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In an article published earlier this year (NTS 55.1: 104-15), a full reconstruction
of the less intelligible side of P.Oxy. 4009 (lines 1-13) was presented, and it was
argued that this text belongs to the Gospel of Peter. These 13 lines parallel the
Lukan pericope of the sinful woman (Luke 7.45-49) and demonstrate that the
Gospel of Peter used manuscripts that represent the Western text of the earlier
Gospels. The most notable Western feature, the omission in P.Oxy. 4009 of
Luke 7.47b-48, is no coincidence. There are weighty arguments for the omission
of these verses in the Lukan original as well.
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1. The Reconstruction and its Parallel

In a previous article, I have proposed the following reconstruction of P.Oxy.
4009 recto:"
P.Oxy. 4009, unknown side Luke 7.45-50
popw - (45) @iAnud pot ok E8wkog:
reyelv kod o0 SiéA(e)mey o 8¢ &’ g elohiABov oV
10]VG[ TOd0G OV PIAOVGO.  SLEMTEV KOTOPILOVOE, LoV TOVG

o 8¢ T0[ £Aonov €pot oV 100G, (46) €N TNV KEEOANV
5  mopEoy[eg ovde eloeh- LoV 0VK HAeyoc- ot 8€ nop

00vTL plot pidnuo £8wm- NAenev 100G TOSOG LOV.

Kog. d1a[ 10010 Aéym ot (47) 00 xéprv, Aéyw cot,

Ot dpe(t)o[vior a0t ToA-  deémvton ol dpopTion

Aai apafptio. oOTAG ol TOALO,

St fydmmoey moAv- @ 8& Oriyov
dupieton, OAlyov dyomd. (48) einev

1 The detailed argument for this reconstruction is presented in M. Myllykoski, ‘The Sinful
Woman in the Gospel of Peter: Reconstructing the Enigmatic Other Side of P.Oxy. 4009,
380 NTS 55 (2009) 104-15.
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8¢ o0, Apémvtol cov ol
ginov 8¢ dpoprion. (49) xod fpEovto

10 OOT® €K [ TV GLVOVOKEL- 0l GUVOIVOKEL-
pEVaV- [ Ao Tl €v 10 0- pevol Aéyetv v €owtoig, Tig 00t0g
VOpOTi[ 6oV OpapTiog €0ty O¢ Kol opopTiog
apetc, k(vpUE; [ dpinow;

Jov0[
15 .. Jopon]
.|mpo.[
L[
Lev]
Lo
20 e (50) einev 8¢ mpog v yuvoiko, H
TOTIG GOV CECMKEV OE- TOPEVOV £1g
eipnvny.
Translation:

‘she anointed [...] with ointment and did not stop kissing my feet, but you
neither provided me with oil nor gave me a kiss. Therefore I say to you: Her
many sins are forgiven her.” They said from among those who were at the
table: ‘Why do you forgive sins in your name, Lord?’

It is necessary to note that some uncertainties remain as regards the precise
wording of the lost letters in each line. In line 9, elmov 8¢ may have alternatives.
In line 11, the words 810 Ti—or 310 Tt G0—could be replaced with another, cor-
responding expression like TG or TG 6V; a reconstruction like péveov ovTd- €v
1 0- is possible, but unlikely.

This reconstruction makes it likely that P.Oxy. 4009 is a fragment of a Gospel.
Dieter Lithrmann has reconstructed, on the basis of comparison with the parallel
text 2 Clem 5.2-4, the other side of P.Oxy. 4009 as follows (lines are in brackets,
letters visible in fragment are in bold):*

(4) 6 BepLopoc . (5) yivov 8¢ dxépanog MG ol Te (6) PLOTEPOL KO GPOVIILOG
(7) o ol deeic. 660z @ (8) dpvia dvd pécov Adkav. (9) elnov Tpog
oVTOV. £V 00 (10) (v) omopoyddpev; (11) 6 8¢ dmokpideic AéyeL pot.
ot (12) Moxot onopdEaveg 0 (13) Gpviov oVKETL VT 0V (14) Sev
dOvavton mowtjeat. At (15) 0 £y® AEy® VRETV. un @o (16) Belobde anod TOV
amoxtev (17) voviov VUGS Kol petd 10 (18) dmoktelval pnkéTt ot (19)
oot SUVOUEVAVY UNdEV.

