and forthright style, devoid of the usual polite
forms in such documentg/hen the Pga arrived at Hudaida, the port of the
province, he was sigring from acute rheumatism, to the point where he could
not walk or ride. In evocative words he describes his arrival:

| was met by some three thousand bedouin who took great pride in taking turns at car
rying me in a stretcher from Hudaida to San’a. | was thus met in an unprecedented fash
ion for an Ottomarvali. This was lagely because the tribes had heard of my fair and

73 BBA YEE 14/292/126/8.

74 | have discussed this elsewhere in greater detail, for example, Seeerigll Protected De
mains chapter 2, The Ottomanization of thgeriat.”

75 lbid. 7 Ibid.

77 Ibid. 7 Tesrin-1 Evvel 130619 Oct. 1890. Report by the late Osman NugaR¢he latev/ali
of thevilayetof Yemen regarding his activities during one-yeaervice in that province.
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equitable treatment of the bedouin during my posting in HicaZhere is nothing here

that shows that the state has ever been préBaste is not even a decent landing sta

tion, passengers being obliged to be carried ashore on the backs of these ihégn.
difficult to understand this neglect in such an important parit.seems that the hun

dreds of Ottoman fitials who have been posted here over the years have thought of
nothing else except enriching themselves and working great damage on the tribes, thus
creating wounds which are veryfiitilt to heal”®

He went on to bemoan the fact there were no roads and no government build
ings worthy of mention. His first act was to write to the major tribal sheikhs
asking for their help. “I first proposed the rebuilding and paving of the San'a
to Gidda military roadTo a man, they complied, and sent some fifteen-thou
sand first-rate worker3.hese work teams then proceeded to build a good road
to within three days march of San’&”

Significantly the Paa’s next move was to constitute a Shasc@irt and do
away with the regulam{zamiy@ court, “as | had been ordered to do by impe
rial decree."This court however was a much more comprehensfag #dfian
the ordinary Shari&adi courts. In addition to thieadiand chiefmufti, it was
to include representatives from the leading families and notables: “this was to
cause considerable gratitude among the tribes and gladden their hearts, for at
this court, as is demanded by the Sharia, | resolved all of the blood feuds in the
area.®0

Osman Pga then invited two of the leading Sharifs to San’a, and when they
complied he pointed out that this was the first time leading Sharifs had ever
trusted an Ottoman governor in this fashion:

I met them with full military honours and gave a great feast in their hoflsor, with
Imperial permission, | gave them as a gift my two beautiful horses complete with splen
did livery. | also ordered that they be given a house each, together with a stipend of three
hundredyurus, this too was approved . They then told me, “Oh OsmangaiWe came

here only out of respect for your person, for we had heard of your honourable-and up
right conduct in Hicaz. For we know that we will not see the same honourable behav
iour in your successors. Rest assured that as long as ydaligteere will be no blood

shed invemen, we give you our solemn oaff}.”

The Pa&a then dwelled at some length on the importance of winning over the
Sharifs: “For they are very valuable in the desert as only they can maintain or
der among the bedouiithus it would be advisable to appoint them as [Ot

78 |bid. From Hudaida to San’a is some one hundred kilometers as the crow flies.

79 |bid.

80 |pid. This is the process that | defined elsewhere as “the OttomanizationSefithi during
the Hamidian period. See rityie V&Il Protected Domainshapter 2Thenizamiyecourts were the
secular courts that had been set up duringaineimat era. On this sdéyer Ortayli,Osmanli Im
paratorlugundaTanzimat déneminde Mahalli Idaler (Local government in th€anzimat era in
the Ottoman Empire) (Ankara 1983hekadiwas the religious judge and thruftiwas the local
religious leader

81 |pid.
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toman] oficials together with the otherfafials of the Sublime State. Farer
ily, the Sharifs are lovers of justice. If one deals honourably with them, if one
listens to their complaints with a lenient edney would be very valuable in
matters such as tax collection and secultifg suficient to flatter them and ec
casionally give them presents and robes of horollat() for they are very fond
of pomp and displa}??

Unfortunately for the Bedouin and the province genertily Pga’s health
was to deteriorate rapidly and after one year he was recafidte was leav
ing, Osman Nuri met his succesdoivrikli Ferik Osman Pga, at Hudaida. He
was not impressed by what he sand did not mince his words: “I told him
about all that | had done and recommended that he continue in the same vein.
Alas, it became very clear very quickly that the man is an unredeemable igno
ramus @ayri kabil-i islah bir apta) and that he is completely incapable of-han
dling such a lage provinceThus it has transpired®

The “uplifting of the noble savage” was also the preoccupation of one of the
most remarkable figures of the late nineteenth-century Ottoman Empire, Os
man Hamdi Beywho was later to achieve renown as the forerunner of Ottoman
museology and archeologgnd as one of the emps&arliest realist painte?s.
Osman Hamdi began his career in the late 1860s as an ambitious young man in
the entourage of the great reformdidhat P&a, and was then posted\#ali
to the province of Baghd&.Freshly returned from Paris, where he had-stud

82 |bid. Sharifs are tribal leaders who claim descent from the family of the Prophet Mohammad.
83 |bid. Indeed the newali completely alienated the Sharifs who fled from San’a. Ottoman rule
was however to continue ¥emen. It has been noted that the Ottomans had a much better recep
tion in southerryemen, which was Sha’afi, whereas the predominantly Zaidi north remained hos
tile. Yemen remained Ottoman right until the entofrld War I. See: Brinkley MessicRhe Cal

ligraphic State(Berkeley LosAngeles, and Oxford 1993).

