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Ideas of modernity, conveying novel ways of imagining the world and one’s
place within it, together with new forms of societal organization and intellectual
production, first reached Bosnia through Ottoman and Habsburg policies in the
nineteenth century. The two empires that overlapped in Bosnia Herzegovina
shared some features in their respective modernization practices, with both pur-
suing such state interests as centralization and an intensified control over their
subjects’ lives, but they diverged in their strategies and outcomes. The two dis-
tinct imperial conceptions also differed from the ways in which notions of
modernity were internalized locally, as well as from the discourses of modern-
ization theory and developmentalism that often plagued European scrutiny of
non-European regions, including the Balkans. The modernity envisioned by
the Muslim intellectuals in Habsburg Bosnia Herzegovina not only represents
an alternative to the historiography’s modernity narrative, but it was also an
alternative to the contemporaneous understanding of modernity in imperial
Ottoman and Habsburg visions.

In this article, I analyze individuals who, in diverse ways, articulated
Bosnian Muslim modernity during the Habsburg period. My intent is to
come to a nuanced understanding of what modernity signified for them and
in what ways it informed their definitions of Bosnian Muslim society and
shaped cultural and political activity. Inspired by Pierre Bourdieu’s emphasis
on the strategies that social agents employ, in his conceptualization of reflexive

Acknowledgments: I thank Mark Mazower, Edin Hajdarpasi¢, Christine Philliou, Fikret Karcic,
Emily Greble, Harun Buljina, and the anonymous CSSH reviewers for their recommendations
toward improving this article. My research and writing was supported by Fulbright Hays
DDRA, American Council of Learned Societies Program in East Europe Studies, and the Institute
of Turkish Studies. All translations are my own.

912

https://doi.org/10.1017/50010417517000329 Published online by Cambridge University Press


http://crossmark.crossref.org/dialog/?doi=10.1017/S0010417517000329&domain=pdf
https://doi.org/10.1017/S0010417517000329

ALTERNATIVE MUSLIM MODERNITIES QI3

sociology, this study offers an understanding of how the individuals analyzed
here made sense of their world and what actions they undertook to navigate
the boundaries and utilize the potentials of their environment. For Bourdieu,
these strategies are a product of agents’ experiences of social space—their
“practical sense.” These practices, rather than structures such as societal
rules, inform agents’ social actions, although within the limits and possibilities
of their social environment. When analyzed through their strategies of social
action, individuals can be observed as agents actively negotiating their social
environment rather than passively following predetermined societal structures. '

The actors examined here are regarded as intellectuals because of their
concern for their society, and for proposing ideas and devising solutions to soci-
etal problems in their capacity as notables, educators, writers, religious officials,
journalists, and administrators. Many saw themselves as reformers pursuing the
task of enlightening their society and making it compatible with the requirements
of the “new age,” and redefining it in the process. In contemporary Bosnian his-
toriography, these thinkers are considered guardians of national identity. They
had differences and rifts that sometimes spilled over into the public realm, but
they often cooperated to form new social and cultural organizations and
publish papers, and they shared political interests that frequently brought them
together. Although not a unified or formally organized group, these actors
singled out similar problems and struggles in Bosnian society, offered compara-
ble solutions to them, and tapped into related cultural and religious imagery. In
analyzing them here, I have adopted Paul Rabinow’s perspective that, rather
than attempting the impossible task of defining modernity, one must explore
how it has been understood and used by self-proclaimed modernists.”

I contend that the Muslim intellectual elite of Habsburg Bosnia Herzego-
vina, in addition to their new Eastern and Central European position, remained
active in the Ottoman intellectual context, and that they considered themselves
to be part of a broader community of the world’s Muslims. Although there
have been extensive analyses of the Muslim world’s reform movements of
this period, Bosnian Muslim intelligentsia have yet to be studied as part of
them.? Their concerns with the future of their culture, education, and society
in general—all the while working to reconcile Islam with modernity—had
much in common with the modernist movements across the Muslim world at
this time. These intellectuals were influenced by developments in Istanbul
and Cairo, and they closely followed the activities of Muslims ruled by non-
Muslims in tsarist Central Asia, Russia, and independent Bulgaria. My discur-
sive approach to experiences of Volga Tatars, Turks in Bulgaria, Malayan
Muslims, and others that I bring up here in relation to Muslim issues in

' Bourdieu 1990a; 1990b.
2 Rabinow 1989, 9.
3 For example, Mardin 1962; Hourani 1970; Keddie 1968; Kerr 1966; Algar 1973; and Khalid 1999.
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Bosnia, provides insights for comparing different Muslim lives under non-
Muslim rule in the last decades of empires and in new nation states. Comparative
analysis shows that Bosnian Muslim experiences not only ran in parallel with
those of other groups, but also influenced and shaped the broader Muslim mod-
emist discourse. I make a case that Ottoman European regions such as Bosnia
Herzegovina need to be integrated into scholarly debates on Islam and modernity
that are usually limited to the Middle Eastern or South Asian contexts. Further, I
demonstrate how important it is for studies of Europe and the Balkans to consider
imperial connections and continuities with the Middle East.

