
reader on a journey that immerses them in the lives and experiences of

women in the first century of the church. The Scriptures come alive as Reid

wrestles with traditional interpretations and challenges the reader to see

differently.

One of the gifts of this book is the author’s ability to see people and events

from Jesus’ point of view. Take, for example, the woman who anoints Jesus,

the woman who “loves lavishly.” Traditional interpretations view the

woman though the eyes of Simon, who considered the woman a sinner.

What the reader often fails to see is the vision of Jesus. He sees this woman

as forgiven because of her great love. This may appear as a small insight,

but it has the power to break open the meaning of the story, especially for

women.

In her final chapter, Reid relates the story of Jesus’ passion, death, and res-

urrection to the experience of giving birth. Using John’s Gospel, she weaves

together the story of Jesus’ life and encounters, which give rise to new life.

She presents a new way to look at our redemption, not as atonement, but

as an act of giving birth. As she notes, this imagery opens the way for

female disciples to identify deeply with Jesus. It offers a view of the paschal

mystery that is “motivated by love and self-replicating.” Like the Franciscan

theologian John Duns Scotus, who proclaimed that even if humankind had

never sinned, Jesus would have come into the world as an expression of

God’s great love, Reid recognizes love’s divine expression in the gift of

Jesus’ birth. This metaphor speaks deeply to the heart of women.

This is an excellent introduction to feminist biblical interpretation. It is a

feast of wisdom for college students and lay readers.

SHANNON SCHREIN

Lourdes University

The Givenness of Desire: Concrete Subjectivity and the Natural Desire to See

God. By Randall S. Rosenberg. Lonergan Studies. Toronto: University of

Toronto Press, .  pages. $..

doi: ./hor..

The overarching goal of this thoughtful and thought-provoking book is to

relate the natural desire for God to the social mediation of desire. I would dis-

tinguish three questions, which do not quite match the book’s three divisions.

First, what is the relationship of natural to supernatural desires? Second, what

is the relationship of desires that are innate or infused to desires that are

acquired through our interactions with the world, especially the social

world? Third, how does the specifically Trinitarian form of the supernatural
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order enter into our experience of it? Rosenberg’s interlocutors include de

Lubac, and his recent critics, Lonergan and Girard, von Balthasar, various

strands of social and cultural criticism, and such remarkable exemplars as

Thérèse of Lisieux and Etty Hillesum. Lonergan’s stamp is pronounced, but

Rosenberg does not generally go in for jargon and involves himself in a

fairly broad range of contemporary discussions.

There are fundamentally different metaphysical orientations within which

the nature-grace relation might be conceived. One might think of the order of

the universe as what results from the interaction of its parts, and then one

privileges the completeness of finite essences. Conversely, one might think

of the parts as resulting from the order of the whole, and then one emphasizes

the incompleteness and openness of finite being. Rosenberg opts for the

latter, to conceive otherworldly love as “supernaturally” sublating the

“natural” human activities of question and answer, reflection and judgment,

deliberation and commitment. Concretely there is a single field of human

experience in which we are all involved with the offer and gift of divine

love; the importance of “pure nature” is limited to establishing a valid line

of reference for the gratuity of grace, and its practical upshot is to invite a

robust theoretical account of human nature. To some extent this is standard

Lonergan, but Rosenberg relates it to contemporary discussion with skill and

generosity.

On the relation of innate (or infused) to acquired (elicited) desire,

Rosenberg sets himself a delicate task. His instinct is to come down with

Lonergan: the desire to understand is innate. But he wants to meet others

(like Feingold) who hold the desire to be elicited, and to explore how an

innate desire can be socially mediated. Rosenberg suggests Lonergan’s

natural desire “corresponds in some ways” with what for Feingold is an

unconscious ontological orientation (see –, also ). Perhaps, but one

would like a clearer articulation of the ways in which it does not correspond,

and why. For Lonergan, the desire for God is both conscious and spontane-

ous: wonder is manifested in questions, but is itself prior to all determinate

questions. Implicitly it regards all of being. It thus implicitly regards God,

though not because God is included in the “set” of beings (see ) but

chiefly because wonder asks why and God is the final and sufficient Why.

Rosenberg’s difficulty here, I feel, is more on the level of expression than

on the level of thought. He does not quite emancipate himself from the con-

ceptuality of his interlocutors to create an idiom proportionate to his own

ideas. (To make sense of Rosenberg, I found myself conceiving desire as

immediate in its ground but mediated in its unfolding, for instance.)

With von Balthasar, Rosenberg wishes to draw upon the lives of saints as a

theological resource, retrieving to this end the positive moment in Girard’s
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analysis of mimetic desire. The supernatural order, Rosenberg contends, is

distinctly Trinitarian, a participation in divine relations. Drawing here upon

Doran and Ormerod, Rosenberg involves himself in some of their loose

ends (particularly around sanctifying grace and charity) without tying them

up. He also allows the impression that desire for God is mimetically elicited

by admiration of the saints (see –); it seems more coherent to say that

encounter with incarnate holiness awakens a desire natural but also

obscure. Still, all these elements are deployed to good effect in a pair of

lovely meditations on the vocations of Saint Thérèse and Etty Hillesum,

matched by a trenchant critique of American consumerism, which he urges

is not simply secularism, the loss of mystery, but in fact a deviation of tran-

scendence, a sacralization of shopping (cf. ). Rosenberg does not ask

explicitly whom we are worshiping, but the answer may be ourselves.

Rosenberg has achieved something rare: a genuine and sympathetic con-

versation among the neo-Scholastics, Lonergan, Girard, and la nouvelle

théologie. The result is a valuable and immensely stimulating book, funded

by terrific insight, for a theologically sophisticated readership.

JEREMY D. WILKINS

Boston College

The Roots of Pope Francis’s Social and Political Thought: From Argentina to the

Vatican. By Thomas R. Rourke. New York: Rowman & Littlefield, . viii +

 pages. $..

doi: ./hor..

It is not easy to write a systematic treatment of Pope Francis’ thought,

whether it be in its theological and spiritual dimensions, or, as in this case,

the social and political. Jorge Mario Bergoglio has always been an occasional

and pragmatic thinker and so very much a “moving target.” “Realities are

more important than ideas,” the pope insists (Evangelii Gaudium, §).

While he certainly employs ideas, one must attend to the way that the con-

texts (“realities”) in which he uses these ideas inflects their meaning. These

contexts are various. Bergoglio was a powerful and often controversial

leader of Argentina’s Jesuits in the seventies and eighties during the Dirty

Wars. After that he wrote as auxiliary bishop and then archbishop of one of

the world’s great megacities, and increasingly as a leader of the global

Catholic Church, even before his election as bishop of Rome in . In the

face of this complexity, Rourke’s book delivers well what its title promises:

the roots of the pope’s social and political thought. This is no small achieve-

ment. Discerning a more systematic structure to his thought, which can help
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