
together the burgeoning ascetical turn of Christianity to make it clear that the
metaphysics of salvation offered by God in Christ were individually appropriated
through the progressive purification of a person’s mind and life-style, in what he
called (coining the term for the Church) Theiopoiesis. Gregory conceives of the
Spirit ‘as a being that was, undertook, and possessed perfection – holiness – by
nature’ (p. ). Salvation was the acquisition by the believer of this indwelling
presence. Gregory’s most vivid sense of the ecclesial aspect of salvation, we
learn, is the way in which he sees as critical the need for Christian leaders to
exhibit the Spirit’s presence. His very low estimate of the quality of his episcopal
contemporaries is often displayed in withering verses, which give a sense of how,
still emerging from the bitterly disruptive Arian crisis, he saw the Spirit’s mission
as most clearly needed in his own time.

JOHN ANTHONY MCGUCKINUNIVERSITY OF OXFORD

Interreligiöse Konflikte im . und . Jahrhundert. Julian ’Contra Galilaeos’ – Kyrill ‘Contra
Iulianum’. Edited by Gerlinde Huber-Rebenich and Stefan Rebenich. (Texte
und Untersuchungen zur Geschichte der altchristlichen Literatur, .) Pp.
xvi +  incl.  ills and  tables. Berlin–Boston: De Gruyter, . €..
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This multilingual collection arises out a conference, held in Bern in , attend-
ant to the publication of the first critical edition of Cyril of Alexandria’s Contra
Iulianum (GCS n.s. xx–xxi). Aiming to stimulate scholarly interest beyond the
editors and their immediate colleagues, its twelve papers serve as a kind of first
fruits of some two-and-a-half decades’ effort.

The first five papers focus on Julian, the following seven on Cyril. The foreword is
focused on the editorial process, and, although it summarises all the articles, an initial
study on Julian’s philosophy and political aims would have helped to frame what
amounts, despite a lack of formal segmentation, to a two-part collection. Instead,
the first three articles all treat aspects of Julian’s anti-Christian efforts. Heinz-
Günther Nesselrath gathers anti-Christian motifs from across Julian’s corpus; a
more extensive bibliography might have enabled, for example, discussion of the
authenticity of ep. lxxxiv, which some readers may still doubt. Adolf Martin Ritter dis-
cusses Julian’s attitude toward Judaism and knowledge of contemporary Christian
controversy; though each treatment is interesting, a unified whole does not quite
emerge. Ritter’s repeated engagement with Nesselrath’s article, furthermore, does
not lead to a similarly tight integration of the volume’s other articles. An opportunity
to put the intellectual profits of the new edition on even more prominent display was
therefore missed. The next paper is none the less impressive, as Maria Carmen De
Vita not only teases out fine allusions to contemporary intra-Christian debates in
Contra Galilaeos, but also argues, as Nesselrath had briefly suggested, that To King
Helios states the positive case for Hellenism that Contra Galilaeosmakes in the negative.

Stefano Trovato and Augusto Guida study Julianic reception. Moving nimbly
through medieval Byzantine literature, Trovato explores the diverse ways in
which Julian was used to condemn Christians; he draws particular attention to a
misidentification of the Dormitio Virginis of John of Thessalonica as Julian’s and
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to the polemics of Liutprand of Cremona and his Byzantine predecessors. More
historical context would have made the piece easier for a non-Byzantinist to navi-
gate. Less dense, Guida’s two-part article shows, through a succinct survey of par-
allels, that a sixteenth-century Spanish catalogue of books extant in Greek does not
attest to survival of a manuscript of Contra Galilaeos. The source is instead the cab-
balist Johannes Reuchlin, who knew Contra Iulianum and was the first modern
author to refer to Contra Galilaeos by that title. The second part discusses Gian
Francesco Pico della Mirandola’s assertion that Julian named the star of the
magi ‘Asaph’ and said it had a period of four hundred years. Guida finds a
vague parallel in a Syriac fragment on the magi, and traces the reception of the
curious report into the nineteenth century.

Wolfram Kinzig’s contribution makes the lack of a properly introductory piece
on Julian more keenly felt. After a thorough but efficient summary of the contents
of Contra Iulianum, he contends that Cyril chose Julian’s work for refutation
because it was (as has been doubted) an intellectual monument taken seriously
by Alexandrian pagans and Christians interested in Hellenism. The case is thor-
oughly convincing and ought to stimulate further study of both Julian’s and
Cyril’s readers, though Kinzig must lean on the evidence (rather shaky, as he
underscores) of the tenth-century church historian Sawirus ibn al-Muqaffa‘.