Being part of the Habsburg and Ottoman imperial context, but also being
Slavs (and Slavic-speaking) and members of the universal Muslim community
(the umma), provided Muslims with a variety of social environments and imag-
ined communities and introduced a distinctive trajectory of intellectual life in
Bosnia Herzegovina. The significant Habsburg influence on the modernization
and transformation of the intellectual outlook in the province has been studied
and documented in depth.* What has been neglected are Ottoman continuities
and the lasting effect that Islamic intellectual discourse in Bosnia Herzegovina
has had on the understanding and expression of modernity there (or in south-
eastern Europe, for that matter). Studies of Muslims in Bosnia Herzegovina
often highlight the exceptional nature of a particularly European Islam, albeit
an East European one. These analyses range from examinations of life in
Bosnia Herzegovina as a unique example of vibrant multiculturalism to explo-
rations of problematic diversity as the root cause of contemporary conflicts.
Historiography conceives of Bosnia’s modern period as dating from its break
with the Ottoman Empire, and as a consequence of European influences that
began with Austria-Hungary’s occupation after the Berlin Conference of
1878. According to this narrative, the Habsburgs, as the representatives of
what was modern, European, and enlightened, took over the derelict province
from the Ottomans, who after 1878 seem to have disappeared from the Bosnian
scene in every significant respect.

Scholarly work on the post-Ottoman period in southeastern Europe has
been hampered by analyses limited by national and disciplinary boundaries,
and it almost always centers on the break with the Ottoman Empire and the oth-
erness of “Asiatic Islam.” Scholars of the Balkans are situated in Eastern Euro-
pean studies and the region is frequently studied separately from the Ottoman
context, which falls within Middle Eastern studies. One consequence of this has
been that the means by which European modernist discourse reached different
social and intellectual groups across Eastern Europe and the Middle East are
seldom taken into account, and the nuanced ways in which that discourse
was received and modified locally are neglected.

4 Major works are Donia 1981; Popovic 1986; Okey 2007; Sugar 1964; Sehi¢ 1980; Imamovié 2007.
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I focus on Muslim intellectuals and treat the transition from one empire to
another not as a radical break, but rather as a process that displayed many con-
tinuities. This allows me to move away from a fixation on modernity as simply
an outcome of Habsburg rule and reconsider conventional historiography’s por-
trayal of Muslim subjects as passive recipients of European modernization and
sociopolitical organization, disconnected from former Muslim centers. This is
to discount neither the effects of top-down Ottoman reforms nor how the Habs-
burg imperial, colonial context shaped and nurtured ideas and activities associ-
ated with modernity.” How new intellectual elites defined the notions of
tradition and modernity and the place of individuals in the community and
the world were affected by structures the state set in place for administrative
organization, the treatment of individuals and groups (the Ottoman millet
system and its continuation in the Habsburg period), and education, print
media, and social associations.

What follows draws on Bosnian and Ottoman primary source material
from a variety of genres of writing. It examines how the modernist discourse
developing in the Ottoman Empire and the wider Muslim world influenced
Bosnian Muslim intellectuals’ conceptions of their particular Muslim moder-
nity in a European context. I argue that Habsburg Bosnia Herzegovina was
not only a particular response to modernity, but also a unique location in
which intellectuals, in interaction with other sites and struggles, forged their
own European Islamic intellectual tradition.

While reform was a recurrent aspiration throughout Islamic history,’
beginning in the eighteenth century, the need for reform was understood in
the context of the European encroachment that threatened Muslim societies
on all fronts: militarily, economically, politically, and culturally. Muslim
reformers at the turn of the twentieth century, from southeastern Europe to
Southeast Asia, and Sub-Saharan Africa to Central Asia, articulated reasons
for Muslim weakness vis-a-vis Europeans in terms of a fundamental opposition
between tradition and modernity within their own societies. The most influen-
tial figures of this intellectual movement, such as Sayyid Jamal al-Din
al-Afghani (1839-1897), Muhammad Rashid Rida (1865-1935), and Ismail
Bey Gasprinski (1851-1914), were known across the Muslim world through
their publications in the ever-growing Muslim press. Their opinions were
lauded, debated, and sometimes dismissed by local authors who engaged
with questions about modernity and its effects on their immediate environ-
ments.” These activists sought to make their societies compatible with moder-
nity, which they understood as a set of ideas and practices that included cultural

5 Timothy Mitchell remarked that colonial subjects are formed “within the organizational terrain
of the colonial state, rather than some wholly exterior social space” (1988: xi).
6 See Voll 1983. For a treatment of the Bosnian Muslim encounter with modernity, see Karié 1999.
See, for example, Turan and Evered 2005.
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revival, modern education, women’s rights, various institutional and associa-
tional developments, and science. How these ideas reached different arcas
where Muslims lived varied considerably. So too, Muslims’ interpretations
and strategies of modernization were quite diverse both geographically and
also amongst local and regional proponents of modernity.

In Bosnia Herzegovina, the foundations of modernizing reforms and intel-
lectual concepts were laid out in the last decades of Ottoman rule. Although the
Tanzimat period in Bosnia was brief, it saw the introduction of measures and
basis for the modernization of all aspects of society. Most importantly, in
this period the fundamentals of reforms, as well as of opposition to them,
were articulated in the context of the Islamic state and in Islamic terms.
Bosnian notables intensely opposed the Tanzimat; they wanted to maintain
autonomy in local affairs and taxation as well as their military privileges,
and they expressed their resistance to Ottoman centralization efforts as a rejec-
tion of “un-Islamic” Ottoman practices. By the 1860s, however, Bosnia Herze-
govina had become a model province and advanced Ottoman modernization
policies took root there.