84 Osman Hamdi Bey (184910) was born in Istanbul as the son of lbrahim Edhega Pa
(1818-1893), who served as Gra¥ier, minister and ambassad®he fact that Ibrahim Edhem
Pasa translated some works of Descartes Thikish gives us a good idea of Osman Hasi@im
ily background. Osman Hamdi was sent to Paris to study law in ¥8%ile he was studying law
Osman Hamdi also attended the Ecole Des BAasxwhere he studied painting under Jean-Léon
Gérome and Gustave Boulange also took courses in archeolobe served in an fifial ca-
pacity during Sultalbdiilazizs visit to the Paris Exposition Universelle in 1867. In 1869, he re
turned to Istanbul, almost immediately entering MidhaiaRaservice as Director for Foreigi-
fairs of theVilayet of Bagdad until the Ba's recall in 1871. He was to become a major figure in
late Ottoman intellectual circles, working as a conserver of archeological artifacts and the founder
of the ImperialArcheology Museum. He is remembered today mostly for his painting, which had
a great dect on subsequent generations. See Mustafa Gezanatta Bat'yaA¢ilis ve Osman
Hamdi Bey(The beginnings ofVestern art and Osman Hamdi Bey) (Istanbul 19&kp see
Zeynep Rona, edOsman Hamdi Bey Konggi. Bildiriler (The Osman Hamdi Bey Symposium.
Proceedings) (Istanbul 1992).

85 On Midhat Paa’s endeavors to apply direct Ottoman rule to the Nagd an&rdhéan Gulf
area and subsequent Ottomafore$ in that direction see, FrederickAhscombe The Ottoman
Gulf. The Ceation of Kuwait, Saudirabia, and Qataf1997). Compare this work to the received
wisdom. See particularly 2: “Yet histories of the region give the impression that the Ottomans
studiously ignored easteArabia after 1871, that in fact they were little more than stage scenery
in the political drama from that date until the outbrealvofld War I.”
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ied painting in theatelier of Gérome, Osman Hamdi greatly admired Midhat
Paga, whose reformist zeal he fully espoused. His letters to his father during the
years 18691870 show us that the young Parisian dandy shared much of the re
forming zeal and the “civilizing mission” that characterized his older col
leagues. Osman Hamdi was particularly scathing in his assessment of the set
tled population of the province, whom he compared very unfavorably with the
Bedouin: “It is not necessary to concern ourselves with the inhabitants of the
big cities .. . these people, although they appear to bear a modicum of the civ
ilization of the nineteenth centyrgre in fact far below the desert dwelling
bedouin, who, although they lead a primitive and patriarchal life, [are far bet
ter than the formgrwho lead a life of infamy and corruption, to the point that
in the whole of Bagdad and particularly among servants of the government you
would not find a single honest ma##By contrast he gives the semi-sedentary
Bedouin much more generous treatmeiitis almost nomadic population is,
so to speak, still vijin .. . They are intelligent, courageous and valid&ftOs
man Hamdi condemned the local corrupiotdls for mistreating the Bedouin,
who were set upon in every wanly taken into consideration when they were
forced to pay taxes or pressed into the army: “for these people, the government
is the army

Nonetheless, Osman Hansléssessment of the character of the Bedouin is
every bit as paternalistic as that of anfioidl of the British Raj: Take a
Sheikh, make him a Ba, give him a firman; you will make no impression on
him but give him adkilat, [sic] with a flag, he returns to his tribe tall and proud;
wearing his robes and preceded by the fldmpy judge things by external-ap
pearance®8 This patronizing déction is an attitude we are familiar with from
European colonial settings, particularly among European colonial personnel
who spent much of their lives “on station.” It is interesting, in this instance to
comparédAhmet Cevdet Pg’s and Osman Nuri Ba’s views on thérabs with
those of a contemporaAuguste Pavie, a French colonidiicil in Indochina.
AlthoughAhmet Cevdet is clear about the fact that the “roots and trunk of the
tree [of the Empire] aréurkish,” he nonetheless is quite criticallafrkish of
ficials who “despise thArab, call himfellah and naturally this causes him to
hate theTurks.” Ahmet Cevdet made a point of emphasizing that, “It is reces
sary to treat thArabs well, for they are the people of the Prophkis was the
policy of Selim [1I]. Since then ignorant and negligenfiaals have multiplied
who did not pay attention to these mattéisSimilarly, Osman Nuri Pga was
to state that, “l spent over a yearviemen, never once was a case of theft re

86 Edhem Eldem, “Quelques lettres de Osman Hamdi Bey a son pere lors de son séjour en Irak
(1869-1870),” Anatolia ModernéYeni Anadolu 133:130-31. Osman Hamdi corresponded with
his father in FrenclAll the translations are mine.