2 Dieter Lithrmann, ‘P. Oxy. 4009: Ein neues Fragment des Petrusevangeliums?’, NovT 35 (1993)
390-410, esp. 395-8.
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Lithrmann’s reconstruction is widely accepted, but his conclusion that the frag-
ment is part of the Gospel of Peter has not only been welcomed but also con-
tested.®> Now, setting aside for a while the identification of the Gospel of the
fragment, it is obvious that the author of this Gospel drew not only upon a tra-
dition similar to 2 Clem 5.2-4 but also directly upon the Gospel of Luke. The
side reconstructed here must be the recto because the version of the Lukan
story must have taken up much space on the previous papyrus page. Between
line 14 of the recto and line 4 of the verso reconstructed by Lithrmann, we have
some 15 lines of unknown content. It is reasonable to assume that the story of
the sinful woman ended with a poignant saying of Jesus® and that the discourse
then soon moved over to the sending out of the disciples known from Matt 10
and Luke 10. There is enough space for such a sequence, and it not necessary
to assume that the side reconstructed here was not simply a recto but a previous
column in a manuscript that was written in double columns per page.

Some observations on the narrative strategy strengthen the assumption that
the side reconstructed here is the recto of a page that possibly once belonged
to a papyrus codex. P.Oxy. 4009 verso is less eschatological and much more antag-
onistic in tone than the accounts in Matthew and Luke. The martyrdom of the dis-
ciples becomes the central theme of the discourse. The sayings of Jesus in lines
7-8 and 15-19 are based on Matt 10.16b, 16a (Luke 10.3) and 28 (Luke 12.3);
they indicate that the harvest mentioned in line 4 is part of a saying like that of
Matt 9.37-38 (Luke 10.2).° This arrangement of different pieces of tradition may
be partly understood in terms of Luke’s interest in introducing the themes of dis-
cipleship and mission immediately after the story of the sinful woman (8.1-3; cf.
also the parable of the sower in 8.4-10).

On the recto, the story of the sinful woman is turned into a dispute about Jesus’
authority to forgive sins; the scene underlines the conflict between Jesus and the
Jewish religious authorities. In one way or another, this conflict paves the way for
Jesus’ discourse on the mission and martyrdom of his disciples.® They must also

3 The major critique of Lithrmann’s view is that of Paul Foster, ‘Are there any Early Fragments of
the So-Called Gospel of Peter?, NTS 52 (2006) 1-28, esp. 17-19. Foster has criticized
Lihrmann’s identification of the fragment with the Gospel of Peter because the text recon-
structed by Lithrmann and the traditions preserved in Matt 10.16b and 2 Clem 5.2-4 cannot
be traced back to the same basic forms and because the verbal agreements between these
texts are rather slim.

4 However, it is very difficult to fit Luke 7.50 into lines 14-19.

5 Lithrmann, Evangelien, 79-80. The tiny remains of ink in line 3 do not allow a reconstruction.
However, line 4 may have included the words ToAUG O before Bepiopog.

6 It is interesting to see that some versions of the Diatessaron move from Luke 7.36-50 to the
sending out of the disciples in Luke 10. The Pepysian Gospel Harmony (ed. Margery Goates;
Early English Text Society, Original Series 157; London: Oxford University, 1922) moves
directly from Luke 7.36-50 to the sending out of sixty and twelve disciples. The Arabic
version (Diatessaron de Tatien [ed. A.-S. Marmardji; Beyrouth: Imprimerie Catholique,
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call people to repentance and forgive their sins in the name of their Lord. During
their mission, they will be persecuted and killed by their enemies who are foresha-
dowed by Jesus’ host and the other guests who do not acknowledge Jesus’ auth-
ority to forgive sins.