The Ottoman reform introduced multi-level representative councils and
modern elementary and higher-level schools were established alongside the tra-
ditional mekteb (elementary school) and medrese (seminary).® An administrative
school (Mekteb-i hukuk) and a teachers’ school (Dar ul-muallimin) opened in
Sarajevo and they educated the first generation of modern bureaucrats and teach-
ers in the spirit of the Ottoman reform. These new schools met little resistance
from religious officials, who continued to control education in the traditional
schools, especially the elementary mekteb that most students attended. Nonethe-
less, the new schools were an important departure in education in that they treated
religion as only one of many elements in the curriculum.

During the tenure of Governor Topal Serif Osman Pasha (1861-1869), the
province experienced the most successful features of the Tanzimat. In addition
to reorganizing the province and building roads, railways, schools, hospitals,
and libraries, this Ottoman governor founded an inter-religious provincial
assembly and executive council. The intensity of anti-Ottoman nationalist pro-
paganda emanating from Croatia and Serbia through textbooks for confessional
and missionary schools, and the increasingly relevant role of the press, com-
pelled the governor to introduce comparable local sources of Ottoman influ-
ence. Among his important legacies were the founding of the official Vilayet
(provincial) printing press in 1866, the initiation of the papers Bosnaski vijesnik
(Bosnian Herald) in Bosnian Cyrillic script and Bosna (Bosnia) in Bosnian and
Turkish, and the publication of the Ottoman official yearbook, Salname-i
vilayet-i Bosna. As a local response, journalist and educator Mehmet Sakir

8 On provincial administration, see Shaw 1992; and Petrov 2004. On Bosnia specifically, see
Alici¢ 1983.
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Kurtéehaji¢ (1844-1872) launched Sarajevski cvjetnik—Giilsen-i saray in
1868. By 1878, the provincial press had published more than twenty-two
titles and administrative publications in Turkish and Bosnian.’ These
Ottoman, top-down measures, particularly the establishment of a provincial
printing press, educational reform, and enhanced communication systems,
created the conditions for greater intellectual production that continued
during the Habsburg era. The Austro-Hungarian state maintained a top-down
approach, which significantly aided Muslims in furthering the modernist intel-
lectual development initiated during the Ottoman period.

The Ottomans invoked reforms to reaffirm their authority throughout their
domains, but also in response to European encroachment, and the increasingly
relevant public opinion, to preserve the state’s global imperial position. Simi-
larly, Austria-Hungary aspired to exhibit its new province as a successful
model of the multicultural Dual Monarchy that for the first time incorporated
Muslims. The population of the Habsburg Empire was already heterogeneous
and there were concerns over nationalist movements challenging imperial
authority. This informed the policies in its newest province, which was itself
made up of a religiously diverse population of Muslims, Orthodox Christians,
Catholics, and Jews, none of which comprised an absolute majority. The Habs-
burg occupation in 1878 did not discontinue the reform efforts of the last
Ottoman years. The Austro-Hungarian administration carried over Ottoman
practice and laws in most areas, and planned to gradually implement changes
that would not alarm Muslims, who were seen as the key population through
which the province could be ruled effectively.

The Habsburg occupation of Bosnia Herzegovina was the first takeover of
an Ottoman province in the Balkans that was not followed by an expulsion of
its Muslims. Instead, the administration worked to integrate Muslims into its
imperial sphere and, like the reformist Ottomans had, make Bosnia Herzego-
vina into its model province (Musterstaat).'® This affected Bosnian Muslim
attitudes toward the new administration and slowed migration to Ottoman
lands. Soon after the province was acquired, vigorous development began in
areas ranging from industrialization, to infrastructure, to education. Provincial
folk poetry compendiums were commissioned, and even customary carpet pat-
terns in Vienna were redesigned for weavers in Bosnia Herzegovina.'' In
encouraging Muslim participation in the new state, the Habsburgs sought to
define Muslim culture as integral to the empire’s new image.

Bulgaria was also created as an outcome of the Berlin Congress, first as
the Bulgarian Principality and Eastern Rumelia. It was then annexed to form
the Bulgarian nation state. It provides comparative evidence for the Muslim

° Pejanovié 1952, 11-16.
1% Hajdarpasic 2015, 186-96.
" See Donia 2003; Reynolds 2003; and Ruthner 2008.
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minority position under imperial and national rule. The Ottoman Danubian
province, most of which later became Bulgaria, was, like Bosnia, one of the
Ottomans’ model modernization provinces. Under governor Midhat Pasha
(1864—1867), the province led the way in the number of post-elementary,
riisdiye schools attended by both Muslims and non-Muslims. In the
Russo-Ottoman War (1877-1878) the Muslim population suffered atrocities
and expulsion and the war and its aftermath caused a complete breakdown of
intercommunal relations. This was followed by one of the nineteenth century’s
largest Muslim migrations to the Ottoman Empire.'* Though the new state had
a Constituent Assembly and over a dozen Muslim deputies, it largely disre-
garded Muslims and hoped they would ultimately all emigrate. The authorities
rarely responded to cases of violence, illegal property alienation, religious dis-
crimination, or other acts against its Muslim population, and then only when it
damaged the new Bulgarian state’s international image.'> Most Muslims there
spoke Turkish, and so when the official language became Bulgarian that further
alienated Muslims from participating in the new society.

Bulgaria discouraged the publication of Turkish papers by introducing
measures that required editors to have a high school or university education
even though no schools in Bulgaria offered Muslims that level of education.
When papers tried to bypass the requirement by employing Bulgarian or
Greek figure editors, the administration tightened the requirements by demand-
ing that editors be fluent in the language of their paper.'* The Habsburg admin-
istration, on the other hand, encouraged and financed the publication of Muslim
papers even in Turkish, and advanced similar local initiatives with a long-term
goal of drawing Muslim leaders and educated elites into the Habsburg and
Central European intellectual circles and away from Ottoman influences.