87 Ibid.

88 A hil'at is a robe of honotraditionally bestowed as a gift by a superior to a subordinate.

89 BBA YEE 18185893/39.
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ported to meThese are proud people whose unspoiled nature renders them no
ble hearteddlicenab).”®°

Auguste Pavie, who spent three years in French Indochina, displays the same
paternalistic d&ction for “his chages”: “During all this time . . the pure ide
al that drove me was ‘to make Laos a French country in sentiment and habit’
... with such happiness do | see this pnmvthe charming heart of French Laos
...l seeitin the expression of joyous tranquility and love in the eyes of my old
and good friend, the old King, the old Queen, as I, the honoured representative
of France, sit by them and give them the good tidings of the new regime in their
country”°?t

MEMOIRS AND “LIFE WORLDS” AS CLUES
ON BORROWED COLONIALISM

In the memoirs and biographies of people who lived through what turned out
to be the death throes of an empire, we catch glimpses of the mentality outlined
above. Habermasoncept of “life world” is useful here in attempting to €ap
ture this mentality:

“[T]he lifeworld appears as a reservoir of takendoanteds, of unshaken convictions
that participants in communication draw upon in cooperative processes of interpretation
... We can think of the lifeworld as represented by a culturally transmitted and dinguis
tically organized stock of interpretative patter3.in this context Naciye Neyyal
Hanim, the author of the memoir cited belawd the life stories &fusuf Dia’and Ruhi

Al Khalidi are instances of “lifeworlds,” as a shared world in which “interpretative pat
terns,” and “mutual understanding” would regulate the intellectual horizons within
which these actors found themselv&s.”

A remarkable example of tlyeene is the massive memoir of a woman {un
usual in itselj, the painter Naciye Neyyal Hanim, whose life spanned the last
days of the empire and the first days of the repliter husbandlevfik Bey,
was the Ottomamutasarrif (governor) of Jerusalem from 1897 to 1901,
Naciye Hanim accompanied him on his postiadellow passenger on their
journey was the Minister of Customs, who disembarked when the ship first

%0 BBA YEE 14/292/126/8.

91 Auguste PavieA la Conquete des Coeurs. Le Pays des millions d’eléphants et du parasol
blanc. Les classiques de la colonizati¢faris 1947), 367. Pavie spent three years in Indochina
(1886-1889) during which time he traveled to Siam, where he negotiated the treaty that demar
cated independent Siam from French Ldd® “good tidings” that he was imparting to the King
and Queen, was that they had definitively become a French ctgrtyanslation.

92 Juigen HabermasThe Theoy of Communicativedction, \bl. 2: Lifeworld and System
(Boston 1989), 124.

3 |bid., 123.

94 Ressam Naciye Neyyal 'in Mutlakiyet, ¢igtiyet ve Cumhuriyet Hatirala(The memoirs of
painter Naciye Neyyal regarding the HamidoungTurk and Republican Periods), prepared for
publication by Fatma Rezan Hirmen (Istanbul 2008 memoir is based on diaries that Naciye
Hanim kept throughout her lif&he book is some six hundred pages in length and is virtually a
day-by-day account of these yedrke writer went on to become a prominent painter in the early
republic.The volume was prepared for publication by her granddaughter

https://doi.org/10.1017/5001041750300015X Published online by Cambridge University Press


https://doi.org/10.1017/S001041750300015X

334 SELIM DERINGIL

docked at Beirut: “I saw a crowd Afabs who had come to meet hifine were
noisily kissing his hands, and in a great clamor they put him in a boat and rowed
off shouting ‘Allah!Allah!” "9>When it was their turn to disembark at their port

of arrival, Jafa, “some twenty or twenty-fidgabs arrived in big boats to take

us ashore and seized the oars shouting, ‘Aldlah.’ " 96

It is almost as though that by their ‘natuilee Arabs must utter “AllahAl -
lah!” After their arrival in Jerusalem, at some point Naciye Hanim catches an
eye infection from twé\rab women vendors who have been let into the house.
She points out that eye infections due to flies are “very common among the
Arabs.”When she welcomed her husband home in the evening, “In those days,
because of this confounded eye infection, | used to liken myself toAhalse
women who go out to the gate together with their gummy egipd ¢6zI0)
child to meet their husbandsccordingly | welcomedevfik Bey with theAra-
bic greeting, &hlan wa sahlartHe smiled and replied, ‘there we are, now you
have become just like theiftam onlara benzergsin).”°”