The reconstruction of the recto of P.Oxy. 4009 strengthens the theory that this
fragment is not only a part of a Gospel but a part of the Gospel of Peter. In addition
to the I-narrator pointed out by Dieter Lithrmann and the vocative KE in line 13,
the author of this Gospel, as in the text known to us through the Akhmim frag-
ment, has used the Gospel of Luke in a creative way. Furthermore, both here
and in the Akhmim text, Lukan stories are interpreted for anti-Jewish purposes.
Herod and Pilate (Luke 23.6-12 and Gos Pet 1-5) as well as the repentant evildoer
(Luke 23.39-43 and Gos Pet 13-14) are both seen through specifically anti-Jewish
lenses. Against this background, it is not at all difficult to understand why the story
of the sinful woman is interpreted in terms of an authority conflict and located
immediately before Jesus’ intensive discourse on the mission, persecution and
martyrdom of his disciples.

The version that we have in P.Oxy. 4009 obviously included most of the nar-
rative elements of the story in Luke 7.36-43. In lines 1-9, the author quotes
Luke’s presentation (vv. 45-47a) in a different order. Before that, he has obviously
described what Luke says in v. 44. The different presentation of the actions of the
host (H) and the sinful woman (W) in P.Oxy. 4009 and Luke 7 reveal some import-
ant aspects of the Pseudo-Petrine redaction:

P.Oxy. 4009 recto lines 1-7 Luke 7.44b-46

(W) anoints Jesus (H) does not give a kiss to Jesus
(W) kisses Jesus’ feet (W) kisses Jesus’ feet

(H) provides no oil for Jesus (H) does not anoint Jesus’ head

(H) does not give a kiss to Jesus (W) anoints Jesus’ feet

The author of the Gospel of Peter has changed the order of these items in order
to sharpen the conflict between Jesus and his host. Correspondingly, the exemp-
lary actions of the sinful woman—which reflect love and faith—no longer appear
as a positive contrast to the negligence of the pious host. As already mentioned,
Pseudo-Peter does not accept the idea that the host should have anointed
Jesus’ head; instead, he should only have provided oil for him that he could
have done it himself. This clumsy idea distances the host from Jesus more than
was necessary in the Lukan story. On the other hand, Pseudo-Peter has also

1935]) has, after Luke 7.36-50, the order John 2.23-25; Luke 10.1-12; Matt 11.20-24; Luke
10.16-22. Saint Ephrem’s Commentary on Tatian’s Diatessaron (trans. Carmel McCarthy;
JSSS 2; Oxford: Oxford University, 1993) has the harvest saying of Matt 9.37 (10.11) follow
Luke 7.36-50 (10.8-9).

https://doi.org/10.1017/50028688509000216 Published online by Cambridge University Press


https://doi.org/10.1017/S0028688509000216

384 MATTI MYLLYKOSKI

toned down the affectionate side of the woman'’s actions. He describes how the
woman first anoints Jesus’ feet and only then starts kissing them; in his presen-
tation, there is no place for the Lukan phrase &¢’ fig €ioniBov. He has also
replaced Luke’s xatopilovoa with the more sober @1lovoa.

Thus far, the affinities of the P.Oxy. 4009 recto with the Western text are depen-
dent on the reconstruction that fills in the lost lines of the fragment. However, in
line 9, the fragment does not follow the text of Luke attested by most witnesses
and accepted as original by NA 27. It is precisely here that the above-suggested
similarities between P.Oxy. 4009 and the Western text become essential for the
understanding of this fragment. As A. F. J. Klijn has demonstrated, the Gospel of
Peter known through the Akhmim fragment is clearly drawing upon the
Western text of the canonical Gospels.” In P.Oxy. 4009 line 9, the author of the
Gospel of Peter offers neither Jesus’ reasons for his claim that the woman'’s sins
are forgiven (Luke 7:47bc) nor his formal declaration of forgiveness (v. 48).
Jesus’ words, dee(i)m[vtor odth ToA]lod opa[ption, are immediately followed
by the response from among the guests. Pseudo-Peter formulates this response
in a way that allows him to develop a brief but sharply focused dialogue on the
authority of Jesus. This brings his redaction of the Lukan scene much closer to
the charge of blasphemy known from Mark 2.7 parr. The missing Lukan verses
are these:

