
with God and find themselves caught up in God’s redemptive love. The ecclesiological
and missiological ramifications are teased out toward potential for declaring and enacting
that divinely enacted freedom in love, even as some remainder is always left for the con-
summation. Krötke intentionally offers embodiment for ecclesial faithfulness in the midst
of the ‘State’ and ‘world’ that does not yet recognise (either properly or actually) the reign
of God. He carefully notes that for Bonhoeffer there is no rule or principle that dictates
such action, but only the possibility of a responsible answer to the living God that is not
excused from guilt. The manner in which Krötke has lived in the midst of various ‘State’
constructs, considered such in light of the theologies of Barth and Bonhoeffer, offers a
fresh vista upon the dangers and possibilities of faithful witness to God in Christ.

Students and scholars who would seek to rehear some of the significant (and con-
troversial) contributions of Barth and Bonhoeffer would do well to give Krötke a careful
read. His argumentation is careful even as he offers fresh readings recontextualised for
those in the English-speaking West. The essays themselves ought to prompt future stud-
ies in English of Krötke’s own theological contributions beyond his reflections upon
Barth and Bonhoeffer.
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Frances J. Beckwith has journeyed from Catholicism to evangelicalism, and back. He
told the story in Return to Rome (Brazos, 2008). In Never Doubt Thomas, he addresses
a handful of theological topics that have divided Catholics and Protestants, and which
have featured in his own intellectual story. He does so in conversation with St Thomas
Aquinas: not, for the most part, as an interlocutor newly brought in, but as a figure
already of considerable interest to the evangelical authors he discusses. Elements of
Beckwith’s biography appear from time to time and serve to render a warm and appeal-
ing book yet more human.

The opening chapter surveys the shift in the standing of Aquinas among Protestant
writers (or at least a good number of them) over recent decades, from representing all
that is thought to be wrong with Catholicism, to eminent representative of a shared
tradition, a spokesman for earlier sources in an age of theological retrieval. Beckwith
emerges as broadly sympathetic to the current (often Protestant) mainstream of phil-
osophy of religion, but also as gently and firmly critical of significant aspects. He rejects
‘supreme being’ theology, for instance, and a modal account of divine necessity, by
which God is a being who exists in all possible worlds.

The four central chapters deal with natural law and natural theology, religious plur-
alism, intelligent design, and justification. Each celebrates ecumenical convergence, with
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Aquinas as catalyst or template, and addresses what Beckwith sees as typical Protestant
misunderstanding about what Aquinas wrote and thought. Most significantly, Beckwith
is particularly perceptive at suggesting where theological disagreements rest on diver-
gence at a submerged level, in the way a matter is framed, or set out.

At some point in each chapter, Beckwith diagnoses a fundamental disparity of con-
ception between an author or authors, and what he himself holds. Never Doubt Thomas
is valuable on a number of levels, not least as a compendium of well-chosen quotations
and citations. Nonetheless, it is for Beckwith’s conceptual excavations – that laying bear
of differences in underlying assumptions – that this book is most of all to be valued, and
here Aquinas is so useful as a source or inspiration.

This means that there is something far more creative going on here than the title of the
book might suggest. It may have seemed to warn of a Thomism that stops at Aquinas,
treating his writings as bringing theological discussions to a close before we can begin
thinking. Instead, Beckwith presents us with an exercise in seeing what the philosophical,
theological and exegetical insights of Aquinas offer for fresh, constructive, contemporary
theological thought, often by means of what we might call his ‘participatory’ metaphysics.

When it comes to natural theology, Beckwith shows that Aquinas is not proposing a
temporal sequence, according to which someone needs first to be convinced of certain
propositions by natural reason, and can only then proceed to faith. Rather, the Christian
proclamation is grounded on revelation, and the ‘preambles of faith’ are the parts of that
proclamation that could be recognised without special revelation – that there is one
God, who is creator, for instance – although most Christians take them on board simply
as part of what is revealed. A more or less parallel point applies in the relation between
natural and revealed ethics, or law, for which Beckwith adopts a gently scholastic style,
with objections and responses. Some readers will no doubt think it unfortunate that, in
an earlier portion of this chapter, he takes same-sex marriage as his example of the nat-
ural law so obviously defied that he need not argue the point. (Beckwith goes on to
detail some uses of natural law, which he seems to see as flawed, in favour of same-sex
marriage, although they struck me as plausible and convincing.)