Yet, the ‘noble savageés right around the corner in the shape of Sheikh
RashidArikat, who is presented as, “[Formerly] a rebel against the state who
then declared his obedience and was made responsible for keeping the peace in
Riha.” The sheikh teaches Naciye Hanim to ride, saves her life from a runaway
horse, and she ends up by saying, “He used to love me as & fatdescrib
ing her life as the young wife of a dashing Ottomditiad Naciye Hanim wax
es poetic: “I used to accompanmgvfik Bey everywhere he went, but in those
days, even if one was man and wife, it would not do to be seen next to-one an
other Accordingly | followed at a distance of fiftgixty or even one hundred
metres. | was usually accompanied by gendarmes, just as he would be sur
rounded by soldiers and othefioial people.This life of ours, was something
like the life of a prince and princess ruling a faraway kingdoriP8

WhenTevfik Bey went to Bisi Sebi in the Negev desert, where he had been
given instructions to form kaza,Naciye Hanim went with him. Here, in con
trast to the words above, she emphasized how they won the hefiaboby
their modesty: The fact that, although we were thritasarif, we mingled
with them as a young husband and wife, without fanfare and ceremony and
shared their life style, caused them to warm to us. | sensed that they liked us
because, although they are savage, and live so far from civilization, they ap
preciate goodwill and know how to be thankf@?Apparently thekazawas a
successAfter the construction of the government building, Naciye Hanim
recorded that, “[P]eople flocked to the government building to register them
selves and to settle aroundTihey requested that a mosque be built alongside
it as an imperial gift and that all the buildings should bear the name Afithe
gust Personagé-®°

95 lbid., 49. 96 Ibid., 50. 97 Ibid., 61. 98 Ibid., 77-79. °9 Ibid., 83.
100 |pid., 88-89. Present-day Beersheva in Israel.
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The memoirs of Naciye Hanim bear eloguent testimony to the “half-and-half
nature” of Ottoman colonialism. On the one hand, Naciye Hanim feels that it
was a mistake to let tgab vendor women into the house because she “caught
anArab disease” which caused her husband to tease her that “she had become
just like them.” On the other hand, She/iikat emeges from her memoirs as
the heroic father figuréfet, the scene in which she describes tffieiaf pro-
cession could have been a scene from “Passage to India.” Her assessment of the
Arabs who “appreciate kindness and goodwill” is reminiscent of British lady
travelers who praised the hospitality of ‘savage peoplesivhose hands they
entrusted their lives(et, the subtext of a shared religion is there in the need to
be seen walking a respectful distance behind her husband.

At this point it seems appropriate to introduce two men into the picture who
shared the same geography as Naciye Hanim, at much the saniéhgriees
and careers of two prominent Palestiniafissuf Dia’al-Khalidi (1842-1906)
and his cousin Ruhi al-Khalidi (1864913), are indeed biographical illustra
tions of borrowed colonialisif! Rashid Khalidi rightly points out that the
lives of these two men “show the féifent elements that constituted the identi
ty of Palestinian notables in this transitional pha$éYusuf Dia’ (or Yusuf
Ziya Bey as he would have been calledTurkish) received both an Islamic
andWestern education and his career followed the ups and downsTrthe
zimat reforms. In his lifetime he served as Mayor of Jerusalem, Ottoman Con
sul to the small coastal Black Sea town of Poti in the Russian empire, instruc
tor of Arabic and Ottomafiurkish at the Imperial Royal Orientatademy in
Vienna, and member of the Ottoman parliament in 1877. Even after thessultan’
suspension of the parliament in 1878, when he fell out with the autocratic
regime ofAbdulhamid because of his liberal views, he was still kept on the pay
roll, and was namekiaymakanto the Kurdish district of Bitlis in easteAma-
tolia in mid-1880. In 1890 he was appointed Ottoarbassador to Belgrade,
then as OttomaAmbassador t&ienna in the same yeareither of which he
was allowed to take up. “For the last ten years of hisYifsuf Dia’'was in ef
fect kept in enforced residence in Istanbul by the Sultan, who appointed him to
ambassadorships he was not allowed to fill, to a consultative consul that never
met .. . all of this with the objective of preventing him from going abroad, and
thereby keeping a potential opponent under surveillance and cofffol.”

The career of his cousin Ruhi al-Khalidi, wh&fmsuf Dia’groomed as his
political successofollowed much the same pattern. Receiving a mixture-of Is
lamic andWestern education like his uncle, Ruhi al-Khalidi attended the pres
tigious School of Public Service, tMekteb-i Milkiyan Istanbul, from which
he graduated with distinction in 189gfiliated with liberal circles early in his

101 Rashid KhalidiPalestinian Identity: The Constction of Modern National Consciousness
(NewYork 1997), 69-84.
102 |bid., 68. 103 Ibid., 74.
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careerand pursued b&bdulhamids secret police, Ruhi left hurriedly for Paris
soon after his graduation, where he attended the Sorbonne. One of the high
points of his life in Paris was the paper he presented to the 1897 Orientalist con
gress on the Muslim populations of the world, which was subsequently pub
lished as a pamphlet. Like his uncle, the regime suspected him but still made
use of him. In 1898 he was appointed Ottoman Consul General to Bordeaux.
After theYoungTurk Revolution of 1908 he was elected to parliament as deputy
for Jerusalem, eventually becoming Yfiee-President of the Chamber after his
re-election in 1912. Ruhi al-Khalidi did not earn the favor of the rofimgng

Turk party for his outspoken opposition of some of the governmpaoticies

which he (among otheArap deputies) feared were furthering Zionist en
croachment in Palestine. Like his uncle, he died in Ista¥ful.