The Habsburg administration started the Bosansko-hercegovacke novine
(Bosnia Herzegovina paper)—Ilater the Sarajevski list (Sarajevo paper). In addi-
tion to relevant news, it promoted the administration’s particular civilizing
mission with Europeanization, Latin script, and modern education as the
basis of progress and separation of the province from its “Oriental” heritage.
There were sporadic dedications of articles to stylized “Eastern” themes in
poems and short stories (“Stories from the Arab desert,” “Story from
Persia”) written by non-Muslim authors, and other articles examined Turkish
influences on the Bosnian language (“Turcizmi u Bosni”). These testify to
the administration’s earliest efforts to represent and include Muslims as a con-
stituent element in the province.'”

12 Methodieva 2010, 25-27.
13 See Karpat 1990.

4 Methodieva 2010, 170-73.
15 Rizvi¢ 1990, 20-23.
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Austria-Hungary supported the printing of a yearbook in Turkish that con-
tinued from 1882—-1893. It took its original purpose from the Ottoman period,
and even its official character, publishing statistical and administrative informa-
tion in addition to a calendar of yearly events and articles on history and
culture.'® Muslim writers at first felt more comfortable publishing in this year-
book in Turkish than in the Bosansko-hercegovacke novine in its Bosnian Latin
script. The yearbook’s articles were written by late Ottoman scholars and
former Ottoman officials such as Salih Sidki Hadzihuseinovi¢ Muvekkit
(1825-1888), its editor and the official Ottoman timekeeper; Ibrahim Beg
Basagi¢ (1840-1902), a member of the Ottoman parliament and a district gov-
ernor in both the Ottoman and Habsburg administrations; Mehmed Hulusi
(1849-1907), editor of the Ottoman paper Neretva, journalist, and an official
in the Habsburg pious endowments administration; and Mehmed Teufik Aza-
pagi¢ (1838-1918), an Istanbul-educated religious scholar, mufti of Tuzla,
and Reis ul-ulema of Bosnia Herzegovina.

Muslim writers also began publishing in Vatan (Homeland), established in
1884 in Turkish, which was supported by subscriptions and donations. Though
papers printed in Ottoman Turkish receded over time, the names of many
remained Turkish: Behar (Blossom), Musavat (Unity), Gajret (Endeavor),
Tarik (Path), Muallim (Teacher), and Misbah (Lantern). Discussions about
the place of Turkish language in Bosnian education and print, as a link with
the Ottoman Empire, Islam, and even political stances, continued throughout
the Habsburg era in Bosnia Herzegovina.'” Although the administration saw
Turkish as a threatening bond to Ottoman influences in the province, it tolerated
it, probably because literacy levels in Turkish were low and its importance was
diminishing on its own.'®

That the first publications were in Turkish, and their content and their
authors’ writing styles closely followed the trends of Ottoman literary and jour-
nalistic currents, indicate that they inhabited the Ottoman as much as the new
Habsburg Bosnian world. Muslim activists who supported the Habsburg mod-
ernizing measures were part of late Ottoman reform efforts. Some of them had
been educated in Istanbul and were therefore affected by trends at the heart of
the Ottoman Empire. Whereas the Ottoman sociocultural framework continued
to be relevant, Bosnian Muslim intellectuals did not claim, or work toward, a
political bond with the Ottoman Empire. They were acutely aware of their
new regional circumstances and worked to preserve their former status and
to actively participate in Habsburg developments relevant to their future.

' See Nurudinovi¢ 1960-1961.

"7 See Eren 1964-1965.

'® For example, when the Statute of Sarajevo was adopted in 1884, the administration approved
the proposal to translate it into Turkish and distribute it to representatives (Krusevac 1960: 271).
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Intellectuals’ understandings of modernity did not develop as a linear
process of rejecting the Ottoman, Islamic, or Eastern in favor of the Habsburg,
European, and Western. Their modernity was a complex response to, first, their
immediate sociopolitical environment in the province; second, the reformist
currents in the Ottoman Empire and the wider Muslim world; and finally, the
administration’s efforts to cultivate them in hopes of attracting and integrating
them into the Habsburg imperial setting.

The Austrian administration supported the Muslim intelligentsia and
worked to separate the religious establishment from Istanbul. To that end, it
restructured the existing Ottoman educational institutions (mekteb, ruzdija,
and medresa) and established new ones that would end the need to travel to
Istanbul for education. Key in this effort were the separation of the provincial
Islamic hierarchy from the authority of the Ottoman Seyhiilislam in Istanbul,
and the creation of institutions of higher religious education that would
produce religious officials to serve in the province. In 1887, Mekteb-i
nuvvab was established with a main purpose of educating sharia judges
who would work within the Habsburg provincial legal system, which had
adopted some of the shari“a laws. The students at this school studied subjects
related to shari‘a and Habsburg jurisprudence, Arabic, Bosnian, Turkish,
Persian, German, and French, as well as subjects in the sciences and humani-
ties. The school was an outcome of the Habsburg effort to accomplish its polit-
ical aims while also satisfying the demands of the local religious establishment.
It became an exemplar of modern education in the Muslim world, so much so
that Muhammad ‘Abduh (1849-1905), a Muslim reformer and mufti of Egypt,
cited it when he proposed to the Egyptian government that it establish a school
for shari‘a judges." For comparison, the first Muslim higher education school
in Bulgaria, the Medresetiinniivvab, was not founded until 1920.%°

The graduates of this and other schools in Bosnia Herzegovina continued
their higher education in Zagreb, Vienna, Istanbul, Salonica, or Cairo. Although
educational patterns are often explained to account for the split between the mod-
ernist and traditionalist factions (the Ottoman educated being the traditionalists),
the fact is that many of those educated in the Ottoman capitals were part of the
reformist intellectual elite that was active beyond the Habsburg period. Those
studying in Vienna and Zagreb often attained specializations in Oriental lan-
guages, which gave them access to developments in the Muslim world
through literature and the press.

