
values of Christian history (e.g., adoption into Christ’s family, human creativ-

ity) and discontinuous with the traditional expressions of those values (e.g.,

heterosexual marriage, biological reproduction), including nonprocreative

generativity, and same-sex marriage and parenting (–).

Key for Cornwall is her accurate conviction that, contrary to some current

Roman Catholic and Church of England teachings and theologies, marriage,

family, parenting, and reproduction change over time. She investigates ways

“to understand these changes not as a raging tide to be turned back, but as in

continuity with goods deeply embedded in the collection of theologies con-

cerned with the Christian faith” (). In this light, Cornwall identifies the

failure of Western Christian churches to recognize their own marginal

status in postmodern culture, that is, their failure to see themselves as existing

historically in a dynamic world. Authoritatively proclaiming divine truths

about human relationships, without concomitantly listening, leaves the

churches struggling to engage meaningfully with contemporary empirical

realities regarding sex, gender, relationships, and families. In contrast,

Cornwall herself exemplifies the shift toward historical consciousness and

its capacity to ally the marginalized church with, rather than alienate it

from, other marginal groups (e.g., LGBTQ+ communities) (–).

Cornwall’s work will likely have detractors, given her stated openness to

rethinking long-standing closed relational institutions. Regardless, her book

constitutes a cogent and necessary contribution to a difficult discussion,

best suited to late undergraduate and graduate students, and a welcome addi-

tion to theological libraries.

DORIS M. KIESER

St. Joseph’s College, University of Alberta

One in Christ: Virgil Michel, Louis-Marie Chauvet, and Mystical Body

Theology. By Timothy Gabrielli. Collegeville, MN: Liturgical Press, . xx

+  pages. $..

doi: ./hor..

This study of the history of mystical body of Christ theology in the nine-

teenth and twentieth centuries is very well done and a fine resource for

college libraries, with applicability for graduate courses, especially doctoral

courses. I add a disclaimer here: as the author points out in his acknowledg-

ments, I provided feedback to him as he developed the manuscript.

Although the phrase “mystical body of Christ” has generally been taken as

an ecclesiological term referring to the church, this book analyzes what the

author calls three “streams” of mystical body of Christ theology: German,
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Roman, and French. It presents a convincing case that in the French stream the

theology associated with this phrase constituted a worldview grounded espe-

cially in liturgy and not merely an account of the church. In the German

stream, as found in the work of Karl Adam, for example, the unity of Christ’s

mystical body is grounded in racial unity. Though never himself a Nazi,

Adam’s work had all too much affinity with Nazi race rhetoric about the

German Volk. In the Roman stream, typified by Sebastian Tromp, the unity of

Christ’s mystical body is grounded in the hierarchical structure of the Roman

Catholic Church. In the French stream, found in Émile Mersch, Lambert

Beauduin, and others, mystical body thinking “pervaded theology” (), and

for Beauduin in particular it was an “all-encompassing vision” that drove his

concern for connecting liturgy and social activism (–). Deeply influenced

by Beauduin, the American Virgil Michel saw in this theology a way to integrate

liturgical and social action. InMichel’s ownwords, “The liturgy is… the life of the

mystical body of Christ” (; Michel’s emphasis), but, again in Michel’s words,

“that which the liturgy offers should be translated into action” ().

The author ably demonstrates how mystical body of Christ theology

receded in the post–World War II era, in part because of the sour aftertaste

of elements of the German stream, in part because advances in biblical schol-

arship raised questions about the grounding of the phrase in the New

Testament, and, in America at least, because postwar nationalism and pros-

perity dulled the edge of the social and economic critique associated with

mystical body theology. Yet this theology persisted in the work of Henri de

Lubac, above all in his  Corpus Mysticum and his  Splendor of the

Church. De Lubac’s analysis shows how the phrase corpus verum applied

originally to the church, while corpus mysticum applied to the Blessed

Sacrament. Under pressure from the crisis in eucharistic thinking provoked

by the dialectic approach of Berengar of Tours, theologians emphasized the

truth and reality of the Real Presence, and corpus verum began to be

applied to the sacrament, and corpus mysticum to the church. Gabrielli sum-

marizes the import of this switch: “It is not simply a flip-flop of the terms ‘mys-

tical’ and ‘true’ that occurs with Berengar but rather a new division between

mystical, sacramental, and true that had not really existed before the twelfth

century” (). Like others in the French stream, de Lubac had a vision of sol-

idarity grounded in sacramental practice.

Louis-Marie Chauvet continues this effort to retain the richness of sym-

bolic thinking by emphasizing an intrinsic connection between sacramental

celebration and ethical conduct outside of formal worship. Indeed, for

Chauvet, Christian identity as such is a reality mediated through the three

poles of Scripture, sacrament, and ethics. Drawing on the rites themselves,

Chauvet notes the invocations of the Holy Spirit to counterbalance the
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potential Christomonism of mystical body theology. By engaging the thought

of Martin Heidegger, Jacques Lacan, Emmaneul Levinas, and others,

Chauvet’s work constitutes in the words of the author a “renewed investiga-

tion” of the French stream of mystical body theology ().

This book demonstrates fine command of sacramental theology and of the

wider vision of sacramentality characteristic of the French stream of mystical

body theology (as opposed to the German and Roman streams). Just as

important, this book is a fine historical investigation of the subject.

Footnotes abound, and there is always a clear and vital sense of which think-

ers have been in conversation with which other thinkers. This book advances

the conversation in sacramental theology.

TIMOTHY BRUNK

Villanova University

Romans. By Scott W. Hahn. Grand Rapids, MI: Baker Academic, . xxxii +

 pages. $..

doi: ./hor..

This commentary on Paul’s Letter to the Romans is the most recently pub-

lished volume in Baker Academic’s series Catholic Commentary on Sacred

Scripture (CCSS). Hahn, the founder and president of the St. Paul Center

for Biblical Theology, whose aim is to promote greater familiarity with

Scripture among Catholics, was an apt choice to author this book.

Romans follows the format of CCSS, utilizing the New American Bible

Revised Edition as the base text (though Hahn also refers to other transla-

tions). In addition to commentary on the text, the volume contains cross-ref-

erences to the Catechism, a number of sidebars that give pertinent

background information and ways in which the letter has influenced the

church’s living tradition, and reflection and application sections.

Among themany good features of this commentary, I highlight three. First,

Hahn is skillful at offering accessible explanations of complex theological and

exegetical issues. Romans is chock-full of these. Like many commentators on

the letter, Hahn focuses on Paul’s teaching on salvation. He succeeds in setting

forth the apostle’s teaching on God’s justification of sinners, one that entails

not only the forgiveness of sins but also inner transformation. Similarly,

Hahn captures well Paul’s robust understanding of what is involved in the

life of faith. The author’s reflections on the church’s teaching on original sin

(offered in connection with Rom :-) are insightful and helpful.

Second, Hahn tends to take a “both … and” approach to disputed exeget-

ical issues, such as Paul’s precise meaning when employing the phrases
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