What do we glean from the careers of these two men in the matter-of bor
rowed colonialism? One interesting aspect of their lives is that these twe Pales
tinians saw their destiny as intimately linked with the survival of the Ottoman
state: “For these men and others like them, the Ottoman government dominat
ed by the CURCommittee of Union and Progress] represented the best vehi
cle for championing constitutionalism and opposing the arbitrary exercise of
power for carrying out the administrative modernization necessary to restore
the strength of the Empire, and enable it to resist strong external pres8ares.”
Yet, Rashid Khalidi points out that in the case of both of these men (and many
others) it was a case of “competing and overlapping loyalflé® Palestinian
Arab identity would take precedence over ReitYoungTurk” identity when
it came to vital diferences like that which occurred over Zionist settlement in
their homeland°®

Compared to the experience of British Indians then, the life stories of the
Khalidis and their “pilgrimages,” to pursue Benediotlersons metaphqrare
very different. No matter how elite they were, it would have been inconceiv
able for a Raja Rammohan Roy or a Sir S&bchad Khan to sit on the back
benches ofWestminstet®” Also, no doubt, Naciye Hanim, if she had met ei

104 |bid., 76-84.

105 hid., 86. On the CURP-The Committee of Union and ProgresseeSiikrii Hanidjlu, The
YoungTurks in Oppositior{fNew York and Oxford 1995).

106 Khalidi, Palestinian Identity87-89.

107 |tis interesting that like the Khalidis, both Rammohan Roy and Syathd Khan believed
thatWestern learning was ttgine qua norof survival in the modern worldgain like the Kha
lidis, the two Indian intellectuals had a solid grounding in Hindu and Muslim classical training. But
there the similarity ends. Unlike the Khalidis who were either in parliament or functioned-as a re
spected opposition, the Indian intellectuals had to confront the colonial authorities as supplicants.
Roy traveled to England in 1832 and presented a memorandum to a House of Commons Commit
tee uging reforms on the British government, particularly the lifting of the monopoly on salt. His
views did indeed carry the ddgammohan Roy believed that the British Raj had delivered the Hin
dus from the “Muslim yoke” of the Mughals. Roy also believed that missionary teaching, particu
larly the work of the Unitarians and the Presbytarians was important for bringing enlightenment to
India. In many ways Sir Syeshmad Khan was to the Muslims what Roy was to the Hindliss.
ter the Indian rising of 1857, Syédhmad Khan came to believe that the British were invincible,
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ther of the Khalidis would have found hitnés convenabteand addressed him
(in Turkish of course) as a “gentlemaivefefendi They may have been less
favorably viewed by her husband who was a “Hamidi@he picture changes
somewhat, howeveif we substitute Lord Minto, or Lorlberdeen, or any oth
er prominent Scottish name for the names of the Indians in the an@tothe
Khalidis and otheArabs who did reach the apogee of their “pilgrimage” in Is
tanbul are much more like the Scots than the Indighs.

It is at this point that | would like to engage Homi Bhabtarmulation of
the colonial relationship as “mimicry” and question its applicability te bor
rowed colonialism. In Babheimemorable wording: “[C]olonial mimicry is the
desire for a reformed, recognizable Otflaara subject of diffence that is al
most the same but nguite” 1°°The concept of “mimicry” or “mimic man” as
a threat to colonialism, “[T]hmenacef mimicry “ which ultimately becomes
a threat because it threatens to do away witllifference” would simply not
apply in cases like the Khalidi® To continue to read Bhabha her@te am
bivalence of mimicry—almost but not quite-suggests that the fetishized colo
nial culture is potentially and strategically an ig@nt counteappeal.” For the
Khalidis or their otheArab Ottoman cohorts, mimicry of the Ottoman elite
would not have been an issue, theyrethe Ottoman eliteThe Khalidis would
not have to “mime” nor would they have to “fetishiz&tey, along with their
Turkish, Albanian,Armenian, and Jewish felloWoung Turks orYoung Ot
tomans, were alreadyithin the Ottoman system; Istanbul was not Garsdhi’
London or Ho Chin Minks Paris—it was their city. Mimicry implies self-
consciousness and inferioritye will of course never know the psychological
make up of these men, but it would appear that they were in no way consciously
seeking to “copy th&urk.” So where do we draw the ling?ho wasthe cen
ter? In 1841 the Ottoman governor of the provincérablus Garp became an
affiliate of the Sanusiyyah dervish order situation which would have been
considered an unthinkable case of “going bush” in a white colonial cdftext.