V. 47b Ot fydmnoev ToA.
v. 47¢  ® 8¢ dAiyov dpieton, OAiyov dryamal.
v. 48  einev 8¢ adh, AeéwmvTal cov ol duoptiot.

Did the pseudo-Petrine author know these verses from the manuscript which
he used and simply discard them? Let us take this possibility seriously. In theory, it
is possible that Pseudo-Peter knew these sentences and used them partly in lines
14-20. The only instance in which this seems to be possible is line 17 in which the
letters 7tn may indicate the sentence Ot ydmnoev ToA0. However, if this option is
followed, the other lines are still very difficult to reconstruct. On the other hand,
some expressions in v. 47bc may be seen as support for such a conclusion.
Pseudo-Peter would not want the reader to understand that Jesus’ host loves
‘little’ but that he does not love at all. In addition, he is not interested in the
love motif, but in the authority of Jesus and the conflict it raises. However, v. 48
points in the opposite direction. Pseudo-Peter would hardly have discarded v.
48, which emphasizes Jesus’ status as the one who has the authority to forgive
sins. Therefore it is easiest to assume that the author of the Gospel of Peter
simply did not know these verses.

7 A. F. J. Klijn, ‘Het evangelie von Petrus en de Westerse Text’, in Nederlands Theologisch
Tijdschrift 16 (1961) 264-70. See also J. Denker, Die theologiegeschichtliche Stellung des
Petrusevangeliums. Ein Beitrag zur Friihgeschichte des Doketismus (EHS.T 36, Frankfurt a.M.:
Lang, 1975) 26-9.
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It is much more striking that parts of vv. 47b-48 are missing from independent
witnesses of the Western text. In the light of the evidence that will be
presented below, it seems likely that Pseudo-Peter, writing in the second third
of the second century, did not have these verses in the manuscript of Luke he
used. The list of missing parts in the deviant manuscripts is brief but calls for
explanation:

Codex Bezae (D) v. 47bc
Old Latin manuscript e v. 47c
Diatessaron of Ephraim  v. 47¢
v

Venetian Diatessaron . 47¢-48°

The Venetian Diatessaron has been regarded by some scholars as a late and
spurious version of the harmony tradition going back to Tatian.” However,
taken together, these witnesses point at readings which can be traced back to
the second or third century. The earliest witness for vv. 47b-48 as an integral
part of the Lukan story is the third-century papyrus P75 (Papyrus Bodmer XIV/
XV). If P.Oxy. 4009 now proves that the author of the Gospel of Peter used a text
of Luke which did not include vv. 47b-48, it is very difficult to dismiss the
deviant Western readings as various secondary omissions. Furthermore, it is dif-
ficult to explain the origins of such omissions if vv. 47b-48 are considered a well-
attested part of the original text of Luke.

The trouble with Luke 7.47b-48 does not end with explanations of simple
textual variations, but goes much deeper than that. The interpreters have seen
the key problem of the story in the stance of the sinful woman: Was she already
forgiven or does Jesus proclaim her sins forgiven only in the house of the
Pharisee? There are three basic problems related to this question: (1) there is a
tension between v. 47 and vv. 41-42; (2) the proclamation of forgiveness is
repeated after Jesus’ words to the sinful woman (v. 47) in v. 48; and (3) love is
the ground of forgiveness in v. 47, while according to Jesus’ words in v. 50 the
sins of the woman are forgiven because of her faith."® Scholars have offered

8 For a survey of Luke 7.47 in the Diatessaron tradition, see Tjitze Baarda, ‘ “Non-canonical
Version” of Luke 7,42b? The Reading tivol [00T®V] TA€lov fydmnoev Ascribed to the
Diatessaron’, New Testament Textual Criticism and Exegesis (FS ]. Delobel; ed. A. Denaux;
BETL 161; Leuven: Leuven University, 2002) 97-129, esp. 121-7.

9 The value of the Western medieval harmonies and the existence of an old Latin version of the
Diatessaron have been disputed by Ulrich B. Schmid, ‘In Search of Tatian’s Diatessaron in the
West', VigChr 57 (2003) 176-99. For the traditional view on the role of Western harmonies in
Diatessaron research, see the discussion of William L. Petersen, Tatian’s Diatessaron: Its
Creation, Dissemination, Significance, and History in Scholarship (VigChrSup 25; Leiden:
Brill, 1994) 301-9.