The four articles that follow concern the methods and, to a lesser degree, the
content of Cyril’s argumentation. Michael Schramm examines his criteria of
truth and rhetorical strategies. A lucid survey demonstrates that Cyril is, at the
granular level of argumentative technique, a rhetorician able to match his apolo-
getic predecessors. Also focused on rhetorical detail, Thomas Brüggemann
explores Cyril’s use of apostrophes to Julian. He suggests, in conclusion, that
Contra Iulianum, fragment , relayed by Sawirus, might, if genuine, present ‘das
gesamte Werk als eine Art Gerichtsprozess’ (p. ). That fragment is the same
discussed by Kinzig; there would again have been opportunity to tie the book’s
studies more tightly together. If sustained, the conclusion would also mirror
Christian Tornau’s arguments about Augustine’s City of God, and so help to
place Cyril’s effort in an even wider intellectual context.

Two articles by Marie-Odile Boulnois offer the most sustained engagement with
Cyril’s text. The first is a wide-ranging discussion of the Christological and
Trinitarian Contra Iulianum . Building on the work of Markus Vinzent, Boulnois
argues, cautiously, that Contra Iulianum has shaped and so precedes Festal letter
, of . She then shows, in broad lines, how Cyril handles Julian’s text,
arguing that his quotations are close but framed to suit Cyril’s own thematic struc-
turing, not Julian’s, and that he is similarly independent in his use of pagan learn-
ing, both his own and Eusebius’. The second article works through Julian’s
discussion of the prologue to John’s Gospel, then through Cyril’s replies. Of great-
est interest to the non-specialist is her demonstration that Julian rebuts a specifi-
cally Nicene reading of John.

The last two papers treat Cyril’s transmission. Hubert Kaufhold, editor of the
Syriac fragments in GCS n.s. xxi, surveys Syriac translations of Cyril, thus placing
in context the limited transmission of Contra Iulianum in that language. Many
texts are represented, but comparatively few manuscripts, most stemming from
the library of Moses of Nisibis and now in the British Library. Christoph Riedweg,

REV I EWS

https://doi.org/10.1017/S0022046920001931 Published online by Cambridge University Press

https://doi.org/10.1017/S0022046920001931


finally, summarises the editors’ shifting knowledge of Cyril’s direct and indirect
transmission, drawing attention to some recent discoveries. The highlight is the dis-
covery, based on comparison of the hands of marginal notes, that the sixteenth-
century Augsburg humanist David Hoeschel had collated several manuscripts. An
addendum, written with Katarzyna Prochenko, describes Codex Patmos 
(ninth/tenth century), which Prochenko discovered to contain excerpts from
Contra Iulianum in a text probably older than the reconstructed archetype.

An index of names is a welcome help for navigating the volume. These papers
bring an impressive range of material to light, and promise both individually
and collectively to stimulate research not just on Julian, whose fragments are
now available in properly edited context, but also on Cyril and on the later recep-
tion of their works.

MATTIAS GASSMANUNIVERSITY OF OXFORD

The T&T Clark history of monasticism. The eastern tradition. By John Binns. Pp. xii +
 incl.  figs and  maps. London–New York: T&T Clark, . £.
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The varied history of Eastern Christian monasticism, from its origins in the deserts
of Egypt and Palestine to its modern forms throughout the globe, has not so far
received such detailed (but also concise) treatment as we find in this book. John
Binns, an Anglican priest, ecumenist and distinguished scholar of early monasti-
cism, the oriental Churches of Egypt and Ethiopia, and Orthodox theology, pro-
vides a thoughtful and well-informed study of the subject. He outlines in his
introduction the various ways in which monasticism can be approached: as the
history of an ‘institution’ within the Church, as the study of the holy people
(both male and female) who undertake lives that are dedicated to God, or as a
theological or spiritual tradition. With a view to examining each of these aspects
of monasticism in the Eastern Christian Churches, Binns structures the book
both diachronically and according to geographical region. The individual chapters
contain a wealth of well-chosen examples from literary texts, archaeological evi-
dence and images in order to portray the distinctive forms that Eastern
Christian monasticism has taken in the course of two millennia. Such evidence
also illustrates broader historical or spiritual trends that manifest themselves in
monasticism, as well as in other cultural phenomena. What is particularly valuable
in this book is the balance that is achieved between discerning the personal, or spir-
itual, motivations for a solitary or communal religious life and the social or political
forces that support such movements. Both of these forces have changed over time,
but continuity – thanks to Orthodox reverence for the apostolic and patristic
origins of the monastic movement – has also remained strong. Binns cites in his
conclusion the words of an early modern Russian monk, St Seraphim of Sarov,
who said, ‘Achieve silence and thousands around you will find salvation’
(p. ). These words encapsulate the spirit of Eastern Orthodox monasticism
in all of its varied forms, ranging from solitary to communal. The object of a life
that is dedicated to service of God has always been to achieve ‘hesychia’ or quiet-
ness, in which prayer can flourish.
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