So what remains of the other colonial half of borrowed colonialisthére

and that the only way forward for the Muslims of India was to prove their loyalty to the British af
ter their disastrous defeat in 1857. He visited Britain in 1868 and returned more pro-British than
before he left. On the lives and careers of these men see, R. C Majttisttay of the Feedom
Movement in Indiayol. 1. (Calcutta 1962), 33, 54, 291, 24%; D. C Guptalndian National Gov
ernmeniDelhi, BombayBangalore 1970), 21, 28. On Ram Mohan Raoglationship with Chris

tianity and his activities in Britain, see S. Cromwell Crowfdtdm Mohan RoySocial, Political

and Religious Reform in ¥Centuy India(New York 1987), 4192, 166-87.

108 This point is also made By, G Hopkins. See his, “Back to the Future: From National His
tory to Imperial History Past and Pesen{1999):205: “Even the Scots, who were present on every
frontier, served mainly as adjutants rather than as pro-consuls. Howeegration into the em
pire, far from destroying Scottish identityelped to mould it, both in colonies of settlement and at
home.”

109 Homi Bhabha, “Of Mimicry and Ma.heAmbivalence of Colonial Discourse,” the Lo
cation of Cultue (London and Nework 1994), 85-92. Emphasis in original.

110 |bid., 88-89.

11 | isaAnderson;The State and Sociatahsformation in Tinisia and Libya73.
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has the other “halfgone?The answer lies in tHemits of the pilgrimage. Only
oneArab served as Grandzier in the nineteenth centyrgnd he was of Gir
cassian slave origift?2 Prosopographies of Ottoman Gravidiers in theTan
zimat and Hamidian periods show that “34 of the last 39 Gvaridrs of the
Ottoman State wer@urkish, meaning that they weAmatolian or Rumelian
Muslims whose mother tongue wagkish.” So that is where we find the “gen
tlemen of the Home Countied!'®

In the case of the Palestinian distinguished gentlemen, or even in the case of
the leaders of the dervish order of the Sanusiyyah, the fact was that they were
well within the PaleThey were part of the Civilizing Project as Civilizers.
Those who were excluded of course were the tribal, nomadic element, until the
state became desperate for manpower in the later half of the nineteenth century

CONCLUSION

The question that arises is, what was thiedéhce between the Ottoman -atti

tude of, saythe eighteenth or even early nineteenth century toward their peo

ples and their attitude in the nineteenth centurg word, what was “Ottoman

Colonialism™? | think the only succinct answer would be the new attitude of in

creased distance from the population. Here | speak of a moral distance where

by the fact that the population in question is Muslim is not of the first degree

of importance. One the one hand, a moral appeal is made for Muslim solidari

ty against the Christian invadeet on the other the peripheral people are seen

as a resource in the material and positivist séffse moral distance is paral

leled by a will of unprecedented intensity to enforce the policies of the center
It seems to me that the importantfelience between the pfanzimat Ot

toman state and the modern Ottoman state may well lie in the disappearance of

the “polite fictions.” In the pre-8nzimat period the 6tial in any given local

ity, theVali or thekaymakanmay very well not have needed to enforce the cen

ters will. Both he and the local power holder (sheddhanotable, etc.) would

go through the motions of a polite fictiofhe Ottoman dicial would not un

duly interfere with the inner workings of the local power hdklelominion.

Polite forms would be observed, gifts exchanged, bribes given and taken, and

in return, the local power holder would acknowledge the suzerainty of the

sultan. Howeverwhen the empire was being squeezed to an unprecedented

112 He wasTunuslu Hayreddin Pa (Hayreddin Pga theTunisian) who served briefly as Grand
Vizier underAbdulhamid 1l. On him, see Ibnulemin Mahmud Kemal Ii@dmanli Devrinde Son
SadrazamlafThe last Graniziers of the Ottoman Empire) (Istanbul 1984).

13 Sevan Nganyan, “Son Sadrazamlatimdiler, Nereden Gelip Nereye Gittiler? (The last
GrandVeziers.Who were they®here did they come from®/here did they go?)Toplumsal
Tarih 7 (1997):36-46. See also Ibnulemin Mahmud Kemal Ir&dn Sadrazamlafor the “Home
Counties” imagerysee Hopkins, “Back to the Future,” 268t “But the British Empire .. was
still run from London and managed by English gentlemen whose natural habitat was found in the
Home Counties.The natural habitat of the Ottoman Grafidiers would have been thegialison
the shores of the Bosphorous.
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extent, indeed was fighting for its life, there was no longer any space forthe po
lite fictions. In the words of &Vestern contemporary observer: “In the spas
modic attempts made by individual Sultans to gaaize the Empire, the no
mads presented themselves as #cdify that must be eliminated before
organization could be achieved. It was part of the polidtaf ul Hamid ic]
carrying out more é&ctively the tendencies which were inevitably produced
by the centralizing tendencies began by Mahmud Il about 1815, to bring about
the uniformity of the Muslim populationt*

Lamartines “Oriental Despotism” that Makdisi rightly exposes as a chimera,
and the “always reconfigured anomaly that was everyday Ottoman politics”
that he points to as the reality on the ground, the “perfectly routine and recip
rocal, if hierarchical, intercourse between urban Ottoman governors on the one
hand, and rural Druze chieftains and Maronite emirs on the,bthesther
words my polite fiction, is replaced by a much more immediate presence that
draws on European colonial experiefte.

