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apparent in his exploration of incarnation. With Rahner, O’Collins roots his
project undeniably in Christian faith, while also prizing generosity toward
non-Christians. Thus, O’Collins’ Christology of religion shares close kinship
anonymous Christianity” (albeit with a sensitivity to the prob-
lems of this language). He even develops a corollary (with a nod to John
Henry Newman) to Rahner’s notion of the “supernatural existential”: the
“sacerdotal principle” suggests how all people participate in Christ’s priestly

u

with Rahner’s

condition (52). O’Collins’ contribution is made less by a leap beyond
Rahner and Dupuis and more by a fruitful and inventive bringing together
of their insights, depth of Christian faith, and profound appreciation of
“other” religious ways.

The freshest place the Rahner-Dupuis trajectory takes O’Collins is, in my
view, the four criteria he establishes for discerning the presence of the Word
and the Spirit (127-38). This foray offers promise to other scholars who desire
meaningfully to honor the faith and practices of non-Christians, while also
making sense of their own faith and practices. O’Collins’ final chapter—on
implications of his proposal for Muslims and Jews—was a perfect opportunity
for O’Collins to put his criteria to work. Unfortunately, however, he focused
on the “headlines” of interreligious engagement—that is, engagement
among leaders of religious traditions—rather than on on-the-ground encoun-
ters among ordinary people of faith. This was a disappointment in an other-
wise groundbreaking work of theology, but also a space where he or others
can advance this trajectory.
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Gerald O’Collins has provided a true service to any student or scholar
pursing the issues of liturgical translation, the history of ICEL (the
International Commission on English in the Liturgy), and the important
theological and pastoral concerns found in the current (2010) Roman
Missal. In his book, Lost in Translation, The English Language and the
Catholic Mass, O’Collins presents a clear, ordered, and honest look at
the events that led to the promulgation of the current missal. He reveals
both the inadequacies of the current text and the comparable strengths
of the 1998 Sacramentary (currently languishing in Rome) in order to
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show that the 1998 translation is not only far superior to that of the 2010
Roman Missal, but it is an excellent and readily available choice to replace
the current missal.

Starting in the introduction with the foundational principles driving trans-
lation decisions as set out by Vatican II in The Constitution on the Sacred
Liturgy, especially the need for full, conscious, and active participation and
the requirement that local bishops bear the responsibility for vernacular
translations, O’Collins builds a clear picture of the immediate postconciliar
period. Including a detailed discussion of the establishment of ICEL, Lost in
Translation captures the energy, the excitement, and the turmoil that circu-
lated around implementing the liturgical reform and its translation into the
vernacular. By presenting this valuable timeline of texts and events,
O’Collins also provides a candid examination of the powerful forces at
work, almost from the beginning, to undercut not only the work of ICEL in
implementing the conciliar reforms but the vision and ecclesiology of the
reforms themselves.

The first three chapters provide a detailed, scholarly analysis of the history
and principles of translation that were carried through the 1973 Sacramentary
to the 1998 edition. They also provide a profoundly honest and disturbing
picture of Roman Church authority seeking to exert power over the transla-
tion process, a move that led to (a) the imposition of Liturgiam
Authenticam over the translation process, (b) the centralization of authority
over translation in the establishment of the supervisory committee Vox
Clara, and (c) the 2010 Roman Missal, which these actions produced.

These chapters are followed by an academic critique that is a devastating
analysis of the 2010 Roman Missal, its principles, and its texts, thereby
opening the way for the 1998 translation to return to use. The most persuasive
evidence for choosing the 1998 Sacramentary, however, is found in the trans-
lation itself. O’Collins demonstrates the profundity of the 1998 texts, their
grounding in Scripture, history, and tradition and, especially, their strengths
as proclaimed prayer!

Lost in Translation needs to be read by liturgical scholars and students
alike, as well as by any and all who work with or are responsible for the
public prayer of the church. With his motu proprio of September 2017,
Pope Francis has opened the way for the 2010 Roman Missal to be replaced.
As O’Collins notes, “The ball is now firmly in the court of the English-speaking
bishops’ conferences. The excellent 1998 translation is there, waiting in the
wings” (115).
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