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rescue him. Interspersed letters from an anonymous neighbor, whom Lidia decides
to call Vespasian, add a different note. He describes himself as older and confined to
a wheelchair; his final letter is misogynist and unpleasant. The narrator says little
about these elements, but they definitely suggest thoughts about the place of entitled
patriarchy in 1970s Yugoslavia, a kind of reverse image of the author’s feminism.
Chains of sexual abuse recur in the novel, where a character who has been raped or
assaulted then abuses another character. All and all Dogs and Others offers a deep
but never didactic depiction of the consequences of earlier neglect and mistreatment.

Russian poet Marina Tsvetaeva shows up twice in the narration—once a propos
of her suicide by hanging, and once regarding her shaved head at a moment in her
adolescence, a detail so specific that Jovanovi¢ must have been reading Tsvetaeva’s
memoir of Maks Voloshin, or a biography citing it. Perhaps Tsvetaeva is chosen as a
female author who had sexual adventures with men and women; the novel’s queer
content is important and quite unusual for its time. Sexual encounters, often vio-
lent and undesired but sometimes tender, are described matter-of-factly, and the
sex involves lots of bodily secretions, especially snot, spit, and semen. Snot and spit
appear frequently throughout the book, keeping the many tears of its characters dur-
ing unpleasant interactions from becoming sentimental.

This novel challenges its translator to preserve its great stylistic variety, as collo-
quial language mixes with sophisticated vocabulary. The latter can result in moments
of genuine poetry, such as (briefly) . . .for they are hymenopterous, timeless beings”
(29). The (anti-)heroine and narrator, though not much like Jovanovi¢ herself, works
in a library and is comfortable with elegant words or references to high culture. The
translation’s style overall can be a bit more formal than it needs to be, as if following
the Serbian precisely rather than using contractions as in colloquial English. Cox,
who translates from Albanian and Hungarian as well as Serbian, maintains the many
comma splices and run-on sentences with sharply swerving topics. He successfully
conveys the unusual quality of the original style; for this reviewer the style lingered
for a while agreeably in her own thinking after every reading session.

Cox provides a short informal “In Place of an Introduction,” with a helpful list
of the characters whose names begin with the letter M: almost everyone else impor-
tant enough to have a name, besides the main character, her brother Danilo and
her grandmother Jaglika. This (non-)introduction would not put off a non-academic
reader, though I wonder how many non-academic readers might care to read such a
book, which rewards wider knowledge of literature and feminist scholarship. A more
academic afterword and a bibliography of Jovanovi¢’s substantial publications—most
still untranslated—follow the text of the novel itself.

Dogs and Others will interest anyone interested in LGBTQ literature and history,
women’s writing, Serbian or Yugoslav literature, and literature in general, though
best for readers who can perceive the complexity of its intentions.
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The ethnographies in this volume highlight some of the aspects of a very complex pic-
ture of religiosity in the Caucasus. The essays analyze different sites of the sacred on
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the periphery of institutional religion: pilgrimage spots and religious practices shared
by different groups and open for interpretations. They mostly fall into the category of
non-institutional beliefs and practices, variously defined in this collection of essays
as folk religiosity (Chapters 2, 3), and vernacular or informal religion (Chapter 8). The
volume offers rich ethnographies on the Caucasus as a whole, without dividing it into
South and North Caucasus, a rare view for this region. It tries to divert the gaze of aca-
demics from the prevalent view of the Caucasus as a region of conflicts. The book skill-
fully shows the complex choreography of coexistence as practiced on contested sites.

The volume centers around religion as a complex phenomenon, offering possibili-
ties for sharing or not sharing. As sharing implies the existence of certain differences,
the chapters establish a range of binaries: male-female, indigenous-foreign, sacred-
not sacred, religious-secular, “folk”-institutional, formal-informal. The volume
mostly adopts a functionalist perspective in analyzing the role of shared sites in the
lives of the communities. Some chapters represent sacred places as a means to assert
antagonistic tolerance, while others focus on shrines as fostering mutual belonging.
In an unexpected turn, Florian Miihlfried (Chapter 7) questions the widely-accepted
positive notion of sharing. He shows how the not-sharing of the sacra helps maintain
the existing peace in a village in Georgia. The complex analysis of the ambivalent
nature of Georgian-Judeo relationships and culturally rooted ideas of hospitality
helps to understand the polysemy of sharing or not sharing.

The book consists of an introduction and nine chapters. An introduction by
Tsypylma Darieva, Florian Miihlfried, and Kevin Tuite lays out the main theoreti-
cal background. As the editors state, the volume should “offer a new perspective in
understanding and theorizing desecularization processes and religious pluralism in
the post-socialist Caucasus beyond the prevailing views and ideas, and discourses
on little and great traditions” (13). The ethnographies show that the so-called “little”
traditions are not so little as assumed (25). The processual approach the editors adopt
is the main strength of this volume, showing the complex picture of Soviet atheism
and the dynamics of change (Chapters 1-3).