But in the final instance, borrowed colonialism was fated to remain an art of
the possibleThe centels weakness meant that it was dependent on the good
will and cooperation of the Sanusi sheikh, the local notable, and the Bedouin.
It was here that Islam came into pl&ven the Parisian intellectual Osman
Hamdi, deeply concerned about increasing British encroachment, declared that
Ottoman ships should patrol the Persian Gulf and show the Tagshow that
Turkey still lives, to show th&urkish and Muslim flag to all peopled'® As
was seen above, the census-takefsipoli were ordered “not to frighten” the
people, and the first preference in such situations was always the application of
“lenient and moderate measureggait-i leyyine ve muted)l&'” These were
cheaper and less destabilizing than the military option, which might not be
available in any case. Standard practice usually followed a set pattern. First, an
“advisory commission’lfeyet-i nasihar heyet-itefhimiyg would be sent, usu
ally including local notables or respected religious leaders. In the case of the
Saharan Bedouin, it was hoped this role would be fulfiled by the Senusi
sheikhs. In the case of the Hicaz afeimen, Osman Nuri Ba made it clear
that nothing could be accomplished without the co-operation of the tribal chiefs.
The commission would, “cajole the local leaders” with decorations and decla
rations that the Sultan was thémffectionate father” gederi misfik). Some
times they would be invited to come to Istanbul as the Ssltgoests,” where
they could on occasion be “guests for life” under house-af&sut-and-out

14 William Mitchell RamsayThe Intermixtue of Races isia Minor Some of its Causes and
Effects,Proceedings of the BritishcademyVol. 7, 1916, 31.

15 Makdisi, “Corrupting the Sublime Sultanate,” 190.

116 Eldem, “Quelques lettres d’Osman Hamdi Bey27. It is interesting that Osman Hamdi
should have equated Muslim amdrkish in this wayEldems view is that he was not a particu
larly pious person.

17 For a detailed discussion of this, see Ting VIl Protected Domains68-92.

118 The Wahabi leader Ibn Su’ud was captured and sent to Istanbul in 1818, “where many
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bribes and presentation copies of the'@uusually “written in lage (mean

ing easy to read) characters” were also used. If all else failed, then and only then
was a “punitive expedition’k{uvve-i tedibiyor a “reformatory force” firka-

i Ishiahiyg sentto inflict what was hoped would be exemplary punishment. But
a pardon was always onfef if the people mended their way}8.The Ottoman
officials on station were in fact quite conscious of their “new colonialism.” On
one particular occasion in 1869, tali of Damascus, Mehmed Bd Pasa,
actually invited the French and British Consuls to accompany him on a pacifi
cation campaign against the Bedouin in the central Jordan.¥&liéghen the
Bedouin in the Karak region of the Jordan rose in rebellion against the Ot
tomans in 191, they tageted specifically those elements that they saw as rep
resenting Ottoman rule: the censu$ices, the school, barracks, even the
mosque built under Ottoman auspiéés.

Another aspect of the relationship between the Ottoman center and the sub
ject peoples that déred considerably from the British or French experience
was the far greater negotiating power that the subject populatiowhatiBe
shara Doumani has pointed out in the case of Ottoman Nablus up to the mid-
century holds lagely true for the Ottoman centsrrelationship with other
spheres: “In their discourse, both forces seized on the long history of flexible
and permeable boundaries between center and periphery as well as on the exi
gencies of rapidly changing political economic realities in order to expand their
respective space for maneuvering and, in the process, to reinvent their mutual
relationship.t?2Yet, as his study shows, by 1860 the rules of the game had been
radically altered as the Ottoman government ended the centuries-long-autono
my of Jabal Nablus and, “finally achieved a monopoly of the means of coer
cion and was able to impose direct political contt8E The Hamidian regime
very closely resembled what Christopher Bayly has described as “Curzonism,”
with its emphasis on “unity” and “&fiency.” Abdulhamids Ottoman Empire,
like Curzons United Kingdom and India, used as its instruments “public health,
public works, and the taxonomizing imperatives of police anthropsisdy

learned orthodoxlematried to reason with him in his prison and to win him back to Islamic or
thodoxy” See, Howard Reed The Destuction of the Janissaries by Mahmud (Ph.D. disser
tation, Princeton University 1951), 34.

119 The punitive expeditions could sometimes be commanded by the highest rafikiats of
in the landAhmet Cevdet P himself commanded such a force sent to quell rebellion among the
Kurds in Cilicia in 1864. See Cristoph Neumanag Tarih. Amag¢ anzimat(Istanbul 2000), 34.
Similarly, no lesser a personage than FuaghPihe Grand/izier, was sent to restore order in-Da
mascus after the 1860 riots. See, Leila FawazOccasion for \&f (London 1994).

