
The book is somewhat repetitive. For instance one wonders about the reasons for
repeatedly characterizing one of the military leaders who defected to Koxinga and
delivered him the game-changer as intoxicated. Also, there is little doubt that the
stratagems transmitted in the Sunzi have a significant impact on Koxinga.
Andrade rightly points to the surge of military manuals during the late sixteenth
and early seventeenth century, but his frequent references to the Sunzi and near
neglect of other manuals – with the notable exception of that by Zheng Zhilong –
run the risk of narrowing an otherwise rich tradition.

Finally, there are instances where the author takes unfortunate short-cuts. Given
that this book deals with the epic story of Koxinga, it seems telling that the author
gives an only partial explanation of the origin of the name of his main persona dra-
matis. It is well known that Koxinga was bestowed with the imperial surname.
Andrade writes: “[. . .] in his day most people [. . .] called him ‘Imperial
Surname’. It’s by that name that the Dutch and English and Spanish and
Portuguese came to know him, and since it is pronounced Kok-seng, he became
known in the West as Koxinga” (p. 64). Although the first part of this passage is
certainly correct, it relates only to Kok4-seng3. However, the name Koxinga did
not derive from Kok4-seng3 國姓 but from the appellation 國姓爺 which is pro-
nounced Kok4-seng3-ia5 in Southern Min. It carries the final syllable ia5 爺
which functions as an honorific: “lord”, “(venerable) sir”. Koxinga thus stands for
“Lord [with the] Imperial Surname” rather than “Imperial Surname”.

Bernhard Fuehrer
SOAS, University of London
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The canonization of 120 martyred Chinese and European Catholics on 1 October
2000, a date reportedly selected on account of its being the feast of St Thérèse de
Lisieux (1873–97), the patron saint of Catholic foreign missions, provoked a hostile
reaction in China. The Chinese government argued that the canonizations were an
insult to national pride, because 1 October is also National Day, China’s celebration
of the founding of the People’s Republic. The official press launched calumnious
tirades against the foreign missionaries – who were “notorious for their crimes” –
and their Chinese “accomplices and henchmen”.

In China’s Saints, Anthony Clark explores the lives and circumstances of the
deaths of some of these “martyr saints”. Although a considerable body of literature
exists in continental European languages, “too little has been said in English sources
specifically about Catholic activities in China, and even less about the martyrs who
are part of that history” (p. 27). That is to say, in the English-speaking world, the
history of Christianity in China has usually been understood as a Protestant endea-
vour of British and North American missionaries and linguistically challenged
American and British scholars have largely ignored Catholicism, a substantial part
of the Christian presence in China.
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In chapter 1 of China’s Saints, Clark helpfully explains the meaning of martyr-
dom in the Christian religion. It was understood as “the voluntary endurance or
acceptance of death on account of one’s faith”. Dying as a means of witness was
to hasten the believer’s “entrance into heaven and encounter the beatific vision”.
Such Western notions of martyrdom, sainthood and the afterlife were absent from
the prevailing beliefs of Chinese mainstream culture. On the contrary, as Clark’s
insightful account shows, most Chinese have been taught that life is preferable to
death, for nothing good awaits one in the afterlife. He argues, therefore, that “the
traditional Chinese imagination of what occurs at death and beyond must be kept
in mind as we discuss the Chinese Christians who welcomed martyrdom despite
the customary disdain for dying held in their native culture” (p. 11).

The author starts his detailed narration of martyrdom in China with the Spanish
Dominican “protomartyr” Francisco Fernández de Capillas (1607–48), who was put
to death during the troubled times of the Ming–Qing transition. One hundred years
later, a persecution of foreign missionaries engaged in clandestine missionary work
in Fujian province culminated in the execution by the Chinese authorities of the
Dominican friar Pedro Sanz y Jordá (1680–1747) and four of his companions.

The most violent massacres of Chinese Christians and foreign missionaries
occurred, however, during the Boxer Uprising in the summer of 1900. Clark’s prin-
cipal focus is on the events at Zhujiahe, in the Jesuit mission of Southeast Zhili. In
this village two French priests and between two and three thousand indigenous
Catholics perished. Although they were given the opportunity to apostatize and
live, they preferred to die and “enter heaven”. Clark concludes, therefore, that
“this massacre was centered more on religious enmity than political antagonism”
(p. 100). Equally traumatic were the martyrdoms at Taiyuan, the capital of
Shanxi province. Here the controversial governor Yuxian had several Franciscan
missionaries as well as seven European women religious publicly beheaded. From
the accumulated hagiographical material, Clark has produced several detailed bio-
graphical sketches of the foreign priests, including their social background, their
performance as missionaries, the often gruesome manner of their martyrdom, and
– most importantly – miracles attributed to them after their demise.

