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The Norwegian Missionary Society was closely linked to the state Lutheran Church
of Norway. It was also imbued with the Pietism of the Haugian revival which had
transformed early nineteenth-century Norwegian Protestantism. The NMS
arrived in Madagascar at a propitious time – just as Queen Ranavalona III was
poised to declare Protestant Christianity the official religion of the Merina state.
By the end of the century, the society was only exceeded by the London
Missionary Society (which had been in Madagascar for much longer) in
numbers of converts and congregations. At the heart of Skeie’s fascinating
account is a discussion, modelled on Pierre Bordieu’s work, of the architectural
space of the house: what it says about gender relations, the rearing of children,
class configurations and attitudes to modernity. The mission house, designed
according to modern European precepts (in contrast to both traditional
Norwegian and Malagasy forms), provided discrete spaces for different activities,
separating the family from the servants (and the animals). It was a private space,
in contrast to the ‘outside’ activities of evangelism which were at the heart of
the mission project, especially as these activities increasingly focused on the
church building or school room. The house was the ‘inside’ world of the wife,
where she hung portraits of Norwegian forebears, arranged furniture designed
in a Norwegian style but constructed from local materials by local artisans, devel-
oped culinary habits which blended Norwegian cuisine with Malagasy produce.
The mission house modelled the order, cleanliness and discipline which, in the ex-
ternal world, the male missionaries were working to instil among their converts.
Norwegian missionaries in Madagascar had exceptional endurance, rarely return-
ing home, and working for thirty or more years, often dying in post. The senior
Norwegian pastors became veritable patriarchs of their missions. Nevertheless,
they were progressive in educating converts to a high level and encouraging indi-
genous ordination. By  there was a considerable body of intelligent and cre-
ative Malagasy pastors, who had evolved subtle ways of sharing power and
responsibility with the missionaries, in accordance with Malagasy perceptions of
spiritual authority.

In  the French took over Madagascar. The Merina queen was deposed.
Support for Protestantism was replaced by a regime which favoured French
Catholics and challenged the Protestant domination of formal education. This
period was accompanied both by a resurgence of traditional religious cults of
protest, and by an indigenous Christian revival which operated quite independent
of missionary supervision. The Norwegian missionaries on the spot sympathised
with a movement which accorded with their Pietist roots. They also welcomed
the desire for an independent Malagasy Lutheran Church, articulated in a 
Constitution drafted by a local synod for discussion with the mission.
Unfortunately, this did not go down well with the mission board in Stavanger.
The NMS secretary, Lars Dahle, made an official visit to Madagascar in . He
called an extraordinary synod of the Malagasy Church. In his sermon Dahle
berated the Malagasy for constructing an overly ornate ‘elaborate carriage’
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when they lacked a horse sufficiently strong to pull it. Dahle considered the local
church to be quite incapable of taking over the financial burden from the mission
and self-government was a chimera without self-finance. Taking an image from ‘an
English cook book’ (first catch your duck), he dismissed the idea of an independ-
ent church: ‘what good does one achieve with the recipe…. if one does not have a
duck?’

The chief Malagasy pastor, Hans Rabeony, replied with a carefully honed,
dignified response, in the polite language prescribed by local custom when speak-
ing to superiors, but implying total disagreement with Dahle’s cynical pessimism.
Skeie persuasively contextualises this event within the larger mission framework
of ‘imperial evangelism’, and the emphasis on colonial tutelage which was subvert-
ing earlier missionary ideals in other parts of Africa. Skeie’s work is a fine example
of the renewed interest in nineteeth- century missionaries from post-colonial and
gendered perspectives.
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The Salvation Army has been active in southern Africa for well over a century, but it
has attracted surprisingly little interest from scholars of religion and history.
Norman Murdoch, Emeritus Professor of History at the University of Cincinnati,
seeks to address this oversight in Christian warfare in Rhodesia-Zimbabwe. While not
intended to be a comprehensive account of the Evangelical organisation’s work
in this country, Murdoch’s book explores the tension-ridden relationship
between African Salvationists and their white leaders, especially during the wars
of liberation in the s and the s. It contends that the African struggle
against colonial and white-minority rule in Rhodesia drew little support from
Salvation Army administrators in Salisbury and London. Pursuing a paternalistic
civilising mission, which brought land and monetary assistance from the white-
run state, the Army remained opposed to the cause of African independence.
Communist aid to freedom fighters in the s only strengthened the organisa-
tion’s opposition to African liberation, because most western Salvationists reviled
Marxist ideology. Murdoch suggests that the Salvation Army’s antipathy to
Communism became a major reason for its suspension of full membership in
the World Council of Churches, which was accused of funding leftist guerilla move-
ments in Rhodesia and other parts of the developing world. This move, Murdoch
argues, was the direct result of pressure from the conservative and well-funded
American branch of the Salvation Army, which held increasing sway over the orga-
nisation’s international leadership in Britain. Having little say in the matter were
African Salvationists, who were particularly upset after the Army relinquished
full membership in the World Council of Churches in . Their loyalty to the
Geneva-based ecumenical body, which had done much to combat racism on the
African continent, was discounted by the Salvation Army’s Anglo-American
leaders, whose obsession with defeating Communism blinded them to the interests
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