120 Eugene Rogarfrontiers of the State&1. The Pga’s aim was presumably to show bfs
efficiency. In this he was successful since the Bedouin submitted, and the French Consul duly re
ported back to his superiors.

121 1bid., 197-201.

122 Beshara DoumaniRediscovering Palestine. Mirants and Peasants in Jabal Nablus
1700-1900(Berkeley LosAngeles, and London 1995), 217.

123 hid., 234.

124 Christopher Bayly*Returning the British to Soutfsian History” SouthAsia22 (1994):+
25.
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As the century wound to its close, and particularly afterYineng Turks
seized absolute power after the rigged election of 1912, the Committee of Union
and Progress alternated the policies of strong centrist rule with continued ap
peals to Islamic solidarity:The fact that they were of the same religion as the
Arabs was not significant to théoungTurks. They saw themselves as bring
ing civilization to the tribal society of thrrabs and protecting it againakest
ern Imperialism.2?5As the debate between the “Arabists” and tharkists”
in the Committee of Union and Progress heated up, some Afdbests ae
cused the CUBT “having been intent on concentrating the power of the state
in Turkish hands and treating the noarKish elements in the Ottoman Empire
just like colonial France treated tAkgerians.™2¢

After the Italian navy bombardettab provinces with impunity during the
Italian-OttomanWar of 1912, and news reached Syria that Libya had fallen to
the Italians, somArab Ottomans began to think that the Ottoman state could
no longer protect them against ‘reafilonialism. Rafig al-Azm, a prominent
Syrian and president of the OttomAdministrative Decentralization Party
wrote: “Syria is Ottoman as long as the Ottoman state is capable of defending
it. If, God Forbid, the Ottoman State collapses,then Syria is aArab coun
try indivisible fromArab territory Syria is Ottoman firsirab second, and +e
jects any foreign interferenc&he Syrian nation holds fast to its Ottomanism
and ... does not wish for the policy of colonization to put an end to its ration
al life.”*27 Therefore, in a paradoxical way the ltalian defeat was used as pro
paganda material by thoungTurks and served to push their appeal for unity
and solidarity in the face of the colonialist thr&t.

Situating the nineteenth-century Ottoman Empire in the post-colonial debate
ultimately ends up showing us more clearly what we knew all along: the Otto
man state was never a colohyorder to avoid becoming a colgayd to stake
a legitimate claim to existence in a increasingly hostile world, the Ottomans de
cided that they had to become like the enem¥yorrow his tools, so to speak.

This brings me full circle to my query at the beginning, to paraphrase: at what
point does the common religion cease to be fcgritly differentiating con
dition in the relationship of the Ottomans to the “native” population? | submit
that it is at the point that the stancenadral superiorityleads to a position of
moral distancethis perceived sense of “them” and “u$lie paradox lies in

125 gikri Hanidlu, “ The YoungTurks and thé\rabs before the Revolution of 1908, Tilme
Origins of Arab NationalismRashid Khalidi, LissAnderson, Reeva Simon, and M. Muslih, eds.
(NewYork 1984), 31.

126 Mahmoud Haddad, The Rise ofArab Nationalism Reconsideredriternational Journal
of MiddleEastern Studie6 (1994):203-22.

127 |bid. Haddad is quoting an editorial by Ra#itjAzm published in thé\l Muayyadnews
paper on 24 December 1912.

128 Hasan KayaliArabs and ¥ung Tirks: OttomanismArabism, and Islamism in the Ottoman
Empire1908-1918 (BerkeleyLosAngeles, and London 1997), 1283. Kayalis work shows that
the relationship between teungTurks and thérab reform movement was much more nuanced
than has hitherto to been believed.
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the fact that this distance is establishing itself in the minds of the center at the
very time that their dependence on their fellow Muslim subjects is increasing.
Also, in the absence of real coercive power at the disposal of the teatems
gaining position of the tribal warrior is much stronger than thgawaing pe
sition of saya jute worker in India, or a rubber gatherer in the Cowdten
the Ottoman dicial approaches th&uareg, he still assumes as a given that
the man is a ‘savag@ioble or not), but he must make agument which is:
“the Christians are closing in on you:hus it could be said that as an empire,
and a great powgand the only Muslim great power at that, the Ottomans re
jected thesubaltern plethat theWest seemed intent on making them adopt, but
they could only do this by inviting (to put it euphemistically) ‘their ogui>
alterns into history

Seen from the position of the subaltern, on the other hand, the Ottomans and
the British as imperial powers may well have looked rather siriiat Blind,
in 1896,was to severely criticize Gladsteanedmment that theTurks were the
one great anti-human species of humanity” with the remark: “How if he had
been reminded by a member of the anti-human race that there are some Irish
Home Rulers and Secessionists whaJiited Ireland speak of England, on
account of her rule of the Sister Isle and her many polyglot dominions as the
‘Anglo-Saxon Grandurk.””2°No doubtAbdulhamid would have considered
this a compliment although the Irish could hardly have meant it as such.

129 Karl Blind, “YoungTurkey” Forthnightly Review6 (London 1896):840.
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