10 On the literary and source-critical problems of the story, see particularly J. Delobel, ‘Lk 7,47 in
its Context: An Old Crux Revisited’, The Four Gospels 1992, vol. 2 (FS F. Neirynck; BETL 100-B;
Leuven: Leuven University, 1992) 1581-90, esp. 1581-3.

https://doi.org/10.1017/50028688509000216 Published online by Cambridge University Press


https://doi.org/10.1017/S0028688509000216

386 MATTI MYLLYKOSKI

various explanations of these problems. Particularly in previous scholarship,
many interpreters have thought that the forgiveness shown to the woman is the
result of her love."' Nowadays most scholars rather assume that the woman
was forgiven before she entered Simon’s house. Some of them, defending the his-
toricity of the story, assume that Jesus, out of pastoral concern, directed his per-
sonal word to the sinful woman in v. 48."* Some others suggest that the tensions in
the text are due to the final verses composed by Luke, who has integrated the
parable in vv. 41-43 with the narrative.*®> Some interpreters think that only Luke
has taken the woman's act of love as the basis for Jesus’ declaration of forgive-
ness.'* All these theories must presuppose that Luke did not quite master the
story he was working on.

This brief survey shows that the presence of vv. 47b-48 in the text is directly
involved precisely with the key problem of the pericope. Up to v. 47bc, the
Pharisee has treated the woman as a notorious sinner, while Jesus already
knows that she is no longer a sinner and that her sins are forgiven. Only on the
basis of v. 47bc does the act of the sinful woman become an act of repentance,
to which Jesus responds in v. 48 by declaring to her that her sins are forgiven.
Once vv. 47b-48 are removed, this tension disappears, and we can see that
Luke was a master of his narrative. The actions of the woman must be seen as
a sign of love and gratitude, not repentance.

Furthermore, the double formulation of the forgiveness in vv. 47a and 48
speaks for the secondary character of vv. 47b-48. The reading of Codex Bezae
reveals the development of the tradition. The clumsy repetition of Jesus’ forgiving
words after his direct address to the woman had the advantage of clearly pointing
out that the woman was still a sinner when she came into the house of the

11 See, e.g., Julius Holtzmann, Die Synoptiker (HCNT L1; Tiibingen/Leipzig: Mohr 1901) 348.

12 Thus, e.g., I. Howard Marshall, The Gospel of Luke (Exeter: Paternoster, 1978) 314, and John J.
Kilgallen, ‘Forgiveness of Sins (Luke 7:36-50)", NovT 40 (1998) 105-16, esp. 110-11. Jiirgen
Roloff, Das Kerygma und der irdische Jesus: Historische Motive in den Jesus-Erzihlungen der
Evangelien (Gottingen: Vandenhoeck & Ruprecht, 2nd ed. 1973) 161-3, finds the story histori-
cally reliable but suggests that vv. 44-46 and 50 were added later.

13 Joseph Fitzmyer, The Gospel according to Luke I-IX (New York: Doubleday, 1981) 686-7,
excludes vv. 47c-50 as a Lukan redaction which served to combine the apophthegma
(vv. 36-40, 44-47ab) and the parable (vv. 41-43). Fitzmyer also mentions Church fathers
and modern scholars who read the story in these terms.

14 For example, Ernst Haenchen, Der Weg Jesu: Eine Erklirung des Markus-Evangeliums und der
kanonischen Parallelen (Berlin/New York: de Gruyter, 2nd ed. 1968) 471, finds an original con-
nection between v. 44a and v. 50 and proposes a simple traditional ending: ‘Jesus said to the

»

woman: “Go in peace.”’ The whole speech of Jesus in vv. 44b-49, in turn, is a Lukan addition
that introduces the declaration of forgiveness. According to Delobel (‘Lk 7,47’, 1589), precisely
the declaration of Jesus in v. 47a is added by Luke. He suggests that the Markan parallel in
Mark 14.3-9 provided the basic setting of the story—anointing of Jesus by a woman at a
meal—while the story of the sinful woman, including the parable, stemmed from the oral

tradition.
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Pharisee and that she needed to have Jesus’ explicit absolution on the basis of her
acts of repentance and love.