A careful examination of the various persecutions reveals the darker side of
human behaviour. In some places, ordinary people, whether motivated by opportu-
nism or an irrational fear of the “Other”, often delighted in gratuitously maltreating
the hapless martyrs. In this connection, it should be noted that especially during the
nineteenth century the belief was fostered that foreign priests engaged, among other
things, in sorcery as well as sexual improprieties. In 2000 the Mainland Chinese
media revived these lurid nineteenth-century tales, accusing some of the newly
canonized martyrs of “unforgivable crimes against the Chinese people”. In particu-
lar, a most extraordinary attack was launched against the Italian missionary Alberico
Crescitelli (1863–1900), who was accused of “lecherous seduction and rape”.
Having carefully examined the historical evidence, Clark concludes that these “con-
trived” allegations “do not bear the scrutiny of historical records” (p. 169).

The author’s discussion of the contextual background to the portraits of the “martyr
saints” is somewhat disjointed and superficial. It would seem that he cannot quite
bring himself to discuss the missionaries’ contribution to the antiforeignism that
emerged in the course of the nineteenth century. He alludes to the British opium
trade and the first Opium War as the basic causes of all subsequent missionary trou-
bles, but fails to mention how some Catholic missionaries aggressively took advantage
of the Beijing Convention of 1860 and the French religious protectorate. More proble-
matic is the assertion that the first Franciscans of the modern era arrived in China in
1782, which ignores the presence of Spanish Friars Minor since the 1630s and Bishop
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Bernardino Della Chiesa (1644–1721) and his Italian Franciscans since the last years
of the seventeenth century. Johannes Schreck’s surname was sometimes Latinized as
Terrentius; hence his name was not Johannes Terrenz Schreck. The entire province of
Zhili was not entrusted to French Jesuits in 1856, but only the south-eastern part. On
p. 103 there seems to be some confusion about the arrival of the Zhu family.

Still, this English-language portrayal of some of China’s Catholic saints, the dis-
cussion of martyrdom in the Chinese context and the processes involved in prepar-
ing martyrs for beatification and canonization will appeal to the general reader. That
this book targets a wider readership is indicated by the author’s decision to
Anglicize the given names of continental European missionaries as well as by his
use of the colloquial term “nuns” instead of the canonically more accurate term “sis-
ters” for the martyred Franciscan Missionaries of Mary.

R. G. Tiedemann
Center for Boxer Movement Studies, Shandong University
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The autobiographical accounts of Shen Fu (1763–?) have fascinated readers since
their discovery in a secondhand bookshop in Suzhou in 1874. Six Records of a
Life Adrift (Fu sheng liu ji) enjoyed great popularity among readers when it was
finally published in 1877, and subsequent editions have made the book an essential
part of the canon of late imperial Chinese literature.

The Records bring together stories, episodes and anecdotes from Shen’s life in
Suzhou and his travels as a chronically underemployed private secretary to govern-
ment officials. Although some parts of the story appear only as fragments – a note
on orchids here, an account of a tour on a scenic mountain there – these glimpses of
daily life, along with longer scenes and accounts of conversations, yield a uniquely
intimate portrait of Shen’s experiences in the late eighteenth and early nineteenth
centuries. The Records are best known for their account of Shen’s loving marriage
to Chen Yun, whom Lin Yutang (1895–1976) called “one of the loveliest women in
Chinese literature”, and for Yun’s tragic death.

Only four of Shen Fu’s six records survived, although forgers and creative
admirers have offered newly “discovered” versions of the two missing chapters.
(These spurious texts are not included in the present translation.) The first record,
“Delights of marriage,” collects scenes from Shen Fu’s marriage to Yun, showing
their joyous relationship as perfectly matched husband and wife. “Charms of idle-
ness”, the second record, includes many short jottings that attest to the author’s
extensive knowledge and connoisseurship in flowers, bamboo, incense, and wine
– refined tastes he could rarely afford with his unstable income and constant need
to borrow money from family or pawn his possessions. The third record,
“Sorrows of hardship”, goes into the details of the difficulties Shen Fu, like many
other educated men who never passed the civil examinations, found in maintaining
steady employment. Shen’s descriptions of Yun’s death in this chapter are among
the most poignant in all of literature written in classical prose. “Pleasures of roam-
ing”, the final extant chapter, offers observations of the sights Shen Fu took in
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