The religious officials and notables who opposed the Habsburg adminis-
tration of Bosnia Herzegovina organized a movement for religious and educa-
tional autonomy. They insisted that Ottoman rather than Habsburg authorities
appoint religious officials, to ensure the pious foundations and the educational

19 Kargi¢ 1996, 62-63.
20 Methodieva 2010, 106.
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system did not lose their Islamic character and legitimacy. In many petitions
written to the Ottoman and Habsburg authorities, notables voiced their con-
cerns about the unlawfulness of any land reform, which they portrayed as inex-
tricable from the interests of Bosnian Muslims as a whole.”' These issues were
fused into a struggle to preserve tradition, which they presented as indistin-
guishable from the perpetuation of Islam in the province. Intellectuals criticized
the oppositionists for misinterpreting Islam, for an unreasonable reliance on the
Ottoman Empire, and their insistence on an archaic Ottoman system. Yet they
voiced no opinion about land reform, which was likely to involve Muslim nota-
bles losing land to their mostly Orthodox Christian tenants or to the state.

Even after autonomy in religious and educational affairs was achieved in
1908 and the provincial assembly was created in 1910, land reform remained
the major point of contention in debates among the nationally divided
parties. Muslim intellectuals, religious officials, and notables of differing ideo-
logical backgrounds all assumed the same stance, evocative of the Muslim
Faction in the Russian Duma: though they belonged to different parties, they
united on issues relating to Muslims. Even advocates of modernization did
not promote land reform, which would result in Muslim economic collapse.
This selective adoption and rejection of features considered fundamental to
the modernization process supports the claim that, for its advocates, modernity
did not represent an abstract set of ideas, but instead was related to specific
local conditions creating an alternative modernity.*>

One of the originators of Muslim reform in Bosnia Herzegovina, Mehmed-
Beg Kapetanovi¢ Ljubusak (1839-1902), a notable and an Ottoman and Habsburg
official, described the implications of the Habsburg occupation for Bosnian
Muslims, and compared their fate to that of Muslims in the rest of the Balkans:
“Never before have over half a million Mohammedans lived in full freedom
under the protection of a Christian ruler, as we live today in our homeland.”
This realization is reminiscent of that of Muhammad Igbal (1877-1938), who,
referring to the South Asian Muslim experience, wrote in 1909, “It is not the
number of Muhammadans that it protects, but the spirit of the British Empire
that makes it the greatest Muhammadan Empire in the world.”** Russian
Muslims, too, found that they could advance within the framework of a non-
Muslim state, while Ottoman intellectuals such as Semseddin Sami Fras€ri

2! For some of these petitions, see Bagbakanlik Osmanli Arsivi (Prime Ministry Ottoman
Archives), Hariciye Nezareti Siyasi Kisim Evraki 256/2, 11 May 1880 and 259/1 66, 22 Apr.
1902; Y1ldiz Perakende Arzuhaller ve Jurnaller 4/75, 23 June 1881; and Hariciye Nezareti Siyasi
Kisim Evraki 259/1 66, 22 Apr. 1902.

22 These fears became reality when interwar agrarian reform and post-World War II land nation-
alization caused a Muslim economic decline, followed by their sociopolitical marginalization and
systematic discrimination in the Kingdom of Yugoslavia and the Socialist Federative Republic of
Yugoslavia.

23 Kapetanovi¢ Ljubusak 1893, 4-5.

24 See Igbal 1909, cited in Kurzman 2002, 312.
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(1850-1904), advocated for a focus on eradicating ignorance, which had once
been a European problem as much as it was a contemporary problem for
Muslim societies.”” The idea that Islam and Muslims could thrive under non-
Muslim rule was a principle readily promoted by Muslim thinkers concerned
with the diminishing socioeconomic status of Muslims who failed to adjust to
their new circumstances.

Ljubusak served as district governor and as mayor of Sarajevo, and was
elected to the first Ottoman parliament. He was awarded the Ottoman Third
Class Order of Mecidiye for his participation in Ottoman reform efforts.
After the Habsburg occupation of Bosnia Herzegovina, he was one of the
Muslim representatives who traveled to Vienna for an audience with the
emperor. He was subsequently reappointed as Sarajevo’s mayor, this time by
the Habsburgs. The administration awarded him the Habsburg Order of the
Iron Crown Third Class, and upon his request for an Austrian title he was
granted a place in the Austrian knighthood (Ssterreichischen Ritterstandes).”®