What about v. 47bc? In a stimulating and learned study from 1968, Walter
Henss has—with reference to the work of Johann Christian Zahn in 1816—
argued that the original text of the Diatessaron had the question of Jesus in v.
42b in another form than in the most manuscripts: Tivo, [00T@V] TAETOV
Nydmmoev (‘Which one [of them] did he love more?’). Henss tries to demonstrate
that this is the original reading and that it was influential in radical Pauline and
Gnostic circles which stressed that Christ loved the ‘elect ones’ more than
others. Accordingly, the canonical form is a correction of the text against the
‘elect ones’. Henss further assumes that v. 47bc is also a later addition which
was meant to rebut such a misinterpretation. He demonstrates that behind
v. 47c¢, there is a positively formulated agraphon: Cui enim plus dimittitur, plus
diligit (‘For the one who is forgiven more, will love more’). This agraphon
appears in some texts of the Western fathers (Irenaeus Adv. haer. 3.20.2; Origen
Hom. in Ps. 38.9; Cyprian Test. 3.116); Henss thinks that the agraphon was
added to these texts later. He finds the earliest indisputable quotation only in
John Chrysostom’s Hom. in Acta Apost. 30: “Qu yop mA€lov Geedn, nieiov
dyomoetl. He draws the conclusion that the agraphon becomes more widely
attested only around 400."®> According to him, the original text of Luke demon-
strated the repentance and love of the sinful woman; v. 47bc is merely a secondary
ecclesiastical explanation which glorifies her act of love. However, the textual
basis of this theory is poor; Tjitze Baarda has convincingly demonstrated that
all relevant versions of the Diatessaron read Luke 7.42 like the majority of the wit-
nesses: Tig VTAOV TAEIOV Qyomhoel aOToV.'°

In spite of the problems in his interpretation of v. 42, Henss draws deserved
attention to the separate character of v. 47bc and the presence of the gnomic
saying in v. 47c. In the light of his findings, it is possible to explain how this
saying was attached to the text with the help of v. 47b. The addition of these sen-
tences separates the two similar vv. 47a and 48 from each other and seeks to adapt
the new understanding of the story as well as possible to the parable in vv. 41-42:
the acts of love seen under the roof of the Pharisee clearly demonstrate why her
many sins are declared forgiven.

Once vv. 47b-48 are dropped from the original text of Luke, there is no need
for complicated literary reconstructions of a pre-Lukan story. Without these verses
Luke’s presentation is quite coherent. He counts the sinful woman among the tax
collectors and sinners, friends of Jesus (Luke 7.34), who have received the good
news, repented and changed their lives. In the ensuing story, she becomes a

15 W. Henss, Das Verhdiltnis zwischen Diatessaron, christliche Gnosis und ‘western Text’ (BZNW
33; Berlin: de Gruyter, 1967) 24-31.
16 Baarda, ‘Non-canonical Version’, 99-119.
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living example of such a new life. The parable of the two debtors justifies Jesus’
proclamation of forgiveness and love; the woman, who was once a sinner, loves
Jesus—and God—more than does his host, the Pharisee who has not sinned
nearly as much as she. This makes the Pharisee a counter-character who
cannot recognize Jesus as someone who has the authority to forgive sins. Jesus
says to the Pharisee what the sinful woman already knows, and the woman,
with her extremely loving and grateful act, makes a confession to Jesus: he is
the one who has the divine authority to forgive sins, and he includes all repentant
sinners in the realm of his good news. Finally, in v. 50, Jesus turns to her and says
what she already knows: it is not her repentance or even her love that saves her,
but her faith in Jesus as the one whom God has authorized to forgive sins.

