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interesting book, which offers an excellent model for anyone writing the controver-
sial religious best-sellers of other periods — though perhaps few of their authors
would fit quite as neatly as Renan into Priest’s scheme.
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This edition provides the correspondence (in French) between Victor De Buck

and two Russian converts to Roman Catholicism, Ivan Sergeevich Gagarin and

Ivan Matveevich Martynov (who came to be known respectively as Jean-Xavier

Gagarin and Jean Martynov). De Buck was a Belgian Jesuit, a Bollandist for the

last twenty-six years of his life, working on volumes vii—xiii of the October

volumes of Acta Sanctorum; he was an enthusiast for ecumenism (somewhat
naive, according to his contemporaries) and, among many other things, composed
conciliatory essays on the procession of the Holy Spirit and the question of the
afterlife. He was interested in the Oxford Movement, and especially Pusey, but
his main ecumenical concern was union with the Orthodox. His correspondents
were two Russians, one from Moscow, the other from Kazan, both of whom con-

verted to Roman Catholicism and joined the Society of Jesus, both, within a

couple of years of each other, passing through the same Jesuit training — noviciate

at Saint-Acheul and scholasticate at Laval, both spending some time in Belgium.

Both had diverse and interesting careers as Jesuits; both were associated with the

(Euvre des Saints-Cyrille-et-Méthode in Paris. Gagarin spent part of his life in the

Lebanon; Martynov was more consistently associated with Paris, and participated

in Vatican I. Gagarin was an aristocrat, with a diplomatic career behind him;

Martynov was of more humble origin, and joined the Jesuits straight after his bril-

liant degree in philosophy at St Petersburg. The correspondence is vast (more than

1,200 pages on DVD).
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Studies of the contribution of Nonconformist missions to the campaign for slave

emancipation in the British Caribbean are relatively plentiful and well known.

More scarce are treatments of the role of these missions in the period between

emancipation in 1834 and the Morant Bay ‘Rebellion’ of 1865. This study by

Cawley Bolt, a senior figure in the Jamaica Baptist Union, addresses this neglect

and is therefore to be welcomed. Bolt has examined both periodical and manu-

script sources in considerable depth and has written an account, principally

@ CrossMark

https://doi.org/10.1017/50022046915002614 Published online by Cambridge University Press


http://crossmark.crossref.org/dialog/?doi=10.1017/S0022046915002614&domain=pdf
https://doi.org/10.1017/S0022046915002614

452 JOURNAL OF ECCLESIASTICAL HISTORY

focused on Jamaica, which fills many of the gaps of existing scholarship. Bolt’s
primary argument is that the missionaries were not racists, for they believed in
the unlimited potential of the former slaves to reach the heights of civilisation
with the aid of the regenerating power of the Spirit. This point will be familiar
to those who know the scholarly literature on Protestant missions, but Bolt
pushes it further. He argues convincingly that apparently racist pronouncements
by the missionaries about the moral condition of the former slave population
are to be understood as statements about the continuing debasing effect of slave
society on black morals, and claims, reasonably enough, that such statements
greatly undervalued the resilience of slave character. The missionaries, therefore,
were ethnocentric cultural imperialists, but not racists. The next stage of the argu-
ment becomes more moralising and less persuasive. The paternalism of the mis-
sionaries is described as ‘poisonous’, ‘stifling and deadly’, to such an extent that
it carried consequences ‘more invidious and pernicious than if they were outright
racists’ (p. 150), on the grounds that it postponed to the indefinite future the day
when the former slaves might assume positions of independent church leadership.
The apparent implication that straightforward racism would somehow have been
morally preferable to paternalism is surely not what Bolt intends to say, and is,
in fact, consistently undermined by much of his own argument. He adduces plen-
tiful evidence to show that the Baptist missionaries, at least, were regularly attacked
for the level of confidence that they placed in blacks to assume pastoral leadership,
and their preparedness to view even the ‘Native Baptists’, whose churches func-
tioned independently of any mission connection, with a measure of favour. Bolt
appears to be torn between the direction in which his archival research led him
and a sense of political obligation to Caribbean black identity that prevents him
from giving the missionaries too positive a school report. The other problems
about this book are the result of poor, or even non-existent, editorial control.
The chapters are not numbered. The text is prolix and would have been improved
by shortening of the voluminous quotations. Errors in referencing abound. A
quotation from W.]J. Woodstock, a CMS missionary, about his schools’ work in
South India, is inserted in the narrative immediately following a discussion of
the Baptist missionary J. M. Phillippo’s views on why Jamaican blacks were not
yet ready for autonomous leadership, and readers may not notice that the geo-
graphical location and denominational reference have suddenly been changed
within the same paragraph. Such blemishes may prevent this book from receiving
the scholarly attention that it deserves.
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This is an important and pioneering book, contributing significant new evidence

about financing the Church of England and also about secularisation and
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