This almost seamless transition from one empire to another was character-
istic of notables and officials who distinguished themselves in Ottoman reform-
ist cultural and educational activities and who continued their endeavors into
the Habsburg period. The development of print brought about the growth of
the press and the circulation of literature, along with greater ease of travel.
These facilitated new ways of recognizing one’s place within overlapping com-
munities—religious, economic, linguistic, and regional—in ways that had been
impossible before. Bosnian intellectuals’ understandings of modernity, as initi-
ated by Ottoman reform measures that further expanded within the Habsburg
framework, developed around concrete and immediate social, political, and
economic struggles involving Muslims. They engaged with tangible issues
such as convincing Muslims to send more of their children to modern
schools that would provide them opportunities to become active participants
in their future, the province, and the new empire. They worked to counter
Muslims’ economic decline that was caused by disparities in the Habsburg eco-
nomic and trade system, but also by Muslim landlords and merchants being
slow to adopt modern agriculture and market capitalism. Finally, Bosnian
Muslim thinkers and activists espoused Habsburg institutions and features of
provincial sociopolitical life, insisting that these were not inconsistent with
Islam, and that only by embracing the “new” could Muslim existence in the
province be preserved.

Though the Bosnian-Ottoman experience with neighboring Austria in
earlier centuries had included expulsion and the forceful conversion of
Muslims, LjubuSak now saw the Habsburg administration in a new light:
“Everyone knows that religious wars and the Crusades ended a long time

25 See Kurzman 2002, 149-51.
26 Kamberovié 2005, 60—63.
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ago.””’ He reasoned that the authorities” promise of equality and impartial treat-
ment for all, regardless of religion, should be the basis of Muslims’ loyalty to the
monarchy.”® By voicing such a definitive attitude regarding the end of Bosnian
territorial existence within the Ottoman Empire, Ljubusak firmly resolved the
limbo in which some Muslims were lingering, still hoping for an Ottoman
return, or at least Ottoman support in their political endeavors. He wrote: “As
for the thoughts and hopes of Bosnian return to Turkish hands, everyone here
knows that in the past two centuries, whatever the Turkish government lost, or
was taken away from it, was never returned. Bosnia can be a lot of things, but
never Turkish.”*” Instead, he advised people to focus on improving Muslim eco-
nomic and political positions under Habsburg rule by taking advantage of the
opportunities the administration provided.

The encounter with a foreign, occupying power was a common theme
among Muslim modernizers at the turn of the twentieth century, and some saw
it as an opportunity to improve their own societies. Malayan Muslim modernists
advised that Muslims there should take advantage of British colonial justice and
freedom and improve themselves so as to be able to assist the British in projects
that brought benefits to their country. They even praised the British as God’s
“righteous servants.”*° Muhammad Igbal, the visionary of Pakistan’s indepen-
dence, stressed the British “civilizing factor” in a similar context.’’

Bosnian intellectuals of the Habsburg period were graduates of modern
Ottoman and Habsburgs schools and universities in Zagreb, Vienna, and to a
lesser extent, Istanbul. Many came from notable families and were employed
in offices of the provincial administration and educational institutions. Their
ideas and political attitudes were expressed in the ever-growing provincial
press, where they published literary content, essays, and translations, most
often from Turkish, but also from French, German, Hungarian, English, and
even Japanese.*> Publications by Bosnian authors referenced not only classical
and modern Muslim sources, but also European ones, demonstrating their
familiarity with and acceptance of European intellectual heritage as relevant
to and supportive of their arguments.*?

The first individual works and publications written exclusively by
Muslims in Bosnian and Cyrillic/Latin script appeared in the 1890s. The
spread of Latin script literacy and a rise in readership followed publishing activ-
ities, which drew interest to a number of books printed in the 1890s by Bosnian

Kapetanovi¢ Ljubusak 1893, 5.
28 Kapetanovi¢ Ljubusak 1886, 17.
Kapetanovi¢ Ljubusak 1893, 6.
3 Abu Bakar 1992, 258.
31 Kurzman 2002, 312.
On the role of Japan as a model of “non-Western” modernity and success, especially after its
1905 victory over Russia, see Worringer 2007; and Aydin 2007.
3 Kargié 2009, 27.
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Muslim writers, about and for Muslims.>* Popularizing Bosnian in the Latin
script opened up a growing readership to a variety of new print sources, both
provincial and regional, and the literary, political, and social influences that
they projected. Bosnian was not a new language in the province, but its
Latin rendition was. Suggestions that the provincial language be used in edu-
cation and publications appeared during the implementation of the Ottoman
reforms. The author of the textbook Sehletul Vusul (Effortless approach),
printed in 1875 in Bosnian Arabic script, proposed that Bosnian be the official
language of education.®> Throughout the Ottoman period a body of literature
known as Bosnian alhamijado literature, in Arabic script, existed alongside lit-
erature in Turkish, Arabic, and Persian,*® and Bosancica (western, or Bosnian
Cyrillic) was used in pre-Ottoman and Ottoman-era epistolary literature.

These forms of writing and literature in Bosnian did not disappear with the
Habsburg occupation. Moreover, Bosnian Arabic script was revised for the
printing press and works were published in it until World War II. Ljubusak
himself used Bosancica.’” Many of the Muslim intellectuals writing in
Bosnian also wrote, published, and translated from Turkish. Arabic remained
the language in which religious scholars wrote their treatises and official opin-
ions, while Persian literary output and study, associated with the dervish orders,
and particularly the Mevlevi, receded with the decline of Sufism and its educa-
tional establishments in Bosnia Herzegovina.