In the early history of interpretation, the Lukan story was received as an
important text concerning the forgiveness of sins. Irenaeus, the earliest witness
to the pericope among the Church Fathers, simply quotes the beginning of
the story in his survey of the Gospel of Luke. He mentions that because of the
woman, Jesus ‘spoke to Simon about the two debtors’ (Adv. haer. 3.14.3)."” The
second witness for the Lukan story supports the theory presented in this article.
The exegesis of Clement of Alexandria reveals that, in the latter half of the
second century, there was a strong need to use the woman in Luke 7.36-50 as a
model of the repentant sinner. In his spiritual and allegorical interpretation,
Clement quotes the actions of the woman and the words of Jesus in v. 47a
(Gpémvton ovThg ot apoption), but not vv. 47b-50 (Paed. 2.8.61). However, he
presents ‘tears of repentance’ (uetovoiog ddkpua) as the basis of forgiveness.
When this woman took with her the oil—the most expensive thing she had—
she had not yet received the word and was still a sinner."®

The author of the Gospel of Peter, ignorant of Luke 7.47b-48, has preserved the
original reading here. Correspondingly, his interpretation of the story is indepen-
dent of the canonical text and the later interpretation. In lines 9-13 he changes the
astonished reaction of the guests in Luke 7.49 into a direct question to Jesus about
his authority. The theme of forgiveness is subordinated to the disputation about

17 ...et quoniam apud Pharisaeum, recumbente eo, peccatrix mulier osculabatur pedes eius et
unguebat unguento, et quaecumque propter eam dixit ad Symonem Dominus de duobus debit-
oribus;...

18 Paed. 2.8.61.2: AAN 1) L&V YOV UNSETM T0D AdYOL PETOAOBOVGO, — ETL Y0P TV HUOPTOAOC—,
dmep Nyetto 10 KéAMGTOV Elvort Top’ oOTH, TO LUPOV, TOVTE TeTiuNKe 1OV deomdmv. Cf.
also Origen Comm. in Matth. 12.4: é\00bo0 TopQ T0VG 100 Incod Todog kot Ppeéyovoa
o0TOVG TOTG THG HeTavolag ddkpuot. According to Tertullian Adv. Marc. 4.18, the woman
won her pardon by repentance, which the Creator preferred to sacrifice. The natural social
exchange of Jesus with sinners as portrayed by Luke is changed by Clement into the respectful
approach of a sinner who strives for her salvation. Other Fathers of the Church offer similar
interpretations (Pseudo—Cyprian Ad Novatianum 11; Jerome Comm. in Hos. Prol.; Ambrose
Exp. In Luc. 6.12-19; see further C. Spicq, Agapé dans le Nouveau Testament: Analyse des
textes I [Paris: Gabalda, 1958] 129-30 n. 3).
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divine authority. The reconstruction of Jesus’ answer in the following lines may
remain impossible. In any case, the conflict with the guests leads to a situation
in which Jesus sends his disciples on their mission—and to martyrdom.

2. Conclusions

On the basis of the one side of P.Oxy. 4009 reconstructed by Dieter
Lithrmann, it was still uncertain whether this fragment could be taken as a
witness for an extended gospel text. The reconstruction presented here makes a
strong case for Lithrmann’s conclusion: P.Oxy. 4009 is a gospel fragment and
indeed a fragment of the Gospel of Peter. The sequence of the two stories, the
sinful woman in the house of the Pharisee and Jesus’ discourse on sending out
his disciples, belong to the plot of this Gospel, which here and there presents
Peter as the I-narrator and Jesus as kK0Upl1og—even in the speech of his opponents.
The sequence of the two stories reveals the specifically anti-Jewish bias known
from the Akhmim fragment. The reconstruction of the P.Oxy. 4009 recto reveals
notable affinities with the Western text and confirms, like the Akhmim fragment,
that the author of the Gospel of Peter knew the four gospels through the textual
tradition which we are accustomed to call the Western text. In some cases, the
Western readings challenge the traditional conception of the original text of the
so-called canonical Gospels. P.Oxy. 4009 offers at least one notable instance in
which it is reasonable to assume that the Western text provides clues to the recon-
struction of the original text of Luke. In any case, the P.Oxy. 4009 recto is the ear-
liest material and textual witness to the text of Luke 7.45-49.
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