By ‘pluralism’, Beckwith does not mean that common theological usage according to
which no religious perspective can be judged more or less true than another. His point,
instead, is precisely to distinguish between belief in God (and the identity of the God in
whom one believes) and the broader or surrounding tenets of a faith. He holds with some
fervour that Christianity is true in a way that the other religions are not (and would, I
assume, expect members of other religions to hold to the superiority of their own
creed with equal vigour). If there is a basic or reorienting philosophical move in this chap-
ter, it is to distinguish between sense and reference, such that the religions may teach a
different sense, when it comes to God, but still have the same reference.

With ‘intelligent design’ Beckwith’s central move is to argue that supposing one needs
to insinuate God into natural processes, so as to complete or augment them, risks con-
signing the rest of nature, and its operations, to deistic independence. The task, rather,
is to see all things as derived from God, and as being and operating as they do by virtue
of that divine gift. This chapter belongs on every science and religion reading list.

The chapter on justification stands slightly apart, in that Beckwith’s aim there is less
to bring together than to separate. The evangelical authors he discusses all stake the
claim that Aquinas is with them, and with the Reformers and fathers, with later
Catholicism as the outlier. Beckwith wishes to reclaim Aquinas for Catholicism. It is
a little disappointing that this chapter comes at the end, being the least irenic. While
informative, generous and useful for students, the chapter bites off a little too much,
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setting justification alongside prayer for the dead and purgatory. These are fascinating
themes, but by including them alongside justification, despite their obvious connec-
tions, the chapter is given too much to accomplish in the space available.

The conclusion offers a summary of the principal arguments of the preceding chap-
ters. Given the significance of this book, I would have liked to have read something more
substantial and synthetic by way of a finale, and therefore more rousing. Still, Never Doubt
Thomas is an impressive work of ecumenism, worked out in a theological register. It also
offers perceptive discussions of the handful of doctrinal topics it addresses, most of all by
revealing divergent philosophical assumptions underlying consequently diverging theo-
logical positions, and turning to Aquinas to suggest a way forward.
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We used to speak breezily of Paul the Christian, but beginning after the Second World
War and accelerating around the turn of the millennium, New Testament scholarship
has grown accustomed to speaking instead of Paul the Jew. But what kind of Jew? A
Torah-observant Jew? A radical Jew? An anomalous Jew? A Hellenistic Jew? An apoca-
lyptic Jew? Here opinions diverge and controversy ensues. With this book, Pitre, Barber
and Kincaid – young American lay Catholic scholars, all – stake out their position in
this debate. It is a multi-authored book, but the seams are invisible; the authors
speak as a unanimous ‘we’. Their thesis, neatly encapsulated in the book’s title, is
that ‘the language of the new covenant helps to explain both the continuity (covenant)
and discontinuity (new) with Judaism that is undeniably present in Paul’s letters … [It]
has a great “capacity to integrate” the various aspects of Paul’s thought. Even more, it is
Paul’s own language’ (p. 62). With much recent scholarship, Pitre, Barber and Kincaid
situate Paul within ancient Judaism, but by adding the modifier ‘new covenant’ they
qualify and limit this situatedness.

In relation to the Paul-the-Jew debates, the authors’ central claim certainly has some
points in its favour. They rightly point out that, unlike most of the other descriptors on
offer (Hellenistic, apocalyptic, anomalous), ‘new covenant’ is one that Paul himself
adopts as a self-identifier (2 Cor 3:6: ‘We are ministers of a new covenant’). That fact
is, admittedly, a hedge against the imposition of ill-suited categories. On the other
hand, however, it is also a barrier to taxonomy, because neither ancient nor modern
writers (Pitre, Barber and Kincaid excepted) ever use ‘new covenant’ to denominate a
certain subset of ancient Jews. To identify Paul as a Hellenistic Jew is to say that he
is like, for example, Philo of Alexandria in some relevant respect. Likewise, to identify
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