In 1900, a group of eminent writers led by Safvet Beg BaSagi¢ (1870—
1934), a notable who studied Islamic languages in Vienna and was later pres-
ident of the Bosnian Assembly (1910-1919), established an independent paper
of primarily literary content, intended to influence and educate the young, cor-
responding to the “spirit of time and needs of the people.”® In the words of one
of the founders, Behar (Blossom) was to be “exclusively ours, Islamic, and
arranged in a clear and sensible Islamic spirit,” and written and read by
Muslims.* Considered the arena of Muslim literary renaissance, Behar,
through its popularity and wide readership, influenced educational and cultural
developments and shaped Muslim political views.

34 These include Safvet Beg Basagi¢’s poems Trofanda (1896), and a 1900 historical work,
Kratke upute u proslost Bosne i Hercegovine (Short instruction into the past of Bosnia Herzego-
vina); Edhem Mulabdi¢’s 1898 novel Zeleno Busenje (Green turf), set during the early days of
the Habsburg occupation; Osman Nuri Hadzi¢’s Islam i kultura (Islam and culture) in 1894; and
in collaboration with Ivan Aziz Mili¢evi¢, Bez nade (Without hope) in 1895, Na pragu novog
doba (At the doorstep of a new age) in 1896, Bez svrhe (Without purpose) in 1897, and Pripovijesti
iz bosanskog zZivota (Tales from Bosnian life) in 1898.

35 See Humo 2010.

36 The first Bosnian-Turkish dictionary was published in 1631; Uskufi, Kasumovi¢, and
Mennesland 2011. For an overview of Bosnian A/hamijado literature, see Lehfeldt 1969; Kalajdzija
2012; and Mennesland 2005.

37 See Jankovi¢ 1988.

*% Rizvi¢ 1971, 14.

* Tbid., 15.
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In addition to poetry and prose authored by Bosnian Muslim contributors,
Behar, Biser, Gajret, and other periodicals also offered literary critiques and
translations, with a special focus on contemporary Ottoman Turkish literature.
The Ottoman avant-garde literary-political periodical Servet-i Fiinun (Wealth
of knowledge) was widely read and had considerable influence on Muslim
writers in Bosnia Herzegovina. Assessing Turkish literary directions and Euro-
pean influences, Basagi¢ expressed his vision of Muslim literary production in
Bosnia Herzegovina by following Turkish modern writers who “do not blindly
follow the French decadents, but take from them what is beautiful, and accord-
ing to their eastern tastes, complement the unrefined in decadence with Eastern
gaiety and poignancy.”*° This understanding of the “juncture of East and West”
in Turkish literature affected the work of Basagi¢ and other writers in the gen-
erations that followed.’

Most influential were translations of poetry, prose, and literary criticism
published as serials, predominantly from Turkish, but also Arabic and
Persian. Theater became popular, not least due to the high rate of illiteracy,
and many amateur theatre associations were established in cities. Muslim audi-
ences, however, were not attracted by Serbian and Croatian plays, which habit-
ually portrayed Muslims and the Ottoman period in a negative light. Muslim
actors often refused to play non-Muslim or immoral characters, and a need
emerged for content that would appeal to an exclusively Muslim audience.*?
Plays by Namik Kemal (1840—-1888), a prominent Ottoman advocate of consti-
tutionalism and reform, were among those most translated from Turkish, while
local authors readily espoused the new form of expression and its wide-ranging
audience.” European plays also appeared in Muslim literary publications,
among the first being Henrik Ibsen’s Nora and An Enemy of the People. The
first rendition of Moli¢re’s Les Fourberies de Scapin in Bosnian was actually
a translation of a Turkish adaptation of the play for Muslim audiences.*
Looking at these phenomena in theatre and literature, some scholars have
found that Western literary influences did not reach Bosnia Herzegovina
directly, or at least not only, from Europe, but by way of Ottoman Turkish lit-
erary agency.*

Some Bosnian Muslim thinkers voiced in their works the need to free
women from traditionalist constrains so they could perform their role in a
modern society. Bosnian authors translated poetry and prose by Ottoman
women writers such as Fatma Aliye (1862-1936) and Nigar (1856—-1918),
and expressed hope that the Muslim women in Bosnia Herzegovina would

40 Bagagi¢ 1900-1901, 24, quoted in Rizvi¢ 1990, 201.

! Rizvié 1971, 82.

42 Rizvié 1990, 212.

43 On Namik Kemal’s reformist role, see, Mardin 1962, 283-336.
4 Rizvi¢ 1990, 212—13. On the adaptation, see Sami¢ 1963.

45 Rizvi¢ 1971, 244; also see éiljak-Jesenkovié 2000.
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follow in their steps. Editors often lauded the reputations of their publications,
claiming that “even the women read them,” while some maintained that popular
serialized novels encouraged many women to learn the Latin script.

Muslim women began appearing as authors: Vahida, Nafija Zildzi¢ and
M. Munira in Behar; Hatidza Djiki¢, Sefika Nesterin Bjelavac, and P. K.
Fatma in Gajret; and Nafija Sarajli¢ in Zeman and Biser. They wrote poetry
and prose, often under pseudonyms, and distinguished themselves from
earlier Bosnian Muslim women writers by writing in Bosnian and publishing
in provincial journals.*® The first women’s organizations and magazines
appeared after World War [, although girls’ education, women’s activism,
and public appearances were encouraged in the Habsburg period. Women
were teachers and educators, writers, and activists in women’s chapters of cul-
tural associations.*” Bosnian Muslim reformers, similarly to reformers around
the Muslim world, criticized the conditions of women in their society. The
focus of their efforts was education for girls and women, and they argued
that Islam already granted it to them. Leading the way in the emancipation
of Muslim women were the Ottoman Empire, which had the first women’s pub-
lication staffed and edited entirely by women in 1895; and Crimea, where
Pembe Bolatukova, sister of the prominent reformer Ismail Gasprinski,
started the first New Method girls’ school in 1893. Gasprinski’s daughter
Sefiqa edited a women’s magazine, Alem-i Nisvan (Women’s world).
Appeals to improve the status of women in reformers’ writings, however,
had only a slow impact on change in Bosnian society. The editors of Biser dis-
tanced themselves from the prolific Istanbul-educated author, Hifzi Bjelavac
(1886—1972) because his liberal outlook, which included support for the full
emancipation of women, was not in line with the editorial board’s views.*®
These and other debates concerning women, such as that surrounding (un)
veiling, had to wait until social and political circumstances brought them to
the fore during the interwar period.*’

