
that more Protestant material appears to have been added to the
library throughout the eighteenth century. ‘Controvertistae’ is the
second largest category in the catalogue, boasting six hundred entries,
with forty per cent of these in English, and French and Latin representing
nearly thirty per cent each. Always of interest is the ‘Haeretici et
Heterodoxi’ section, which contains a lot of Protestant material but
also Catholic authors deemed questionable by the Church, such as
Thomas White, alias Blacklo. Clearly, the monks of St Edmund’s also
liked to keep watch on their more questionable brethren: the work of
Richard Carpenter, an apostate monk, is listed by a later hand as
being one of the books kept in ‘Hell’, the colloquial title given in
Catholic libraries to the bays holding the ‘Haeretici et Heterodoxi’
material. Liturgical works are notable by their absence; they would
have been kept in the quire or sacristy as opposed to the library.
There is much in this book to feed further research and interest, from

the presence of several Welsh-language books, perhaps testifying to the
Welsh influence on the early sixteenth-century monastic movement, to
the presence of what appears to be a manual on brewing beer. There is
no better testament to the work of the editors in re-discovering and re-
presenting the important work of a once troublesome monk than the
fuelling of such future scholarly investigation.

James E. KellyDurham University

Maura Jane Farrelly, Anti-Catholicism in America, 1620–1860,
Cambridge: Cambridge University Press, 2018, pp. xvii + 205 + 6
images, £79.99, ISBN: 9781107164505

This short, wide-ranging, and expertly argued book considers the
prevalence of anti-Catholicism in American history between
the seventeenth and nineteenth centuries. Maura Farrelly’s thesis is
that there is an intertwined relationship between anti-Catholicism and
the concept of freedom in America’s past. To study ‘no popery’,
therefore, is to learn as much about national identity and intellectual
history as it is about that specific prejudice. The Catholic Church ‘was
at all times seen as antithetical to freedom’ (p. xii), whether as a threat
to democracy and free government, individual salvation, or personal
liberty. Farrelly traces how as concepts of freedom changed in
American history so too did the presentation of the Roman Church as
the great ‘other’ against which that freedom was defined in a particular
context. This flexibility was the key to the survival of anti-Catholicism
as a defining ideology of American identities. Anti-Catholicism
declined in the twentieth century because the concept of freedom
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presented by the post-Vatican II church was more closely related to
that prevalent in modern America: as such, the Catholic Church was
no longer conceived as anathema to American notions of liberty.

The first three chapters consider the development of anti-Catholicism
in British Colonial America. Chapter one shows anti-Catholicism to
have been an import which permitted colonists to preserve a sense of
English/British identity in the first two centuries of American history.
European and British precedents—the Reformation, intra-Protestant
debates, seventeenth century British politics—are covered with
admirable clarity. Farrelly argues that the two antagonists of British
Protestantism—described as ‘Calvinist’ and ‘Anglican’—were united by
anti-Catholicism, which forged common Protestant/English identities.
Work by Peter Lake, Anthony Milton, and others on the roles which
anti-Catholicism played in contesting those common identities might
have been considered here to complicate that picture.

In Chapter two, Farrelly notes that although anti-Catholicism was a
pervasive ideology in the seventeenth century, it was a limited one. The
Catholic Church thrived in Maryland, New York, and Pennsylvania, and
benefitted from formal toleration. This ended in the 1690s as ‘Protestant’
and ‘English’ identities were re-asserted with vigour following the 1688
Revolution, and ‘popery’ was re-imagined as a threat to both. In Chapter
three—which considers the 1776 Revolution—Farrelly shows that anti-
Catholicism in America became somewhat distinct from its British
heritage. Fear of the Catholic Church featured prominently in
revolutionary rhetoric and anti-Catholicism helped define concepts of
freedom and liberty which drove that revolution. George III’s granting
toleration to Catholics in Quebec (1774) raised the issue of whether a king
had the right to grant liberty which was a gift from God. The British
crown presumed to control what was outside the proper remit of the
state: a ‘popish’ act of tyranny.

Chapters four, five, and six outline the history of anti-Catholicism in
the New Republic up to the start of the Civil War. Chapter four charts a
decline in anti-Catholic sentiment during the early years of the Republic
because Protestants in America demonstrated a commitment to the
principles of religious liberty as an ‘unalienable right’ presented in the
Declaration of Independence. A detailed consideration of Protestant–
Catholic relations in Boston underscores this argument in a neat manner.
The Catholic Church grew in the late eighteenth and early nineteenth
centuries, but this did not eradicate entrenched stereotypes. Asserting
that the rightness or wrongness of a belief was not a political matter and
that the government should therefore have no role in permitting or
prohibiting religion was not the same as stating that Catholics were not
dangerous, and did little to undermine the centuries-old prejudices which
remained dormant in American society and defined how they were
understood and treated by Protestants.
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Consequently, anti-Catholicism re-surfaced with vigour in the
period 1820–1850 in response to substantial Catholic immigration
from Ireland and Germany which, as chapter five shows, led to
Catholics being presented as un-American and a threat to the health of
the nation. The role of xenophobia and the emergence of popular
evangelism which Farrelly considers as the significant factors in this
resurgent anti-Catholicism have been noted as equally significant by
scholars of the nineteenth century working on other regions (John
Wolffe, Donald MacRaild): considering whether American
developments were part of wider trans-Atlantic trends—or distinct
from them—would have proven useful here to ground the analysis in a
wider context.
Chapter six continues the discussion of the growth of anti-

Catholicism in the mid-nineteenth century. Here Farrelly shows how
a range of issues—the views of the Catholic Church on slavery, the
war with Mexico (1846–1848), and a stereotypical presentation of
Catholicism as a brake on progress—conspired to present the Roman
faith as anti-America. The Nativist movement suggested that
immigrants born in the old world were incapable of sharing the
values which native-born Americans had held since the revolution, and
presented immigration as a corrupting influence on America. Various
missionary groups and political associations like the nativist Know
Nothing party utilised anti-Catholicism as part of their platform.
Although vocal and vociferous, these various anti-Catholic groups
never gelled into a unified movement, and the force of anti-
Catholicism was blunted by both the emergence of the Civil War
and the growing influence of the immigrants themselves.
Farrelly covers a great deal of ground in a concise manner, and her

book will be useful for both students and scholars. Some readers will
question the points of contact made between past and present
(particularly in discussions about the equivalences between historical
anti-Catholicism and contemporary Islamophobia); others may
question whether the notion of freedom is consistent enough
throughout to be feasibly presented as the factor tying together anti-
Catholicism across the centuries; and others still will wish that Farrelly
had integrated her study into the growing body of scholarship
presenting anti-Catholicism as a transnational as much as a national
phenomenon. This is a provocative book, however, and one which
urges us to consider a neglected topic seriously. ‘Bigotry can be highly
complex’ Farrelly warns us (p. xiii): her study underscores that this is
certainly the case with anti-Catholicism.

Adam MortonNewcastle University
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