The volume takes the readers on a journey to very diverse settings to show simi-
larities and differences, sharing and not sharing across religious and state bound-
aries. It switches from rural to urban, focuses on a particular shrine, or traces
State-Church relations. Darieva offers a gripping analysis of urban religiosity as prac-
ticed in Baku, Azerbaijan, choosing the popular Saint Mir Movsum Agha (Chapter 1).
She explores the ways in which the sacred sites are constructed and fit into the urban
style of life, with its tempo and flexibility. The chapter by Levon Abrahamian, Zaruhi
Hambardzumyan, Gayane Shagoyan, and Gohar Stepanyan discusses how the entire
chain of sacred places is built and maintained in Armenia. In a great ethnography,
the authors show how the pairing of eight shrines affects their survival (71).

One of the most abiding themes of the essays is the restrictive power of reli-
gious freedom. The stance of institutional religions vis-a-vis informal religiosity is
one of the central themes. Hege Toje demonstrates in case of a village in the North
Caucasus how the re-institutionalization of religion and the increased importance
of the Russian Orthodox Church brings tensions and restrictions into a multi-ethnic
village (Chapter 6). Similarly, the ethnography on Svaneti (Chapter 2) highlights how
the attempts to monopolize the field of religion by the Church is negotiated by retain-
ing some of the rituals out of plain view. In a similar vein, as Abrahamian et al show
(Chapter 3), the conflict with the institutional religion leads to stigmatizing certain
groups as “pagan,” whereas the study on Abkhazia by Igor V. Kuznetsov (Chapter 4)
shows how state-sponsored tolerance towards paganism functions as an escape in
the diverse field of religiosity there. The chapter on Abkhazia as well the following
chapter by Nino Aivazishvili-Gehne offer a rare insight into the hybridity of religious
practices (Chapter 5).
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The volume fascinates with in-depth studies of the gendered dimension of reli-
gion, like the study on Women Bread-Bakers and Ritual-Makers (Chapter 2). It is a
complex study of the interplay between gender, space, and ritual functions and more
generally, of the life-worlds the sacred places create and are created by. Similarly,
Hamlet Melkumyan’s rare in-depth view of a Yezidi community in Armenia (chapter 8)
offers the reader a fascinating example of sharing and switching, even of dreams and
visions between male and female practitioners (185). As these essays show, women
mostly play a shadowy role. Still, non-institutional religion offers them a space that
can be turned to a front-stage (Chapters 1, 2, 3, 5).

Several chapters touch on the issue of the contested relationship between the state
and revived institutional religion, but the study by Silvia Serrano analyzes this question
in allits complexity. This inspiring chapter, rich with historiographic, ethnographic, and
theoretical considerations opens up new ways to think about a range of topics, including
antagonistic tolerance, spatiality and religion, and materiality of symbols.

The lens of the volume emphasizing the binaries sometimes turns into a hin-
drance, shifting the view away from the bricolage and hybridity, undeniably part
of the lived religion in the Caucasus. The look beyond binaries could open up new
avenues for interpretation. The volume illuminates the changing dynamics around
sacredness, and as such is a very valuable contribution for scholars interested in the
Caucasus, in shared sacred spaces, or broadly, in desecularization and in the func-
tion of sharing or not-sharing.
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This is a remarkable anthropological study of the traces of intercommunal living in the
“Field” of Gacko, located in Republika Srpska close to the border with Montenegro. Prior
to the war, the Field (which the author capitalizes throughout the text) had a mixed popu-
lation of Serbs, Muslims, and Gurbeti (Roma), with culturally- and religiously-entangled
lives. During the war it was cleansed of its non-Serb population, and only a few Muslims
have returned. The title refers to Elijah’s Day, a shared harvest festival in the beginning
of August that was eagerly awaited by the population, and celebrated together: Serbs
celebrating it as Ilindan (Ilija’s Day) and Muslims as Alidun (Alija’s Day), representing
the two religious faces of Elijah. This shared tradition was erased by the war, dissociat-
ing the communities. Yet the shared traditions still resonate in the present: the intercom-
munal Field, “forgotten” on the town’s official website, has been displaced into diasporic
and cyberspace networks (32). Muslim returnees wait for the revival of Elijah’s Day as a
restoration of the pre-war communal time-space. This waiting (in vain) resembles the
waiting for Godot: the book starts with a quote from Beckett’s famous play.

Borrowing Mikhail Bakhtin’s concept of “chronotopes,” the author distinguishes
two time-spaces: the pre-war “sacroscape” and post-war “ethnoscape,” which collide
and cause a situation that he calls “schizochronotopia” (57). The sacroscape stands
for the proximity between the different communities that waxed and waned with the
annual cycle, while the ethnoscape is about permanent separation and distance, the

https://doi.org/10.1017/slr.2019.281 Published online by Cambridge University Press


https://doi.org/10.1017/slr.2019.281