While the Habsburg oppositionists warned of the disappearance and ruin
of the Muslim community because of its separation from the Ottoman Empire
and the loss of the traditional Muslim way of life, reformists warned of the
destruction of Muslim society on another level. Edhem Mulabdi¢ (1862—
1954), renowned for his didactic prose, defined the key idea of his entire gen-
eration of intellectuals engaged in the Muslim cultural-literary reform move-
ment through one of his characters: “Gone are the times when we defended
our land, fame, reputation, and might with a sword [...] today is the time to
defend these with education. Only education can safeguard them for us. If

46 Giomi 2015, 6.

See Kujrakovi¢ 2009.

8 Rizvi¢ 1990, 253.

4% For some of these debates, see Bougarel 2008, 313-43.
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we are not hard working and accept it, there would be no one else to blame but
ourselves if we lose all these to others who had accepted education in time.”*°
A Bulgarian reformer, Tirnovalt Osman Nuri, advised in almost the same
words: “In our age the extent of the power of a nation and the guarantee of its
future is no longer determined by the possession of cannon, guns, and ammu-
nition but by education!”>" Analogous arguments in much of the Muslim world
at the time focused on the damage that misidentification of tradition with Islam
was doing to attempts at reform. They all saw education as key to reconciling
these two conceptualizations. Education was also the focus of nationalist pro-
jects: teachers were the earliest agents of such movements and had a crucial role
in spreading ideas of national identity in the Balkans. Newly formed nation
states in the Balkans, as well as in the Habsburg Empire, made elementary
education compulsory and free. Yet, only a fraction of Muslims attended.
Ljubusak warned, “One should not ceaselessly hold on to the old ways, that
meant something in the past, but should move on as the occasion requires,”* and
critiqued fanatical adherence to tradition when it led to passivity in the face of
progress. The harshest critique came from the pen of Osman Nuri Hadzi¢
(1869-1937), a law graduate of Zagreb and Vienna universities and a productive
writer who held various posts in the provincial administration. His novels and
short stories condemned Muslim dissoluteness and resignation during the Habs-
burg period. He summed up the problem at the beginning of his work Musliman-
sko pitanje u Bosni i Hercegovini (The Muslim question in Bosnia Herzegovina):

It is obvious that in the last twenty years the Muslims have overwhelmingly stagnated,
and are perishing day in and day out. The fortunes and properties they owned until the
occupation began to shrink and by now have largely slipped out of Muslim hands. The
new cultural innovations in our lands are not being used by us, Muslims, or are used very
little, whilst trade is slipping from our hands daily. Consequently, two main factors of
human society, and two main aspects of a modern state: material wellbeing and spiritual
intelligence, are missing among the Muslims in Bosnia Herzegovina.>

Hadzi¢ and other intellectuals saw the roots of Muslim stagnation in the lack of
education and the ignorance of the ulema, who rejected everything associated
with modernity yet had control over Muslim primary education and a monop-
oly on defining what was Islamic. HadZzi¢’s descriptions in his prose of decay-
ing medresas, with inept students wasting their lives in an irrational educational
system with inadequate, corrupt teachers were his gloomiest and represent the
most relentless critique of the clerical class.”* He directly blamed the “lazy” and
“self-indulgent” ulema, ignorant of Islam, for the intellectual and material

30 Mulabdi¢ 1893, quoted in Rizvi¢ 1990, 93.

> Methodieva 2010, 255.

Kapetanovi¢ Ljubusak 1893, 12.

>3 Hadzi¢ 1902, 4.

This is most notably in the novel, Bez Svrhe (Without purpose), coauthored with Ivan Mili¢evi¢
under the pseudonym Osman-Aziz (Hadzi¢ and Milicevi¢ 1897).
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downfall of the Muslim people.”® These descriptions are strikingly similar to
those found in the Singapore paper A/-Imam, which published equally unsym-
pathetic critiques of the seminaries and their teachers,’® and the Bulgarian
Muvazene, which expressed matching feelings of doom and anger, and
similar views regarding the direness of the Muslim predicament.”’

The Bosnian cultural reformists saw in the thinking and preaching of the
ulema, on whose advice the common folk greatly relied, a blind adherence to a
distorted tradition, a rejection of everything new and modern, and a paralyzing
reliance on the prospect of an Ottoman return. From South Asia to Egypt, to the
Ottoman Empire and Central Asia, Muslim intellectuals reassessed cultural-
religious values and offered unique understandings of Islam as consistent
with modernity, with modern education being its most important aspect. In
addition to writing about how education was the basis of reform, Bosnian
Muslim thinkers actively worked to realize such goals by taking up teaching
posit